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PREFACE. 

The  following  Commentary  is  an  attempt  to  apply  to  the 

Johannine  Epistles  the  method  of  historical  interpretation, 
the  only  method  of  exegesis  which  can  claim  to  be 
scientific.  I  do  not  mean  by  historical  interpretation  a 

series  of  ingenious  attempts  to  fit  the  Epistles  into  the 

scheme  of  known  facts,  dates,  and  places  of  early  Christian 

history,  and  to  assign  them,  or  their  constituent  parts,  to 
definite  persons,  places,  and  decades.  A  more  modest,  but 

equally  difficult  task  has  been  attempted,  that  of  determin¬ 
ing,  in  the  light  of  our  knowledge  of  Christian  life  and 
thought  at  the  end  of  the  First  and  beginning  of  the 

Second  Century,  what  the  writer  seems  to  have  intended 
his  readers  to  understand  by  the  words  which  he  addressed 

to  them.  When  that  has  been  done  we  may  permit 
ourselves  to  draw  conclusions,  or  hazard  conjectures, 

about  the  author’s  theology,  or  the  value  of  his  words  for 
later  generations.  The  process  is  possible,  even,  if  we  do 

not  know  the  writer’s  name,  or  the  exact  place  and  date 
of  his  activity.  The  question  of  authorship  has  been 
deliberately  avoided.  It  cannot  be  profitably  discussed 

apart  from  the  wider  question  of  the  date  and  authorship 
of  the  Fourth  Gospel.  But  we  can,  I  believe,  determine 
what  it  was  that  the  writer  wanted  to  say  to  definite 

groups  of  men  and  women  whom  he  knew,  as  a  spiritual 
father  to  his  own  children  in  the  Faith,  and  whose  circum¬ 

stances  he  enables  us  to  depict,  at  least  in  outline.  The 

method  attempted  carries  with  it  one  necessary  result,  a 
prominence  given  to  matters  connected  with  exhortation VII 
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and  edification  which  may  seem  out  of  proportion  in  a 

Critical  Commentary.  But  is  any  other  method  of 

interpreting  the  Johannine  Epistles  scientific,  or  even 

possible?  The  writer  may  or  may  not  have  been  a 

Theologian.  Undoubtedly  he  was  the  Pastor  of  his 
Flock.  His  chief  interest  is  the  cure  of  souls.  He  teaches 

and  discusses  only  in  order  that  his  readers  “  may  believe, 

and  believing  have  life.”  The  meaning  of  his  words  can 
only  be  determined  by  the  sympathetic  recollection  of  this 

obvious  fact.  Rothe’s  Commentary  on  the  First  Epistle  is 
by  far  the  most  illuminating  book  which  has  been  written 

on  the  subject,  even  though  in  points  of  detail  his 

explanations  of  particular  phrases  and  passages  are  often 

unsatisfactory  and  unconvincing.  J ulicher’s  patronising 
appreciation  of  its  value  is  somewhat  amusing,  “  Der 

wertvollste,  trotz  seiner  erbaulichen  Tendenz.”  The 

supreme  merit  of  Rothe’s  really  remarkable  work  is  that 

his  “tendency  to  edify  ”  has  given  him  sympathetic  insight 
into  the  meaning  and  aims  of  a  writer  at  least  as  guilty 

as  himself  of  the  crime  of  ‘erbaulichen  Tendenz.’  He  has 
seen,  as  Jiilicher  has  not,  that  the  writer  knows  to  whom 

he  is  writing,  and  knows  them  well. 

The  preparation  of  this  Commentary  has  been  the 

wapep'yov  of  several  years  in  such  intervals  as  could  be 

spared  from  Septuagint  and  College  Work.  Spasmodic 

efforts,  frequently  interrupted,  lead  to  uneven  results. 

This  is  the  only  excuse  I  have  to  offer  for  want  of 

completeness  and  consistency  in  interpretation,  as  well 

as  for  the  late  date  at  which  the  book  appears. 

My  sincerest  thanks  are  due  to  Dr.  Plummer  for  the 

kind  liberality  with  which  he  has  interpreted  the  duties 

of  Editor,  and  the  invaluable  help  which  I  have  in 

consequence  received  from  him,  during  the  period  of 

writing  as  well  as  that  of  passing  the  sheets  through  the 
Press. 

July  1913. 



CONTENTS, 

— * — 

PAGE 

Introduction  to  the  Johannine  Epistles  .  .  i-xc 

§  i.  The  Epistles  and  the  Gospel  .  .  i 

§  2.  The  Aim  .....  xxvii 

§  3.  Destination  .....  xxx 

§  4.  Analysis  .....  xxxii 

§  5.  The  False  Teachers  .  .  .  xxxviii 

$  6.  Literary  History  .  .  .  .  lii 

§  7.  The  Text  .....  lxii 

§  8.  Commentaries,  etc.  ....  lxxi 

§  9.  Authorship  of  the  Second  and  Third 
Epistles  .....  lxxiii 

§  10.  The  Second  Epistle  ....  lxxix 

811.  The  Third  Epistle  ....  lxxxi 

§  12.  Historical  Background  of  the  two 
Shorter  Epistles  .  .  .  .lxxxiv 

Notes  on  the  First  Epistle  .  .  .  .  i 

Notes  on  the  Second  Epistle  ....  166 

Notes  on  the  Third  Epistle  .  .  .  .181 

Appendix — The  Old  Latin  Version  .  .  .  197 

Indices  ......  225-242 
A.  General  ......  225 
B.  Authors  and  Works  .  .  .  .226 

C.  Greek  Words  and  Phrases  explained  .  228 

D.  Greek  Words  used  in  the  Epistles  .  .229 

E.  Words  used  in  Gospel  but  not  in  Epistles  .  235 

IX 





INTRODUCTION. 

- 4 - 

§  i.  The  Epistles  and  the  Gospel. 

(a)  Identity  of  Authorship. 

The  discussion  of  the  question  whether  the  First  Epistle  and 

the  Gospel  are  by  the  same  author  may  seem  to  many  to  be 
almost  a  waste  of  time.  The  view  which  at  first  sight  must 
seem  obvious  has  always  heen  maintained  by  the  majority  of 
scholars  who  have  investigated  the  subject.  The  list  includes 

men  of  widely  divergent  views,  among  whom  Eichhorn,  Credner, 
De  Wette,  Liicke,  Ewald,  Keim,  and  Huther  may  be  mentioned. 

And  the  patent  similarity  of  style,  language,  and  ways  of  thinking 
between  the  two  writings  might  reasonably  be  regarded  as  leaving 
no  room  for  doubt.  But  the  views  of  a  minority  of  competent 
scholars  cannot  be  ignored,  especially  as  the  number  of  those 
who  reject  the  traditional  view  has  been  largely  increased  in 

modern  times.  Baur’s  view,  that  the  explanation  of  the  obvious 
connection  between  the  two  writings  is  to  be  found  in  imitation 
rather  than  in  identity  of  authorship,  meets  with  an  increasing 
number  of  supporters  who  have  a  right  to  be  heard. 

The  most  careful  and  exhaustive  discussion  of  the  question 

is  contained  in  H.  Holtzmann’s  article  in  the  Jahrbuch  fur 
Protestantische  Theologie ,  1882,  p.  128,  which  forms  the  second 

of  his  series  of  articles  on  the  “  Problem  of  the  First  Epistle  of 

S.  John  in  its  relation  to  the  Gospel.”  He  has  collected,  and 
stated  with  absolute  fairness,  all  the  evidence  on  the  subject 

which  can  be  derived  from  the'  vocabulary,  style,  and  content  of 
the  Epistle,  as  compared  with  the  Gospel.  In  the  present  section 
the  freest  use  has  been  made  of  his  article,  and  most  of  the  lists 

are  practically  taken  from  his. 
The  list  of  phrases  common  to  the  two  writings  is  very 

striking.  An  attempt  has  been  made  to  bring  out  its  true 



THE  EPISTLES  OF  S.  JOHN 
ii 

[81- 

significance  by  a  fuller  quotation  of  the  Greek  in  the  passages 
which  Holtzmann  has  collected. 

Epistle. 

v.  20.  tv  a  ytvd)GK(OjJLev  top  aXrjdtvbv. 

iv.  9.  rbv  viov  at )rov  rbv  ptovoyevrj 
diriaTaXKev . 

iv.  6.  rb  irvevf.ta  Trjs  aX^Belas. 

i.  6.  ob  7r otovptev  rr)V  dXrjdetctv. 

i.  8.  i)  dXrjdeta  ovk  4gtlv  iv  rjpttv. 
ii.  4.  iv  TOVTtp  rj  aXrjdeta  ovk 

icrriv. 

ii.  21.  etc  Trjs  aXr)Betas  o4ik  ’4gtiv. 
iii.  19.  4  k  Trjs  dXrjdeias  iaptiv. 
iii.  8.  4k  tov  dtapbXov  icrriv. 

iii.  10.  ovk  icrriv  4k  tov  deov  (cf.  iv. 

_  1-4,  6,  v.  19). iv.  7.  7)  dyairr)  4k  tov  deov  4gtiv. 

i

i

.

 

 

16.  4k  tov  Kbaptov  4gtlv  (cf.  iv.  5). 

ii.  29.  4£  auTov  yeyiwrjrai. 

iii.  9.  4k  tov  deov  yeyevvrjrcu  (cf.  iv. 

7.  V.  I  ). 
v.  4.  irav  to  yeyevvrjptivov  4k  tov 

0eov. 

v.  18.  6  yeyevvi ytivos  4k  tov  deov 
6  yevvrjOeis  4k  tov  deov. 

iii.  I.  tva  t4kvcl  deov  K\r)dd>p.ev. 

iii.  2.  vvv  Teuva  Oeov  eaptev  (cf.  iii. 
10,  v.  2). 

ii.  II.  iv  Trj  gkotIo,  irepnraTe't. 

i.  6.  iv  Ttp  GKbTet  TrepnraT&fxev. 

iv.  20.  Tbv  deov  dv  ovx  eojpaKev. 

i

v

.

 

 

12.  debv  ovdels  7rw7rore  
re^earat. 

Gospel. 

xvii.  3.  tv  a  ytvdxTKwatv  <re  tov 

ptbvov  aXrjdtvbv  debv. 
i.  14.  &s  ptovoyevovs  wapa  irct Tpos. 

i.  18.  ptovoyevys  deos  ( v.l .  6 

ptovoyevrjs  vibs). 

iii.  16.  tov  viov  tov  ptov oyevrj  48co- Kev. 

iii.  18.  tov  ptovoyevovs  viov  rod deov. 

xiv.  1 6  f.  dXXov  7rapdK\r)TOV  ,  .  to 
irvevpLO,  Trjs  aXrjdetas  (cf. xv.  26). 

xvi.  13.  iKetvos,  to  irvevpta  Trjs 
aXrjdeta  s. 

iii.  21.  6  be  rrot&v  ttjv  aXrjdetav. 

viii.  44.  ovk  4<ttlv  aXrjdeta  iv  avTtp. 

xviii.  37.  7ras  6  &v  4k  Trjs  aXrjdetas. 

viii.  44.  4k  tov  tt aTpos  tov  btafioXov 
icrTe. 

viii.  47.  6  4bv  4k  tov  deov. 

vii.  17.  wept  Trjs  didaxys,  irbrepov 
4k  tov  deov  iaTtv. 

viii.  23.  vptets  4k  tovtov  tov  Koaptov 
4<tt4  (cf.  xviii.  36). 

xv.  19.  el  4k  tov  Kbaptov  rjTe  (cf. xvii.  14,  16). 

i.  13.  ol  .  4k  deov  iyevv'q- drjo-av  (v.l.  qui, 
natus  est). 

Cf.  iii.  8.  6  yeyevvrjptevos  4k  tov 
rrvevptaTos. 

i.  12.  edujKev  clvtols  i^ovalav 
t4kvcl  deov  yeviadat. 

xi.  52.  TCL  t4kVCL  TOV  deov  TCt 
5 tea Kopir Laptev  a. 

viii.  12.  oi)  ptr)  ireptiraTriari  iv  Trj GKOTtq,. 

xii.  35.  6  TvepnraTCjv  iv  tjj  gkotLo, 
(cf.  xi.  9,  io). 

vi.  
46.  

ovx  
t>TL  

r

<

>

i

i

i

.

 

i

v

.

 

v

 

 

7raTepa  
e&paKev 

tls. 

i.  18.  debv  ovdels  etbpctKev  7rw- 
7 rore. 
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Epistle. 

iii.  1 6.  iKelvos  virip  tjpllvv  tt\v  xj/ix^v 
a vtov  £9r\K€v. 

i.  8.  apLapriav  ovk  ’ixo^ev. 

v.  13.  iVa  eldrire  Sri  faijv  exere 
dl&vtov. 

iii.  14.  pLerapepriKapLev  £k  tov  Odvd- 
tov  els  tt)v  faTjv. 

v.  4.  vucq,  Tbv  k6<tplov  (cf.  ii.  13). 

i]  vlktj  7)  1 'LK7j<ra<ra  tov  Kdcrpiov . 
V.  5.  TLS  £<TTLV  6  VLKVJV  TOV  KbapLOV  ; 

v.  9.  el  t$)v  pLdpTvpiav  t&v  avOptb- 
7 rojv  XapifiavopLev. 

i

i

i

.

 

 

5.  iKelvos  e(pdvepib$7j  tv  a  ras 

apLapTias  

&p7). v.  6.  6  £X6<bv  6l  &da,Tos  /cat  dipidTos 

(cf.  v.  8). 
iii.  9.  ov  dtvciTcu  dpcapTa veiv. 
iv.  20.  ov  (v.l.  7ra)s)  dvvdTdi  d7a7rdi\ 

iii.  20.  fielfav  £<jtlv  b  Oebs  tt)s 

Kapdias. 
iv.  4.  pteifav  £<jtlv  6  iv  vpuv. 

v.  9.  7]  pLdpTvpid  tov  Oeov  pielfav 
£<jtlv. 

ii.  6.  6  Xeywv  iv  dt>Tip  pbiveiv  (cf. 
ii.  27,  iii.  6,  24,  iv.  12, 

13, 15, 16). 
ii.  24.  idv  iv  vpuv  pt,eiv7]  5  ct7r  apxvs 

TjKobadTe. 
ii.  28.  fl£v€T€  £V  dVT(p. 

iv.  12.  6  Oebs  iv  Tjpuv  privet  (cf.  vv. 

13.  is.  16). 

Gospel. 

xiv,  9.  6  ewpa/cws  ipti  e&pdKev  t6v TTdTipd . 

x.  II.  tt)v  'f'vxTji'  a  food  TiOrjcnv 
vi rip  t&v  irpofidTuv  (cf. ver.  15)- 

x.  17,  TiOypu  T7)v  tyvxhv  M ov > 
TTdXlV  X&fio)  diJTtfv. 

x.  18.  e^ovvldv  ix0*  Oeivdi  a vt^v. 

xiii.  37.  T7) v  ypvx'fjv  piov  virip  (rod 
6t)<to3  (cf.  ver.  38,  xv. 

13). 

ix.  41.  ovk  dv  et'xere  dpLdpHdv  (cf. 
XV.  22,  24,  xix.  11). 

iii.  15.  tVa  7ras  6  TncrTebojv  iv  ai W<p 

%XV  £*WV  aldjvLOv  (cf. vv.  1 6,  36,  V.  24,  vi.  40, 

47.  54)- V.  39.  doKCLTe  iv  dVTdU  £(*)7}V 
dl(bvLOV  ix6^- 

v.  24.  pLeTd/SipTjKev  £k  tov  Odva- TOV  els  T7JV  £(*J7}V. 

Cf.  xiii.  I.  pLeTdprj  £k  tov  Kbcrptov  roi5- 
TOV  TTpbs  Tbv  TTdTipd . 

xvi.  33.  £yu)  veviKrjKd  Tbv  Kbcrpiov. 

iii.  33.  6  Xdpuv  di)Tov  ttjv  pLdp - 
Tvpidv  (cf.  iii.  Ii). 

v

.

 

 

34.  67c);  6£  ov  7 Tdpd  dvOp&Trov 

T7)V  fldpTVpldV  XdpLfidvW. 

i.  29  6  dlp(t)V  TTJV  dpidpTldV  TOV 
KbdpiOV. 

xix.  34.  ii-rjXdev  evObs  a?/ta  a kl 

t /Sup. 

viii.  43.  ob  bbvdcrQe  dKobetv. 

v.  44.  ttG>s  dbvdcrOe  .  7rtaTeOaat ; 
xiv.  17.  6  Kbapios  ov  dbvd rat  XdjSelv , 

x.  29.  6  TTdTrip  pi,ov  6  diduKiv  pcoi 
TTavTCvv  p(,eT^6v  £<ttlv  (v.  1. 
6s  ,  pielfav). 

xiv.  28.  6  TTdTTjp  pielfav  pLOV  £<TTLV. 

viii.  53.  piT)  at)  pteifav  el  tov  irdTpbs 
TJpLLOV  ’ A j3pddpi  ; 

v.  36.  £xw  TVV  pLCipTvpldv  pLei^ia 
tov  ’Iwdvov. 

XV.  4.  £dV  pL7]  iv  ipiol  pieV7)T€. 

XV.  7.  Kdl  Td  prjpLdTd  PLOV  £v  VpUV 

pielvT}. 
vi.  56.  iv  ipiol  piivei  Kdyib  iv  a6ry 

(cf.  xiv.  10). 

b 
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Epistle. 

iii.  4.  7ras  6  7 roi&v  ttjp  afia prlav  (cf. iii.  9). 

iv.  16.  /cat  TjfxeU  iyp&icapLep  /cat  Treiri- 
CT€VKCLjJ(,€V  TT)P  dydlT^P 

/C.T.X. 

ii.  3.  iavTas  4vTo\asa{iTovTr}pQ/JL€i' 
(cf.  ii.  4,  iii.  22,  24,  v.  3). 

ii.  5.  6s  6’  dv  TTjpfj  afoot)  t8p  Xbyop . 

iii.  23.  Kadus  k8u )kw  €PToXr]P  ijfxlp. 

ii.  II.  ovk  oldev  ttov  vwdyei. 

v.  6.  067-69  ivTiv  6  iXdwv. 

ii.  17.  ets  rd?  attD^a. 

ii.  27.  ov  XPe^av  ̂ X€Te  iVa  Tts  <5t 
bd(TKTf  {ffi as. 

iii.  3.  aypL^ei  iavrbv, 
ii.  6.  (e/ceti'os  =  Christ)  /ca0ti/s  e/cet- 

pos  TrepieirdTrio-ep  (cf.  iii.  3. 

S,  7,  1 6,  iv.  17). 

Gospel. 

viii.  34.  7ras  6  7rota;^  t^p  apbaprlav. 

vi.  69.  /ca2  TjfxeLS  Tremo-TedKapiep 
/cat  4yv&Kaixev  6tl  <rb  el 
K.T.X. 

xiv.  15.  ras  evroX as  rds  ̂ /tas  rrjp^- (T  €T€, 

xiv.  21.  6  ’4xwv  ras  ̂ vroXas  /toi;  /cat 
rrjp&v  atiras  (cf.  xv.  10). 

xiv.  31.  Ka0&s  ivToXijv  ediOKkp  /tot  6 
iraTTjp  (v.l.  tverelXaTo). 

xii.  49.  6  ttolt^p  4ptoXtjp 

dedajKev  rl  ei'7TLC. 
xiii.  34.  ivroX^v  Kaivyv  8i8upu  vpdv. 
xi.  57.  8e8&Kei<T<iv  8k  ot  apxiepecs 

.  .  ivToX as. 

iii.  8.  ovk  oi8a$  7roD67ra7et. 
viii.  14.  ot5a  .  .  ttov  virdyo:  (cf. 

xiii.  33). 

xiii.  36.  ttov  virdyets  ;  (cf.  xiv.  5, 

xyi.  5). i.  3  3.  ofrros  4<ttlv  6  pairrifav. 

(?  Cf.  i.  15.  oSros  f]v  6  ehribv — v.l.  8v 
etirov. ) 

viii.  35.  6  vibs  p.kvei  ets  top  clICcv a. 
xii.  34.  6  xpWTbs  puiv€i  els  top 

alCjpa  (not  confined  to 

Johannine  books). 
ii.  25.  ov  xpeLCLV  &Xev  ?va  Tts 

/xapTVp7)(rr}. 
xvi.  30.  ov  xp€Lav  %X€LS  LJ/a 

ep<jjT$  (cf.  xiii.  10,  ovk 

k %et  XPe>Lav  pl'pci(T0(u). 
xi.  55*  pa  dypLVOxnp  eavTOvs. 

ii.  21.  kKelpos  8k  k'Xeycp  irepl  tov 
paov  tov  at6/taros  aflrov. 

iii.  30.  eKecpop  8e t  ab^dpeip. 
iv.  25.  6rav  iX6r)  iKetPos. 
ix.  37.  6  XaX&p  /terd  (rod  eKetpbs 4<ttip. 

(?)  xix.  35.  Kal  iKecpos  ol8ep  otl  dXydij 
Xiyec. 

With  regard  to  the  use  of  !/<avos  of  Christ,  Holtzmann  quotes 

Jn.  i.  8,  which  is  obviously  a  mistake.  The  last  passage  from 
the  Gospel,  not  quoted  by  Holtzmann,  is  the  only  exact  parallel, 
if  it  is  to  be  interpreted  in  this  sense,  to  the  usage  of  the  Epistle. 
In  all  the  other  instances  there  is  some  sort  of  antecedent  which 

determines  the  meaning  of  e/cctvos.  But,  at  any  rate,  it  is  possible 
to  see  in  the  Gospel,  if  it  is  earlier  than  the  Epistle,  a  growing 

tendency’ to  use  t/ccivos  of  Christ,  almost  as  a  proper  name,  a  use 
which  has  become  fixed  in  the  Epistle. 

The  attempt  has  been  made  to  show  how  each  phrase  is  used 
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in  the  Gospel  and  the  Epistle.  The  connection  is  obvious.  In 
explaining  it  the  choice  has  to  be  made  between  an  imitator 

and  a  writer  repeating,  not  without  significant  variations ,  his 

common  phrases  and  methods  of  expression.  The  usage  of 

these  phrases  seems  on  the  whole  to  support  the  latter  hypo¬ 
thesis.  But  the  question  can  only  be  determined  after  con¬ 
sidering  the  other  evidence. 

It  will  be  noticed  that  in  the  phrases  quoted  above  the 
similarity  is  not  confined  to  actual  phrases  used,  but  extends  to 

common  types,  in  which  the  same  outline  is  variously  filled  up. 
Other,  and  perhaps  clearer,  instances  of  this  have  been  noticed. 

Compare  i  Jn.  v.  io  with  Jn.  iii.  18  (the  upper  line  gives  the 
words  of  the  Epistle,  the  lower  of  the  Gospel)  6  pbrj  ttiotciW 

TW  #€<£  \j/€VCTTr}V  7T€7rOirjK€V  CLVTOV  r/  ov 

7]  8 7}  KtKptTCU 

OTL  v  7r€7n<yT€VKW  €l? 
m 

,  r  rjv  fxap- 

Tvpiav  rjv  pitpiapTvprjKev  6  0€os  7repl  tov  e  ~  airoS  #  T \  v  «  ^  vlov  a  /\  a  !  Or  i  I  n.  l.  2 

to  ovopi a  tov  p-ovoycvous  tov  ueov  ’  J 

with  Jn.  i.  i,  ̂   ^ v  7r/E)°s  1  Jn*  ***'  ̂  

T  ...  v  >f  rov  8ia/36\ov  T  »  T 
Jn.  vili.  41,  ra  epya  „  f  «  «  ;  1  Jn.  IV.  5  with  Jn.  ill.  31, 
J  rf  tov  Trarpo?  vpiwv  J  J  J 

6  tov  e/c  ttjs  y^s 

,  TOV  KOCrpLOV  €i(TLV. 
a  c/c 

St  a 

Trjs  y^5  eoriv 

TOVTO  TOV  KOO’piOV 
/cat tt]S  yrjs 

ActAoucriv  t  ♦  *  *  1  t  ^  \  j  v 

Xa\€t  ’  1  Jn-  1V*  I3  W1^h  Jn.  vi.  50,  ei/  avrcu  /xevop-ev  /cai  avros 

kv  fjplv,  kv  eptot  p-e'm  /cayoj  kv  airwj  1  Jn.  v.  4  with  Jn.  iii.  6,  to 
Btov 

yeyevvrjpikvov  e’/c  tov  7rve^aT0?  >  1  Jn-  iii-  15  with  Jn.  v.  38,  ovk  fya 

rjv  aloivLOV  kv  auTu)  p-ej/oucrav,  tov  Aoyov  avrov  ovk  e^cTe  kv  ijxtv 

p,kvovTa ;  1  Jn.  ii.  21  with  Jn.  viii.  32,  TVy  dAr/0eiav.  It 

would  be  easy  to  make  the  list  a  long  one.  But  these  examples 
serve  as  illustrations.  Again,  the  usage  suggests  a  writer  who 
varies  his  own  phrases,  rather  than  a  mere  copyist.  If  it  is  a 

question  of  copying,  there  has  at  least  been  intelligent  use  and 
not  slavish  imitation. 

The  following  points  of  similarity  of  style  have  often  been 
noticed :  / 

(1)  The  infrequent  use  of  the  relative.  The  thought  is 
carried  on  by  means  of 

(a)  ov  dXXd.  This  use  is  very  frequent.  Cf.  Jn. 
i.  8,  13;  1  Jn.  ii.  2,  16,  21. 
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(b)  Disconnected  sentences.  Cf.  i  Jn.  i.  8  (lav 

€i7T0)fX€v),  9  (lav  6p,oAoytO/X€p),  IO  ( lav  €l7r(0/X€p)  ) 

Jn.  iii.  1 8,  6  7n(rT€v<j)V  .  .  .  6  jult]  7ncrr€vo)v. 

Frequent  in  Gospel  and  Epistle. 

(c)  Positive  and  negative  expression  of  a  thought. 
Cf.  I  Jn.  i.  5,0  0eos  <£tos  i<TTiv  kcu  (TKorla  ovk  Zcttiv 
Iv  avro)  ovSc/xia :  Jn.  i.  3,  iravra  St  avrov  lyivtro 

Kal  ̂(opts  avrov  lylvcro  ov Sc  iv. 

(2)  The  emphasizing  of  a  thought  by  introducing  it  with  a 
demonstrative,  lv  to vtw,  avr?/,  etc.,  followed  by  an 

explanatory  clause  introduced  by  iVa,  eau,  or  ort,  or 

by  a  clause  added  in  apposition. 

Epistle. 

v.  4.  a Htt)  iarlv  7}  vIktj  .  .  .  tj 
7TtCTTiS  TJfl&V. 

iii.  II.  avTTj  ic ttlv  tj  ayyeXia  .  .  . 
tva  dyairCo^ev. 

v.  9.  aijTT)  £<tt\v  7)  fMapTvpia  .  .  . 

6'n  fiefxaprijpTjKev. 
iv.  9.  iv  Toi>T(p  i(j>avepd)Or)  ij  dyd'KT) 

.  .  .  6tL  .  .  .  &7ri<TTa\K€V. 

i

i

.

 

 

3.  Iv  Tovnp  yivtovKOfAev  .  .  .  lav 

.  .  .  T7)pCofM€V. 

ii.  6.  Iv  ToliT(p  yLvdxTKOfiev  ...  6 

\iycov  .  .  .  otpeiXet. 

iii.  24.  iv  rojjrip  yLvw<TKOfj,ev  ...  Ik 
tov  irvei/fMaros. 

iv.  17.  iv  toijtu>  rereXetcorat  .  .  .  tva 

Trappyjaiav  ix^^v. 

v.  2.  Iv  rojjTip  yivdxrKOfiev  .  .  . 

ora v  .  .  .  dyairwfxev. 

iii.  I.  did  tovto  ov  yivdxrK€L  .  .  . 
8tl  ovk  iyvo}. 

iii.  8.  ds  tovto  icpavepuQy)  .  .  .  tva \V(TX). 

Gospel. 

xv.  12.  a  for}  1(ttIv  i)  ivTokrf  ...  tva 

ayairaTe. 

v

i

.

 

 

29.  tovt6  g<ttl  t6  Zpyov  .  .  . 

tva  7 TL(TT€}J7)T€. 

iii.  19.  aijTT)  i<TTiv  tj  Kplais  8tl  to 

<fi£)S  i\$\v$€ V  K.T.\. 

ix.  30.  iv  tovtip  yap  t6  6avpfaa,T6v 

h<TTiv  6'n  8fX€LS  o$k  otdaTe. 

xiii.  35.  iv  TOVTtp  yvibffovTai  .  .  . 
Idv  aydTTjv  £xvre* 

iv.  37.  iv  tovtlp  6  \6yos  earl v  a\7)- 
Oivbs  .  .  .  cyck  a7re(rreiXa 

K.T.X. 

xv.  8.  iv  totjtip  i8o^d<r67)  .  .  .  tva 
KapiTOV  <plp7)T€. 

v.  16.  did  tovto  iSlcoKOv  .  .  .  on 
iiroieL. 

xviii.  37.  ds  tovto  yeyivvTjfxat  .  .  . 
tva  fxapTVpfoco. 

In  most  of  these  instances  the  reference  of  iv 

tout a>,  etc.,  to  what  follows  is  undoubted,  though  some 

of  them  are  often,  if  not  usually,  interpreted  otherwise. 

Again,  the  impression  left  by  studying  them  is  not  that 
of  slavish  copying. 

(3)  Several  other  small  points  may  also  be  noticed : 

The  use  of  7ras  6  with  a  participle  :  cf.  1  Jn.  iii.  4,  71-as 
6  Troilbv :  Jn.  iii.  16,  7ra?  6  7rto*T€vwv.  Frequent  in  both writings. 

rrav  (to)  with  the  participle,  where  7rapr€s  might  have 
been  used. 
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Cf.  I  J n.  V.  4,  ~ai'  to  yeyevvrj/JLevov  Ik  tov  Oeov  vlko.  :  Jn- 
vi.  37,  7rav  o  SiSwc tlv  /xoi  i rpos  p,e  i)£ei. 

The  repetition  of  emphatic  words,  especially  koct/xos, 

OtOSy  7TV€VfJLa . 

The  frequent  use  of  kcu  .  Se:  cf.  i  Jn.  i.  3,  kcu  >7 

kolvovlcl  Se  rjfjLerepa:  Jn.  vi.  51,  kcu  6  a  pros  Se. 

The  elliptic  use  of  aAA*  tVa:  cf.  1  Jn.  ii.  19,  dAA’  iva 
<f)av€p(D0(oo-Lv  otl  ovk  elaiv  iravres  e£  t)pL(ov  :  Jn.  ix.  3, 

aW*  iva  (faavepoOfj  ra  epya  tov  deov :  Jn.  i.  8,  aAA'  iva 

pLapTvprjo-y  1 rcpl  tov  c^cotos. 
The  use  of  KaOtbs  kcu :  cf.  1  Jn.  ii.  18,  kclOws  fjKov- 
crare  .  kcu  vvv  yzyovacrw :  Jn.  xiii.  15,  iva 

Kadibs  eya)  orot^cra  .  kcu  iyxeis  TroirjTt. 

The  elliptic  use  of  ov  Kadcos:  cf.  1  Jn.  iii.  11,  12,  aya 7tgj- 

p,ej/  aWtfXovs'  ov  kolOms  Kcuj/  ck  tov  Trovrjpov  rjv  :  Jn. 
vi.  58,  ourds  ItjTiv  6  apTos  o  ££  ovpavov  Kara/Jas,  ov 
kolQcos  e<f)ayov  oi  ira repes  kcu  airiOavov. 

Some  of  these  are  worth  noticing  in  view  of  the 
assertion  that  the  similarities  of  style  and  expression 

are  mostly  in  the  case  of  obvious  points,  which  are 

easily  imitated. 
(4)  Attention  must  also  be  drawn  to  the  limited  vocabulary 

of  both  writings,  and  the  very  small  number  of  <x7ra£ 

Xeyopeva  (t\e.  words  not  found  elsewhere  in  the  New 

Testament)  which  they  contain  in  common.  Of 

words  common  to  both  writings  but  not  found  else¬ 
where  in  the  New  Testament  we  have  only  av6pa)7ro- 
ktoi/os  and  TrapaKXrjTos .  The  First  Epistle  gives  us 

four  <x7ra£  Xey opieva  (ayyeA/a,  IXao-pLOs,  vlktj,  ̂ ptcr/xa). 
If  the  three  Epistles  are  taken  together  the  list  is 

increased  by  the  following  words,  di/Tc^pto-ros,  e-TriSe- 
XO/acu,  Kvpia,  <juXo7rpa)Tevu),  <£A,vapeaj,  ̂ apr^s.  The 
number  in  the  Gospel  is  far  larger,  and  does  not  offer 

any  striking  contrast  to  the  other  Books  of  the  N.T. 
But  its  longer  list,  as  compared  with  the  Epistles,  is 

adequately  explained  by  the  character  of  the  words 
which  it  contains. 

The  importance  of  N.T.  cbra^  Xcyopic va  has  naturally 
decreased  in  consequence  of  the  discoveries  of  Papyri 

in  the  last  quarter  of  a  century,  which  have  taught  us 
the  danger  of  treating  N.T.  Greek  as  an  isolated 
phenomenon,  even  if  the  actual  words  in  question  are 
not  among  those  of  which  our  knowledge  has  been 
substantially  increased  by  better  acquaintance  with 
vulgar  Greek.  It  may  also  be  doubted  whether  the 

author’s  vocabulary  is  really  so  limited  as  the  perusal 
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of  his  writings  at  first  suggests.  He  can  say  most 
of  what  he  has  to  say  by  the  careful  use  of  a  few 

words,  and  prefers  to  vary  his  forms  of  expression 
rather  than  his  vocabulary.  He  has  no  love  for 

synonyms  which  have  no  difference  in  meaning.  He 
does  not  care  to  show  his  command  of  language  by 

the  use  of  many  <rqp.aivovra  to  express  the  same 
<T7]fAcuv6fjLevov.  He  is  altogether  free  from  the 

artificialities  of  the  later  literary  kolv 77.  He  does  not, 
however  seem  to  be  at  loss  for  a  word  to  express  his 

meaning.  But  however  this  may  be,  the  limited 
range  of  normal  vocabulary  is  a  feature  common  to 
both  writings. 

The  similarity  is  not  confined  to  style  and  vocabulary, 

extends  to  ideas,  both  as  regards  doctrine  and  ethics. 
(1)  The  general  ideas  which  form  the  basis  of  the  Johannine 

teaching  are  common  to  both. 
The  incarnation  of  the  Son  of  God  : 

I  Jn.  iv.  2.  T^croCv  Xptorov  iv  crapKl  iXrjXvdora . 
Jn.  i.  14.  6  Xoyos  crap£  iyevero. 

The  life  which  has  its  source  in  Him : 

1  Jn.  V.  11.  avTr)  V)  far]  iv  toj  ui(3  avrov  icrriv. 

Jn.  i.  4.  (o  yiyovev)  iv  avra)  £t orj  rjv. 
vi.  35.  6  apros  rrjs  £0)779  (cf.  ver.  48). 

vi.  33.  £<i)r}V  8180VS  TW  KOO-ftO). And  which  is  identified  with  Him : 

I  Jn.  i.  I,  2.  o  rjv  dr?  apxrjs  .  rrepl  rov  Xoyov  rrjs 

£<0779  /cat  f)  £t or]  i<pav€p(!>0r]. 
Jn.  v.  26.  ovro)9  /cat  ra>  vlio  eSw/ccy  £c orjv  e^eiv  *v 

iavTU). 

xi.  25.  iy ci  dfu  .  .  rj  £0)77. 

(In  I  Jn.  v.  20,  ovto 9  eo-rtv  6  aXrjOivos  deos 
/cat  £0)77  aldwios  probably  refers  to  the  Father, 
the  God  who  has  been  made  known  by  Jesus 

Christ;  cf.  Jn.  v.  26a.) 

Abiding  in  God  :  being  in  Christ,  the  means  of  abiding 
in  God : 

1  Jn.  ii.  24.  iv  r<3  vlo>  Kal  iv  r<3  7rarpl  pteyetre. 
iii.  6.  7ra9  6  iv  aura  ju,eyo)v. 

Jn.  vi.  56.  iv  ijjidi  privet  /cayo)  iv  airo). 

XV.  4—7*  (®  [AtViDV  iv  ifJLOt  /cayo)  iv  avrS). 
I  Jn.  V.  20.  icrpcev  iv  rw  dXrjOtv^  iv  ra>  in<2  avrov 

T rjcrov  Xpto-rco. 
Jn-  xiv.  20.  iyi)  iv  to)  rrarpl  pcov  Kal  v/xeis  iv  iptxii 

Kayd)  iv  vfJLtv. 
xvii.  21.  tVa  /cat  airot  iv  rjpuv  Sxnv. 
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God’s  word  abiding  in  us : 

X  Jn.  ii.  14.  6  Ao-yos  tou  6eov  iv  vplv  fxevei, 
ii.  24.  o  YjKOvaare  air  apxfjs  tl€v* ra)* 

Jn.  v.  38.  tov  \6yov  avTOv  ovk  %X€T€  e>v  vjjuv  fiivovra . 
God’s  love  proved  by  the  sending  of  His  Son  : 

1  Jn.  iv.  9.  iv  touto)  i^avepdOrj  rj  ayairr)  rot)  6eov  iv 
rjjjuv  otl  tov  vlov  avTOv  rov  fiovoyevrj  airicrTaXKev. 

Jn-  iii.  16.  outoos  Yjyd7rr](T€v  6  0eos  rov  Kocrp,ov  oJcttc  rov 

wov  rov  fi ovoyevrj  eSc okcv. 
The  command  to  love  the  brethren,  which  is  the  result 

of  this : 

1  Jn.  iii.  23.  Kal  ayairu)p.€v  Ka6 o>s  eSo)/c€v 
ivroXrjv  fjfuv  (cf.  iii.  n,  16,  18). 

Jn.  xiii.  34.  Lva  ayairaTe  oAAtJAous  Ka$o)S  rjydirr}(Ta 
v/aas  (cf.  XV.  12,  17). 

Believers  the  children  of  God  : 

I  Jn.  V.  I.  iras  6  mo-TCvwv  €K  tov  Oeov  yeyevvrjTai. 
Jn.  i.  i2,  13.  eSou/cev  auTots  i£ova Lav  t€kv a  6eov 

yevevOai,  rots  iruTTevovo-LV  els  to  ovo/ia  a vtov. 

The  great  stress  laid  on  11  witness  ” : 
1  Jn.  v.  6.  to  irvevfjid  i<JTiv  to  fiapTvpovv  (cf.  W.  9-11). 
Jn.  V.  36,  37.  iyco  Se  €X<o  Trjv  fiapTvpiav  tov 

Tcoavo v  k.t.X.  Cf.  viii.  17L 

(2)  Certain  pairs  of  opposites  common  to  both  writings  :  Light 
and  Darkness,  Life  and  Death,  Love  and  Hate, 
Truth  and  Falsehood,  The  Father  and  the  World, 
To  be  of  the  World,  To  be  not  of  the  World,  God 
and  the  Devil,  The  children  of  God  and  the 
children  of  the  Devil,  To  know  and  not  to  know 
God,  To  have  seen  and  not  to  have  seen  Him,  To 
have  life  and  not  to  have  life. 

It  would  be  very  easy  to  extend  largely  those  lists  of 
similarities  between  the  two  writings.  Many  more  are  noticed 
in  the  Commentary.  To  quote  all  that  exist  would  involve 

printing  practically  the  whole  of  the  Epistle  and  a  large  part 

of  the  Gospel.  Schulze’s  statement,  quoted  by  Holtzmann 

(p.  134),  can  hardly  be  denied,  “In  the  whole  of  the  first  Epistle 
there  is  hardly  a  single  thought  that  is  not  found  in  the  Gospel.” 

No  one  would  dispute  Holtzmann’s  judgment,  that  these 
similarities  are  closer  than  those  which  connect  the  Third 

Gospel  and  the  Acts,  “whose  common  authorship  is  un¬ 
doubted.”  In  the  Pauline  literature  the  case  of  Ephesians  and 
Colossians  is  analogous.  We  ought  perhaps  to  add  that  of 
(part  of)  the  two  Epistles  to  the  Thessalonians.  And  it  must  be 
admitted  that  these  analogies  raise  the  question  of  imitation. 

The  question  may  well  be  asked  whether  a  writer  of  such 
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undoubted  power  and  originality  as  the  author  of  the  Fourth 

Gospel1  would  be  likely  “only  to  copy  himself.”  It  is  quite 
possible  that  a  writer  who  had  steeped  himself  in  the  thought  of 
the  Fourth  Gospel  might  produce  the  First  Epistle.  And  it  is 

by  no  means  impossible  that  we  have  a  similar  case,  perhaps  the 

work  of  the  same  imitator,  in  the  twenty-first  chapter  of  the 
Gospel. 

The  answer  to  the  question  may  prove  to  be  discoverable 

only  in  the  light  of  the  writer’s  circumstances.  The  author  of 
the  Epistle  certainly  does  not  aim  at  literary  effect.  The  edifica¬ 
tion  of  his  children  in  the  faith  is  his  sole  purpose  in  writing. 
And  he  is  intensely  in  earnest.  He  is  convinced  that  he  knows 
what  truths  will  meet  their  needs.  He  is  fully  aware  that  he  has 

nothing  new  to  say.  They  must  learn  to  use  what  they  already 

possess,  even  that  which  they  had  been  taught  from  the  begin¬ 
ning,  by  himself  or  by  another.  These  are  circumstances  under 
which  repetition  was  almost  inevitable,  especially  in  the  case  of 
a  man  whose  nature  led  him  to  ponder  deeply  over  a  few  ideas 

rather  than  to  produce  new  thoughts  every  day. 
There  is  another  point  which  must  be  considered  in  this 

connection.  In  what  sense  is. the  author  of  the  Fourth  Gospel 
original  ?  Few  would  venture  to  deny  the  depth  of  thought  and 
spiritual  insight  of  the  Fourth  Gospel.  How  far  is  this  due  to 

the  author’s  originality?  How  much  has  he  learnt  from  others, 
or  from  Another  ?  There  will  probably  always  be  differences  of 
opinion  as  to  whether  he  is  most  indebted  to  S.  Paul  or  to  the 

Lord  Himself.  The  Fourth  Gospel  has  a  large  part  to  play  in 
the  controversy  which  rages  round  the  question  Jesus  or  Paul? 

But  whether  we  accept  or  reject  the  paradox  of  Wernle,  “  It  is 

S.  Paul  who  is  original,  S.  John  is  not,”  as  a  solution  of  the 
Johannine  problem,  we  can  hardly  escape  the  impression  which 
the  study  of  the  Fourth  Gospel  leaves  with  us,  that  its  author 
meditates  and  transforms  rather  than  originates.  The  process 
may  have  reached  a  further  stage  of  development  in  the  Epistle. 

We  may  be  nearer  to  the  writer’s  own  thoughts,  or  rather  the 
process  of  assimilation  may  be  more  complete,  whereas  in  the 
Gospel  we  can  trace  more  clearly  his  debt  to  another.  But  such 

a  writer  as  the  author  of  the  Gospel  might  well  “repeat  himself,” 
especially  if  he  were  fully  conscious  that  he  had  already  said  or 
taught  his  readers  all  that  they  required  to  meet  the  circumstances 

in  which  they  found  themselves  placed.  cY/xets  o  rjKovcrare  air 
apxrjs  €v  ifuv  /xej/erco  is  the  burden  of  his  message.  His  chief 
object  in  writing  is  to  remind  them  what  it  was. 

It  cannot,  therefore,  be  said  that  the  absence  of  new  matter 

1  If,  for  present  purposes,  we  may  so  describe  the  man  who  has  given  it  to 
us  in  its  present  form. 
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in  the  Epistle  is  necessarily  suspicious.  But  this  view  would,  of 

course,  have  to  be  modified  if  convincing  evidence  were  forth¬ 
coming  that  the  resemblance  between  the  two  writings  is  mainly 
confined  to  obvious  points  which  could  be  easily  caught  and 
imitated,  while  there  are  real  differences  in  minor  points  of  style 
and  expression  where  conscious  imitation  would  be  less  easy, 
and  where  the  peculiarities  of  the  imitator  would  be  most  likely 
to  show  themselves.  The  following  points  are  cited  in  support 
of  such  a  hypothesis  : 

vExw  iXTriSa  lirl  tlv i.  This  is  said  to  be  “contrary  to  the 
general  usage  of  the  N.T.  (Ro.  xv.  12  being  a  quotation  from 

the  O.T.),  and  also  to  that  of  Jn.  v.  45  (iXari&tv  eis  riva).”  The 
“usage  of  the  N.T.”  is  surely  rather  difficult  to  decide.  As  to 

c'xciv  iXiri8a  we  have  Ac.  xxiv.  15,  iXiru 8a  €X<*>v  et s  rov  Oeov,  and  the 
passage  in  question  from  the  Epistle  with  m,  As  to  i\iri£ctv  we 

find  els  0Vy  Jn.  v.  45  ;  eV  air o3,  Ro.  xv.  12  (  =  Is.  xi.  10) ;  cvXpKrra), 
1  Co.  xv.  19  ;  cVt  0€(3,  1  Ti.  iv.  10,  vi.  17  ;  irrl  [rov]  Oeov,  1  Ti.  v.  5  ; 
C7Tt  TrXoVTOV  aS rjXoTTJTL,  I  Ti.  vi.  17  €7Tt  T7JV  X<*PLV>  1  P-  B  X3  i 
elsOeov,  i  P.  iii.  5.  It  is  unnecessary  to  illustrate  or  quote  its  use 

with  the  accusative,  or  oti,  or  the  infinitive,  or  its  use  absolutely. 
The  evidence  is  clearly  insufficient  to  establish  a  N.T.  use  for  or 

against  any  particular  construction. 

We  must  next  consider  the  use  of  dbro'  with  the  verbs  d/cove  tv, 
atTctv,  XafxfSavw  (cf.  also  cx€tv>  u*  2°>  iv.  2I)>  as  against  the 
usual  construction  with  napa  which  is  found  in  the  Gospel. 
With  regard  to  aieoveiv  the  usage  is  clear,  so  far  as  it  goes,  though 

it  may  be  noticed  that  aieoveiv  a7ro'  occurs  only  once  in  the 
Epistle,  where  it  probably  has  a  slightly  different  shade  of  mean¬ 
ing,  emphasizing  the  ultimate  rather  than  the  immediate  source 
of  the  hearing,  that  both  constructions,  ai ro  and  7rapa,  are  found 

in  Acts  (ix.  13,  x.  22),  and  that  Gospel  and  Epistle  share  the 
commoner  construction,  i.e.,  with  a  genitive  of  the  person. 

A apPavtiv  occurs  twice,  alreiv  once  in  the  Epistle,  with  the 
construction  dbr 6  tlvos.  In  the  Gospel  Xapij3dveiv  napa  is  found 
four  times,  alreiv  irapa  once.  There  is  not  very  much  ground 
here  for  a  theory  of  separate  authorship. 

The  following  differences  are  also  noticed,  which  for  con¬ 
venience  may  be  tabulated : 

Epistle. 

Kowuvla. 

%XeLV  T^v  vi6v. 

ay  am]  TereXeiwfJLlvT], 
debs  aydin}. 

aydnnjv  ayai rav. 
TreTTKJTetiKaiiev  /cat  eyv^Ka/mev. 
Troielv  ttjv  bucaioavvrjv. 

Gospel. 

The  Holy  Spirit. 
Birth  from  above. 

6ebs  TTvev/ia, 

ayairry  8i56vai. 
eyvwKa/aev  /cat  TreTnarevKa/iev. 

Troielv  ri]v  aX'/jOeiav. 
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So  far  the  list  is  perhaps  more  striking  for  its  resemblances  than 
its  differences.  There  are,  however,  undoubtedly  many  words 

and  phrases  which  are  peculiar  to  each.  Some  of  them  remind 
us  that  the  vocabulary  of  the  author  or  authors  is  not  quite  so 

limited  as  is  generally  assumed.  In  any  case,  can  we  say  that 
the  peculiarities  are  greater  than  can  be  naturally  explained  by 
differences  of  time,  circumstances,  and  subject? 

The  Index  has  been  arranged  so  as  to  give  with  rough  accuracy 
the  full  facts  of  vocabulary.  It  will  be  sufficient  here  to  notice 
the  differences  to  which  Holtzmann  has  called  attention. 

The  following  words  are  quoted  from  the  Gospel  which  are 

absent  from  the  Epistle :  So£a,  So£ d£etj/,  TrA^pw/xa,  oflpavos, 
avurraveiv,  avavryvai,  dvdoTflum,  Zydpeiv,  ol  ve/cpot,  avudev,  fiacrtXeia 

toi)  0€oi),  ra  Ziriyaa  ( hrovpavta ),  vif/ovcrO at,  aaro Wvvat ,  crai^ctv, 

ipya^eaOat  (used  in  the  shorter  Epp.),  crwypia,  6  Trepaf/as,  Kpive tv, 

Kpi/jLa ,  Sta/coj/etv,  Sta/covos,  c/x<£ avt^etv,  elpyvy.  Of  these  words  some 

are  so  rare,  comparatively  or  absolutely,  that  their  absence  in  the 

Epistle  would  be  more  probable  than  their  presence.  There 

are  not  many  which  we  should  even  expect  to  find,  though  the 
absence  of  So£a,  6  7rc/xi^as,  Kptvetv,  avuOev  calls  for  notice.  There 
is  perhaps  not  one  of  which  we  can  say  that  the  author  of  the 
Gospel  must  have  used  it  if  the  Epistle  were  his. 

The  list  of  phrases  is  larger.  A  few  facts  as  to  usage,  which 

go  far  to  modify  the  significance  of  the  list,  have  been  noted 

in  brackets:  to  7n/cJ/xa  to  aytov  ( once  in  Gospel,  cf.  also  xx.  22, 
7rv€vpLQ.  aytov,  whereas  to  7rv€u/xa  is  the  common  usage  in  both), 

ytvvrjOyvat,  Zk  7rved/xaT05,  oSaTO$  /cat  7rv€u/xa to?  (confined  to  the 

conversation  with  Nicodemus,  while  yewyOrjvai  Zk  Oeov  is 

common  to  both  writings),  aya7rav  to  <£d>?,  to  o-ko'tos  (once  in 
Gospel),  <pavXa  7rpacro'€tv  (twice),  /xapTupta,  of  God  (?  cf.  1  Jn.  v. 
9,  10),  6  /cuptos,  of  Christ  (six  times,  of  which  three  are  in  ch.  xxi. ; 
xiii.  14,  16  have  not  been  included),  y  opyy  rov  6eov  (once,  cf. 

Apoc.),  tSetv  £< iiYjv  (once),  7rpocr/cvv€tv  Zv  7ri/€tyxaTt  /cat  aXyOeia 
(twice,  in  ch.  iv.),  Tt/xdv  rov  irarZpa,  vlov  (thrice  in  one  verse, 

besides  which  only  viii.  49,  Tt/xto  rov  7rarZpa  p,ov,  cf.  xii.  26,  TiparjaeL 

avrov  6  7ra Trjp),  7rotctv  Ta  aya0a  (once),  avacrTacrts  £0)779,  /cptcreco? 

(once  each),  /xapTopctv  rfj  aXrjdeta  (twice,  cf.  1  Jn.  v.  6,  /cat  to 

irvevpid  eort  to  pLaprvpovv,  otl  to  7rv€Upta  Z<ttiv  y  aXy6 eta),  Zpavvav  Ta? 

ypac^as  (once),  ovk  d7ro0vyaKetv  (twice,  in  ch.  xxi.,  but  cf.  paj,  ov  pjy 

twice  or  thrice)  diroOvYja-Kw  Zv  ry  a/xapTta  (thrice,  in  one  context), 
pypiara  too  6zov,  £(*>779  ata>vtou  (twice  and  once),  </>o>9  too  /cooyxou,  T779 

£0)779  (thrice  and  once),  etvat  Zk  tojv  ava>,  /carw  (once  each),  piZvecv  Zv 

to)  Aoyo)  (once,  cf.  2  Jn.  9,  p^Zveiv  Zv  ry  StSa xy  '  the  corresponding  6 
Aoyo?  ptcv€t  Zv  is  common  to  Gospel  and  Epistle),  6  Aoyo? 

X(J)p€ t  (once),  ZXevdepovv  (twice) ;  and  ZXevOcpos  yevivO at  (once,  in 

same  context),  dewpeiv  Odvarov,  yeueo-^at  Oavarov  (once  each),  6 
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apx (i)V  TO V  KO<TfJLOV  ( 071C6 ,  TOVTOV  twice),  l/lOl  TOV  <£g)TOS  ( 0HC6 ),  6  1/10$ 

iv  TW  ITCLTpL  (?),  6  TTOLTYJP  iv  T<3  IUW  ( 0UC6 ,  6  irOLTrjp  €V  t/XOt,  etC., 

fairly  common),  </>tXetv,  pucreiv  rrjv  ipvxrjv  {once  each),  cxcn/  clpTjvrfv 

{once),  ex€iV  T°  4 ( twice ),  7rtcrT€ueii/  eis  to  {once),  cTot/xa£cu/ 

toVov  {twice,  in  same  context),  atretv  ev  ra)  oi/o/xart  (Xpto-ToO) 
times,  cf.  I  Jn.  V.  14,  /caTa  TO  6iXrjpia),  pbovrj v  Trotetv  Trapa  tlvl 

{once),  Kapirov  <£epetv  {eight  times,  of  which  six  are  in  xv.  2-8), 
<f>avepovv  to  ovo/xa  {once,  the  use  of  <f> avepovv  is  characteristic  of 

both),  ev  elvat  {four  times).  If  this  list  is  at  all  complete,  or 

representative,  it  certainly  affords  very  little  evidence  of  the 
presence  in  the  Gospel  of  characteristic  phrases  not  to  be 
found  in  the  Epistle.  It  consists  mostly  of  phrases  which  are 
found  only  once  or  twice,  or  which,  if  they  occur  more  frequently, 

are  generally  confined  to  a  special  context.  There  are  very  few 
of  them  of  which  we  can  say  that  their  absence  from  the  Epistle 

is  significant. 
It  may  be  worth  while  to  go  through  in  the  same  way  the 

fifty  “  pecularities  ”  which  Holtzmann  has  noted  for  the  Epistle. 
(1)  6  with  the  Present  Participle.  (Found  eight  times  in  Jn. 

xiii.-xvi.,  but  certainly  more  frequent  in  the  Epistle.) 
(2)  eav  et7ra)/xev  otl,  irepLTraTwpLev,  o/xoXoyco/xev  (eav  with  each 

of  these  verbs  occurs  in  the  Gospel,  and  the  use  of  iav 

is  fairly  frequent  in  both  writings  ;  naturally  oppor¬ 
tunities  for  the  use  of  the  1st  person  plural  are  far 
less  in  the  Gospel  than  in  the  Epistle). 

(3)  €K  twos  ywworKeiv  {twice).  Cf.  1  Jn.  ii.  18  (o0ev). 
(4)  fyxets  followed  by  a  relative  sentence,  which  becomes 

the  subject  of  the  main  sentence  (i>/xets  o  rjKovcraTe 
iv  vplv  /jl€v€t o),  ii.  24,  cf.  27).  (May  we  not 

Compare  Jn.  x.  29,  o  ira Trjp  p,ov  o  Se'Sw/cev  poi  7rdvT<t)v 
/xet£ov  ecrrtv  ?) 

(5)  Kotvwvia,  with  God,  Christ,  the  brethren.  (The  teaching 
about  Koivuvi a  in  the  Epistle  is  surely  the  natural 

sequel  of  Jn.  xiv.-xvii.) 
(6)  ayyeXta,  €7rayyeXta,  e7rayyeXXetv.  (It  may  be  noted  that 

ayye'XXetv  is  a  N.T.  a7ra£  Xeyo/xevov  in  the  Gospel.) 
(7)  iavTov  irXavav.  (The  verb  is  common  to  both.) 
(8)  o/xoXo yeiv  tols  a/xapTtas.  (The  verb  is,  of  course,  common 

to  both.  Its  use  with  a/xaprta  is  peculiar,  in  the  N.T., 

to  the  one  passage  1  Jn.  i.  9;  cf.  e£o/xoXoyeto-0at,  Mt., Mk.,  Ja.) 

(9)  t-io-tos,  of  God.  {Once.  The  word  is  used  once  in  the Gospel.) 

(

1

0

)

 

 

fj  aydirrj  TeTeXetarr at.  (Cf.  Jn.  xvii.  23,  tva  aicrtv  tc TeXetw- 

/xe'vot  
ets  ev  .  /cat  

rjya7rrjo-a^  

avTobs  
KaOios  

ipk 
fjydTrrjcras.) 
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(n)  StcEvota  (once). 
(12)  7rapayav.  (More  correctly  7rapayecr0aL.  The  active 

Trapdyetv  occurs  twice  in  the  Gospel,  in  a  different 
sense.) 

(13)  aya.7rav  rous  aS ekcfrovs.  (The  phrase  of  the  Gospel, 
Iva  dya7raTe  dAArjAovs,  quoted  as  a  contrast ,  is  perhaps 
a  sufficient  parallel.) 

(14)  cr/cai/SaW,  ii.  10  (cf.,  however,  with  the  context,  lv  rrj 
c tkotlcl  ireptiraTei  ovk  oTScv  7 rov  V7rdyei :  Jn.  xi.  9,  cav 

Tt?  7T€pt7raTrj  lv  rrj  rjptpa  ov  TrpocrKOTTTtt.) 

(15)  d^cWrat  vpiv  at  dpapTiai  Sta  to  ovop,a  avrov.  (Cf. 

Jn.  XX.  23,  av  Ttvo)v  acj>r}T€  ras  apaprlas  a^eWrai avrois. ) 

(16)  xj/evSoTrpo^rjraLy  dvTt^pttrrot.  (Cf.  Jn.  V.  43.) 

(17)  aya7rav  tov  Kocrpov.  (Should  we  compare  Jn.  xxi.  15, 
dya7 rag  pe  7rAeov  tovtcdv  ?  At  any  rate  the  resemblance 
of  the  two  writings  in  their  use  of  koV/xos  is  far  more 

striking  than  the  absence  of  a  particular  phrase  from 
one  of  them.) 

(18)  dAa£oveia  {once). 

(19)  /?to9  {twice). 
(20)  dyanrryroL  {Six  times;  cf.  3  Jn.  dyairt]Tl  thrice.  The 

doctrine  of  dydi rrj  contained  in  the  Gospel  would 
certainly  account  for  the  frequency  of  this  form  of 
address  in  the  Epistle.) 

(21)  to  xptV/xa.  {Thrice ;  cf.  Jn.  iii.  34,  StSaxriv  ToTrvevpa: cf  vii.  39.) 

(22)  dpveicrOat,  o/xoAoyeiv,  tov  vtov.  (Cf.,  however,  Jn.  i.  20, 

uipoXoyrjcrw  Kal  ovk  rjpv^aaro.) 

(23)  T°v  Trarlpa,  tov  vtov .  (Cf.,  perhaps,  Jn.  iii.  29,  6  €'x<*>v 
tyjv  vvpcf>Yjv. ) 

(24)  TrappYjata  7 rpos  tov  6eov.  (The  word  is  fairly  common 
in  the  Gospel.) 

(25)  alcr^vvedOat  (ii.  28,  alcr^vvOCjpev  a7r  avrov .  (Cf.  Jn.  iii.  20, 
ovk  epxcrat  7 rpos  to  <£djg,  tva  pit]  cAcyx##  ra  epya  avrov.) 

(26)  Trapovata  {once). 
(27)  dpoioi  a vr<3  laopeOa.  (?  Cf.  Jn.  ix.  9,  opotos  avra> : 

viii.  55,  ecrop at  opoios  vplv.) 

(28,  29)  Omitted  apparently  by  mistake. 
(30)  1\7tls.  {Once.  The  word  does  not  occur  in  any  of  the 

Gospels.  Cf.,  however,  Jn.  v.  45,  cts  ov  ̂A7ru<aT€,  with 
the  passage  in  the  Epistle,  iii.  3,  6  rr)v  IXircSa 
ravTrjv  Itt  a vn3.) 

(31)  ayvog.  {Once.  But  dyv i£civ,  which  occurs  in  the  same 
verse,  is  common  to  both.) 

(32)  avopta.  {Twice.  In  the  same  context.) 
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(33)  €<£ai ftpwOri  6  utos  tov  0coi>.  (Cf.  Jn.  i.  31,  dAAJ  tva 

<fiav€pu)6rj  ra>  ’IcrpaTpV.) 
(34)  Adctv  ra  epy a  tot)  Sta/?oAov.  (Cf.  Jn.  vii.  23,  tva  prj 

Xvdrj  6  vop,os  :  viii.  41,  ra  cpy a  tot)  7rarpo9  v/agjv.) 

(35)  T°  o-7T€pfjia  rov  6eov,  6  ycvv^o-as  (of  God).  (Cf.  Jn.  i.  13, 

Ik  Oeov  iyevvrjdrjcrav  :  viii.  33,  cnrippa  'A/Spaap,) 
(36)  cv  tot)to>  </>avepd  eo-Ttv.  (<3?av€por)v  is  characteristic  of 

both  writings.) 

(37)  KOLTaycvtocrKeLv.  {Twice,  Elsewhere  only  in  Gal.  ii.  11.) 

(38)  6  iv  vjAiVy  6  iv  rw  Kocrpio).  (The  contrast  is  character¬ 
istically  Johannine,  though  the  actual  phrases  do  not 
occur  in  the  Gospel.) 

(39)  iv  t<3  davarca,  (A  phrase  cast  in  a  thoroughly 
Johannine  mould.  Cf.  also  Jn.  iii.  36,  6  Sc  anreiO^v 

tw  vlip  ovk  o\J/€Tai  £,u)rjv,  dAA’  fj  opyr]  rov  Oeov  pivet €7T  aVTOV.) 

(40)  7ricrT€v€iv  rw  ovoj man  rov  vtov  (iii.  23.  If  we  complete 

the  phrase,  airov  Tt/o-ot)  Xpiarov ,  we  may  compare 
Jn-  xx.  31,  lv  a  7ri(rT€vr]T€  on  T  rjcrovs  icrnv  6  Xpicrros  6 
vlos  rov  0€ovy  kcu  tva  r ncrrevovrzs  ̂ wrjv  c^t/tc  ev  rw 

ovofACLTt  airoD). 

(41)  TO  7TV€V/Aa  Trjs  7rXdv7]S,  (Cf.  TO  7TV€VfAa  TT}S  dA^Ct'a?, 
which  is  common  to  both.  The  one  phrase  suggests 
the  other.) 

(42)  So/ap,d£ctv  ra  7TV€VfAara  {once), 

(43)  kAciW  ra  o-7rAdy^va.  (The  verb  is  common  to  both.) 
(44)  7 rctflctv  Ta?  KapStas  fjptbv,  (Cf.,  perhaps,  prj  rapao'o'icrOo) 

vp&v  7}  /capSta.) 

(45)  apaprta  7rpos  Oavarov,  (Cf.  Jn.  ix.  41,  f)  apaprla  vp(ov 
pivti :  viii.  24,  a7ro0av€tcr0€  iv  Tats  apaprcais  vpd>v,) 

(46)  rrjpetv  iavrov ,  lavTov  cfivXdaativ.  (The  former  is  probably 
not  the  true  text,  avTov  having  better  support.  With 

T7]p€L  airov,  cf.  Jn.  xvii.  12,  iyio  irrjpovv  auTois  iv  tw 
ovopaTL  /aov.  For  (fiv\d(T(T€Lv  cf.  xvii.  12,  Kat  i(f>vXa£a.) 

(47)  6  Kocr/Aos  oAos  iv  Toi  7 rov^pw  K€ irat.  (Cf.  Jn.  xvii.  1 5, 
tva  rrjprjarjs  avTovs  e/c  tot)  7 rovr}pov,) 

(48)  <£o/?os,  as  the  opposite  of  dyd7n/,  the  Gospel  having  only 

cf>of3os  twv  ’lovSatW.  Perhaps  it  is  not  altogether fanciful  to  see  some  recollection  of  the  fear  which 

kept  men  from  open  confession,  in  the  love  issuing 

in  confidence,  which  “  casts  out  fear.” 
(49)  c^etv  tyjv  paprvpiav  iv  lavrQ,  (Perhaps  we  may  compare 

Jn.  iii.  33,  6  Aa/?wv  avrov  rrjv  paprvptav  icr cfapayiatv). 

(50)  KoAatrts  {once). 
Thus  on  closer  inspection  a  considerable  number  of  the 

phrases  which  are  actually  peculiar  to  the  Epistle  remind  us 
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so  strongly  of  similar  phrases  and  thoughts  in  the  Gospel  that 
it  is  again  the  resemblance  rather  than  the  difference  that  is 

brought  into  prominence.  The  phenomena  are  not  inconsistent 
with  the  theory  of  imitation,  but  they  do  not  find  their  most 

natural  explanation  in  it.  The  variations  in  phrase  suggest 
common  authorship  rather  than  servile,  or  even  intelligent, 
copying.  Both  writings  show  the  same  characteristics,  a  small 
vocabulary  used  and  used  up ;  reiteration  with  slight  variations, 

generally  conveying  some  correspondingly  slight  difference  of 
meaning;  and  no  more  new  words  than  the  differences  of 
subject  and  circumstance  call  for,  and  are  amply  sufficient  to 

explain. 
Is  there  any  difference  in  the  ideas  and  conceptions  expressed 

in  this  similar  but  not  identical  phraseology,  sufficiently  marked 

to  compel  us  to  assume  a  corresponding  difference  in  author¬ 
ship? 

Such  a  difference  can  hardly  be  found  in  the  Aoyos  of  the 

Gospel  Prologue  as  compared  with  the  vaguer  Aoyos  rrjs  £a)rjs  of 
the  Epistle.  No  doubt  the  one  phrase  describes  a  difference  of 

Person,  while  the  other  is  impersonal.  But  the  personal  distinc¬ 
tion  of  vlos  and  7ra/n?/o  is  as  clearly  marked  in  the  Epistle  as  in 
the  Gospel.  It  is  possible  that  the  more  definite  Aoyos  has  been 

avoided  in  agreement  with  the  growing  Monarchian  tendencies 

of  a  later  stage  of  doctrine,  but  the  pre-existent  personality  of 

Him  who  “  came  in  flesh  ”  is  as  definitely  taught  in  the  Epistle 
as  in  the  Gospel. 

In  the  Epistle  the  sum  of  the  ayyeXta  which  the  writer  has 
to  announce  is  said  to  be  that  God  is  light.  In  the  Gospel, 

light  is  used  as  a  description  of  the  pre-existent  and  the  Incar¬ 
nate  Logos.  And  in  general  it  has  been  maintained  that  the 
Christ  of  the  Epistle  is  more  definitely  separated  from  God  and 

brought  nearer  to  the  believing  Christian.  The  Christ  of  the 

Epistle  is  only  Prophet,  Example,  Advocate,  Reconciler.  He 
is  separated  from  us  by  sinlessness  rather  than  by  Divinity. 

It  is  probably  true  that  in  the  Gospel  Christ  is  always  repre¬ 
sented  as  the  connecting  point  between  God  and  the  world. 

As  God  is  to  Christ,  so  is  Christ  to  “  His  own,”  whereas  in  the 
Epistle  this  relation  is  “simplified.”  Commentators  are  divided 
as  to  whether  this  is  brought  about  by  setting  God  on  the  one 
side,  Christ  and  His  own  on  the  other,  or  whether  the  Epistle 
goes  further  than  the  Gospel  in  the  direction  of  glorifying  the 
Christ.  The  number  of  passages  in  the  Epistle  in  which  it  is 
extremely  difficult  to  decide  whether  God  or  Christ  is  the  subject, 

certainly  point  in  the  latter  direction.  But  it  is  doubtful  whether 
the  differences  between  Gospel  and  Epistle  are  as  great  as  is 

assumed  by  those  who  maintain  the  theory  of  different  author- 
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ship.  In  the  Gospel  it  is  natural  that  the  relation  of  Christ 
to  God  on  the  one  hand,  and  to  His  followers  on  the  other, 

should  be  dwelt  upon ;  while  in  the  Epistle  the  relation  of  the 
Brethren  to  the  Father  should  be  more  prominent.  But  this 

relationship  is  always  conceived  of  as  realized  in  and  through 

Christ.  “Our  fellowship  is  with  the  Father,  and  with  His  Son 

Jesus  Christ.”  We  may  compare  Jn.  xvi.  27,  “the  Father  Him¬ 
self  loveth  you”;  “I  do  not  say  that  I  will  ask  the  Father 

concerning  you.”  The  difference  exists,  but  it  is  a  difference 
of  standpoint  and  of  expression,  not  a  fundamental  difference  of 

conception.  And  it  is  a  difference  specially  noticeable  in  certain 
forms  of  expression  which  are  used,  rather  than  in  the  general 

teaching  of  the  Epistle  as  a  whole.  The  Gospel  taught  who 
and  what  the  Christ  is.  The  Epistle  is  written  to  assure  those 
who  had  learned  its  lesson  that,  if  they  will  but  remember  it, 

they  can  feel  sure  confidence  as  to  the  relationship  in  which 
they  stand  to  God  in  His  Son  Jesus  Christ.  The  differences 

correspond  to  the  different  objects  of  the  two  writings. 
If  this  view  of  the  general  teaching  of  the  two  writings  is 

correct,  it  will  explain  the  similar  phenomena  which  are  traceable 

with  regard  to  the  ideas  of  life  and  love.  In  the  Gospel  it 

is  Christ  who  came  that  they  might  have  life — in  the  Epistle  we 
read  £0 >r/v  aldwtov  eSo >kcv  y]fuv  6  0eo?  :  but  the  author  hastens  to  add, 

“this  life  is  in  His  Son.”  So  with  love.  In  the  Gospel  “the 
love  wherewith  God  loves  the  faithful  is  always  grounded  in 

the  love  wherewith  He  loves  the  Son.”  They  must  abide  in  the 
Son’s  love,  as  He  abides  in  the  love  of  the  Father.  In  1  Jn.  iv. 
9-1 1  the  stress  is  laid  on  the  love  of  God  for  the  world  and  for 
us.  But  the  intimate  connection  of  this  passage  with  Jn.  iii.  16 

certainly  suggests  that  the  writer  of  the  Epistle  is  conscious  of 
no  fundamental  difference  of  view.  Again,  in  the  Gospel  it  is 

the  Logos  who  gives  power  reKva  Oeov  yeveaOou — in  the  Epistle  it 

is  “  a  direct  proof  of  the  love  of  the  Father  1 \va  re/cva  Oeov  kX^Ow- 

fx€vy  Kal  eV/xeV.”  But  in  all  these  points  it  is  hardly  too  much  to 
say  that  a  real  difference  can  be  established  only  by  ignoring  the 

expressions  and  thoughts  in  either  document  which  tell  the  other 
way.  It  may  also  be  true  that  in  the  Gospel  the  unity  of  the 
Son  with  the  Father  is  the  type  of  the  union  of  the  faithful 

with  the  Son,  and  therein  with  the  Father  (cf.  xiv.  20,  xvii.  23) ; 

whereas  the  Epistle  speaks  more  directly,  “We  are  in  God,” 
“  God  in  us  ” ;  and  the  same  difference  can  be  traced  in  the  use 

of  /xAeiv.  Christ’s  command  in  the  Gospel  to  exercise  mutual 
love  may  be  expressed  in  the  Epistle  as  an  evToXrj  rov  Oeov. 
But  such  differences  are  not  mutually  exclusive.  To  the  mind 

of  the  writer  or  writers  of  Gospel  and  Epistle  it  is  doubtful  ii 

they  would  present  themselves  as  differences  at  all.  The 
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emphasis  falls  differently.  But  the  final  summary  of  the  Epistle, 

if  naturally  interpreted,  points  to  fundamental  unity  of  concep¬ 

tion.  “We  are  in  the  true  God,  in  His  Son  Jesus  Christ.” 
“This  (the  God  revealed  in  Jesus  Christ)  is  the  true  God  and 
eternal  life.”  The  same  is  true  of  the  conception  of  the  death 
of  Christ  as  propitiatory.  TAckt/aos  occurs  only  in  the  Epistle. 
The  idea  is  more  prominent  in  the  Epistle.  It  is  not  absent  from 
the  Gospel.  It  is  to  be  found  both  in  what  the  Evangelist  puts 
into  the  mouth  of  others,  and  also  in  his  own  comments. 

So,  too,  with  the  conception  of  the  Parousia.  In  both  we 
find  the  spiritual  idea  of  an  abiding  presence,  and  the  more 

popular  conception  of  a  day  of  judgment,  a  last  day,  a  last 
hour.  The  difference  is  one  of  emphasis.  In  the  Epistle,  as 
well  as  in  the  Gospel,  eternal  life  is  a  present  possession,  and 

also  an  object  of  promise.  The  many  Antichrists  and  many 

false  prophets  of  the  Epistle  are  its  peculiar  form  of  expression, 
but  there  is  room  for  them  in  the  sufferings  of  the  Disciples 

which  are  foreseen  in  Jn.  xvi.  2-4,  even  if  we  refuse  to  see  in 

the  warning  of  the  Gospel,  “  If  another  come  in  his  own  name, 

him  ye  will  receive,”  a  historical  reference  to  Bar-Kochba. 
Popular  conceptions  may  be  more  prominent  in  the  Epistle, 

though  we  are  not  justified  in  ignoring  the  “  spiritualizing  ”  of 
the  conception  of  Antichrist  as  fulfilled  in  many  forms  of 

anti-Christian  teaching.  But  fundamental  difference  can  be 
maintained  only  by  ignoring  parts  of  the  evidence. 

The  differences  of  thought  and  expression  make  it  probable 

that  some  interval  of  time  should  be  placed  between  the  com¬ 
position  of  the  two  writings.  In  view  of  such  differences  it  is 

difficult,  if  not  impossible,  to  accept  Lightfoot’s  view,  that  the 
Epistle  was  intended  to  serve  as  an  Introduction  to  the  Gospel 

written  to  accompany  it.1  The  evidence  does  not  justify  the 
conclusion  that  they  could  not  have  been  written  at  the  same 
time  by  the  same  writer.  It  does,  however,  make  such  a  view 

extremely  improbable.  On  the  other  hand,  it  is  not  enough  to 
compel  us  to  assume  different  authors.  In  most  cases  of  a 
similar  kind,  certainly  in  this  particular  instance,  it  is  practically 

impossible  to  prove  common  authorship,  as  against  imitation,  or 
similarity  produced  by  common  education  in  the  same  school 

of  thought.  We  are  always  on  safer  ground  when  we  speak  of 

the  “  Ephesian  Canonical  Writings  ”  than  when  we  assign  them 
definitely  to  S.  John,  Apostle  or  Elder.  But  there  are  no 
adequate  reasons  for  setting  aside  the  traditional  view  which 
attributes  the  Epistle  and  Gospel  to  the  same  authorship.  It 
remains  the  most  probable  explanation  of  the  facts  known  to  us. 

1  Unless,  indeed,  the  Epistle  was  written  to  accompany  its  publication 
sometime  after  it  was  written. 
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The  further  conclusion  that  the  theory  of  common  author¬ 

ship  can  be  maintained  only  on  the  hypothesis  that  the  Epistle 
is  earlier  than  the  Gospel,  is  still  more  precarious.  It  is  really 
based  on  the  assumption  that  one  who  had  reached  the  heights 
of  the  Gospel  could  never  have  descended  to  the  more  common¬ 
place  conceptions  of  the  Epistle.  And  this  ignores  the  fact  that 
whatever  his  own  highest  achievements  may  have  been,  the 

author  is  practically  limited  by  the  intelligence  and  spiritual 
capacity  of  his  readers.  The  more  the  Epistle  is  read  and 
studied,  the  more  fixed  becomes  the  impression  that  we  have  in 

it  an  attempt  to  make  plainer,  for  practical  purposes  of  spiritual 
and  religious  life,  the  profound  teaching  contained  in  the 

Gospel,  which  the  author  had  tried  to  convey  to  his  fellow- 
Christians  in  all  his  dealings  with  them,  but  which  they  had  in 
large  measure  failed  to  make  their  own.  The  results  of  the 
Gospel,  or  of  the  teaching  which  it  contained,  had  not  realized 

his  expectations.  To  use  one  of  the  expressions  of  that  Gospel, 
its  message  ovk  ix<l>pet  among  those  with  whom  the  author  dwelt 

and  for  whom  he  worked.  He  had  to  descend  to  a  lower  plane. 

But  the  question  of  priority  must  be  discussed  more  fully,  and 
in  a  separate  section. 

(b)  Priority . 

The  discussion  of  the  identity  of  authorship  has  at  least 
established  clearly  the  close  connection  which  exists  between 

the  Gospel  and  the  Epistle.  The  view  of  the  priority  of  either 
document  can  be  reasonably  held  in  conjunction  with  that  of 

imitation  or  of  identity  of  authorship,  though  Holtzmann  regards 

the  latter  view  as  tenable  only  on  the  assumption  that  the  Epistle 

represents  an  earlier  stage  in  the  development  of  the  writer’s 
theological  position.  At  any  rate  the  question  can  be  discussed 

independently  of  that  of  authorship. 

The  priority  of  the  Epistle  has  been  maintained  on  the  follow¬ 
ing  grounds : 

(i)  The  introductory  verses  (1-4),  which  show  many  points 
of  close  connection  with  the  Prologue  of  the  Gospel,  are  said  to 

present  an  earlier  stage  of  the  Logos  doctrine.  It  does  not  go 

beyond  the  “  personification  of  abstract  categories,  aiwios, 

\6yos  rrjs  turfs”  and  the  concrete  conception  of  the  Personal 
Logos  has  not  yet  been  reached.  It  is  only  in  the  Gospel  that  the 
Monarchianism,  common  to  the  Epistle  and  other  second  century 

writings,  is  met  by  a  clear  differentiation  of  the  Person  of  the 
Father  and  the  Son. 

If  our  evidence  were  confined  to  the  Prologue  and  the  Intro¬ 
duction,  this  statement  might  be  regarded  as  satisfactory  so  far 
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as  the  facts  of  doctrine  contained  in  the  two  are  concerned. 

But  what  is  perhaps  true  of  the  prefatory  verses  cannot  be  so 

clearly  established  for  the  whole  of  the  Epistle  as  compared  with 
the  whole  of  the  Gospel.  There  are  many  passages  in  the 

Epistle  where  the  “  personal  differentiation  ”  of  the  Father  and 
the  Son  is  presented  as  clearly  as  in  the  Logos  doctrine  of  the 

Gospel  (cf.  ii.  22  f.,  iv.  2,  v.  10,  etc.,  even  if  we  do  not  quote  the 
third  verse  of  the  Epistle),  though  the  relation  of  Christ  to  the 
Father  is  not  so  prominent  a  subject  of  teaching,  or  speculation, 

in  the  Epistle  as  in  the  Gospel,  arid  the  author’s  insistence  on 
the  fact  that  the  fellowship  of  Christians  with  God  is  realized  in 

and  through  their  union  with  Jesus  Christ  often  makes  it  difficult  to 
decide  whether  particular  statements  are  meant  to  refer  to  Christ 
or  to  God.  And  even  if  this  statement  of  the  relations  between 

the  prologues  is  true,  they  lend  themselves  equally  well  to  another 
explanation.  It  is  at  least  as  probable  that  in  the  Epistle  there 
is  a  further  accommodation  to  the  Monarchian  ideas  which  came 

into  greater  prominence  as  time  went  on.  As  Reville  and  others 
have  shown,  the  doctrine  of  the  Gospel  was  probably  far  in 
advance  of  the  general  Christian  opinions  and  feeling  of  its 

date.  Some  accommodation  to  the  average  faith  of  Christen¬ 
dom  would  not  have  been  unnatural. 

And  the  general  impression  left  by  a  comparison  of  the  two 
passages  is  that  the  Preface  to  the  Epistle  presents  a  summary 
of  the  various  points  contained  in  the  Prologue,  and  distributed 

throughout  the  Gospel,  upon  which  the  writer  wishes  to  lay 
stress  in  the  new  circumstances  that  have  arisen.  Style  and 

structure  and  vocabulary  all  point  clearly  to  a  close  connection 
between  the  two.  To  those  who  had  been  taught  on  the  lines 

of  the  Prologue  to  the  Gospel  the  opening  expressions  of  the 
Epistle  would  be  intelligible  and  full  of  meaning.  It  is  far  more 

difficult  to  explain  the  Prologue  as  an  expansion  and  develop¬ 
ment  of  what  is  contained  in  the  Epistle. 

(2)  It  has  been  thought  that  the  aXXos  7rapaKXrjTo<;  of  Jn.  xiv. 
16  was  suggested  by  the  doctrine  of  the  Epistle,  which  presents 

Christ  as  the  Paraclete  (ii.  1).  The  two  ideas  are  quite  different, 

and  neither  of  them  excludes  the  other.  In  the  Epistle,  Christ’s 
advocacy  is  exercised  in  heaven.  He  pleads  the  cause  of  His 

followers  with  the  Father,  to  whose  presence  His  “  righteousness  ” 
gives  Him,  so  to  speak,  the  right  of  entry.  In  the  Gospel,  the 

sphere  of  the  Spirit’s  advocacy  is  on  earth,  and  is  consequent 
on  the  withdrawal  of  the  bodily  presence  of  the  Speaker.  The 

“advocacy”  consists  in  calling  to  the  remembrance  of  the 

Disciples  the  real  import  of  the  Lord’s  words,  in  convicting  the 
“World”  of  the  mistakes  they  have  made  with  regard  to  the 
Christ,  and  in  leading  the  Disciples  into  all  the  truth.  A  com- 
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parison  of  the  use  of  TrapdKXrjTos  in  the  Epistle  with  that  found  in 
the  Gospel  yields  no  indication  as  to  which  document  is  the 
earlier. 

(3)  Eschatological  teaching.  The  writer  of  the  Epistle,  it  is 
said,  expects  the  Parousia  in  the  immediate  future.  The  last 
hour  has  struck.  Antichrist  is  already  at  work,  or  at  least  the 

work  of  his  subordinates  proclaims  his  near  approach.  The 

Evangelist  has  given  up  this  expectation.  The  “  coming  ”  has 
been  refined  into  the  symbolical  expression  of  a  spiritual 

presence.  Here  again  it  may  be  quite  true  that  the  Epistle 
represents  average  Christian  feeling  more  closely  than  the 
Gospel,  If  it  is  so,  modification  of  more  original,  and  perhaps 

unpopular,  views  is  quite  as  probable  an  explanation  as 
growth  out  of  the  stage  of  ordinary  Christian  opinion.  In 

reality,  however,  the  difference  between  the  two  has  been  greatly 
exaggerated.  Serious  divergence  can  perhaps  be  maintained 

only  by  the  convenient,  but  arbitrary,  process  of  eliminating 
from  the  Gospel  all  the  evidence  which  tells  the  other  way.  The 

language  of  Jn.  v.  26-29,  yi-  39?  4°?  shows  that  the  Evangelist 

had  not  given  up  the  popular  expectation  of  a  “  last  day  ”  and 
a  final  judgment.  There  are  many  expressions  in  the  farewell 
discourses  which  point  in  the  same  direction.  And  even  if 

there  is  any  real  difference,  it  is  not  improbable  that  the  events 
in  which  the  writer  of  the  Epistle  saw  the  signs  of  the  approach, 
or  the  actual  advent,  of  Antichrist  may  have  led  to  a  nearer 

approach,  at  a  later  period,  to  the  average  Christian  expectation, 
which  at  the  time  when  the  Gospel  was  written,  though  never 

actually  repudiated,  was  less  prominent  in  the  writer’s  view.  It 
should  also  be  noticed  that  the  “spiritualization”  of  the  idea  of 
Antichrist  in  the  Epistle  is  at  least  as  complete  as  the  spirituali¬ 
zation  of  popular  eschatology  in  the  Gospel.  The  Parousia, 
which  the  writer  of  the  Epistle  expected,  perhaps  more  eagerly 
than  when  he  wrote  the  Gospel,  was  nevertheless  a  spiritual  fact 
rather  than  an  apocalyptic  display. 

(4)  The  Epistle  is  said  to  come  nearer  to  the  Pauline  teaching 

than  the  Gospel,  on  the  subject  of  propitiation.  In  i.  9,  God’s 
justice  is  put  forward  as  the  motive  for  the  forgiveness  of  sins. 
Christ  is  spoken  of  as  IXacrpibs  7 repl  rcov  a^ta/ortcov  rjfJL&v :  cf. 

Ro.  iii.  25,  ou  7 rpoi6e.ro  6  #eos  IXacrT'ijptov  81a  Tricrrecos  iv  t<Z  a vtov 

outturn.  The  Evangelist,  it  is  said,  conceives  of  Christ’s  work  from 
a  wholly  different  standpoint, — the  glorifying  of  the  Father  by  the 
Son  in  making  His  name  known  among  men  (Jn.  xvii.  4-8). 
Again  it  is  a  question  of  proportion  rather  than  of  fundamental 

difference.  The  expiatory  character  of  Christ’s  work  is  not 
specially  prominent  in  the  Fourth  Gospel,  but  it  is  clearly 

recognized,  both  in  the  saying  ascribed  to  the  Baptist,  VIS*  q 



xxii  THE  EPISTLES  OF  S.  JOHN  [§  1. 

a fjLvos  t ov  Oeov  6  oupwv  ttjv  afiaprcav  tov  Koafiov ,  and  in  the 

prophecy  assigned  to  Caiaphas  (Jn.  xi.  51  f.),  and  the  Evangelist’s 
comment  upon  it,  in  which  some  have  seen,  perhaps  rightly,  a 
literary  connection  with  1  Jn.  ii.  2.  Even  if  a  real  difference 
could  be  established,  it  would  have  little  bearing  on  the  question 

of  priority. 
(5)  Some  have  found  in  the  record  of  the  piercing  of  the 

side  (Jn.  xix.  34  f.)  a  reminiscence  of  1  Jn.  v.  6,  involving  a 

misunderstanding  of  that  passage.  In  the  Epistle  the  “  water  ” 
refers  to  the  Baptism,  and  has  nothing  to  do  with  the  death  of 
Jesus.  It  should  not,  it  is  said,  have  been  introduced  in  that 

connection.  Most  scholars  will  agree  with  Holtzmann’s  judg¬ 
ment,  “nur  schwer  lasst  sich  das  Missverstandniss  beweisen.” 
It  would  certainly  be  difficult  to  prove  the  misunderstanding. 
It  may  be  added  that  the  connection  between  the  two  passages 

is  probably  not  so  close  as  has  often  been  supposed.  The 

meaning  of  the  “coming  by  water  and  blood”  is  discussed  in 
the  notes  on  the  passage,  and  need  not  be  considered  at  length 
here.  It  is  far  more  probable  that  the  incident,  real  or  reputed, 
which  the  Evangelist  records,  suggested  to  the  writer  of  the 

Epistle  the  significance  of  water  and  blood  in  the  Messianic 
work  of  the  Son  of  God.  And  this  is  true  whatever  relation  we 

assume  to  exist  between  the  Gospel  and  Epistle. 

(6)  Some  have  detected  an  improvement  in  the  Greek  style 
in  the  Gospel  as  compared  with  the  Epistle.  The  argument 
would  no  doubt  appeal  to  those  who  have  detected  the  difference. 

To  the  ordinary  student  it  is  certainly  not  obvious.  It  has,  of 
course,  no  force  or  bearing  on  the  question  of  priority  for  those 
who  do  not  accept  the  common  authorship  of  the  two  writings. 

And  by  those  who  do,  Holtzmann’s  judgment  may  again  be 
quoted,  “es  giebt  auch  Riickschritte.” 

(7)  Stress  has  also  been  laid  on  the  fact,  if  it  is  a  fact,  that 
the  Epistle  was  used  by  Papias  and  Polycarp  at  a  time  when 
certain  traces  of  the  Gospel  are  wanting.  It  may  be  sufficient 
to  answer,  with  Holtzmann,  that  the  Gospel  was  certainly  known 

in  Justin’s  time,  and  it  is  not  unnatural  that  the  more  popular 
writing  which  gave  less  offence  to  traditional  Christian  opinion 
should  have  become  known  first.  The  argument,  however,  such 

as  it  is,  loses  most  of  its  force  if  we  accept,  with  Bishop  Light- 
foot  on  the  one  hand,  or  Dr.  Schwartz  on  the  other,  the  more 

probable  view  that  Papias  knew  and  used  the  Fourth  Gospel. 
A  considerable  portion  of  the  evidence  which  has  been  put 

forward  in  favour  of  the  priority  of  the  Gospel  is  as  little  con¬ 
clusive  as  most  of  what  has  been  considered  on  the  other  side. 

The  following  points  need  consideration  : 

(1)  Many  passages  in  the  Epistle  seem  to  need  the  help  of 
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the  Gospel  in  order  to  become  intelligible.  They  could  only 
have  been  addressed  to  those  who  knew  the  Gospel,  or,  at  least, 

the  teaching  which  it  contains.  The  following  passages  are  cited 

by  Holtzmann : 
ii.  2.  /cat  avTos  1X0,07x09  Icrriv  7 repi  T(ov  aptapTtah/  ̂ pttov,  ov  7 rcpl 

rtov  rjjX€T€p(x>v  8c  aXXa  /cat  7rept  oXov  tov  /cocrptov. 

Jn.  xi.  51  f.  .  C7TpO(pY)TCV(TCV  OTL  cpcXXcV  ’I Y](TOV$  dyroOvrjLTKCLV 
V7rcp  tov  cQvovs,  /cat  ov\  vircp  tov  cOvovs  povov ,  aXX*  iva  /cal  ra  tckv a 
tov  Ocov  ra  8iC(TKop7n(rpLcva  crwaydyr)  cis  cv .  It  is  possible  to  see 

in  the  words  of  the  Epistle,  especially  ov  aXXa  ircpl  oXov,  an 

echo  of  the  language,  and  still  more  of  the  thought,  of  the  Gospel. 
But  the  instance  does  not  carry  us  very  far. 

ii.  23.  7ra9  6  api/ovpiei/09  tov  vtoi/  ovSe  toi/  iraTcpa  o  o/xoXoytov 
toj/  vtoi/  Kal  tov  irarcpa  c ̂ €t. 

Jn.  XV.  23  f.  6  €/x€  pu(T<x>v  /cat  tov  7rar€pa  ptov  pacrci.  vvv  Sc 

/cat  cwpaKacrtv  /cat  ptcptto-^/cao-u/  /cat  Ipcc  /cat  toi/  izaTcpa  ptov. 

There  is  nothing  here  to  determine  the  question  of  priority, 
though  the  similarity  of  thought  is  obvious. 

ii.  27.  /cat  vptets  to  ̂ pur/xa  o  IXaficTcdir  a vtov  pteVet  ev  vpuv,  Kal 

ov  xpciav  e^cre  tva  rts  StSacK^  vptag*  aXX*  u>9  to  avTOv  ̂ ptVpia  StSao-/cet 
iptag  7rept  7rai/T0)i/  . 

Jn.  xiv.  26.  6  8c  Trapa/cX^TOs,  to  7ryev/xa  to  ay  tov  Ikclvos 

vptag  StSa^et  irdvra  Kal  vTropwrjcrcL  vptag  7rai/Ta  a  et7rov  vpuv  eyco. 
iii.  8.  6  7rot(ov  tyjv  aptapTtW  Ik  tov  8ia/3oXov  IctIv,  oti  an r  ap^yjs 

6  8id/3o\os  apapTavcL.  Cf.  I  Jn.  iii.  15. 

Jn.  viii.  44.  vpLCLS  ck  tov  7raTp09  tov  8ia/3oXov  Icttc  /cat  Tag  e7rt- 
0vpttas  tov  7raTpo9  vpi&v  OcXctc  ttolclv.  e/ceu/os  dv0pa)7ro/CTOi/o9  rjv 

air  ap^yjs,  Kal  cv  Trj  dXyjOcta  ovk  cctttjkcv . 

iv.  6.  6  yivdxTKoiv  tov  Ocov  a/covet  Typtwv,  os  ovk  ccttiv  ck  tov  Ocov 
OVK  aKOVCL  Y)p,wv. 

Jn.  viii.  47.  6  a)i/  CK  tov  Ocov  Ta  p^ptaTa  tov  Ocov  a/covef  Sta  tovto 
vpi€t9  OVK  O.KOVCTC ,  OTl  €/C  TOV  0COV  OVK  €CTT€. 

V.  12.  O  €^0)1/  TOV  vlov  €^€t  T^V  ̂ 0J7]V  6  pb)  e^tol/  TOI/  VtOV  TOV  OcOV 

TY)V  £(j)y)V  OVK  €^€t. 

Jn.  iii.  36.  o  7Tto-T€va>i/  ets  tov  vlov  cyct  l<ur}v  aldv tov'  6  8c  a7rci0a)v 
to)  vta>  ovk  oipcTac  t^rjv. 

V.  14.  Kal  avTir)  ccttIv  yj  irapp'qcrla  y\v  c^opicv  7rpos  a  vtov,  oti  lav  ti 
atTO)pt€0a  KaTa  to  OcXyjfia  avTOV  a/covet  fjpL&v. 

Jn.  xiv.  13.  Kat  oti  av  at TrjfrrjTC  cv  toJ  oi/optaTt  ptov,  tovto  Troirjcrw 

lav  ti  at Tr}cry]TC  pte  cv  tw  oi/optaTt  ptov  eyto  Trot^o-to. 

In  none  of  these  instances  do  we  find  any  thought  or  expres¬ 
sion  in  the  Epistle  which  is  obviously,  and  beyond  all  doubt, 
borrowed  from  the  Gospel.  But  there  is  no  mistaking  the 

general  impression  which  they  convey.  Originality  and  force  is 
always  in  the  Gospel  rather  than  in  the  Epistle,  where  the  thoughts 
are,  as  a  rule,  derived  and  generalized.  The  writer  would  seem  to 
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be  choosing  from  a  larger  store  what  he  can  most  usefully  apply  to 

the  circumstances  with  which  he  is  dealing.  He  has  but  little,  if 

anything,  to  add  to  what  his  readers  have  already  been  taught. 
Assume  that  they  have  been  taught  the  content  of  the  Gospel,  and 
his  language  is  nearly  always  seen  to  be  intelligible  and  pertinent. 

It  must,  of  course,  be  remembered  that,  even  if  this  is  true,  it 

does  not  amount  to  proof  of  the  priority  of  the  Gospel  in  actual 
composition.  The  author  had,  in  all  probability,  taught  its 
contents  for  some  time  before  he  committed  them  to  writing. 

It  may  well  have  been  that  in  the  course  of  teaching  they 

gradually  took  shape.  Even  if  we  need  the  Gospel  to  explain  the 

Epistle,  the  readers  of  it  may  have  had  their  necessary  com¬ 

mentary  in  the  author’s  oral  teaching. 
Attention  has  been  called  to  the  proportion  of  the  closest 

parallels  between  Gospel  and  Epistle  which  are  found  in  chs. 

xiii.-xvii.  of  the  Gospel.  The  proportion  is  certainly  large,  if  the 
length  of  these  chapters  be  compared  with  that  of  the  whole 
Gospel.  The  situation  depicted  in  the  last  discourses,  where  the 

Christ  gives  His  last  instructions  to  the  Disciples  whom  He  is 
about  to  leave,  naturally  offers  more  points  of  contact  with  that 

of  the  Pastor  committing,  perhaps,  his  last  words  to  writing  for 

the  sake  of  his  “  children,”  than  the  earlier  chapters  of  the  Gospel 
which  show  the  Christ  disputing  with  the  Jews.  The  aim  of  the 

Epistle  is  far  more  to  encourage  and  to  build  up  than  to  warn 
and  destroy,  though  the  critical  examination  of  its  contents  tends 

to  bring  the  passages  devoted  to  controversy  into  greater  pro¬ 
minence  than  those  which  deal  with  edification.  But  the  point 

has  really  no  bearing  on  the  question  of  priority. 
The  supposed  direct  references  to  the  Gospel  which  are  to 

be  found  in  the  Epistle  must  be  considered  next.  It  has  been 

maintained  that  the  airayy^Xta  announced  in  the  Epistle  (i.  3,  5), 
that  God  is  light  and  there  is  no  darkness  in  Him  at  all,  is  not 
really  carried  out  in  the  Epistle  itself ;  and  that  the  reference 
must  therefore  be  to  the  Gospel.  This  is  doubtful,  especially 

in  view  of  the  identification  of  Christ  with  the  “  Light”  in  the 
Gospel  as  compared  with  the  announcement  of  the  Epistle  that 
God  is  light.  There  is  much  about  light  and  darkness  in  both, 
as  Dionysius  of  Alexandria  saw :  but  it  can  hardly  be  said  that 

the  announcement  “  God  is  light”  is  the  message  of  the  Gospel 
as  a  whole  more  than  of  the  Epistle.  And  the  idea  which  the 
phrase  is  introduced  to  emphasize,  that  fellowship  with  God  is 
possible  only  for  those  who,  so  far  as  in  them  lies,  strive  to  make 

themselves  like  Him,  is  one  of  the  leading  thoughts  of  the 
Epistle.  It  is  true  that  the  Epistle  does  not  deal  with  the  whole 

message  about  life,  as  detailed  in  the  first  verse,  “  that  which  was 

from  the  beginning,  that  which  we  have  heard  and  seen,”  etc.,  and 
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that  in  a  sense  the  Gospel  might  be  said  to  include  it  all.1  But 
there  is  no  necessary  reference  to  the  Gospel.  The  whole  of  the 
witness  which  their  Christian  teachers  had  borne  to  them,  and 

the  whole  of  the  teaching  which  they  had  received  from  them, 

and  especially  from  the  writer  of  the  Epistle,  is  a  more  natural 

explanation. 
The  other  direct  reference,  as  has  been  supposed,  is  found  in 

ii.  14  (Zypa\j/a  vplv,  vaLiSca  k.t.A.),  where  the  triple  lypa \}ra  has 
been  thought  to  refer  to  the  Gospel.  The  change  from  present 

to  aorist  is  difficult  to  explain.  Perhaps  no  thoroughly  satis¬ 
factory  explanation  can  be  offered.  At  first  sight  the  reference 
to  the  Gospel  is  tempting.  But  the  reference  must  have  been 
made  more  explicit  if  it  was  to  be  intelligible,  unless,  indeed,  the 

Epistle  was  written  to  accompany  the  Gospel,  in  which  case  the 

difference  between  ypd<f)<o  and  eypaxf/a  has  less  point.  And  the 
reasons  given  for  writing  are  not  specially  applicable  to  the  Gospel, 
either  in  themselves  or  as  distinguished  from  the  almost  identical 

reasons  given  for  the  three  statements  introduced  by  ypacjxD. 

The  theory  that  the  Epistle  was  written  as  a  Begleitungs - 
schrift/when  the  Gospel  was  published,  deserves  consideration. 

The  case  has  been  best  stated  by  Ebrard,  who  tries  to  show  that 

the  false  teaching  of  Cerinthus  is  really  combated  in  the 

Gospel — written  to  prove  the  identity  of  Jesus  with  “  the 

Christ,  the  Son  of  God”  and  God's  agent  in  Creation,  as 
contrasted  with  “an  inferior  power,”  ignorant  of  the  Supreme 
God — as  well  as  in  the  Epistle.  The  theory  was  held  by  Bishop 
Lightfoot,  who  refers  to  it  three  times  in  his  lectures  on  S.  John, 

but  apparently  never  gave  his  reasons  in  full.  It  must  stand  or 
fall  with  the  identity  of  aim  and  content  of  the  two  writings.  The 

differences  in  vocabulary,  style,  and  thought,  which  have  been 
discussed  in  the  previous  section,  lead  to  no  definite  conclusion. 

They  merely  make  it  difficult  to  suppose  that  the  two  writings 
are  of  exactly  the  same  date. 

The  connection  between  the  introductory  verses  and  the 

Prologue  of  the  Gospel  has  already  been  mentioned.  If  the 
whole  is  most  easily  explained  as  presupposing  the  Prologue,  a 
closer  examination  of  ver.  2  almost  compels  us  to  take  this  view. 

Kal  i}  ̂0)7}  i<pavepwd7}  (taking  up  the  iv  avrip  fai}  ijv,  /cat  ij  fay  7)v  rb  (pCo $ 

X070S  tt)$  t£ov  avOpuiruv. 

Kal  QupaKafxev  Kal  6  Xoyos  crap%  iyivero  Kal  edeaadfxeOa 

T7) v  do£av  avrov. 

Kal  fJLaprvpovfiep.  aXX  Iva  pLapTVp'fyay, 

Cf.  Kal  v/ul€ls  fxaprvpeire ,  otl  a7r’  apxys (JLtT  4/xov  4are  (xv.  27) 

1  Perhaps  the  phrase  Kal  ravra  ypd(popLev  of  ver.  4  implies  that  vv.  1-3 
contain  something  more  than  a  summary  of  the  contemplated  letter. 
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Kai  airayyiWo/JLev  vfxlv  tt}v  farjv  rrjv  Cf.  raura  5e  yiypairrai  .  tv  a 

a Icovlov  (  iv a  Kai  i/mels  kolv-  TriaTevrjTe  .  Kal  iv a  Tncrrevovres 
avlav  2xvr€  fayv  2xvT€  &  TV  bvbfxan  a  (/rod. 

ffrts  ijv  Trpbs  rbv  irarepa  oSros  9jv  iv  a pxv  tt pbs  tov  Oeov. 

Kal  i<j>avepu67]  Tpuv.  Kai  icrKrjvcocrev  iv  iyxiv  Kai  ideaaafxeOa, 

There  can  be  no  doubt  on  which  side  the  originality  lies. 

The  Epistle  presents  a  summary,  not  a  first  sketch. 
The  exact  interpretation  of  the  ivToXr]  Kawrj  Kal  7raAaid  of 

ii.  7,  8  is  doubtful.  But  in  the  language  used  in  these  verses 

there  is  an  almost  certain  reference  to  the  “new  commandment” 
of  Jn.  xiii.  34.  Cf.  especially  o  kcrriv  aXrjOes  iv  a irw  Kal  iv  vfxLv. 
The  Lord  had  made  a  new  commandment  of  the  old  legal  precept, 

“Thou  shalt  love  thy  neighbour  as  thyself.”  It  becomes  new 
again  in  each  Christian  who  fulfils  it  by  obedience. 

The  expressions  used  in  ii.  10  f.,  of  love  and  light,  hatred 

and  darkness,  appear  to  be  a  summary  of  the  teaching  con¬ 
tained  in  different  passages  of  the  Gospel  (cf.  xi.  9,  10,  xii. 

35  ff.). 
The  “promise  which  He  promised,  even  eternal  life” 

(ii.  25),  is  most  naturally  explained  by  reference  to  Jn.  x.  28 
(/cdyo)  8i8<*)fju  avroLS  £cor/v  alutvcov,  Kal  ov  jir]  aTroXtbvTai  tov 

aUbva).  Should  we  also  compare  xiv.  19,  on  iyio  Kal 

£rjcr€T€  ? 

The  section  iii.  8-15,  with  its  distinction  of  those  who  are 

born  of  God  and  those  wTho  are  “of  the  Devil,”  who  sinneth 
from  the  beginning,  and  its  denunciation  of  the  murderous 

character  of  hatred,  recalls  the  passage  of  the  Gospel  (viii. 

40-44)  where  the  JewTs  are  proved  to  be  “  of  the  Devil  ”  by  the 
murderous  hate  with  which  they  pursue  the  Lord,  so  closely 
that  we  are  compelled  to  see  dependence  on  its  substance  if 

not  on  its  text.  Again  it  is  the  Gospel  that  is  “  original,”  though 
we  may  hesitate  to  follow  Wellhausen  in  making  use  of  the 

Epistle  to  rewrite  the  Gospel  in  its  original  form  as  presupposed 

by  the  Epistle  (v/jbels’  ck  tov  7ra rpos  tov  KaiV  ecrre)  in  order 
to  get  a  simpler  explanation  of  6  traTrjp  a vtov  in  ver.  44.  In 
the  Epistle  we  find  again  the  generalization  of  thoughts  first 
struck  out  in  the  heat  of  controversy. 

The  “  coming  by  water  and  blood  ”  is  not  to  be  explained  as 
a  direct  reference  to  the  incident  recorded  in  Jn.  xix.  35.  But 
it  is  almost  certain  that  the  record  of  that  incident  suggested 

to  the  writer  of  the  Epistle  the  significance  of  “blood”  and 
of  “  water  ”  in  the  Messianic  work  of  the  Redeemer. 

These  instances  could  easily  be  multiplied,  but  they  are 
representative.  None  of  them  amount  to  proof  positive  of  the 

writer’s  actual  dependence  on  the  text  of  the  Gospel.  But 
their  evidence,  such  as  it  is,  all  points  in  the  same  direction.  The 
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Epistle  presupposes  in  its  readers  acquaintance  with  “  a  compact 

body  of  teaching  like  that  which  we  find  in  the  Fourth  Gospel,” 

to  use  Dr.  Sanday’s  phrase.1  And  the  general  impression 
gained  from  studying  the  two  writings  is  convincing.  The 

impression  left — the  more  clearly  the  longer  the  Epistle  is 
studied — is  that  it  was  written  to  help  and  to  warn  those  for 

whom  the  teaching  of  the  Gospel,  or  “a  body  of  teaching  like” 
it,  had  not  accomplished  all  that  the  writer  had  hoped. 
Throughout  it  is  an  appeal  to  the  readers  to  use  that  which 

they  already  possess.  It  never  should  have  been  necessary,  the 
writer  seems  to  say,  for  him  to  write  the  Epistle.  They  needed 
no  further  instruction,  if  they  would  but  make  use  of  what  had 

been  theirs  <mt  apxqs-  Their  own  experience  should  be  able 
to  do  the  rest.  He  writes  to  them  not  because  they  do  not 

know,  but  because  they  know.  They  have  received  sufficient 

instruction  and  full  illumination.  They  “all  know.”  But 
knowledge  has  not  been  adequately  translated  into  corre¬ 
sponding  action  and  conduct.  It  has  not  been  realized  in 
life.  And  so  there  is  doubt  and  hesitation  in  the  face  of  new 

difficulties  and  changed  circumstances.  The  whole  aim  of  the 

Epistle  is  to  recall  to  mind  and  to  supplement  what  has  long 

ago  been  fully  given,  but  not  adequately  grasped.  It  is  not 
the  earnest  of  things  to  come.  It  owes  its  existence  to  the 
failure  to  make  the  most  of  the  abundance  that  has  been  given. 

It  is  the  aftermath,  not  the  first-fruits,  of  the  writer’s  message 
to  the  Church. 

These  considerations,  if  they  accurately  represent  the  facts, 

determine  with  certainty  the  question  of  priority,  so  far  as  the 
substantial  content  of  the  two  documents  is  concerned.  They 

do  not  perhaps  preclude  the  possibility  of  a  later  date  for  the 
actual  composition,  or  publication,  of  the  Gospel.  But  in  view 

of  them  such  hypotheses  are  extremely  unlikely 

§  2.  The  Aim. 

The  more  definitely  polemical  aim  of  the  Epistles  is  dis¬ 
cussed  in  another  section,  where  the  passages  which  contain 

clear  references  to  the  tenets  of  the  opponents  are  fully  con¬ 
sidered,  as  well  as  the  extent  to  which  the  writer  has  them 

in  view  in  other  passages  not  so  directly  controversial  in  tone, 
and  indeed  throughout  the  Epistle.  It  is  probably  true  that 
the  writer  never  loses  sight  altogether  of  the  views  of  his 
opponents  in  any  part  of  the  Epistle.  But  it  is  important 
to  emphasize  the  fact  that,  in  spite  of  this,  the  real  aim  of  the 
Epistle  is  not  exclusively,  or  even  primarily,  polemical.  The 

1  Recent  Criticism  of  the  Fourth  Gospel ,  p.  245. 
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edification  of  his  “ children”  in  the  true  faith  and  life  of 

Christians  is  the  writer’s  chief  purpose.  The  errors  of  the 
opponents  do  not  constitute  the  only  danger.  The  victory 
has  been  won,  if  only  after  a  hard  fought  battle,  and  the 

opponents,  whose  errors  have  been  unmasked,  “have  gone  out 

from  among  us,”  or  at  least  the  leaders  of  the  movement  have 
withdrawn  or  been  expelled.  But  there  is  still  strong  sympathy 
with  their  views,  and  perhaps  acute  danger  of  their  return  in 

power.  The  real  danger  is  the  attitude  of  the  “  children  ” 
themselves  towards  the  Christian  faith  and  li^/The  enthusiasm 
of  the  early  days  of  the  Faith  is  no  longer  theirs.  Many  of 
them  had  been  brought  up  as  Christians,  and  did  not  owe  their 
faith  to  strong  personal  conviction  or  experience.  Their 

Christianity  had  become  largely  traditional,  half-hearted  and 
nominal.  They  found  the  moral  obligations  of  their  religion 

oppressive.  The  “world”  had  great  attractions  for  them. 
They  wished  to  be  on  better  terms  with  it  than  their  Faith 
allowed.  They  were  only  too  ready  to  welcome  elements  of 
religious  and  philosophical  speculation  foreign  to  the  Faith  and 

really  destructive  of  it.  They  could  not  tolerate  a  sharp  distinc¬ 
tion  between  Christian  and  Unchristian  in  belief  and  practice. 

And  therefore  they  were  easily  deceived  by  specious  novelties. 
They  had  lost  their  instinctive  feeling  for  what  was  of  the 
essence  of  the  Faith  which  they  had  received,  or  lay  on  the  line 

of  true  development,  and  what  was  antagonistic  to  it.  And 

another  consequence  of  this  “  loss  of  their  first  love  ”  was  doubt 
and  uncertainty  as  to  their  position  as  Christians.  This  is 

clearly  seen  if  the  verses  introduced  by  lv  tovtw  ytvwo-KOfjLzv 
or  similar  phrases  are  studied.  Nine  times  at  least  the  writer 
offers  his  readers  tests  by  which  they  may  assure  themselves 
about  the  truth  of  their  Christian  position  (ii.  3,  lv  tovtw 

yivoxTKOfJLZv  or t  lyvwKafJLZv  a vtov  :  5,  ci/  tovto)  ytvwo-KOfJLZv  otl  lv 
avTw  IcrfJLZv  :  iii.  16,  lv  tov tw  lyvwKa^zv  rrjv  aya7rr]v  :  19,  lv  tovto) 

yvoxrofJLzOa  on  Ik  tt)S  aXyjOeias  la/Jilv:  24,  lv  tovto)  yiv  wctko/jlzv  on  /xeVei 

lv  rjfjuv :  iv.  2,  lv  tovto)  ytvo)o-K€T€  to  Trvtvpa  tov  6zov  :  6,  Ik  tovtov 

yivuHTKOfiZv  to  7rv€vfxa  tt}<;  a\r]8zias :  13,  lv  tovto)  yiv  wo- ko/ulzv  on  lv 
avTw  fJLZvofizv  :  V.  2,  lv  tovtw  yiv  wcTKOfjbzv  otl  aya7r a>/x€v  Ta  tIkvcl  tov 

Ozov).  The  writer’s  aim  in  this  ninefold  “hereby  we  know” 
cannot  be  only  to  set  forth  the  true  knowledge  in  opposition  to 

the  false  “  Gnosis  ”  of  his  Gnostic  opponents.  Clearly  his  readers 
had  felt  the  doubts  which  had  grown  in  force  in  proportion  as 
the  enthusiasm  of  earlier  days  had  waxed  cold. 

This  view  of  the  circumstances  and  condition  of  the  Church 

or  Churches  addressed  has  been  maintained  by  several  writers, 

among  whom  Liicke  and  Rothe  may  be  especially  mentioned. 
It  is  presupposed  in  the  words  in  which  the  author  expresses 
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the  aim  of  his  writing,  before  summing  up  the  chief  points  of 

his  message,  ravra  eypaij/a  vplv  iva  eiSrjTt  otl  orjv  €^cre  aiwvtov , 
rots  7TL(jT€vov(nv  €ls  to  oVo/xa  tov  viov  TOV  @€0V .  Cf.  also  i.  4,  ii.  i. 

Rothe’s  words  are  worth  quoting :  “Der  Apostel  denkt  sich  also 
seine  Leser  als  solche,  in  denen  die  urspriingliche  Klarheit  des 

eigenthiimlichen  christlichen  Bewusstseins  verdunkelt,  sein 
sciherer,  scharf  alles  Unchristliche  unterscheidender  Tact 

abgestumpft,  in  denen  die  Frische  des  eigenthiimlichen  geist- 

lichen  Lebens  ermattet,  die  Lauterkeit  desselben  verunreinigt  ist.”1 

Huther’s  rejection  of  this  view  on  the  ground  of  such  passages 
as  ii.  13,  14,  20,  21,  27,  iii.  5,  14,  iv.  4,  16,  v.  18-20,  meets 

with  Holtzmann’s  approval.  The  picture  which  they  present 
of  the  readers’  state  is  too  favourable  to  admit  of  such  dark 
shortcomings.  In  reality  it  is  just  these  passages  which  prove 
the  point.  The  writer  appeals  to  their  privileged  position  and 
past  victories.  They  are  of  those  whose  sins  have  been  forgiven, 
who  have  known  the  Eternal,  who  have  won  the  victory,  in 

whom  the  Word  of  God  abides.  On  these  grounds  he  can 
appeal  to  them.  But  if  they  had  been  true  to  their  privileges 
and  their  knowledge,  it  would  not  have  been  necessary  to  make 

the  appeal.  Those  of  whom  ii.  13,  14  were  true  ought  not 
to  have  needed  the  warning  of  ver.  15,  M?)  ayairar^  tov  koct^ov 

parjSl  ra  iv  tw  Koo-fuo.  They  have  the  unction  of  the  Spirit, 
knowledge  is  the  possession  of  them  all.  He  wrote  to  them 
not  because  of  their  ignorance,  but  their  knowledge  of  the  truth. 
He  would  recall  to  new  life  what  is  in  danger  of  dying  away. 

They  do  not  need  teaching,  if  only  they  will  use  the  powers 

which  they  possess  (20,  21,  27).  He  would  not  write  thus, 
unless  they  had  in  some  measure  failed  to  do  their  part.  The 

extent  of  the  failure  must  be  measured  by  the  gravity  of  the 

danger.  They  are  of  God,  and  have  won  a  notable  victory 
over  the  opponents  (iv.  4).  But  they  have  to  be  reminded  of 
the  facts  to  urge  them  to  the  needed  effort.  The  summary  in 

v.  18-20  of  what  they  know,  and  ought  to  use,  has  to  be  com¬ 
pleted  by  the  warning  of  ver.  21,  <fcv\a£a re  iavra  a7r o  rwv 
elSwXwv, 

Holtzmann  has  done  good  service  towards  the  interpretation 

of  the  Epistle  by  showing  how  clearly  Gnostic  ideas  are  reflected 
throughout  the  Epistle.  The  writer  always  makes  it  his  aim  to 

set  forth  the  true  “  knowledge  ”  of  Apostolic  Christianity  in  its 
opposition  to  the  false  gnosis  for  which  such  great  claims  were 
made.  And  it  is  of  primary  importance  to  realize  the  undoubted 
polemical  aim  of  much  of  its  contents,  and  the  modifications  in 
his  statement  of  what  he  believes  to  be  positive  truth,  which  are 
due  to  the  fact  that  he  never  loses  sight,  in  anything  that  he 

1  Rothe,  Der  erste  Brief  Jokannis ,  p.  4. 
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says,  of  the  false  teaching  and  unchristian  conduct  of  his 
opponents.  But  it  is  at  least  as  important  to  remember  that 
his  primary  objects  are  to  exhort  and  to  edify.  He  is  a  pastor 
first,  an  orthodox  theologian  only  afterwards.  He  cannot 
separate  doctrine  from  ethics.  But  it  is  the  life  which  he  cares 

about.  For  him  the  Christian  Faith  is  a  life  of  fellowship  “  with 

the  Father  and  with  His  Son  Jesus  Christ.”  His  first  object  in 
writing  is  to  help  his  fellow-Christians  to  lead  this  life  of  fellow¬ 
ship,  that  his  joy  and  theirs  may  be  fulfilled.  And  no  interpre¬ 
tation  of  the  Epistle  is  likely  to  elucidate  his  meaning  satis¬ 

factorily  if  it  fails  to  realize  where  the  writer’s  interest  really  lies. 
The  nature  and  character  of  the  false  teaching  denounced  in 

the  Epistle  is  a  fascinating  problem.  But  even  a  satisfactory 
solution  of  it  would  fail  to  provide  an  adequate  explanation  of 
the  Epistle.  Those  methods  of  exegesis  are  unscientific  which 
lay  too  exclusive  stress  on  the  doctrine  which  it  teaches  or  the 
heresy  which  it  seeks  to  refute.  They  tend  to  obscure  rather 

than  to  elucidate  the  author’s  meaning.  The  polemical  and 
controversial  aims  of  the  Epistle  are  considered  at  length  else¬ 
where.  Here  it  is  only  necessary  to  insist  on  the  importance, 

for  the  right  understanding  of  the  Epistle,  of  fully  recognizing 

the  writer’s  other  aims. 

§  3.  Destination. 

The  general  character  of  the  Epistles,  even  of  the  First, 

show  that  they  are  almost  certainly  addressed  to  a  definite 

Church,  or  group  of  Churches,  the  circumstances  and  diffi¬ 
culties  of  which  were  well  known  to  the  writer,  or  writers,  of  the 

Letters.  The  author  of  the  First  Epistle  writes  to  Christians 
whom  he  knows,  with  whose  needs  he  is  fully  acquainted,  whom 

he  has  the  right  to  help,  and  who  acknowledge  his  right.  The 

TtKvla  are  not  the  whole  body  of  Christians  dispersed  through¬ 
out  the  world.  But  we  have  nothing  to  help  us  in  determining 
the  destination  of  the  Epistles  beyond  the  universal  tradition 

which  connects  them  with  Ephesus,  or  at  least  Asia  Minor,  the 

earliest  traces  of  their  appearance,  and  the  undoubted  connec¬ 
tion  of  some  of  the  Johannine  literature  with  the  Roman 
province  of  Asia. 

In  the  “antiqua  translatio”  of  Cassiodorus  ( Instil .  Div .  lit. 

14)  all  three  Epistles  apparently  bore  the  title  “ad  Parthos,” 
and  in  his  Complexiones  (11.  1370)  the  First  Epistle  is  so  desig¬ 
nated.1  This  attribution  was  not  uncommon  in  the  West.  It 

is  first  found  in  Augustine,  in  the  title  of  his  ten  Tractatus  (“  in 

1  Cf.  Zahn,  Fo7'schungen)  iii.  92,  etc.,  from  whom  most  of  the  information 
in  this  paragraph  is  taken. 
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epistolam  Ioannis  ad  Parthos  ”)  and  also  in  his  Qiiaest .  Ev.  ii. 
39.  i.1  Vigilius  (?  Idacius  Clarus)  in  the  Contra  Varimadum 
introduces  the  gloss  of  the  heavenly  witnesses  with  the  words 

“Item  ipse  ad  Parthos.”  The  title  found  in  a  Genevan  MS 

(Sabatier),  “incipit  epistola  ad  Sparthos,”  suggests  a  Greek 
origin  for  the  title  (73-/009  irapOovs,  the  9  of  the  preposition  having 
been  dittographed),  or  at  least  a  Greek  archetype  for  the  title 
as  it  occurs  in  that  MS.  According  to  Bede  the  title  was  found 

in  “many  ecclesiastical  writers,”  including  Athanasius.  The 

title  ’Iooavvou  iTn<rTo\r)  ft  71-/009  irapOovs  is  found  in  the  Greek 
minuscule,  Oxford,  Bodleian.  Misc.  74  (Scr.  30,  von  Soden 

a  hi),2  and  in  the  Florentine  MS,  Laur.  iv.  32  (Scr.  89),  both 
of  the  eleventh  century.  It  appears  also  as  colophon  in  a 
Paris  MS  of  the  fourteenth  century  (Reg.  Gr.  60,  olim  Colb.  ; 
Scr.  62). 

The  title  would  therefore  appear  to  have  originated  in  the 

East,  from  whepce  it  may  well  have  reached  the  West  as  early 
as  the  time  of  Athanasius.  Various  explanations  of  the  title 

have  been  suggested.  (1)  It  has  been  supposed  to  be  a 

corruption  of  71-/009  TrapOevovs  (cf.  “Clement”  quae  ad  uirgines 
scripta).  Its  reference  to  the  First  Epistle  has  been  explained 
as  the  result  of  mistaking  the  title  of  the  Second  for  the 

colophon  of  the  First.  (2)  Zahn  suggests  that  the  real  explana¬ 

tion  is  to  be  found  in  the  next  phrase  of  Clement’s  Adumbra- 
tiones,  “Scripta  uero  est  ad  quandam  Babyloniam,  electam 

nomine.”  Clement  takes  the  “Babylonian”  lady  for  a  real 
person,  whose  children  are  mentioned  later  in  the  Epistle.  He 

cannot,  therefore,  have  written  71-/009  7rap6£vovs,  which  must  be  a 

corruption  of  71-/009  TrapOovs,  which  his  translator  read  as  irapOevovs 
and  translated  accordingly.  If  a  title  corresponding  to  7rpo9 

TaAara9,  'E/S/oaiW,  and  the  like  was  to  be  found  for  the  Baby¬ 
lonian  lady  and  her  children,  71-/009  irdpOovs  would  be  the  natural 
title  to  use  in  the  time  of  Clement.  There  is  no  tradition  of 

relations  between  S.  John  and  Babylon  or  Parthians.  The 

title  must  have  been  suggested  by  the  name  of  the  recipient,  and 
not  vice  versa .  Zahn  further  suggests  that  Clement  must  have 

identified  the  ckAc/cHJ  Kvpta  of  the  Second  Epistle  with  the  rj  iv 

BafivXwvi  crvvtKXtKTr}  of  1  P  v.  13.  The  difficulty  raised  by  the 

passage  in  Eus.  H \  E .  ii.  15,  which  apparently  makes  Clement 
interpret  that  phrase  allegorically  of  Rome,  Zahn  meets  by 
pointing  out  the  uncertainty  of  how  much  of  the  Eusebian 
passage  can  be  rightly  referred  to  Clement.  (Cf.  rjv  koa  &wra £cn 

</>a<xiv  hr  avTrjs  'BdpLrjs.) 

1  “Secundum  sententiam  hanc  etiam  illud  est  quod  dictum  est  a  Ioanne 

in  epistola  ad  Parthos.” 
2  Cf.  Mill,  p.  clx. 
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Zahn’s  explanation  of  the  origin  of  the  title  is  certainly  the 
most  ingenious  which  has  been  suggested.  It  offers  an  adequate 

explanation  of  the  opening  sentences  in  the  Latin  summary  of 

Clement’s  comments  on  the  Second  Epistle.  If  the  explanation 
of  the  title  of  the  First  Epistle,  or  of  all  three,  is  to  be  sought 

in  this  passage  of  Clement,  Zahn’s  hypothesis  offers  the  most 
probable  solution  of  the  question.  But  our  knowledge  is  too 

scanty  to  enable  us  to  attain  to  certainty  in  the  matter. 
(3)  Liicke  has  accepted  the  suggestion  which,  according  to 

him,  was  first  made  by  Gieseler,  that  7rdp0ovs  has  arisen  out  of 

a  misunderstanding  of  the  title  7rap0evos  which  was  given  to 

S.  John  (cf.  Pistis  Sophia ,  ed.  Petermann,  p.  45,  evye  Johannes 
7rap0eVos,  qui  a in  regno  lucis,  quoted  by  Zahn,  Acta 
Johannis ,  p.  ci,  who  traces  back  the  probable  origin  of  the 

tradition  of  John’s  “  virginity”  to  the  Leucian  Acts). 
But  whatever  may  be  said  for  these  ingenious  conjectures,  there 

is  no  reason  to  suppose  that  the  title  which  we  find  in  Augustine, 

and  which  may  have  been  used  by  Clement  of  Alexandria,  rests 
on  any  trustworthy  tradition  about  the  destination  of  the 
Epistles.  We  have  nothing  but  internal  evidence  to  guide  us 

in  determining  the  question.  Nothing  in  the  Epistles  them¬ 
selves  affords  any  clear  guidance  in  the  matter ;  but  the  evidence, 

such  as  it  is,  gives  us  no  reason  to  distrust  the  tradition  which 
connects  them  with  Asia  Minor,  and  especially  Ephesus.  The 

Apocalypse  is  clearly  connected  with  Ephesus,  and  we  are 
certainly  justified  in  attributing  all  the  Johannine  Books  to  the 
same  school,  though  not  to  the  same  author.  The  question 
cannot  really  be  discussed  apart  from  the  Gospel.  The  district 
of  Asia  Minor  meets  all  the  known  requirements  of  the  case, 

and  the  literary  history  of  the  Epistles,  as  well  as  of  the  Gospel, 
shows  that  it  is  in  this  region  that  we  first  meet  with  traces  of 
their  existence.  It  is  natural,  therefore,  to  suppose  that  the 

origin  and  destination  of  the  Epistles  are  to  be  found  in  this 

region. 

§  4.  Analysis. 

While  some  agreement  is  found  with  regard  to  the  possible 
division  of  the  First  Epistle  into  paragraphs,  no  analysis  of  the 
Epistle  has  been  generally  accepted.  The  aphoristic  character 

of  the  writer’s  meditations  is  the  real  cause  of  this  diversity  of 
arrangement,  and  perhaps  the  attempt  to  analyse  the  Epistle 
should  be  abandoned  as  useless. 

According  to  Von  Soden  {Die  Schriften  des  NT  i.  1,  p. 

459),  the  commonest  system  of  Ke<j>d\cua  and  v7roStatp  ecreis  is 
as  follows : 
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Ke</>aAata  Icoavvov  ei ticttoXt)^  7rpo)T7)s 

a.  (i.  i)  eTro.yyeXtKrj  BeoXoy ta  i rept  Xpiarov,  ev  w. 

(  i.  6)  7 rept  c^opLoXoyrjcretos  i<at  TTpocro^rj^ 

ets  to  p?7  apa pnxvetv. 

(ii.  3)  on  7}  TrjprjCTLs  evToXtov  6eov  rrjv 

yV(DCTLV  f3e(3atot. 

/?.  (ii.  7)  7 rept  ayamrjs  77s  avei;  acre/3  eta,  ev  a). 

(ii.  12)  7 rapatveo't?  Trept  ̂ aptTo?  CKaorov  Ka# 
7]XtKtaV  KaL  7T€pt  &7TOT  pOTTYJS  T7)<5 

7rpo?  tov  Koo'p.ov  aya7r^9. 

y,  (ii.  18)  Trept  if/evfiacfaeXcjxov  apvrjatOe cov  Kai  on  rj  eis 
Xpurrov  evcref3eta  7rarpo9  opoAoyta,  77  yap  tov 

7 rarpos  8o£oXoyta  tov  vlov  €<ttl  #eoAoyta,  ev  to. 

(ii.  26)  7 rept  0etov  *at  7rvevpan/<ov  ^apto-paTO?  ev 

aytao'pa)  e7r  cAn-tSt  et?  yvcocrtv  #eov. 

(iii.  2)  ort  7ras  o  ev  Xptcrrco  ckto?  apapnas. 

o  yap  apapravwi/  eo'nv  e/c  tov  8ta/3oXovm 

S.  (iii.  9  or  10^)  7 rept  aya7r7y9  T77S  et?  tov  7 rXrjcrtov  Kat  Sta^eo-ecos 

pi€Ta8oTLK7)S,  CV  0). 

(iii.  1 9)  Trept  crvvetSrjcreQis  aya^9  T77$  ev  TrtdTet 

Irjcrov  XptCTTOv. 

(iv.  1)  Trept  8taKptcreu)s  t rvevpanov  ecf>  opoAoyta 

T775  tov  Xptorov  evavdptDTrrjcreoys . 

e.  (iv.  7)  Trept  <£tA,aSeA<£tas  et?  6eocref3e tav. 

5*.  (iv.  15  or  V.  1)  Trept  OeoXoytas  vtov  ev  So^  7 raTpos  Kat  Trept 
VtK7}<5  T7)<;  KaTa  TOV  7 TOVTJpOV  8ta  TriOTCWS 

Irjaov  XptaTov  ets  £0)777/. 

£,  (v.  1 6)  Trept  avTtXrnf/ea)^  tov  apapnxvovTOs  a 8eX</>ov  8ta 

7 rpoo-ev^T)^  Kat  Trept  tov  ptrj  apa pTavetv,  ev  o), 

(v.  1 8)  Trept  a7ro^9  Satpovt/cov  o'e/3ao'paTOs. 

Kec/>aA.ata  Icoavvov  €7 rtcrToXrjs  SevTepas. 

a.  (i.  4)  peTa  to  7 rpootpiov  Trept  opOov  (3tov  ev  ayai ttj 

Oeov  8ta  7Tto'Teaj9  evo'e/Jov?  apeTa#€Tov?  ev  w. 

(i.  io)  on  ov  Set  atpeTtKOv  etcrot/a£etv  rj  ̂ atpen- 
£etv  e<£  apapTta 

/3.  (i.  12)  €7rayyeAta  Trapovcrtas  avTov  err  eXrrt8t  7 rpos 

ox^eAetav. 

Ke<£aAata  Icoavvov  cttio-toA^?  Tpn-779. 

a.  (i.  2)  ev^  v7T€p  TeAetcocrecos  /cat  ev^apto-n a?  €<£ 
opoAoyt a  c^tAo^evia?  tcov  aSeAf^cov  81a  Xptcrrov, 

ev  a). 

(i.  9)  Trept  T779  A tOTpecfiOvs  </>avXoTr}TO<$  Kat 

pto'aSeA^tas. 
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1 3 .  (i.  12)  7T€pL  A rjfJLTJTptOV,  0)  pLOLpTVpCL  TCL  KaWtCTTa . 

y.  (i.  13)  7 rept  aurov  7rpos  aurovs  67T  ax^eAeta  ev 

ra^eL. 

By  far  the  most  successful  attempt  to  analyse  the  Epistle  in 
such  a  manner  as  to  show  that  there  is  a  real  underlying  sequence 
of  thought  which  can  be  represented,  at  least  to  some  extent,  in  the 

form  of  analysis,  is  that  of  Theodor  Haring  (“  Gedankengang  und 
Grundgedanke  des  ersten  Johannesbriefs  Theol.  Abhandlungen, 

Carl  von  Weizsacker  gewidmet,  Freiburg  i.  B.,  1892,  Mohr).  He 
finds  in  the  Epistle  a  triple  presentation  of  two  leading  ideas, 
which  may  be  called  an  Ethical  and  a  Christological  Thesis. 

(1)  The  ethical  thesis  is  developed  in  the  sections  i.  5-ii.  17, 

ii.  28  (?)— iii.  24,  iv.  7-21,  “without  walking  in  light,”  more 
specially  defined  as  “love  of  the  brethren,  there  can  be  no 

fellowship  with'  God.”  (2)  The  Christological  thesis  is  found  in 
the  sections  ii.  18-27,  iv.  1-6,  v.  1  (or  s)-i2,  “beware  of  those 

who  deny  that  Jesus  is  the  Christ.”  In  the  first  part  (i.  5-ii.  27) 
these  ideas  are  presented,  the  one  after  the  other,  without  any 
indication  of  their  connection  with  each  other.  In  the  second 

(ii.  28  (?)-iv.  6),  they  are  again  presented  in  the  same  order,  but 
vv.  23,  24  of  ch.  iii.,  which  form  the  transition  from  the  one  to 
the  other,  are  so  worded  as  to  bring  out  clearly  the  intimate 

connection  which,  in  the  author’s  mind,  exists  between  the 
two.  In  the  third  (iv.  7-v.  12),  they  are  so  intertwined  that  it  is 
difficult,  if  not  impossible,  to  separate  them. 

As  Haring’s  analysis  has  generally  been  followed  in  the  notes 
of  this  edition,  it  may  be  convenient  to  give  it  here,  at  least  in 

substance.1 
i.  1-4.  Introduction. 

A.  i.  5-ii.  27.  First  presentation  of  the  two  tests  of  fellow 
ship  with  God  (ethical  and  Christological  theses)  expressed 

negatively.  First  exposure  of  the  two  “lies.”  No  reference  to 
the  mutual  relations  of  the  two  theses. 

I.  i.  5-ii.  17.  Walking  in  light  the  true  sign  of  fellowship 

with  God  (ethical  thesis).  Refutation  of  the  first  “lie.” 
1.  i.  5-ii.  6.  The  thesis  itself  put  forward  in  two  parallel 

statements. 

a .  i.  5-10  (vv.  8-10  being  subordinate  to  the  main 

thought,  to  guard  against  possible  misunder¬ standing). 

b .  ii.  1-6.  (1^  and  2  being  similarly  subordinate).  The 
chief  differences  between  a  and  b  consist  in  the 

terms  used,  Fellowship  with  God,  Knowledge  of 

God,  Being  in  God;  and  Walking  in  Light, 

1  In  one  part  an  attempt  at  a  different  analysis  has  been  substituted 

(iii.  11-24)  where  I  find  myself  unable  to  follow  that  of  Haring. 
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Keeping  the  Commandments,  Not-sinning,  Keeping 
the  Word. 

2.  ii.  7-17.  The  thesis,  and  the  warning  which  it  suggests, 

put  forward  on  the  grounds  of  the  reader’s  circum¬ 
stances  and  experience.  The  old  command  is 
ever  new,  because  the  full  revelation  of  God  is 

working  in  them.  Further  definition  of  walking  in 
light  and  keeping  the  command  as  love  of  the 
brethren,  as  opposed  to  love  of  the  world. 

Subsections : 

a .  ii.  7-1 1.  General  explanation.  Love  of  the  brethren. 

b.  ii.  12-17.  Individual  application.  Warning  against 
love  of  the  world. 

II.  ii.  18-27.  Faith  in  Jesus  as  Christ  the  test  of  fellowship 
with  God  (Christological  thesis).  Refutation  of  the  second 

“  lie.” 
1.  ii.  18.  Appearance  of  Antichrists  a  sign  of  the  last  hour. 

2.  ii.  19-21.  Their  relation  to  the  community. 

3.  ii.  22-25.  Content  and  significance  of  their  false  teaching. 
4.  ii.  26-27.  Repeated  assurance  that  the  readers  are  in 

possession  of  the  truth. 

B.  ii.  28-iv.  6.  Second  presentation  of  the  two  theses, 

separately,  but  with  special  emphasis  (cf.  iii.  22-24)  on  their 
connection. 

I.  ii.  28— iii.  24.  Doing  of  Righteousness  (which  in  essence  is 
identical  with  love  of  the  brethren)  the  sign  by  which  we  may 
know  that  we  are  born  of  God.  Warning  suggested  by  this 
truth. 

1.  ii.  28— iii.  6.  The  thesis  and  the  warning  that  we  must 
recognize  its  truth,  considered  in  connection  with 

the  duty  of  self-purification  which  is  laid  upon  us 
by  the  gift  of  sonship  and  the  hope  of  its  consumma¬ 
tion.  Earnest  warning  (1)  that  there  are  more 

“Anomians”  than  is  supposed,  (2)  that  knowledge 
of  God  and  sin  are  incompatible. 

Subsections  : 

a .  ii.  2  8— iii.  3. 

b.  iii.  4-6. 

2.  iii.  7-18.  Explanation  of  the  thesis,  with  earnest  warning 
against  deceivers. 

a.  iii.  7-10.  Negatively.  He  who  sins  is  of  the  Devil. 
b .  iii.  10-17.  By  more  particular  definition  of  sin  as 

failure  to  love  the  brethren,  and  of  love  as  the 

opposite  of  this. 
iii.  11,  12.  [The  nature  and  motives  of  love  and  hate, 

iii.  13-16.  The  attitude  of  the  world.  Love  and  life. 
d 
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Hatred  and  death.  The  example  of  Christ,  the 
revelation  of  love. 

iii.  17,  18.  The  lesser  proof  of  love  and  its  absence. 

3.  iii.  19-22.  This  is  the  test  by  which  we  may  know  if  we 
are  of  the  truth,  and  so  still  the  accusations  of  our 

heart.  Confidence  in  God  and  the  hearing  of 

prayer. 
iii.  23,  24.  Transition  to  the  second  thesis.  The  com¬ 

mand  summed  up  in  the  two  duties  of  belief  and 
love.  Obedience  issues  in  fellowship.  The  test  by 

which  the  reality  of  the  fellowship  may  be  proved. 

The  gift  of  the  Spirit.] 

II.  iv.  1-6.  The  Christological  thesis.  The  Spirit  which  is 
of  God  confesses  Jesus  Christ  come  in  flesh. 

1.  iv.  1-3.  Content  of  the  confession. 
2.  iv.  4-6.  Attitude  of  the  Church  and  the  world. 

C.  iv.  7-v.  12.  Third  presentation  of  the  theses.  Both  are 
shown  to  be  connected.  The  reasons  why  they  cannot  be 

separated  are  given.  Love  the  proof  of  fellowship  with  God, 
because  God  is  Love.  This  love  of  God  shown  in  the  sending 

of  His  Son,  as  faith  conceives  it.  Intentional  intermingling  of 
the  two  leading  thoughts  in  two  sections. 

I

.

 

 

First  explanation  of  the  two  ideas  as  now  combined. 

Love  based  
on  faith  in  the  revelation  

of  love  the  proof  
of 

knowing  
God  and  being  born  of  God. 

1.  iv.  7-12.  Love  based  on  the  revelation  of  love. 

a .  7-10. 
b.  11,  12. 

2.  iv.  13-16.  Faith  in  this  revelation  of  love  in  Jesus  through 
the  Spirit. 

3.  iv.  17-21.  This  love  based  on  faith  in  its  relation  to 

Judgment  (17-18),  recapitulation  (19-21). 
II.  Second  explanation  of  the  connected  thoughts.  Faith  as 

the  base  of  love. 

1.  v.  1  a.  Faith  the  proof  of  being  born  of  God. 

2.  v.  1^-4.  As  the  ground  of  love  of  the  brethren,  love  of 
God  the  sign  of  love  of  the  brethren. 

3.  v.  5-12.  Faith,  in  its  assurance,  the  witness  that  Jesus  is 
the  Christ. 

v.  13-21.  Conclusion. 
The  divisions  adopted  by  Mr.  R.  Law  in  his  study  of  the 

First  Epistle  {The  Tests  of  Life  :  Edinburgh,  T.  &  T  Clark,  1909) 

have  many  points  of  agreement  with  Haring’s  scheme.  He 
finds  in  the  Epistle  a  threefold  application  of  three  tests  by 

which  the  readers  may  satisfy  themselves  of  their  being  “  be¬ 

gotten  of  God.” 
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First  Cycle,  i.  5— ii.  28.  The  Christian  life  as  fellowship  with 
God,  conditioned  and  tested  by  walking  in  the  light. 

Walking  in  the  light  tested  by — 
a .  Righteousness,  i.  6— ii.  6. 

b.  Love,  ii.  7-17. 

c.  Belief,  ii.  18-28. 

Second  Cycle,  ii.  29-iv.  6.  The  Christian  life  as  that  of 
Divine  Sonship,  approved  by  the  same  tests. 

Divine  Sonship  tested  by — 
a .  Righteousness,  ii.  29-iii.  10 0. 

b.  Love,  iii.  10^-240. 

c.  Belief,  iii.  24^-iv.  6. 

Third  Cycle,  iv.  7-v.  21.  Closer  correlation  of  Righteous¬ 
ness,  Love,  and  Belief. 

Section  I.  iv.  7-v.  30.  Love. 

0 .  The  genesis  of  love,  iv.  7-12. 
b.  The  synthesis  of  belief  and  love,  iv.  13-16. 

c.  The  effect,  motives,  and  manifestations  of  love, 

iv.  1 7-v.  30. 

Section  II.  v.  3^-21.  Belief. 
a .  The  power,  content,  basis,  and  issue  of  Christian 

belief,  v.  30-12. 
b.  The  certainties  of  Christian  belief,  v.  13-21. 

The  substantial  agreement  of  this  analysis  with  that  of  Haring 
is  remarkable,  as  Mr.  Law  explains  in  an  appended  note  that 

Haring’s  article  was  unknown  to  him  at  the  time  when  he  wrote 
the  chapter  which  contains  his  analysis.  It  fails,  however,  to 

separate  off  the  “  Epilogue,”  and  is  hardly  so  helpful  as  Haring’s 
scheme  in  tracing  the  (probable)  sequence  of  thought.  In  parts 
it  becomes  rather  an  enumeration  of  subjects  than  an  analysis. 

It  also  obscures  the  writer’s  insistence  that  the  showing  of  love, 
in  the  sphere  where  circumstances  made  it  possible,  i.e.  to  the 

brethren,  is  the  first  and  most  obvious  expression  of  the  right¬ 

eousness  which  is  obedience  to  God’s  command,  and  which 
belief  in  Jesus  as  the  Christ  inspires. 

An  interesting  correspondence  between  Dr.  Westcott  and 
Dr.  Hort  about  the  Divisions  of  the  First  Epistle  has  been 
published  by  the  Rev.  A.  Westcott  in  the  Expositor  (iii.  481  ff., 

1907).  It  contains  several  schemes,  of  which  the  most  interest¬ 

ing  is  Dr.  Hort’s  Second  Scheme  of  Divisions  (p.  486)  and  his 
remarks  upon  it  (p.  485  f.).  The  scheme  is  as  follows  : 

i.  1-4.  Introduction. 

i.  5— ii.  17.  God  and  the  true  light:  goodness,  not  in¬ 
difference. 

ii.  1 8— iii.  24.  Sonship  to  God,  and  hence  likeness  to  His 

Son,  and  of  abiding  in  Him. 
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iv.  i-v.  17.  Faith  resting  on  knowledge  of  the  truth  the 
mark  of  the  Divine  Spirit,  not  indifference, 

v.  18-21.  Conclusion.  The  Christian  knowledge:  the 
true  and  the  false. 

One  paragraph  of  his  appended  remarks  is  so  suggestive  that 

it  must  be  quoted  in  full.  “  The  base  of  all,  the  first  and  the 

last,  is  the  Christian  knowledge,  ‘  That  which  we  have  seen  and 

heard'  (otSa^ev).  This  is  the  necessary  condition  of  Faith  (111.)? 
which  is  the  necessary  condition  of  Love  (II.),  which  is  the 

necessary  condition  of  obedience  (I.).  After  the  Prologue  we 
begin  with  this  last  simplest  region,  and  feel  our  way  downwards, 
naturally  taking  with  us  the  results  already  obtained.  Obedience 
is  associated  with  light  and  the  Father ;  Love,  with  abiding  and 

the  Anointed  Son  :  Faith,  with  truth  and  the  Spirit."  It  would 
be  difficult  to  find  in  the  whole  literature  of  the  Johannine 

Epistles  a  more  helpful  clue  in  tracing  the  underlying  connections 

of  the  “aphoristic  meditations"  contained  in  this  Epistle. 
Mr.  Law  does  not  say  whether  this  correspondence  was  known 
to  him  when  he  framed  his  scheme.  If  not,  his  underlying 

agreement  with  the  suggestions  of  this  paragraph,  though  not 
with  the  actual  scheme  proposed,  is  highly  significant.  But 
his  threefold  presentation  of  a  twofold  idea  brings  out  more 

clearly  the  writer's  meaning  and  purpose.  Belief  and  practice, 
faith  and  works,  and  the  connection  between  the  two,  is  his  real 

subject.  The  showing  of  love  is  the  most  obvious  example  of 

the  doing  of  righteousness  (  =  obedience). 
It  is  interesting  also  to  notice  that  Dr.  Westcott  was  anxious 

to  transfer  the  passage-  iv.  1-6  from  the  third  to  the  second 

section  (cf.  Haring),  to  which  Dr.  Hort  replied,  “  As  far  as  I  can 
see,  the  symmetry  of  the  Epistle  cannot  be  restored  if  iv.  1-6 

is  thrown  back."  This  is  probably  true  if  (p.  485)  “the  three 
great  divisions  themselves  have  a  ternary  structure."  Dr. 
Westcott  also  pleads  for  the  “retention  of  the  Epilogue  (v.  13- 
21)  instead  of  the  connection  of  13-17  with  what  precedes. 
On  both  these  points  the  arrangement  preferred  by  Dr.  Westcott 
and  Dr.  Haring  seems  the  better. 

§  5.  The  False  Teachers. 

The  exact  nature  of  the  false  teaching  which  is  denounced  in 
these  Epistles  has  been  much  disputed,  and  is  still  a  matter  of 
controversy.  The  opponents  have  been  held  to  be  Jews,  or 

Judaizing  Christians,  or  Gnostics,  Judaizing  or  heathen,  or  some 
particular  sect  of  Gnostics,  Basilides,  Saturninus,  Valentinus  or 
Cerinthus.  Some  have  supposed  the  chief  error  denounced  to 
be  Docetism,  others  Antinomianism.  A  majority  of  interpreters 
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still  perhaps  regard  Cerinthianism,  or  teaching  similar  in 

character  and  tendency,  as  the  main  object  of  the  writer’s  de¬ 
nunciation.  This  view  has,  however,  been  seriously  challenged 
in  late  years  by  several  writers,  among  whom  Wurm  and  Clemen 
deserve  special  consideration.  Though  they  differ  in  their 
solution  of  the  problem,  they  both  maintain  that  the  common 

view  is  untenable,  especially  in  the  light  of  i  Jn.  ii.  23,  which 
they  regard  as  limiting  the  doctrinal  differences  between  the 
writer  and  his  opponents  to  questions  of  Christology;  and  as 
demonstrating  that  with  regard  to  the  doctrine  of  the  Father, 

their  views  must  have  been  identical,  or  at  least  divided  by  no 
serious  difference  of  opinion.  This  would,  of  course,  exclude 
Cerinthianism,  as  defined  by  Irenaeus,  Adv,  Haer .  1.  xxvi.  1,  where 
the  Creator  of  the  world  is  described  as  uirtus  quaedam  nalde 

separata  et  distans  ab  ea  principalitate  quae  est  super  universa  et 

ignorans  eum  qui  est  super  omnia  Deunu  Wurm  finds  in  this 

verse  convincing  support  for  his  view  of  the  purely  Jewish 

character  of  the  opponent’s  teaching.  Clemen  draws  from  it 
and  the  preceding  verse  the  conclusion  that  the  writer  sees  the 
most  serious  error  of  his  opponents  in  their  denial  that  the 
historical  Jesus  is  the  Christ  in  the  Johannine  sense  of  that  term, 

i.e.  the  pre-existent  Son  of  God,  who  alone  can  reveal  the  Father 
to  men.  But  they  both  agree  that  the  position  of  Cerinthus  is 

excluded.  They  certainly  have  done  good  service  in  drawing 
attention  to  the  importance  of  the  bearing  of  1  Jn.  ii.  23  on  the 
subject,  even  if  further  consideration  may  suggest  that  the 
conclusion  which  they  have  drawn  is  not  inevitable. 

One  or  Many  ? 

Before  examining  in  greater  detail  the  character  of  the  views 
held  by  the  false  teachers,  it  may  be  well  to  consider  whether  the 
writer  has  in  view  the  opinions  of  one  party  only  in  all  the 
sections  in  which  he  denounces  false  teaching,  or  whether  he  is 
combating  different  enemies  in  different  passages.  The  unity  of 
the  false  teaching  is  assumed  by  Wurm  and  by  Clemen,  and  is 
accepted  by  perhaps  the  majority  of  writers  on  the  subject.  In 
one  sense  this  is  probably  true.  The  writer  does  not  attack  the 

Christological  opinions  of  two  or  more  definite  parties  in  chs.  ii., 
iv.,  and  v.  respectively,  nor  does  he  denounce  the  Christology  of 
one  party  and  the  ethical  shortcomings  of  another.  The  views 

which  the  writer’s  statements  justify  us  in  attributing  to  his 
opponents  are  not  necessarily  inconsistent.  They  might  all  have 
been  held  by  the  same  party.  But  they  do  not  form  a  complete 
system.  They  might  have  been  held  in  conjunction  with  other 

opinions  of  the  most  diverse  characters.  The  work  of  recon- 
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struction  is  always  fascinating.  But  we  have  to  remember  how 
few  of  the  necessary  bricks  are  supplied  to  us,  and  how  large 
a  proportion  of  the  building  material  we  have  to  fashion  for 
ourselves.  We  are  bound,  therefore,  to  consider  carefully  any 
hints  which  the  writer  himself  gives  us  as  to  whether  he  has  one 
or  many  opponents  to  meet,  and  whether  he  regards  them  as 
confined  within  one  fold. 

The  expressions  which  he  uses  certainly  suggest  variety. 
He  tells  us  that  the  popular  expectation  is  being  fulfilled,  though 
not  exactly  in  the  way  in  which  people  were  looking  for  it.  The 

saying,  “Antichrist  cometh,”  is  finding  its  fulfilment  in  the 
many  Antichrists  who  have  come  to  be  (ii.  18).  This  hardly 
suggests  one  leader  and  many  likeminded  followers,  even  if  the 
various  sections  have  all  separated  themselves  off  from  the  true 
body  (c£  rjfiu v  i$7]\6av).  The  readers  are  reminded  that  every 
lie  (nav  \{/€v8os)  shows  the  characteristic  of  being  derived  from 
some  source  other  than  the  truth.  The  Antichrist  is  charac¬ 
terized  by  his  denial  that  Jesus  is  the  Christ.  But  every  one 

that  denies  Him  to  be  the  pre-existent  Son  of  God  is  cut  off  from 
all  true  knowledge  of  the  Father  (ii.  23).  This  statement  is 
made  with  reference  to  those  who  lead  astray  (7 repl  twv  irXavdivrwv 
ifjLas).  The  same  variety  of  error  may  be  traced  in  ch.  iv.  The 
readers  are  warned  not  to  give  credence  to  every  spiritual 
utterance.  The  many  spirits  must  be  tested,  because  many 
false  prophets  have  gone  out  into  the  world  (iv.  1).  Every 

spirit  which  denies  Jesus  is  “not  of  God.”  This  denial  is  the 
mark  of  Antichrist,  who  is  already  working  in  the  world  in  the 
doings  of  his  many  subordinates.  It  is  only  in  the  fifth  chapter 
that  the  writer  seems  to  deal  more  exclusively  with  one  particular 
form  of  error,  the  denial  that  Jesus  who  is  the  Son  of  God 
(oStos)  came  by  blood  as  well  as  by  water,  i.e.  that  both  His 

sufferings  and  His  death  were  essential  parts  of  His  Messianic 
work  of  salvation.  This  passage  should  not  be  allowed  to 
outweigh  the  impression  left  by  the  earlier  chapters,  that  varieties 

of  false  teaching  are  in  the  writer’s  mind  in  most  of  what  he  has 
to  say.  And  even  in  the  fifth  chapter  most  of  the  expressions 
used  leave  the  same  impression.  Throughout  he  tries  to  fortify 
his  readers  by  calling  to  their  remembrance  a  few  fundamental 
truths  which  will  safeguard  them  from  the  attacks  of  all  the 
varied  dangers  which  threaten  their  faith,  even  if  by  way  of 
illustration  he  refers  more  particularly  to  one  attack  which  they 
had  lately  victoriously  repelled.  Truth  is  one,  error  is  manifold, 
is  the  burden  of  his  message  throughout.  And  error  which  is 
manifold  threatens  in  more  forms  than  one. 

Thus,  if  we  may  consider  first  the  passages  in  which  doctrinal 
errors  are  denounced  apart  from  those  which  deal  with  moral 
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dangers,  the  general  impression  left  by  these  passages  and  by 
many  individual  expressions  which  occur  in  them,  leads  to  the 
conclusion  that  the  Epistle  is  directed  against  various  forms  of 

teaching.  The  writer  sums  up  the  different  tendencies  in  them 
which  seem  to  him  most  dangerous,  and  most  characteristic  of 

the  times.  He  sets  out  clearly  the  corresponding  truths  which 

in  his  opinion  will  prove  to  be  their  safest  antidote.  At  the 
same  time  his  writing  may  have  been  occasioned  by  one  special 

type  of  false  teaching,  or  one  special  incident  in  the  history  of 
his  Church  in  connection  with  it. 

With  this  general  caution  in  view  it  will  be  well  to  consider 

next  how  far  various  types  of  teaching  are  possibly  reflected  in 

the  Epistle. 

(a)  Judaism . 
If  one  single  enemy  is  in  view,  it  cannot,  of  course,  be  the 

Jews  who  have  never  accepted  Christianity.  Those  of  whom 

the  writer  is  thinking  first  are  men  who  “  have  gone  out  from 
us.”  The  phrases  used,  in  spite  of  the  words  “they  were  not  of 
us,”  point  to  a  definite  secession  of  men  who  called  themselves 
Christians  and  were  recognized  as  such.  They  cannot  refer  to  a 

sharper  division  between  Jews  and  Christians  who  had  hitherto 
been  on  more  friendly  terms.  But  this  obvious  fact  does  not 

necessarily  exclude  all  reference  in  the  Epistle  to  non-Christian 

Jews.  The  writer’s  object  is  clear.  It  is  to  keep  his  readers  in 
the  right  path,  which  some  of  their  former  companions  have 
been  persuaded  to  leave.  He  must  protect  those  who  remain 
from  all  the  dangers  which  threaten  most  seriously.  And  his 
insistence  on  the  confession  that  Jesus  is  the  Messiah  makes  it 

probable,  if  not  certain,  that  the  Jewish  controversy  was 
prominent  among  the  dangers  which  threatened  most  loudly. 
The  Jewish  War  and  the  destruction  of  Jerusalem  must,  of 
course,  have  affected  most  profoundly  the  relations  of  Judaism 
to  Christianity.  And  the  effect  must  have  become  manifest  very 

soon  after  the  taking  of  the  Holy  City.  It  not  only  embittered 
the  hatred  between  Jews  and  Christians,  which  was  often  acute 
enough  before,  but  it  placed  Jewish  Christians  who  had  not 
broken  with  their  national  hopes  and  aspirations  in  an  almost 

desperate  position.  They  had  still  perhaps  hoped  against  hope 
for  the  recognition  of  Jesus  as  the  Messiah  by  the  majority  of 
their  nation.  All  such  hopes  had  now  been  dashed  to  the 

ground.  The  Lord  had  not  returned  to  save  His  people  and 
nation,  as  they  had  hoped  even  to  the  last.  And  Christians  had 

not  been  slow  to  point  to  the  fate  of  Jerusalem  as  God’s  punish¬ 
ment  on  the  nation  for  their  rejection  of  the  Christ.  Jewish 

Christians  could  no  longer  expect  anything  but  the  bitterest 
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hatred  from  the  members  of  their  own  nation  with  whom  they 
had  hoped  for  reunion.  Their  Lord  had  delayed  His  promised 

return.  And  many  were  ready  to  ask  in  scorn,  “  Where  is 

the  promise  of  His  coming  ?”  It  is  hardly  surprising  if  their 
Jewish  brethren  succeeded  in  persuading  some  at  least  among 
them  that  they  had  been  mistaken  in  supposing  that  Jesus  of 
Nazareth  was  the  Messiah  of  their  nation.  And  if  some  openly 
cast  in  their  lot  with  their  own  nation,  others  who  still  remained 

faithful  may  have  been  sorely  tempted  to  accept  the  view  that 
Jesus  was  indeed  a  prophet,  sent  by  God  and  endowed  by  Him 

with  higher  powers,  but  not  the  Deliverer  of  the  nation,  and  not 
the  unique  Son  of  God,  with  whom  the  writer  and  his  fellow 
Christians  identified  Him.  Such  a  danger  threatened  primarily, 

of  course,  only  Jewish  Christians,  but  it  affected  the  whole  body. 

For  it  was  an  essential  part  of  the  Christian  creed  as  they  appre¬ 
hended  it  that  salvation  is  of  the  Jews.  The  Jewish  controversy 

was  prominent  throughout  the  first  half  of  the  second  century. 

It  may  have  reached  its  height  about  the  time  of  Barcochba’s 
rebellion.  But  it  must  have  entered  upon  an  acute  stage  within 

a  few  years  of  the  Fall  of  Jerusalem.  It  must  have  been  a 
serious  danger  at  any  period  to  which  it  is  possible  to  assign  the 
date  of  our  Epistle. 

In  this  connection  it  is  natural  to  take  into  account  the 

evidence  of  the  Fourth  Gospel.  It  is  hardly  necessary  to  restate 

at  any  great  length  the  obvious  fact  that  the  needs  of  the  Jewish 

controversy  are  a  dominant  factor  in  the  Evangelist’s  choice  of 
subject-matter  and  method  of  presentation.  His  hostility  to  his 
own  nation,  or  rather  to  those  who  in  his  opinion  falsely  repre¬ 
sented  it  and  had  proved  unfaithful  to  its  true  vocation,  is  one 
of  the  most  prominent  characteristics  of  his  work.  In  the 

Epistle  it  is  far  less  prominent,  but  it  is  difficult  to  discover  any 
real  difference  in  the  situations  which  the  Gospel  and  the  Epistle 

presuppose  in  this  respect. 
On  the  other  hand,  it  is  unsafe  to  deduce  the  Jewish  character 

of  the  false  teaching  denounced  from  the  words  of  ch.  ii.  22  f., 
7ras  6  apvovfi€VO%  tov  vlov  ov8e  tov  7rarepa  k.t.A.,  as  Wurm  has 

done.  He  draws  the  following  conclusions  from  the  passage. 
(1)  The  false  teachers  themselves  are  not  conscious  of  holding 
any  views  of  God  different  from  those  of  the  faithful.  (2)  There 
was,  in  fact,  no  such  difference  in  their  teaching  except  such  as 
was  involved  in  the  denial  of  the  Son,  the  Revealer  of  the 

Father.  The  last  statement  is  rather  vague.  It  would  admit  of 
considerable  differences  of  view  as  to  the  nature  of  the  Father. 

And  the  first  statement  does  not  necessarily  follow  from  the 

verses  which  are  supposed  to  establish  it.  It  is  true,  as  Wurm 

and  Clemen  have  pointed  out,  that  the  author  states  the  fact 
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that  the  false  teachers  “have  not  the  Father”  as  a  consequence 
of  their  Christology.  He  could  hardly  have  written  the  words 

unless  these  teachers  actually  claimed  to  “have  the  Father.” 
But  it  does  not  follow  that  they  claimed  the  possession  in  the 
same  sense  as  orthodox  Christians  claimed  it.  And  the  whole 

passage  loses  in  point  unless  there  actually  were  real  differences 
of  view.  The  words  can  no  doubt  be  interpreted  of  Jews  whose 

conception  of  God  was  not  materially  different  from  that  of 

Christians.  But  they  are  equally  applicable,  and  they  have  far 
more  point,  if  the  writer  has  in  view  types  of  Gnostic  thought,  in 
which  a  claim  was  made  to  superior  knowledge  of  the  unknown 

Father  imparted  to  a  few  spiritual  natures,  and  unattainable  by 
the  average  Christian.  Of  such  teaching  the  views  attributed  to 
Cerinthus  by  Irenaeus  may,  at  any  rate,  serve  as  an  illustration, 
Post  baptismum  descendisse  in  eum  ab  ea  principalitate  quae  est 

super  omnia  Christum  figura  columbae ,  et  tunc  annunciasse 
incognitum  patrem.  We  compare  the  Greek  of  Epiphanius, 
a7roKa\v\j/aL  avrtv  kcu  8l  avrov  rots  pier  a vrov  tov  ayvcoc rrov  7 rarepa. 

Writers  like  Clemen  and  Wurm  have  assumed,  perhaps  too 
readily,  that  one  possible  interpretation  of  the  passage  is  the 

only  possible  explanation. 

(b)  Gnosticism . 

The  connection  of  the  Epistle  with  Gnostic  ideas  is  quite 

apparent.  There  is,  of  course,  no  more  necessity  to  interpret  the 

phrase  o  Aeywv  on  cyvco/ca  a  vrov  as  presupposing  any  definite  form 
of  Gnosticism  unknown  before  the  second  century,  than  there  is 

to  do  so  in  the  case  of  the  Pauline  fj  yvwo-ig  <f>v(noL,  or  el  ns 
aya ira  tov  6eov  ourog  eyvc oo-tcll  V7r  avrov.  Though  <nreppia  may  be 

the  terminus  technicus  of  Gnosis,  our  author’s  doctrine  of  yewrj- 
Orjvat  Ik  6eov  will  explain  its  use  in  iii.  9,  however  we  may 

interpret  the  meaning  of  <nreppia  in  the  phrase  (o-7rep/xa  avrov  ev 
airw  /xeVct).  A  reference  to  the  system  of  Basilides  is  far  from 

being  the  only  possible  explanation  (Pfleid.  ii.  414).  But 
Gnostic  ideas  are  clearly  a  serious  menace  to  the  readers.  The 

essence  of  the  writer’s  ayyeXia  is  that  God  is  light,  and  the 
following  reiteration  of  this  in  negative  form  may  well  be  aimed 
at  the  view  that  the  Father  of  all  is  unknowable,  or  that  what 

can  be  known  of  Him  is  revealed  exclusively  to  a  few  (cr/cona  cV 

aira)  ovk  eunv  ov Se/xta,  cf.  ot'Sare  7ravreg),  unless,  indeed,  dKoria 
must  be  taken  in  an  ethical  sense,  as  in  what  follows  (there  can 

be  no  fellowship  with  God,  who  is  all  light,  for  those  who  fail  to 

obey  His  IvroXaL ).  The  condemnation  of  those  who  say  that 

they  “have  not  sin”  points  in  the  same  direction.  The  use  of 
the  first  person  plural  shows  that  the  danger  is  regarded  as 
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imminent,  if  not  actually  present  among  the  members  of  the 

community.  The  intellectual  claims  of  the  “illuminati  ”  are  met 
by  insistence  on  the  duty  of  love,  and  the  obligations  which  it 

involves.  And  the  confession  demanded  of  “Jesus  Christ  come 

in  the  flesh  ”  is  the  writer's  protest  against  the  Gnostic  doctrine 
of  the  impossibility  of  any  real  and  complete  union  between 
the  spiritual  seed  and  that  which  is  flesh  (cf.  Jn.  i.  14).  The 

writer's  own  sympathy  with  many  Gnostic  ideas  is  well  known. 
Perhaps  his  greatest  service,  not  only  to  his  own  generation  but 

to  all  times,  is  his  power  “of  absorbing  into  Christianity  the 

great  spiritual  tendencies  of  his  age,"  thus  “disarming  their 
possible  antagonism  for  his  own  age”  and  perpetuating  their 
influence  in  subsequent  ages. 

(c)  Docetism . 
The  connection  of  this  Epistle  and  2  Jn.  with  Docetism  has 

been  recognized  from  early  times.  Cf.  Polycarp,  vii.,  72-as  yap  os 

av  fir]  ofxoXoyrj  ’I^croSv  X/duttov  iv  (rapid  iXrjXvOivai  avrigpurros 
hjTiv :  Tertullian,  Ee  carne  Christie  xxiv. ;  Dion.  Alex,  ap .  Eus. 

H \  E.  vii.  25.  19,  ravra  yap  (1  Jn.  i.  2,  3)  TTpoavaKpoverat ,  Staretvo- 
/4€vos,  a>s  iv  rots  i£rj s  tS^Aajcrev,  7rpos  rovs  ovk  iv  (rapid  <f>d<TKOVTa<s 

IXrjXvOivai  rov  Kvpiov .  And  the  same  view  has  found  favour 

down  to  the  present  time.  It  is  to  be  found  in  the  Religions- 
geschichtliche  Volksbiicher.  Cf.  Schmiedel,  EBOJ,  p.  29, 

“Concerning  Jesus  these  opponents  of  the  writer  taught  that 
He  is  not  the  Christ  (ii.  22).  Here,  too,  we  recognize  again 
the  assertion  of  the  Gnostics,  that  Jesus  is  only  the  man  with 
whom  the  Christ  who  came  down  from  heaven  was  united  for  a 

time,  and  only  in  some  loose  kind  of  connection”  ( nur  lose ; 
cf.  EVE,  p.  1 1 6,  nur  aiisserlich ).  This  is  seen  more  clearly 
in  iv.  2  (EVE).  They  denied  that  Jesus  Christ  came  in  flesh; 
an  expression  directed  equally  against  the  other  view  of  the 

Gnostics,  that  “He  had  a  body  only  in  appearance.”  Cf. 

EncycL  Bibl. ,  s.v.  John,  son  of  Zebedee,  57,  “More  precisely  the 

false  teachers  disclose  themselves  to  be  Docetics.”  It  is,  how¬ 
ever,  unfortunate  that  the  term  “Docetism”  has  both  a  wider 
and  a  narrower  signification.  It  can  be  used  in  a  more  popular 

sense  to  characterize  all  teaching  which  denied  the  reality  of  the 
Incarnation,  and  therefore  the  reality  and  completeness  of  the 

Lord's  humanity.  It  may  also  be  used  more  precisely  of  teaching 
which  assigned  to  the  Lord  a  merely  phantasmal  body,  maintain¬ 
ing  that  He  had  a  human  body,  of  flesh  and  blood,  only  in 

appearance.  The  expressions  used  by  Polycarp  do  not  neces¬ 
sarily  go  beyond  the  wider  and  more  popular  usage.  They 
contain  no  certain  reference  to  Docetism  in  the  stricter  sense 
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of  the  term.  And  the  language  of  the  Johannine  Epistles  does 

not  necessarily  presuppose  the  more  precise  Docetism.  A 
comparison  of  the  language  of  Ignatius  makes  this  quite  clear. 

Cf.  Ign.  ad  Smyrn .  ii.  Kal  aXrjOoiS  C7ra0ev,  £)s  Kal  a XyjBids  a vecrTYjcrev 

iaVTOV.  OX>X  cSo-7T€/D  aiTMTTOL  TLV€S  XeyOV&LV  TO  SoK€LV  avrbv  7TC7TOV- 
Qlvai,  avrol  to  Sokclv  o^tcs,  Kal  KaOibs  <j>povovcnv  Kal  cru/x/^crcTai 

airois,  ovcnv  ao-w/xarot?  Kal  Sai/xoviKois :  ad  Trail .  x,  ct  Se 

against  both  these  forms  of  teaching,  and  the  former  naturally 
led  to  the  latter.  All  Gnostic  insistence  on  the  incompatibility 
of  flesh  and  spirit  led  in  the  same  direction.  But  there  is 
nothing  in  our  Epistles  which  proves  the  existence  of  the 
stricter  Docetism  to  which  the  letters  of  Ignatius  bear  witness. 
The  false  teachers  are  still  apparently  concerned  with  the  earlier 

stage  of  the  problem,  the  relation  between  the  real  man  Jesus  of 

Nazareth  and  the  higher  power  with  which  He  was  brought  into 

temporary  connection. 

(d)  Cerinthianism . 

We  have  seen,  if  the  suggested  interpretation  of  the  Christo- 
logical  passages  is  in  the  main  correct,  that  the  author  is  trying 

to  strengthen  his  readers’  defences  against  dangers  which  threaten 
from  more  than  one  quarter.  As  the  Epistle  proceeds,  however, 

one  particular  danger  becomes  more  prominent,  and  the  passage 
in  ch.  v.  contains  clearer  reference  to  one  definite  form  of  error 

than  is  probably  to  be  found  in  the  earlier  chapters.  Since  the 

days  when  Polycarp  told  the  story  of  John,  the  disciple  of  the 
Lord,  and  Cerinthus  in  the  Baths  of  Ephesus,  the  view  has  been 

commonly  held  that  the  Johannine  Epistles,  if  not  the  Gospel 

as  well  (cf.  Jerome,  In  Joann.),  were  directed,  at  any  rate  in 
part,  again  the  heresy  of  Cerinthus.  This  view  has  been 
seriously  challenged  by  many  writers.  The  grounds  on  which 
Wurm  and  Clemen  have  declared  against  it  have  been  already 
considered.  If  the  statements  of  ii.  23  f.  do  not  exclude  the 

teaching  of  Cerinthus  about  the  unknown  Father,  and  the 
creation  of  the  world  (non  a  primo  Deo  factmn  esse  mundum 
docuit  sed  a  uirtute  quadam  ualde  separata  ab  ea  prmcipalitate 

quae  est  super  universa  et  ignora?ite  eum  qui  est  super  omnia 
Deum),  the  more  definite  references  of  ch.  v.  (especially  ovk 
iv  t<3  uSan  fxovov  aAX  iv  ral  vSart  Kal  iv  rw  at/xart)  are  certainly 

more  easily  explained  in  connection  with  the  teaching  of 
Cerinthus,  as  recorded  by  Irenaeus  (et post  baptismum  desce?idisse 

in  eum  ab  ea  principalitate  quae  est  super  omnia  Christum  figura 

columbae,  et  tunc  annunciasse  incognitum  patrem ,  et  uirtutes  per - 
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fecisse  in  fine  antem  revolasse  iterum  Christum  de  Iesu ,  et  Iesum 

pass u ni  esse  et  resurrexisse ,  Christum  autem  impassibilem perseve- 
rasse ,  existentem  spiritaleni ),  than  by  any  other  known  system. 

The  writer  is  denouncing  the  view  that  the  passion  was  no 

essential  part  of  the  Messianic  work  of  salvation.  While  they 
admitted  that  His  baptism  by  John  was  a  real  mark  of  His 
Messianic  career,  a  means  by  which  He  was  fitted  to  carry  out 

His  work  for  men,  the  opponents  refused  to  see  a  similar  mark 
in  the  Crucifixion.  He  came  by  water  but  not  by  blood.  This 

corresponds  admirably  with  what  Irenaeus  tells  of  Cerinthus, 
and  the  reference  to  Cerinthianism  is  strongly  maintained  by 

Zahn  ( Einleitung ,  sec.  70),  and  also  by  writers  of  a  different 
school,  as  Knopf  (NachapostoL  Zeit .  p.  328  ff.).  So  far  as 
concerns  the  type  of  teaching  which  is  referred  to,  there  can  be 
little  doubt  that  it  is  the  most  probable  view.  But  as  the  exact 
tenets  of  Cerinthus  are  a  matter  of  dispute,  it  may  be  well  to 
consider  the  accounts  of  it  which  we  possess  in  greater  detail. 

Our  chief  authorities  for  the  views  of  Cerinthus  are  Irenaeus 

and  Hippolytus.  As  usual  the  contents  of  Hippolytus’  Syntagma 
must  be  deduced,  and  in  part  conjectured,  from  the  writings  of 

Epiphanius,  Philaster,  and  pseudo-Tertullian.  The  Refutatio 
of  (?)  Hippolytus  gives  us  hardly  anything  beyond  material  for 
reconstructing  the  original  Greek  of  Irenaeus  (Hipp.  Philos . 

vii.  33).  And  as  usual  the  Epiphanian  account  affords  an 
interesting  field  for  conjecture,  where  his  statements  cannot  be 
checked  by  the  other  two  writers  who  used  the  Syntagma ,  and 
are  not  derived  from  Irenaeus. 

The  Syntagma  of  Hippolytus  must  have  contained  at  least 

the  following  information:  (1)  Cerinthus  was  the  successor  of 
Carpocrates.  (2)  His  teaching  resembled  that  of  his  predecessor  as 
regards  (a)  The  person  of  Christ.  He  was  the  son  of  Joseph  and 
Mary.  Philaster,  Cerinthus  successit  huius  errori  et  similitudini 

uanitatis  docens  de  generatione  Saluatoris  \  ps.-Tert.  Similia 
docens ,  Christum  ex  semine  Ioseph  natum  proponit ,  hominem 

ilium  tantummodo  sine  diuinitate  contendens ;  Epiph.  ra  i<ra  rw 

7rpo€iprjfxevw  ets  tov  Xpicrrov  orvKocf>avTY}cra<s  c^yetrat  /cat  ovtos  Ik 

Maptas  /cat  e/c  crTrep/xaros  T<ocri)<£  tov  Xpicrrov  yeyevrjcrOai.  (d)  The 
creation  of  the  world.  The  world  was  made  by  angels.  Cf. 
Phil,  deque  creatura  angelormn ;  ps.  Tert.  nam  et  ipse 
mundum  institutum  esse  ab  angelis  (which  Hilgenfeld  has  rightly 

restored  for  illis)  \  Epiph.  /cat  tov  Koapiov  6/xotaj?  vi ro  ayyeAtoj/ 

yeyevrjo-dcu. His  teaching  differed  from  that  of  Carpocrates  in  its  more 
sympathetic  attitude  towards  Judaism.  Cf.  Phil,  in  nullo 
discordans  ab  illo  eo  nisi  quia  ex  parte  solum  legi  consentit  quod 

a  Deo  data  sit ,  which  Lipsius  rightly  restores  in  Greek,  dAA’  r\  iv 
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TOVTCp  fJLOVOV  iv  TW  OfJLo\oy€LV  <X7TO  fJLCpOVS  TOV  VO/AOV,  OTi  6l7t6  QtOV 

SiSorai.  Epiph.  iv  r<2  7rpocr€X€iv  T<?  TouSaioyxcp  ai ro  /xepovs.  The 
Syntagma  would  seem  also  to  have  stated  that  Cerinthus  regarded 

the  God  of  the  Jews  as  an  angel,  and  probably  as  one  of  the 

Koo" pLOTToioi  ayyeXoi,  by  one  of  whom  the  Law  was  given  to  Israel. 

Cf.  ps.Tert.  ipsam  quoque  legem  ab  angelis  datam  perhibens , 
Iudaeorum  Deum  non  Dominant  sed  angelum  promens  ;  Epiph. 

<j>acrK€L  Sc  OVTOS  TOV  VOpLOV  KCLL  TOVS  7TpO<f>r}Ta<i  VI TO  ayyiXw 

ScSocr^at,  Kai  tov  ScSwKora  vop,ov  eva  civat  tosv  ayyiXiov  to>v  rov 

Koo-piov  7r€7rot^Kora)v,  in  the  light  of  which  we  must  interpret  the 
sentence  of  Philaster,  unintelligible  as  it  stands,  et  ipsum  Deum 
Iudaeorum  eum  esse  aestimat  qui  legem  dedit  filiis  Israel. 

From  this  point  onwards  there  is  nothing  more  to  be 

gathered  from  pseud.-Tertullian.  Phflaster  adds  a  number  of 
further  details  which  emphasize  the  Judaizing  character  of 

Cerinthus’  teaching  and  views.  He  tells  us  that  he  insisted  on 

circumcision  (cf.  Epiph.  ch.  v.  7r€pL€TpLr)0r)  6  * Irjcrovs  7r€piTp.rj6yjTi  kou 
airros),  and  on  the  keeping  of  the  Sabbath ;  and  that  he  taught 

that  Christ  had  not  yet  risen  from  the  dead,  but  would  rise 

hereafter  ( Christum  nondum  surrexisse  a  mortuis  sed  resurrec- 

turum  annuntiat” ;  cf.  Epiph.  ch.  vi.  Xpio-rov  TrerrovQivai  /cat 
icTTavpoxrOaLj  Sc  iyrjyipdat ,  ju.cAA.ctv  Sc  dvtcrracr^at  orav  rj 

KaOoXov  yivrjTaL  vtKptbv  dvdcrracrts) ;  that  he  rejected  the  authority 

of  S.  Paul  (cf.  Epiph.  ch.  v.  tov  IlavAov  dflcrovcri) ;  that  he  paid 
honour  to  the  traitor  Judas;  that  he  acknowledged  the  Gospel 

according  to  S.  Matthew  only  (cf.  Epiph.  ch.  v.  xpwvr at  yap  rco  /cara 
Marflatov  cvayycAt ov  a7 ro  jacpovs),  rejecting  the  other  three  Gospels 

and  the  Acts ;  that  he  blasphemes  the  blessed  Martyrs ;  and  that 
he  was  the  mover  of  the  sedition  against  the  Apostles,  insisting 
on  the  circumcision  of  all  converts ;  and  that  the  Apostolic  decree 

was  promulgated  against  the  movement  instigated  by  him 
(cf.  Epiph.  ch.  iii,  who  also  adds  to  his  crimes  the  opposition 
to  S.  Paul  on  his  last  visit  to  Jerusalem).  The  agreements 

between  Epiphanius  and  Philaster  are  sufficiently  marked  to 

justify  the  view  that  Hippolytus  in  his  Syntagma  assigned  some 
such  Judaizing  position  to  Cerinthus,  though  the  attribution  of 

many  of  the  same  tenets  to  “Ebion,”  by  Hippolytus  and  by 
Irenaeus,  raises  doubts  as  to  the  accuracy  of  the  details.  The 

Syntagma  is  in  substantial  agreement  with  Irenaeus  as  to 

Cerinthus’  views  about  the  person  of  Christ  and  the  creation 
of  the  world  by  an  inferior  power.  The  Judaizing  views  attributed 

to  him  are  not  inconsistent  with  anything  in  Irenaeus’  account. 
The  only  statement  that  really  conflicts  with  his  account  is  that 
concerning  the  resurrection  of  Christ.  But  we  have  found 
nothing  so  far  to  connect  the  teaching  about  the  Baptism  and 

Passion,  given  by  Irenaeus,  which  offers  the  most  striking  resem- 
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blances  to  that  denounced  in  ch.  v.  of  the  Epistle,  with  the 

earlier  Hippolytean  treatise.  Lipsius  however,  (p  118),  finds 
reasons  for  doing  so  in  that  part  of  the  Epiphanian  account 

which  is  derived  mainly  from  Irenaeus  (i.  21,  cf.  Hipp.  Philos . 
vii.  33).  When  all  the  definitely  Irenaean  matter  is  taken  away, 
the  remainder  may  be  of  the  nature  of  explanatory  additions 

made  by  Epiphanius  himself;  and  this  view  is  maintained  by 
Hilgenfeld  ( Ketzergeschichte  des  Urchristenthums ,  p.  413).  But 
Lipsius  thinks  that  it  must  be  derived  from  another  source. 
For  the  sake  of  clearness  it  will  be  best  to  give  the  passage  in 
full. 

Epiphanius . 

ovk  oaro  tt/s  TTpwTrjs  Kal  avoyOev  Swapews  tov  ko(tjjlov  ycycvijo'flat, 

avaj0ev  Sc  ck  tov  dvo>  0cov  pcra  to  oL&pvvOrjvcu  rov  ’I^o'ovv  tov  ck 

o-7rcp/xaro?  *Ia)o-?7</>  Kat  Maptas  yeycvv^pevov  KartkrjXvOtv at  tov 

Xpto'TOv  cts  avrov,  rovriuri  to  Trvevpa  to  ay  tov,  iv  ctSct  7rcpto-T€pds 

cv  Toi  ’lopSav??  Kat  aTroKakvxpai  avrto  Kal  8t  avrov  rots  per’  avrov  rov 

ayvtoo'rov  7 rarcpa,  Kal  Sta  tovto  c^etS?)  rjXOev  rj  Svvapts  cts  avrov 
dva>0ev  Svvapct 5  cTrtTcrcAcKcvat,  Kat  avrov  rrerrovdoros  to  cA0ov 

ava>0ev  avarrrrjva t  a7ro  tov  ’I Yjaov  ava),  rreirovOora  Sc  tov  ’I^o'ovv  Kat 

7raAtv  ey^ycppcvov,  Xpto'TOv  Sc  tov  dva>0cv  cA0ovra  cts  avrov  arradrj 
dva7rravTa,  oVep  ccrrt  to  KareA0ov  iv  ctSct  Trcptorcpas,  Kat  ov  rov 

*1  tjcovv  ctvat  tov  Xptorov. 

Irenaeus  ( cf.  Hipp .  vii.  33). 

ov^  vi to  rov  rrpwrov  6eov  ycyovc'vat  tov  Koo'pov,  aAA’  wro  Svvapecos 

Ttvos  Kc^copta'pev'^s  Kat  aTrt)(ov(Ty)s  rr)<s  vi rep  ra  oAa  cfovo'tas 
(?  avOevrlas, principalitate)  Kal  dyvoovo^s  tov  V7rcp  7rdvra  0cov,  tov  Sc 

T^crow  viriOtro  piq  ck  7rap0cvov  ycycv^cr^at  ( impossibile  enim  hoc  ei 

uisum  est )  yeyovevat  Sc  avrov  c£  Tcoo'^  Kat  Maptas  vtov  opotcos  rots 
Aot7rots  onracnv  dv0p<o7rots  Kat  Swcatorepov  yeyovevat  [Kat  c^povtpwTepov] 

Kat  o-ocjxortpov,  Kal  pcra  to  /3a7rricrpLa  Kart A0etv  cts  avrov  tov  <z7rd  t^s 

vi rep  Ta  oAa  av0cvrtas,  tov  Xpto'TOv  cv  ctSct  7reptOTcpds  Kat  totc  Kqpv^ai 

tov  ayvcoo-TOV  rraripa,  Kal  Svvapets  cTurcAco-at,  7rpos  Sc  tw  reAct 

aTTOO'T^Vat  TOV  Xpto'TOv  a7TO  TOV  ’I'tyO’OV,  Kat  TOV  ’I'^O'OVV  7T€7TOV0€Vat 

Kat  cy??y€p0at,  tov  Sc  Xpto’TOv  d7ra0^  Stapepev^KCvat  7rvcvpartKov 
V7rapT(OVTa. 

Apart  from  particular  expressions,  some  of  which  find 
parallels  in  his  account  of  Carpocrates  (cf.  Haer.  xxvii.  2,  r^s 

dvco  Svvdpctos,  d7rco'TdA0at  v7ro  rov  avrov  rrarpo s  cts  tt)v  avrov  ij/vxty 
Svvapets),  the  non-Irenaean  matter  in  Epiphanius  is  confined  to 
the  identification  of  the  Christ  who  descended  on  Jesus  with 

the  Holy  Spirit,  the  mention  of  the  Jordan,  the  phrase  to  cA0ov 
dvco0ev  (6  dvG>0cv  cA0<ov),  and  the  denial  that  Jesus  is  the  Christ. 
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There  is  nothing  here  that  Epiphanius  could  not  have  added 

by  way  of  explanation  and  amplification.  At  the  same  time 
there  is  no  obvious  reason  for  the  mention  of  the  Spirit,  unless 

Epiphanius  is  combining  two  accounts,  one  of  which  spoke  of 
Christ  and  the  other  of  the  Holy  Spirit  as  the  power  who 

descended  on  Jesus.  It  is  noticeable  that  in  Lipsius’  attempted 
reconstruction  of  the  Syntagma  (pera  8e  aSpvvdrjvac  tov  Xparrov 
iXrjXvdevat  els  a vtov  to  7rvevpa  to  ayt ov  iv  etSet  rreptcrTepas  /cat 

a7roKaXvij/aL  avrtp  Kal  8c  avrov  tois  /act  o,£tov  tov  avo)  deov,  tov 

he  XpKTTOV  i7rei8i}  rjX6ev  ek  avrov  avo)6ev  Svvapts  8vvdpeis 

€7rLT€TeXeK€vaL  Kal  a  vtov  7T€7rov0OTOS  to  KareXdov  ava7TTr}vai  avo) 

most  of  the  matter  and  much  of  the  language  is  to  be  found  in 

Irenaeus.  But  on  the  whole  it  seems  probable  that  the  Hippoly- 
tean  account  did  contain  a  statement  that  a  higher  power 

(?  the  Holy  Spirit)  came  upon  Jesus  (?  the  Christ)  and  left  Him 
before  the  Passion.  And  if  the  original  teaching  of  Cerinthus 
was  that  the  Spirit  descended  on  Jesus  at  the  Baptism,  there  is 

a  special  significance  in  the  language  of  the  Epistle,  to  irvevpa 

eo-rl  to  pa prvpovv.  The  place  of  the  Spirit,  the  writer  would 
say,  was  to  bear  witness,  not  to  perform  the  higher  function 
which  some  had  attributed  to  Him.  We  may  perhaps  compare 

the  language  of  the  Prologue  to  the  Gospel,  where  the  over¬ 
estimation  of  the  Baptist,  whom  possibly  some  had  identified 
with  the  Messiah,  and  almost  certainly  many  had  extolled  at 

the  expense  of  Jesus  of  Nazareth,  is  similarly  set  aside  ( ovk  rjv 

efcetvo?  to  <£o>5  dAX  iva  pa pTvprj<rr)  7repl  tov  <£t dtos).  And  if  this  was 

the  original  teaching  of  Cerinthus,  it  would  not  be  inconsistent 
with  the  stress  laid  on  the  denial  that  Jesus  is  the  Christ.  Even  if 

he  admitted  that  the  descent  of  the  Spirit  at  the  Baptism  raised 

Him  to  the  Messianic  office  (more  probably  he  would  regard 
it  as  setting  Him  apart  for  a  prophet),  he  certainly  would  not 
allow  the  identification  of  Jesus  from  his  birth  with  the  Christ, 

in  the  Johannine  sense  of  the  term,  the  pre-existent  Son  of 
God. 

We  may  then  safely  conclude  that  though  other  forms  of 

false  teaching  are  dealt  with  in  the  Epistles,  the  writer  has 

specially  in  view  the  teaching  of  some  opponent  whose  views 
were,  at  any  rate,  very  similar  to  those  of  Cerinthus,  so  far  as  we 
can  now  determine  them.  He  seems  to  have  combined  those 

Gnostic  and  Judaizing  tendencies  which  the  writer  regarded  as 
most  dangerous.  And  the  particular  views  which  we  have  good 
grounds  for  attributing  to  him,  whether  they  defined  the  relation 
of  Jesus  to  the  Christ,  or  that  of  the  Spirit  to  Christ  (i.e.  Jesus), 

offer  the  most  satisfactory  explanation  of  the  language  of  the 

fifth  chapter  of  the  First  Epistle. 



1 THE  EPISTLES  OF  S.  JOHN 

[§  * 

Ethical  Errors . 

It  is,  of  course,  clear  that  the  writer  of  these  Epistles  is 
combating  errors  of  life  and  conduct  as  well  as  of  doctrine. 
And  it  is  almost  a  matter  of  certainty  that  he  has  in  view  the 

same  opponents  in  what  he  says  on  both  subjects.  He  could 
hardly  have  laid  such  stress  on  the  necessary  connection  between 

true  belief  and  right  practice,  if  the  errors  of  conduct  which  he 
denounces  were  conspicuously  absent  from  the  lives  of  those 
whose  teaching  he  condemns.  This  has  been  clearly  stated 

by  Wurm,  though  he  goes  too  far  in  maintaining  that  the  praise 
which  the  writer  bestows  on  his  readers  excludes  the  possibility 
that  his  warnings  against  certain  practical  errors  could  have 
special  reference  to  them.  It  was  clearly  one  of  the  chief 
dangers  of  the  situation,  as  the  writer  viewed  it,  that  those  who 

had  “gone  out”  had  left  many  sympathizers  behind,  and  many 
more  who  hardly  knew  how  to  make  up  their  minds.  There 

are,  however,  no  grounds  for  supposing  that  in  those  passages 
which  deal  with  moral  shortcomings  the  writer  has  an  altogether 

different  party  of  opponents  in  view.  As  in  the  case  of  the 
Christological  errors,  he  is  content  to  point  out  the  chief 
tendencies  in  which  he  foresees  most  danger.  Again,  his 
words  have  a  wider  reference  than  the  one  particular  body  of 

opponents,  but  he  writes  with  the  memory  fresh  in  his  mind 
of  the  recent  withdrawal  of  a  particular  party  from  his  Church, 
and  their  withdrawal  was  most  probably  the  occasion  of  the 
First  Epistle. 

There  is  no  evidence  that  this  party  had  condoned,  or  been 

guilty  of,  the  grosser  sins  of  the  flesh.  That  is  not  the  most 
natural  interpretation  of  the  passage  on  which  such  a  view  has 

generally  been  based  (ii.  16).  By  hrSvpxa  ttjs  a-apKos  the 
writer  seems  to  mean  all  desires  which  come  to  the  natural  man 

as  yet  untouched  by  the  influence  of  the  Spirit  of  God.  The 

Johannine  usage  of  the  word  o-ap£  suggests  this  wider  reference, 
by  which  the  expressions  used  are  not  restricted  to  the  fleshly  sins. 

But  though  the  Epistle  offers  no  traces  of  Antinomianism, 
it  is  clear  that  the  opponents  claimed  that  knowlege  of  God, 

fellowship  with  God,  and  love  for  God  are  compatible  with 
disregard  of  at  least  some  of  the  requirements  of  the  Christian 

code.  The  words  6  Aeywv  otl  tyvwKa  a vtov  koll  ras  ivro Aas 

avTov  pLY]  Trjp&v  ij/tvo-Trjs  Ivtiv  are  certainly  directed  against  the 

false  teachers,  even  if  the  writer  is  not  thinking  of  them  in 

i.  6,  8,  io.  And  in  the  following  verse  (ii.  5)  the  emphasis 

on  a\rj6(x)S  (iv  tovtw  rj  ayairr)  tov  6eov  tctcAciWcu)  suggests  the 
same  thought.  They  must  have  claimed  to  know  God  as 

ordinary  Christians  could  not  know  Him,  without  recognizing 
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the  obligation  of  complete  obedience  to  the  whole  of  His 
commands,  or  of  living  a  life  in  conscious  imitation  of  the 

life  of  the  Master  (o<£eiAei  KaOws  e/cea'og  7repL€7r<XTr}(rev  /cat  airog 

ouTtus  7T€pt7rareti/).  The  following  section  (ii.  7  ff.)  on  the  “  new 
command,”  however  the  “old”  and  the  “new”  are  to  be  inter¬ 
preted,  shows  that  their  special  failure  was  a  want  of  recognition 
in  everyday  life  of  the  primary  Christian  duty,  love  of  the 
brethren.  The  full  significance  of  the  passage  is  perhaps  most 
apparent  if  we  assume  that  the  writer  claims  that  the  command 

to  love  the  brethren  is  contained  implicitly  in  the  moral  require¬ 
ments  of  the  Old  Testament,  recognized  by  himself  and  his 

opponents  alike  as  having  authority,  but  that  it  was  placed  in 
a  wholly  new  light  in  the  teaching  and  example  of  the  Christ, 

who  said  tvToXrjv  Kcuvrjv  SiSco/xi  vplv  iv a  dya7rarc  a WrjXovs  /catfwg 

yiyair'qcra  v/xag  (Jn.  xiii.  34);  and  that  he  makes  the  claim  in 
opposition  to  a  denial  on  the  part  of  the  false  teachers  that 
this  was  part  of  the  requirements  of  God.  They  must  have 

been  unwilling  to  recognize  that  the  ordinary  and  less  en¬ 
lightened  members  of  the  community  had  any  real  claims  upon 
them.  They  may  have  preferred  to  stand  well  with  the  more 
intelligent  Jews  and  heathen  in  whose  midst  they  lived  (/x^ 

dya7rdr€  rov  /cocr/xoi/),  cf.  ii.  15,  16. 
The  writer  returns  to  the  subject  in  ch.  iii.,  to  which  ii.  29 

leads  up.  As  Weiss  has  pointed  out,  iii.  4  would  be  a  feeble 
argument  against  Antinomianism.  To  meet  that  he  must  have 

exchanged  his  subject  and  predicate.  But  the  passage  is  signifi¬ 
cant  nevertheless.  It  most  naturally  suggests  that  the  opponents 

condemned  “lawlessness,”  but  failed  to  see  that  all  sin  is  lawless, 
being  disobedience  to  the  Divine  law,  which  has  been  made 
known  to  men  in  various  ways.  The  duty  of  obedience  to 

certain  definite  precepts  they  recognized,  but  not  the  sinfulness 
of  all  falling  short  of  the  ideal  of  human  life  realized  in  the  life 
of  the  Son  of  Man  on  earth.  Again  all  becomes  clear  if  we 

may  suppose  that  their  conduct  was  regulated  by  the  moral 
precepts  of  the  Old  Testament  rather  than  by  the  more  exacting 

requirements  of  the  “Aoyog  avrov”  which  had  now  been  put 
before  men.  In  ver.  7  the  words  /x^Scig  7rAamTco  tyxag  may 
contain  a  more  definite  allusion  to  particular  opponents.  The 

doing  of  righteousness  constitutes  the  only  claim  to  be  righteous, 

and  again  “He”  has  set  the  standard  of  doing  (kol6o)s  iKelvos 
cvtlv  Sucatos).  The  indifference  of  action  as  compared  with 

other  supposed  qualifications,  such  as,  for  instance,  descent  from 

Abraham,  or  the  possession  of  the  “pneumatic”  seed,  is  clearly 

part  of  the  opponents’  creed.  They  must  have  claimed  to  be 
Slkcllol  without  admitting  the  necessity  of  “doing  the  works.” 

Thus  on  the  practical  as  well  as  on  the  theoretical  side  we 
e 
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seem  to  trace  the  same  mixture  of  Jewish  and  Gnostic  ideas 

which  must  have  formed  the  most  pressing  dangers  to  the 
moral  and  spiritual  life  of  a  Christian  community  towards  the 
end  of  the  first  century  or  at  the  beginning  of  the  second, 

or  perhaps  even  later.  Such  matters  really  afford  very  little 
material  for  accurate  dating.  No  account  has  been  taken  of 
the  Chiliastic  views  attributed  to  Cerinthus  by  Caius  of  Rome 

and  others.  If  the  attribution  is  correct,  they  are  not  incon¬ 
sistent  with  his  Judaizing  position.  The  implied  suggestions  of 

immorality  are  not  supported  by  any  tangible  evidence.  In  all 
other  respects  the  teaching  attributed  to  Cerinthus  by  the  more 

trustworthy  heresiologists  affords  a  typical  example  of  the  errors 
which  are  condemned  in  the  Johannine  Epistles. 

§  6.  Literary  History. 

In  tracing  the  history  of  books  and  documents  it  is  important 
to  emphasize  the  difference  between  echoes,  influences,  direct 

use  and  direct  quotation,  with  or  without  indication  of  author¬ 
ship.  Professor  Bacon  has  rightly  called  attention  to  this  in  his 
recent  work  on  the  Johannine  Problem.  The  distinction  has 

always  been  recognized  by  competent  scholars  in  dealing  with 
the  Books  of  the  New  Testament,  though  they  have  held  very 
different  opinions  as  to  what  may  be  reasonably  concluded  from 

the  facts  of  usage.  The  undoubted  attribution  of  the  Epistles  to 

John  by  name  is  not  found  in  extant  works  till  the  last  quarter 
of  the  second  century.  The  use  of  them  can,  however,  be  traced 

at  a  much  earlier  date.  The  following  list  of  “echoes  and 

influences  ”  of  the  Epistles  which  have  been  found  in  the  writings 
of  the  second  century  and  early  decades  of  the  third,  are  not 

all  equally  certain,  but  at  least  deserve  consideration. 

Clem.  Rom.  xlix.  5.  iv  rrj  dydiry  I  iv.  18.  6  6£  (popotifievos  0 d  rere- 

ireXeubdrjo-av  Trdvres  ol  iicXeKroi  tov  XeUoTCU  iv  rrj  dydiry, 
deov. 

Clem.  1.  3.  aXA’  ol  iv  dydiry  reAeiw- dlvres. 

The  verbal  similarity  is  interesting,  but  the  meaning  is 
different  at  least  in  the  first  passage.  The  49th  chapter  has 

clearer  reminiscences  of  1  Co.  xiii.  The  opening  sentence,  6  4'xwv 
dycbnyv  iv  XptcrTco  ttoi rjcrdro)  ra  tov  Xpurroi)  7rapayyeA/xara,  suggests 

more  clearly  the  teaching  of  the  Johannine  Epistles.  But  no 
weight  can  be  attached  to  this  coincidence  of  language. 

Polycarp,  ad  Phil .  c.  vii.  Tras  yap  I  iv.  2.  irav  irvevpa  5  opLoXoyet 
6s  &v  fir)  opioXoyfj  T yvovv  Xpiarov  iv  T rjaovv  Xpurrov  iv  aapKl  iXrfXvdora  etc 

vapid  iXyXvdiva  1,  dvrixpicrris  ianv.  tov  deov  iariv,  Kal  Trav  7 rvevpia  6  p,r) 
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ofioKoyet  rbv  ’Itjctovv  £k  tov  deov  ovk 
ZgtiV  Kal  tovt6  eaTiv  rb  tov  dvTixpw- 
TOV ,  8  aK7)K6aT€  OTL  gpx€TCU. 

I  iii.  8.  6  7 tolCov  ri)v  ajuapriav  £k  tov 

Sial36\0V  €(TTLV. 

I  ii.  1 8.  kclQ&s  ijKofoaTe  6Vt  dvTi- 
X/otoros  tyxercu  Kal  vvv  avrixpicrToi 
iroXXot  yeyovaaiv, 

I  ii.  22.  Tls  eanv  6  TpebcTys  el  jai) 

6  apvotijuevos  8ti  T rjcrovs  ovk  £<jtlv  6 
X/otort 5s;  o$t6s  eanv  b  dvrixpiCTos ,  6 
apvotifievos  tov  iraTipa  Kal  tov  vlbv. 

II  7.  7roWol  TrXdvoi  £%rjk6av  els  tov 
KbapiOVy  oZ  fiij  opLoXoyovvres  T rj<xovv 

XpicrTov  ipxbfievov  £v  aapKl *  o$t6s  €(ttiv 
O  7r\&V0S  Kal  6  dvTlxpWTOS. 

The  importance  of  this  passage  justifies  a  full  presentation  of 
the  evidence.  The  connection  between  the  passage  in  Polycarp 

and  1  Jn.  iv.  2 ,  or  2  Jn.  7,  is  obvious.  No  one  who  has  read 
the  Johannine  Epistles  and  the  Epistle  of  Poly  carp  can  doubt  on 
which  side  lies  the  probability  of  originality.  And  the  way  in 
which  Polycarp  seems  to  use  the  language  and  thoughts  of  the 

Johannine  Epistles  is  closely  parallel  to  his  use  throughout  his 
Epistle  of  the  language  and  contents  of  other  books  of  the  New 
Testament.  The  obvious  connection  of  the  first  sentence  with 

the  language  of  S.  John’s  Epistles  makes  it  natural  to  see  in  the 
second,  which  contains  the  Johannine  phrase  Ik  tov  81a fioXov 
iariv,  an  echo  of  the  teaching  of  the  First  Epistle  of  S.  John  on 

the  Passion  as  being,  equally  with  the  Baptism,  characteristic  of 

the  Lord’s  Messianic  work  (ofrros  icmv  6  £\6<bv  St  vScltos  Kal 
at/jtaros).  If  so,  the  case  for  the  connection  with  the  First  Epistle 
is  strengthened.  The  sentences  in  Polycarp  give  the  reason  for 
his  appeal  to  the  Philippians  to  serve  the  Lord  with  all  fear  and 

reverence,  as  the  Lord  Himself  commanded,  and  the  Apostles  who 
preached  His  Gospel  to  them,  and  the  Prophets  who  predicted 

His  coming,  “abstaining  from  offences  and  from  false  brethren, 
and  from  those  who  bear  the  name  of  the  Lord  in  hypocrisy,  who 

lead  foolish  men  astray  ”  (omves  a7ro7rXavwcrt  kcvovs  av0pd)7rov9,  cf. 
X  Jn.  ii.  26,  ravra  eypaxf/a  vjxtv  7 repl  twv  7rAavaivTQ)v  ifi as).  The 

context  recalls  the  situation  of  the  Second  Epistle  (2  Jn.  10  f.),  the 

language  and  thought  are  more  closely  connected  with  the  First. 
The  passage  may  be  said  to  prove  the  acquaintance  of  Polycarp 
with  the  teaching  contained  in  the  Epistles,  or  with  the  man  who 
taught  it.  It  establishes  a  very  high  degree  of  probability  that 

he  was  acquainted  with  the  actual  Epistles.  In  view  of  it  there 
would  have  to  be  very  strong  reasons  to  justify  us  in  placing  the 
Johannine  Epistles  later  than  the  Epistle  of  Polycarp.  And  it 
must  be  remembered  that  his  Epistle,  if  genuine,  must  be  dated 

Kal  6s  civ  fxi}  ojaoXoyrj  to  fiapTvpiov  tov 

crTavpov  £k  tov  8iaj36\ov  evTiv. 
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immediately  after  the  martyrdom  of  Ignatius  (see  Polycarp,  ad 
PhiL  c.  xiii.). 

Papias  (Eus.  H.  E .  iii.  39.  3).  Ill  12.  Arj/arjTpiip  fiefiapTdprjTai 
(tyalpov)  tols  ras  Ta pa  tov  vtto  irdvruv  Kal  vtto  avTrjSTrjs  aXrjOdas. 
Kvplov  Trj  7 riVret  8e8o/a£v as  ( sc .  £vto\ as) 

Kal  &7T*  ai/rrjs  rrapayivofiivas  rrjs 
a\r}Qelas. 

Eus.  iii.  39.  17.  k£xPVT0LL  6 

adrbs  /napTvplcus  drrb  rrjs  ’ludvvov 
rrporipas  eTTUTToXrjs . 

The  use  of  the  phrase  air*)  yj  aXyOeia  by  the  “Presbyter”  and 
by  Papias  may,  of  course,  be  an  accidental  coincidence,  but  it  is 

not  without  significance  in  the  light  of  Eusebius’  statement,  which 
we  have  not  the  slightest  reason  for  discrediting.  The  First 

Epistle,  if  not  the  two  smaller  letters,  must  have  been  known  and 
valued  during  the  first  quarter  of  the  second  century.  The 
evidence  does  not  amount  to  actual  proof,  as  it  is,  of  course, 

impossible  to  distinguish  between  personal  acquaintance  with  the 

author  and  his  teaching,  and  knowledge  of  the  actual  text  of  the 
Epistles.  The  evidence  does  not  exclude  the  possibility  of  such 

teaching  being  embodied  in  Epistles  at  a  later  date.  But  there 
can  be  little  doubt  as  to  which  hypothesis  is  the  simpler  and  the 
more  natural. 

Didache ,  c.  x.  fJLvtfo-OrjTi  Kt jpte,  rrjs  I  iv.  18.  ov  rereXetwrat  iv  Trj  ayawy, 
£KK\r)(rias  <rov  rod  pvaaaOai  a i/rrjv  diro 
7r avrbs  irovrjpov  Kal  TeXet&<r at  a brty 

iv  rrj  aydiry  <rou. 

rcXcttocrat  iv  rfj  ayairYj  may  be  a  reminiscence  of  the  language, 
as  it  certainly  recalls  the  thought,  of  the  Epistle. 

Hermas,  M.  iii.  1.  on  6  Ktpios  dA??-  I  ii.  27.  to  a drov  xp — a\r)9£s 

Olvos  iv  7ra vri  py/aan,  Kal  oddiv  irap7  £<rnv  Kal  vrtv  \pev80s. 
a vrep  pevdos . 

The  coincidence  of  language  may  possibly  suggest  a  con¬ 
nection  between  the  two  passages,  but  it  certainly  does  not 

prove  it. 

Ep .  to  Diognetus ,  xi.  14.  odros  (cf.  I  i.  I.  8  9jv  dir'  apxy* . 
§  3)  °$  X&PLV  diriareCKe  Aoyov)  6  dir * 
dpxys  b  Kaivbs  <f>aveis  Kal  rra\a cos 

evpedels. 
x.  2.  6  yap  9eos  rods  dvBp&rrovs  I  iv.  9.  iv  rovno  £<pa vep&drj  rj  aydiry 

r)ydTT7]<r€  .  .  7 rpos  oOs  d7r&T7-eiXe  rbv  tov  deov  iv  tj/jllv,  otl  rbv  vibv  avrov 
vlbv  avrov  tov  jaovoyevrj.  tov  fiovoyevy  drriaTaXKev  6  9ebs  els 

rbv  KdapLov  (cf.  Jn.  iii.  1 6,  17). 

3.  imyvovs  5£  rlvos  otei  7 r\ypo)9y-  I  iv.  19.  rj/teis  ayair Cdfiev,  on  adrbs 
<jea9ai  xaP^s  $  ttws  dyarryaeis  tov  rrpCoTos  yydTrycrev  y/aas. 

ovtujs  ’Kpoaya'Kyaavrd  <re  ;  I  i.  4.  tv  a  y  xaP &  yfi&v  rj  rreirXy- 

pwjiivy. 
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The  echoes  of  Johannine  thought  are  obvious,  and  on  the 

whole  the  similarity  is  greater  with  the  Epistle  than  with  the 
Gospel 

Ep.  Lngd.  et  Vienn .  (Eus.  V.  i.  I  iii.  1 6.  ’Ey  tout#  eyv&m fiev  tt]v 
io).  *'Exwi'  6e  rbv  irapdKXrjTOP  ev  dydirTjv,  8tl  4kuvos  vtt bp  TjfX&v  tt]v 
eavrcpy  t6  irvevfxa  rou  Za%a pcov,  8  did  'pvxw  avrov  eOTjKev'  /cat  j -pieis 
tov  7rX?7/owyaaros  tt}s  a yairTjs  ̂ /eSetfaro,  6<f>€t\o,aev  virbp  tojv  a$eX0u;j/  ras 

evdoK7}<rciS  vtt ep  rrjs  tu>v  a de\(pu>v  ipvxas  Oeiv at. 

airo\oylas  /cat  tt]v  iavrov  Oeivai 

'tyvxhv*  y  up  KaL  yvrj(Tios 

Xpurrov  piaO'qr'ris,  olkoXovOlov  ry  apv'up 
ottov  virayi ?. 

The  connection  with  Johannine  thought  and  expression  is 
quite  unmistakable.  The  true  following  of  the  Lamb,  as  shown 

in  the  readiness  of  Veltius  Epagathus  to  lay  down  (?  stake)  his 
life  for  the  brethren,  is  almost  certainly  a  reminiscence  of  the 
First  Epistle. 

Irenaeus,  m.  xvi.  5.  “  Quemadmodum  Ioannes  Domini 
discipulus  confirmat  dicens  Haec  autem  (Jn.  xx.  31). 
Propter  quod  et  in  epistola  sua  sic  testificatus  est  nobis 

Filioli,  nouissima  hora  est  (1  Jn.  ii.  18,  19,  21 — in  the  form 
Cognoscite  ergo  quoniam  omne  mendacium  extraneum  est  et 

non  est  de  ueritate — 22  to  Antichristus).” 
8.  “Quos  et  Dominus  nobis  cauere  praedixit  et  discipulus 

eius  Ioannes  in  praedicta  epistola  fugere  eos  praecepit  dicens 
Multi  seductores  exierunt  in  hunc  mundum  (2  Jn.  7,  8  to 

operati  estis).  Et  rursus  in  Epistola  ait  Multi  pseudo- 

prophetae  exierunt  de  saeculo  (1  Jn.  iv.  1-3  to  omnis  Spiritus 
qui  soluit  Iesum  non  est  ex  Deo  sed  de  Antichristo  est).  Haec 
autem  similia  sunt  illi  quod  in  euangelio  dictum  est,  quoniam 
Uerbum  caro  factum  est  et  habitauit  in  nobis.  Propter  quod 

rursus  in  Epistola  clamat,  Omnis  qui  credit  quia  Iesus  est 
Christus,  ex  Deo  natus  est,  unum  et  eundem  sciens  Iesum 

Christum,”  etc. 
We  have  now  come  to  the  age  of  definite  quotation  by  name. 

Irenaeus’  use  of  the  Epistles  in  this  passage,  the  only  one  in 
which  he  makes  definite  quotations,  is  interesting.  It  reminds 
us  of  the  differences  of  custom  in  quotation  by  the  writers  of  the 
last  quarter  of  the  second  century,  and  perhaps  of  the  difference 
between  what  was  customary  in  definitely  theological  treatises  as 

opposed  to  letters,  or  apologetic  writings.  We  should,  for 

instance,  be  in  a  better  position  to  determine  Justin’s  exact  use 
of  N.T.  writings  if  his  Syntagma  against  Heresies  had  been  pre¬ 
served.  The  quotation  is  also  interesting  if  considered  in 
connection  with  other  evidence  of  this  period  and  that  which 

succeeded  it,  as  suggesting  that,  in  some  places,  at  any  rate,  the 
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first  two  Epistles  of  S.  John  were  known  and  used  before  the 

third  gained  as  wide  a  circulation. 

Clem.  Alex.  Str.  ii.  15.  66.  <I?atvcTat  Sc  Kat  Tcodvv77s  iv  rfj 

pct£ovt  im(TToXfj  ras  Sta<£opas  rajv  apapTttov  €K?)L$dcrK(j)v  iv  TOVTOts* 

’Eav  Tt$  iSy  tov  aScA</>ov  avrov  apapTavovra  apapTtav  /jlt)  7rpo? 
Oavarovy  atr^cret,  Kat  Scocrct  avTto  rots  apapTavovcrt  pr^  7rpos 

0avaTOV  ctVrcv*  a,Ecrrt  yap  apapTta  1 rpos  0avaTov*  ov  7rcpt  iKtcvrjS 
Aeyco,  tva  epcor^crp  Tts.  7racra  aStKta  apapTta  icrTLy  /cat  coTtv  apapTta 

pjq  7 rpos  0avaTov  (1  Jn.  v.  16  f.). 

Ib .  iS/r.  iii.  4.  32.  /cat*  ’Eav  et7rcopcv,  cfarjcriv  6  ?Icoavv77s  cv  t# 
€7TtcrToA'p,  OT6  Kotvcovtav  c^opcv  peF  avTov,  Tovrecrrt  pcTa  tov  0eov, 
/cat  cv  to)  CTKoret  7rcpt7raTO)pev,  i//evSopc0 a  /cat  ov  7rotovpev  tt)v 

aA^etav*  eav  Sc  cv  rw  <£a)Tt  7rept7raTu>pcv  105  avros  cv  rw  <£a>Tt, 

KOtytovtav  e^opev  per’  avTov  Kat  to  atpa  ’I^crov  tov  vtov  avTov 
Ka0apt£et  ̂ pas  a7ro  T77S  apapTtas  (1  Jn.  i.  6  f.). 

Ib.  Str .  iii.  5.  42.  Kat  7ras  6  e^tov  T77V  eAvrtSa  TavTa/v  €7rt  tw 

Kvpta>  ayvt£et,  ̂ rjo’ev,  cavTov  Ka0a>s  CKetvos  ayvos  eo”Ttv. 

Ib.  44.  *0  Aeycov,  eyvtoKa  tov  Kvpiov ,  Kat  Ta$  cvto  Aas  avTov  pi) 
Trjpoyv  ij/tvcrTrjs  icTTLV,  Kat  iv  tovto)  r/  aA^fleta  ovk  cortv,  Ta>avv77S 

Aeyct. 
Ib .  iS/r.  iii.  6.  45.  7rptoTOV  pev  to  tov  a7rocrToAov  Tcoavvov. 

Kat  vvv  dvTL\pi(TTOL  7roAAot  yeyomo'tv,  oOev  eyvcoKapcv  OTt  ccr)(dT77 

<opa  eerrtv.  e£  fjpLtov  i£r}\6ov,  aAA’  ovk  77(7  av  e£  i^ptov*  ct  yap  ̂crav  i£ 

rjpi ojv,  pepcv^Ketcrav  av  pe0’  ̂ p <ov. 

Ib .  <2^ A  i1#/#.  37.  6.  0etcos  yc  Kat  c7rt7rvdcos  6  ’Icoavv^s*  f0 
p?)  <£tAtov,  cfyyjo’Lj  tov  aScA</>ov  av0pa>7TOKTOvos  eo'Tt  (1  Jn.  iii.  15), 
orrippea  tov  Katv,  0pcpp a  tov  Sta/?oAov. 

Ib.  Str.  iv.  16.  100.  TeKvta  per}  aya7T(opev  Aoyco  p^Se  yAcocrcr# 

<^»;crtv]>  Ta>avv77S  TeActovs  etvat  StSacrKwv,  aAA’  cv  epya>  Kat  aXr]6ua. 
iv  tovto)  yvcocropc^a  OTt  ck  t^s  aA>;0etas  eerpev  (1  Jn.  iii.  18  f.)’  ct 

Sc  ayairr)  6  0eos  (1  Jn.  iv.  16)  dyairYj  Kat  ̂   0cocrc/?eta’  ̂ >0^805  ovk 

cVtiv/  cv  ttJ  dydirrjy  aAA’  77  TeAeta  aya7T7;  e^o>  /JaAAct  tov  cj>o/3ov 

(1  Jn.  iv.  1 8)*  avTr)  i<TTiv  77  aydirr)  tov  0eov,  tva  Tas  evToAa$  avTov 
rrjpwfxev  (1  Jn.  v.  3). 

Ib.  Str .  V.  I.  13.  ’Aya7r77  Sc  6  0eos’  6  Tots  dya7ro>o't  yvcocrTos 
(i  Jn.  iv.  1 6). 

Ib.  Str.  iv.  1 8.  113.  ’ Aydirr]  roivw  Kat  6  0cos  eiprjTai ,  aya0o$ 
(3v  (1  Jn.  iv.  16). 

Ib.  Quis  div.  salv.  38.  ’Aya TTY}  KaXvirr^i  7rXr}6os  apapTtcov*  fj 
TcActa  dydiry]  eK^aAAct  tov  cj)6/3ov'  (i  Jn.  iv.  18)  ov  7rcp7rcpevcTat 
k.t.A. 

Clement  makes  full  use  of  the  First  Epistle,  and  recognizes 

at  least  two.  The  question  whether  he  commented  on  all  three 

Epistles,  or  on  two  only,  in  his  Adumbrationes ,  is  discussed 

subsequently. 



§6.] LITERARY  HISTORY lvii 

Muratorian  Fragment . 

“  Quid  ergo  mirum  si  Ioannes  tam  constanter  singula  etiam 

in  epistulis  suis  proferat,  dicens  in  semetipsum  ‘  quae  uidimus 
oculis  nostris  et  auribus  audiuimus  et  manus  nostrae  palpauerunt, 

haec  scripsimus  uobis.’  Sic  enim  non  solum  uisorem  se  et1 
auditorem,  sed  et  scriptorem  omnium  mirabilium  domini 

per  ordinem  profitetur. 

“Epistola  sane  Judae  et  superscriptae 2  Iohannis  duae  in 
catholica  habentur  et  Sapientia  ab  amicis  Salomonis  in  honorem 

ipsius  scripta.” 
The  text  is  taken  from  Dr.  Zahn’s  Grundriss  d.  Geschichte  d. 

NT \  Kanons ,  p.  78.  It  is  not  necessary  here  to  go  over  again 
the  controversy  raised  by  the  different  interpretations  of  these 
two  passages  in  the  Muratorianum  which  have  been  maintained 

by  competent  scholars.  There  can  be  no  doubt  that  the  (Greek) 
author  of  the  document  regarded  the  Epistles  as  the  work  of 

John  the  Apostle.  But  there  is  nothing  to  suggest  that  the 

Church  for  which  he  speaks  (?  Rome)  accepted  as  Scripture 
more  than  two  Johannine  Epistles.  Students  can  only  feel 
astonishment  at  such  statements  as  that  of  Dr.  Gregory  ( Canon 

and  Text  of  the  New  Testame?it ,  p.  132),  “The  way  in  which 
these  two  small  Epistles  of  John  are  named  seems  odd,”  which 
assumes  a  reference  to  the  two  shorter  letters  in  the  second 

paragraph  quoted,  without  further  discussion.  This  will  be  more 
fully  discussed  later  on  in  connection  with  the  other  evidence 
for  the  circulation  of  only  two  Johannine  Epistles. 

Origen,  In  Joann .  v.  3  (ex  Euseb.  H .  E .  vi.  25),  Ti  Set  7repl  tov 

avairecrovTos  hrl  to  crTrjOos  Aeyav  roC  T^crov,  ’Icoaj/you,  os  eva yye'Aiov 
ev  KaTakeXonrtv,  ojmoXoywv  SvvaaOac  Toaavra  7roirj(T€ivt  a  ovSk  6 

K007XOS  xo)PVcrat  cSvraro ;  eypaif/e  Se  kou  ttjv  9 AnoKaX-vif/tv,  /ceAevo’^ets 

( rtawr^crai  /cat  fir]  ypaificu  ras  rcov  hrra  j3povTQ)v  <£wds,  [/caraAeAot7re] 

/cat  €7rto’roA^v  ttolvv  oAtycov  eorra)  Se  /cat  Sevrepav  /cat  rpLTYjv, 

e7ret  ov  7rdvres  <^)acrt  yv^criovs  etvat  ravras*  7r\rjv  ovk  etet  crrt^cov 
apufioTepcu  iKdTOV. 

Origen  makes  very  full  use  of  the  First  Epistle.  There  are 

no  quotations  or  “  echoes  ”  of  the  smaller  Epistles.  At  least  none 
are  recorded  in  LommatzsclVs  indices,  or  in  the  volumes  at 

present  published  in  the  Berlin  Corpus .  We  do  not  know  the 

original  Greek  of  the  passage  in  the  Vllth  Homily  on  Joshua  (§  x) 

which  Rufinus  translated,  “Addit  nihilominus  adhuc  et  Ioannes 

tuba  canere  per  epistolas  ”  (Lomm.  xi.  63). 

Tertullian’s  use  of  the  First  Epistle  is  full.  He  frequently 
1  Sed  et  MS  (acc.  to  Zahn  the  et  is  a  later  addition). 
2  Su  »erscrictio  Iohannes  duas  (?  iTriyeypa^Uvcu), 
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quotes  it  byname.  It  is  unnecessary  to  quote  the  passages  here 
in  full.  Their  evidence  has  been  used  in  the  Appendix  on  the 
Latin  text  of  the  Epistle.  His  use  of  the  Second  Epistle  is 

doubtful,  and  there  is  no  trace  of  the  Third  in  his  writings. 

The  evidence  which  has  been  quoted  above  shows  that  the 
date  of  the  Johannine  Epistles  cannot  reasonably  be  placed 
later  than  the  first  decade  of  the  second  century.  The  first 

Epistle  was  known  and  valued  by  the  generation  of  Papias  and 
Polycarp,  and  it  was  not  only  towards  the  close  of  their  lives 
that  they  became  acquainted  with  it.  So  far  as  their  origin  is 
concerned,  it  is  difficult  to  separate  the  two  shorter  Epistles  from 

the  First.  They  bear  on  their  face  marks  of  genuineness  which 

can  hardly  be  seriously  questioned.  They  deal  practically  with 
questions,  about  the  limits  within  which  hospitality  should  be 
shown  to  travelling  teachers,  which  are  known  to  have  been 
matters  of  controversy  in  the  first  half  of  the  second  century, 

and  which  probably  often  called  for  solution  some  considerable 
time  before  that.  It  is  almost  inconceivable  that  any  one  should 

have  written  them  “to  do  honour”  to  some  “great  light”  of 
earlier  times,  or  to  the  Apostle  himself,  as  the  Asiatic  Presbyter, 
of  whom  Tertullian  tells  us,  tried  to  do  honour  to  S.  Paul  by 

writing  the  Acta  Pauli,  or  as  the  “  friends  ”  of  Solomon,  perhaps 
Philo  himself,  in  the  view  of  the  author  of  the  Muratorian 

Fragment,  thought  to  honour  the  Jewish  king.  No  one  would 
have  created  for  the  glorification  of  an  Apostle,  or  even  a 
Presbyter,  the  very  dubious  situation  of  disputed  authority  which 
the  Third  Epistle  reveals.  Even  if  his  object  had  been  rather 

to  gain  Apostolic  or  early  authority  for  particular  methods  of 
treating  strangers,  he  could  hardly  have  done  his  work  so  badly 
as  such  a  theory  would  imply.  The  reasons  for  preferring  at  a 
later  date  the  view  which  attributes  the  authorship  to  an  Elder 

as  opposed  to  the  “  Apostolic  ”  author  of  the  First  Epistle,  are 
obvious.  It  is  almost  impossible  to  find  any  serious  reason  to 
explain  their  survival  except  the  authority  and  reputation  of 
their  real  author,  whoever  he  may  have  been.  They  go  with  the 
First  Epistle ;  and  in  view  of  their  contents,  their  preservation, 
and  the  traditions  attached  to  them,  we  are  fully  justified  in 

attributing  their  authorship  to  the  Elder,  who  doubtless  “lived 

on  till  the  time  of  Trajan,”  and  whose  authority  and  reputation 
in  the  province  of  Asia  stood  so  high  throughout  the  second 
century. 

The  history  of  the  reception  of  the  three  Epistles  into  the 
Canon  of  the  New  Testament  is  more  difficult  to  trace.  There 

is  no  doubt  that  the  First  Epistle  was  generally  accepted  before 

the  close  of  the  second  century.  The  only  certain  exception  is 
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the  Canon  of  Edessa,  where  we  know  from  the  Doctrine  of 

Addai  that  as  late  as  the  fourth  century  (?  fifth)  the  statement 
that  no  books  should  be  accepted  as  Scripture,  to  be  read  in 

church,  except  the  Gospel  (i.e.  the  Diatessaron),  the  Acts,  and 
the  Epistles  of  Paul,  was  retained  without  comment  in  the 

legendary  account  of  the  origins  of  Christianity  in  that  quarter. 
The  same  Canon  is  found  in  the  Syrian  Canon  (?  c.  400  a.d.), 

found  in  Cod.  Syr.  20  (saec.  ix.)  of  the  convent  of  S.  Catharine 

on  Mt.  Sinai1  (A.  S.  Lewis,  London,  1894).  The  chief  evidence 
for  the  acceptance  of  only  one  Epistle  is  as  follows.  (1) 

Eusebius’  knowledge  of  the  use  and  acceptance  of  the  Epistles  in 
early  times  led  him  to  place  only  the  First  Epistle  among  the 

ofjLokoyovfxeva,  the  two  smaller  Epistles  being  placed  among 

the  avTiXeyo/Aevay  yvwptfxa  rots  7roAXoi?,  with  the  added  caution, 

“  whether  they  be  by  the  Evangelist,  or  by  another  of  the  same 

name.”2  (2)  The  statement  by  Origen,  quoted  above,  that  the 
authorship  of  the  two  smaller  Epistles  is  disputed,  and  the  fact 
that  he  does  not  seem  to  have  quoted  them,  which  in  his  case  is 

perhaps  significant.  (3)  The  Canon  of  the  Peshitta,  in  which 
only  three  Catholic  Epistles  find  a  place,  a  Canon  which  is 

frequently  found  in  the  East.  But  the  acceptance  of  the  “  seven- 

letter”  Canon  must  be  dealt  with  later  on.  (4)  The  protest  of 

the  scribe  of  the  Cheltenham  list  (Mommsen’s  Canon  ?  360  a.d.), 
or  of  his  predecessor,  who  has  added  after  the  mention  of  the 

three  Johannine  Epistles  the  words  “una  sola,”  as  after  that  of 
the  two  Petrine  Epistles.3  On  the  other  hand,  we  have  earlier 
evidence  of  the  use  of  2  John  as  authoritative  in  Africa.  (5)  In 

the  attribution  of  the  two  smaller  Epistles  to  the  “  Elder,”  in 
the  Roman  list  of  382  (cf.  JTS ,  1900,  i.  554-560),  where  the 

influence  of  Jerome  is  clearly  to  be  seen,  “Iohannis  apostoli 

epistula  una  alterius  Iohannis  presbyteri  epistulae  duae.” 
The  evidence  for  the  acceptance  of  the  first  two  Epistles 

without  the  third  is  less  clear,  and  not  very  easy  to  interpret. 
But  it  is  sufficiently  definite  and  widespread  to  deserve  serious 

consideration.  (1)  We  have  seen  how  Irenaeus  confuses  the  two 
Epistles.  There  is  no  trace  of  the  use  of  the  Third  Epistle  in 

his  writings.  (2)  We  have  evidence  of  the  use  of  the  first  two 

Epistles  in  Africa  in  Cyprian’s  time.  He  himself  frequently 
quotes  the  First  Epistle,  and  the  quotation  of  2  Jn.  10,  n  by 
Aurelius  a  Chullabi  {Se?ite?itiae  Episcoporuniy  81,  p.  459,  ed. 

Hartel)  vindicates  for  it  a  place  in  the  African,  at  least  in  the 
Carthaginian,  Bible  of  that  period.  Again  we  find  no  trace  of 

the  Third  Epistle.  (3)  The  usage  of  Gaul  and  Africa  is  sup- 

1  All  three  Epistles  are,  of  course,  absent  from  the  Canon  of  Marcion. 
2  Euseb.  H.  E.  iii.  25. 

3  Epistulae  Iohannis  III  ur  CCCL  una  sola  (Zahn,  Grundriss ,  p.  81). 
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ported  by  that  of  Rome.  There  can  be  little  doubt  as  to  what 
is  the  natural  interpretation  of  the  language  used  by  the  author 
of  the  Muratorian  Fragment.  When  he  is  dealing  with  the 

Gospels,  and  feels  himself  obliged  to  defend  the  Fourth  Gospel 
against  attacks  which  clearly  had  been  made  on  it,  probably  by 

Caius,  he  quotes  the  Epistle  in  support  of  his  view  that  the 

Fourth  Gospel  was  the  work  of  an  eye-witness  of  the  ministry, 
to  prove  that  the  author  plainly  declares  himself  not  only  a 
witness,  but  also  a  hearer  and  recorder  of  all  the  wonders  of  the 
Lord  in  order.  When  he  comes  to  that  in  the  Epistles,  he  makes 
the  plain  statement  that  in  his  Church  two  Epistles  of  John  are 
received.  There  is  nothing  to  suggest  that  he  excludes  the  First, 

which  he  has  already  quoted  elsewhere,  or  that  he  is  dealing  now 

only  with  doubtful  books.  Dr.  Zahn’s  argument1  on  this  point 
would  seem  to  prove  too  much,  for  it  involves  the  consequence 
that  the  only  books  which  the  Roman  Church  at  that  time 
treated  as  undoubted  Scripture  were  those  contained  in  the 

restricted  Canon  of  Edessa,  Gospel(s),  Acts,  Pauline  Epistles. 

(4)  The  fact  that  the  Latin  epitome  by  Cassiodorus,  and  Clement’s 
Adumbrationes  on  the  Catholic  Epistles,  contain  notes  on  the 

first  two  Epistles  of  S.  John  only,  is  significant.  The  evidence  of 
Eusebius,  who  states  that  Clement  commented  on  all  the  (seven) 

Catholic  Epistles,  as  well  as  on  Barnabas  and  the  Petrine  Apoc¬ 
alypse,  which  is  supported  by  Photius,  must  be  set  against  this. 
But  the  suspicion  is  at  least  well  grounded  that  the  general 
statement  of  Eusebius  may  be  loose.  On  the  other  hand,  no 

stress  can  be  laid  on  Clement’s  use  (see  above,  p.  lvi)  of  the 
phrase  kv  rrj  fjt,c(£ovi  €7n<rTo\rj.  It  is  equally  compatible  with  his 
recognition  of  three  Epistles  or  of  two.  And  later  writers  who 
undoubtedly  accepted  all  seven  Catholic  Epistles  frequently  quote 

the  First  Epistles  of  Peter  and  John  as  “the  Epistle”  of  those writers. 

It  is  difficult  to  estimate  the  exact  bearing  of  this  evidence; 
but  in  view  of  its  distribution,  and  the  definite  character  of  some 

of  it,  we  can  hardly  neglect  it.  It  is  quite  natural  that,  even 
where  it  was  fully  accepted,  the  Third  Epistle  should  have  left 
hardly  any  trace  of  its  existence.  There  is  scarcely  a  phrase  in  it, 
not  found  in  the  other  Epistles,  which  we  should  expect  to  find 
quoted.  But  such  as  it  is,  the  evidence  points  to  a  period  when 

only  two  Johannine  Epistles  were  generally  accepted  in  the  West, 
and  perhaps  at  Alexandria,  a  Church  which  is  frequently  found  in 
agreement  with  the  West  rather  than  the  East,  in  matters 
connected  with  the  Canon  as  well  as  in  matters  of  greater 
importance.  The  Second  Epistle  would  seem  to  have  come  into 
circulation  more  rapidly  than  the  Third.  The  evidence  does 

1  Geschichte  des  NT  Kanons ,  pp.  213-220. 
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not,  at  any  rate,  justify  the  usual  treatment  of  the  two  shorter 

letters  as  a  pair  of  inseparable  twins.  With  the  possible  excep¬ 

tion  of  one  phrase  ( an  a vttjs  rrjs  dA^fletas)  in  Papias5  quotation, 
or  summary,  of  the  words  of  the  Presbyter,  we  find  no  certain 
trace  of  language  of  the  Third  Epistle  till  the  time  of  Augustine 
and  Jerome.  It  was  known  to  Origen,  whose  influence  on 

Eusebius  is  perhaps  most  clearly  seen  in  his  treatment  of  the 

books  which  form  the  first  section  of  his  “  Antilegomena.”  It  is 
possible  that  his  predecessor  Clement  treated  it  as  Scripture. 
But  it  seems  to  have  been  very  little  used.  It  is  quoted  by 

Augustine  and  Jerome,  and  formed  part  of  the  Bible  out  of 

which  Augustine  selected  his  “  Speculum/'  which  must,  of  course, 
be  clearly  distinguished  from  the  Liber  de  Divinis  Scripturis , 

generally  known  as  ‘m,5  in  which  there  is  no  quotation  from  the 
Third  Epistle.  The  text  found  in  the  Speculum  is,  of  course, 

Vulgate,  whether  that  text  goes  back  to  S.  Augustine  himself,  as 
Professor  Burkitt  supposes  (JTS  xi.  263  ff.,  1910),  or  is  due  to 

subsequent  alteration.  Sabatier's  attempt  to  reproduce  fragments 
of  an  old  Latin  translation  of  the  Third  Epistle  from  the 

quotations  in  Augustine  and  Jerome,  shows  that  it  probably 

existed  in  an  old  Latin  pre-Vulgate  text, — a  fact  which  is  placed 
beyond  doubt  by  the  fragment  contained  in  the  Latin  of  Codex 
Bezae. 

The  history  of  the  smaller  Epistles  is  closely  connected  with 
that  of  the  substitution  of  the  seven-letter  Canon  of  Catholic 

Epistles  for  the  three-letter  Canon  of  the  East,  and  of  which  a 
short  sketch  must  now  be  given. 

In  the  East  the  Epistle  of  James,  which  Origen  certainly 
treated  as  Scripture  in  some  sense,  though  not  without  recording 
the  doubts  which  were  felt  about  it,  was  soon  added  to  the 

generally  recognized  Epistles,  1  Peter  and  1  John.  These  three 
letters  form  the  Canon  of  Catholic  Epistles  in  the  Peshitta. 

And  this  three-letter  Canon  is  found  in  all  the  provinces  which 
were  under  the  influence  of  Antioch.  Chrysostom,  who  was 

moved  from  Antioch  to  Constantinople  in  398,  knows  and  uses 
no  other  Catholic  Epistles.  The  same  Canon  is  found  in  the 

Cappadocian  Fathers,  Basil,  Gregory  of  Nazianzum,  and  Gregory 
of  Nyssa  in  the  last  quarter  of  the  fourth  century.  According 

to  Lietzmann,1  the  same  can  be  proved  to  have  been  the  usage 
of  Methodius  of  Olympus  about  300  a.d.  During  the  fourth 
century  the  process  of  replacing  this  shorter  Canon  by  the  fuller 

seven-letter  Canon  was  begun  and  in  most  places  carried  through. 
It  is  fully  recognized  by  Eusebius  in  several  places,  and  his 
formal  list,  in  which  the  five  Epistles,  James,  Jude,  2,  3  John, 

1  “  Wie  wurden  die  Bucher  des  Neuen  Testaments  heilige  Schrift?” 
{Lebens  Frageny  ed.  Weinel),  Tubingen,  1907. 
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2  Peter  are  separated  off  from  the  rest  of  the  Antilegomena, 
suggests  that  it  is  the  Canon  which  he  himself  preferred.  In  this 
he  was  no  doubt  influenced  by  the  statements  of  Origen  about 

these  letters.  In  367,  Athanasius  put  it  forward  in  his  thirty-ninth 
Festal  Letter  as  the  official  list  of  Egypt.  It  is,  however,  found 
still  earlier  in  Cyril  of  Jerusalem  (340).  The  fact  that  the  letters 
always  are  found  in  the  same  order,  wherever  this  Canon  is  used 
in  the  East,  suggests  that  here  its  adoption  was  a  matter  of 

definite  policy,  due  probably  to  the  necessity  for  uniformity 
felt  by  the  Nicenes  in  their  struggle  with  the  influence  of  the 
Court.  The  varying  orders  found  in  the  West  point  to  a  more 
natural  and  gradual  process  of  adoption.  It  may  be  noticed 
that  Gregory  of  Nazianzum  names  all  seven  Epistles  in  his 
list  of  the  Canon,  but  his  own  practice  seems  to  have  been  to 

quote  only  those  found  in  the  shorter  Canon.  Both  the  three- 
and  the  seven-letter  Canons  are  mentioned  in  the  list  of  Amphi- 
lochius  of  Iconium  in  Lycaonia.  In  the  Island  of  Cyprus, 

Epiphanius  is  a  supporter  of  the  seven-letter  Canon.  On  the 
other  hand,  Theodoret  of  Cyrus  (430-450)  apparently  uses  in 
his  writings  only  the  three  letters.  In  the  Syriac  Bible  the 
seven  Epistles  appear  first  in  the  recension  of  Philoxenus  of 
Mabug  (500). 

Enough  has  been  said  of  the  history  of  the  reception  of  the 
Johannine  letters  in  the  West.  The  acceptance  of  the  Athanasian 
Canon,  which  contained  the  three  letters  of  S.  John,  and  its 

final  supremacy  in  the  West,  were  due  to  the  influence  of 

Augustine  and  Jerome.  As  we  see  from  the  Canon  Mommseni- 
anus,  it  did  not  pass  without  protest. 

Thus  the  literary  history  of  the  letters  shows  that  the  assign¬ 
ment  of  an  early  date  to  the  two  shorter  letters,  especially  to  the 
Third,  depends  on  the  internal  evidence  of  their  character  and 

content  rather  than  on  external  attestation.  Their  final  accept¬ 
ance  was  undoubtedly  due  to  the  belief  of  the  men  of  the  fourth 

century,  and  in  part  of  the  third,  in  their  Apostolic  origin. 
During  the  earlier  period  of  their  obscurity  they  would  hardly 
have  been  preserved  but  for  the  respect  felt  for  their  author. 
Internal  evidence  is  practically  decisive  against  the  hypothesis  of 
forgery.  The  question  of  their  authorship  is  part  of  the  wider 

problem,  which  still  awaits  a  satisfactory  solution,  of  the  author¬ 

ship  and  date  of  the  “  Ephesian  Canonical  Writings  ”  and  of  the 

personality  of  the  Ephesian  “  Elder.” 

§  7.  The  Text. 

The  following  list  gives  most  of  the  older  and  more  important 
manuscripts  and  authorities  for  the  text  of  the  Epistles : 
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B.  81.  Codex  Vaticanus.  Rome.  Vat.  Gr.  1209 

.  (iv-)- X.  02.  Codex  Sinaiticus.  Petersburg  (iv.). 

C.  83.  Codex  Ephraimi.  Paris.  Bibl.  Nat.  9 

(v.);  1  Jn.  i.  1  rous — (2)  ea )pa[fco^uv], 
iv.  2  ccrrtv — (3  Jn.  2)  if/vgr]. 

A.  84.  Codex  Alexandrinus.  London.  Brit. 

Mus.  Royal  Libr.  I.  D.  v.-viii.  (v.). 
86.  Athos.  Lawra  172  (^52)  (viii.-ix.). 

13  (  =  33  gosp*)-  ̂ 48.  Paris.  Bibl.  Nat.  Gr.  14  (ix.-x.). 
48  (  =  105  gosp*).  8257.  Oxford.  Bodl.  Misc.  Gr.  136  (a.d.  1391). 

P.  crj.  Petersburg.  Bibl.  Roy.  225  (ix.).  Palimp¬ 
sest.  1  Jn.  iii.  20-v.  1  tou. 

389.  a74.  Patmos.  Icoa vvov  16  (x.). 
25.  aio3.  London.  Brit.  Mus.  Harley  5537  (a.d. 

1087).  1  Jn.  v.  14-2  Jn.  5  missing. 
61.  ai62.  London.  Brit.  Mus.  Add.  20003,  and 

Kairo  Trarptap x  351  (a.D.  1044). 

Apl.  261.  aj.  Sinai  273  (ix.). 

S.  a2.  Athos.  Lawra  88  (a88)  (viii.-ix.). 
L.  a5«  Rome.  Angel.  39  (ol.  A.  2.  15)  (ix.). 

384.  0,54.  Chalki.  E/A7rop.  ̂ x°^V  (x.). 

9.  01189.  Cambridge  Univ.  Libr.  Kk.  vi.  4  (xi.- 

xi;  ).  See  Westcott,  p.  91,  who  gives 
a  list  of  the  interesting  readings  con¬ 
tained  in  this  MS.  It  is  not  included 

in  von  Soden’s  list  of  the  manuscripts 
of  which  he  used  collations  for  the 

text  of  the  Catholic  Epistles. 

0/d  Latin  Version. 

h.  Fleury  Palimpsest ,  ed.  S.  Berger,  Paris,  1889,  and  Buchanan, 

Old  Latin  Biblical  Texts ,  Oxford  (v.).  1  Jn.  i.  8— iii.  20. 

q.  Ziegler,  Itala  Pragniente.  Marburg,  1876.  1  Jn.  iii.  8-v.  21. 
m.  Liber  de  divinis  Scripturis  sive  Speculum ,  ed.  Weihrich.  Vienna 

Corpus  xii.,  1887.  The  following  verses  are  quoted:  1  Jn. 

i.  2,  3,  8,  9,  ii.  9,  10,  21,  23,  iii.  7-10,  16-18,  iv.  1,  9,  15, 
18,  v.  1,  6-8,  xo,  20,  21  ;  2  Jn.  7,  10,  11. 

Augustine’s  Tractatus .  1  Jn.  i.  i-v.  12. 

Egyptian  Versions . 

Sahidic.  Balestri,  Sacrorum  Bibliorum  Frag .  Copto-Saliid.  Mus . 
Borgiani.  Vol.  iii.  (continuation  of  Ciasca).  1904. 

1  Jn.  i.  2-v.  is  ;  2  Jn.  5-13 ;  3  Jn. 
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Woide,  Appendix  ad  editionem  NT  Graecu  Oxford, 

1799.  1  Jn.  i.  i— v.  21 ;  2  Jn. ;  3  Jn. 
Delaporte,  Revue  Bibl.  internat.  Nouvelle  Serie  ii., 

1905.  1  Jn.  i.  i-iii.  7,  iii.  9-21,  iii.  24-iv.  20.  Gives 
by  far  the  most  interesting  form  of  the  Sahidic  text. 

Bohairic.  Horner,  The  Coptic  Version  of  the  NT.  in  the 
Northern  Dialect .  Vol.  4.  Oxford,  1905. 

Armenian  Version . 

Armenian  Bible ,  ed.  Zohrab.  Venice. 

These  Epistles  do  not  offer  many  problems  of  special  difficulty 
or  interest  so  far  as  the  determination  of  the  true  text  is  con¬ 

cerned.  A  comparison  of  the  texts  published  by  Westcott  and 

Hort  with  Nestle’s  text,  shows  how  few  instances  there  are  in 
which  serious  doubt  exists.  The  chief  interest  of  the  textual 

problems  which  they  present  lies  in  the  history*  of  the  glosses 
which  have  been  inserted  into  their  text,  and  a  f£w  paraphrases 
which  have  been  substituted  for  the  true  texts.  The  most  famous 

of  these  glosses,  the  addition  of  the  “  Heavenly  Witnesses,”  does 
not  stand  by  itself.  The  tendency  to  gloss  is  most  marked  in 
Latin  authorities,  but  it  can  be  traced  in  the  Egyptian  and  other 
versions,  and  cursive  Greek  manuscripts  offer  a  few  instances  of 

its  presence  in  Greek.  An  attempt  has  been  made  to  collect  the 
evidence  for  the  Old  Latin  text  of  the  Epistle  in  an  Appendix. 
The  critical  notes  which  have  been  added  to  each  verse  are  based 

on  Tischendorfs  eighth  edition,  supplemented  where  possible 
from  later  sources  of  information.  For  the  Egyptian  Versions 

(Bohairic  and  Sahidic),  fresh  collations  have  been  made,  and 
also  for  the  Armenian.  Tischendorfs  information  has  been  re¬ 

produced,  as  it  stands  in  his  edition,  where  it  appears  to  be 
correct.  Corrections  and  additions  are  given  under  the  symbols 

boh,  sah,  arm.  The  heavier  type  should  make  it  possible  to  see 
at  a  glance  the  extent  to  which  Tischendorfs  information  has 

been  supplemented  or  modified. 

The  attempt  has  also  been  made  to  extract  from  von  Soden’s 
Die  Schriften  des  Neuen  Testaments ,  1.  ii.  C,  the  variants  in 
the  text  of  these  Epistles  which  are  to  be  found  in  Greek  MSS, 

quoted  by  him,  but  which  are  not  contained  in  Tischendorfs 
critical  apparatus.  The  number  of  instances  in  which  it  has 
been  necessary  to  add  a  note  of  interrogation  may  form  some 

indication  of  the  difficulty  of  using  von  Soden’s  book  for  this 
purpose.  It  is  much  to  be  hoped  that  the  stores  of  interesting 

information  as  to  the  readings  of  Greek  MSS,  especially  min- 
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uscules,  which  are  contained  in  his  great  work,  may  be  published 
in  some  form  which  would  render  them  available  for  general 

use.  In  the  citation  of  these  readings  von  Soden’s  system  of 
notation  has  been  reproduced,  so  that  the  new  material  is  easily 

distinguishable.  At  the  end  of  each  group  of  'MSS  quoted,  the 
number  which  the  first  MS  in  the  group  bears  in  Gregory’s  list 
has  been  added  in  brackets.  In  the  case  of  8  MSS  (i.e.  those 
which  contain  the  Gospels  as  well  as  the  Acts  and  Catholic 

Epistles,  etc.),  Gregory’s  Gospel  number  has  been  given.  It  may 
be  noticed  that  several  of  the  readings  of  86  (#)  are  of  con¬ 
siderable  interest.  As  the  Latin  text  has  been  dealt  with  in  an 

appendix,  no  attempt  has  been  made  to  revise  Tischendorf’s 
presentation  of  its  evidence. 

It  may  be  worth  while  to  give  some  account  of  von  Soden’s 
assignment  of  variants  to  his  different  groups. 

For  the  I-H-K  text  he  claims  the  following  readings : 

i

 

 
Jn.  i.  4.  rjfjieis  (vfjuv,  C  K  a  r). 

i

i

.

 

 19.  c£  rjfjLwv  rjcrav  (rjaav  c£  rjpuov). 

i

i

i

.

 

 

2.  om.  8c  (after  oiSa^ev)  (habet  K  L  a  r). 

iii.  14.  om.  tov  aS eXcfrov  (after  o  p.r)  aya7ro>v)  (habet 
C 

iv.  12.  rereXeuDfjievrj  ccrriv  cv  rjpuv  (rcr.  cr  tjjjuv  c<xtu/). 

V.  10.  eavTO)  (cumo). 

v.  20.  Kat  oi8afjLev,  A  a  (oiSap,ev  8c :  om.  /cat). 

2  Jn.  5.  Kouvrjv  ypatfcw  trot  (ypa<f>u)v  <xot  Kcuvrjv). 

The  following  cases  he  regards  as  uncertain  : 

I  Jn.  ii.  10.  cv  avro)  ovk  co*rtv  ( ovk  cc ttlv  ev  avra >,  Wmg). 

iii.  23.  ci nok'qv]  +  rjpuv  (om.  KLaf). 

2  Jn.  12.  vpLW  (rjpuDV,  Wmg). 
7T€7r\r}p(DpL€Vr}  7}. 

3  Jn.  9.  cypai^a] -f- ti  (om.  rt,  K  L  a  r :  av,  13  a). 

H \  Uncertain : 

1  Jn.  iii.  5.  om.  rjpboyv  after  ap,a/ma?  (habet  rjpLoyy,  X  C  a  r). 

iii.  7.  (?)  7TcuSia,  Wmg  (rcKvta). 
iii.  19.  ty} v  KapStav  (ras  KapSias). 

2  Jn.  9.  7rpoayu)V  (7rapa/3cui/a)v). 

“  Sonderlesarten  ” : 

1  J11.  ii.  18.  om.  o  before  a  vtlxplo-tos  (habet  o,  AKLaf), 

/.  Variants  due  to  reminiscences  of  other  passages  : 

1  Jn.  i.  4.  vp,(j)V,  Wmgl  (rjpitov).  Cf.  Jn.  XV.  II. 

1  i.e .  the  margin  of  Westcott  and  Hort’s  edition. 
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i  Jn.  i.  5.  ~avT7]  eoriv.  Cf.  Jn.  i.  19. 
€7rayyeA.ia  (ayyeAta).  Cf.  ii.  25. 

ii.  27.  fievtTU)  (jh€V€l).  Cf.  ver.  24. 

ii.  28.  e^oyfiev  (crx^€v).  Cf.  iii-  21,  iv.  17. 

iii.  II.  €7rayyeXta  (ayyeXta).  Cf.  ii.  25. 

i
i
i
.
 
 15.  aura >,  (eaura),  Wmg).  Cf.  ver.  9, 

v.  20.  aA/^fltvov)  
-f  06ov.  

Cf.  Jn.  xvii.  3. 

7]  £077  77.  Cf.  i.  2,  ii.  25  ;  Jn.  xiv.  6. 
Doubtful  cases  of  a  similar  kind  : 

I  Jn.  i.  5.  airayyeWopev  (avayy-).  Cf.  ver.  2. 

i

.

 

 
8.  ~ev  u/uv  ovk  ecrTiv.  Cf.  ver.  5. 

i.  9.  a/xapTtas]  +  77/uov.  Cf.  ver.  9,  iii.  5* 

ii.  12.  v/juov  ( vfuv ).  Cf.  Mt.  vi.  15* 

ii.  24.  ~Trarpi  ,  vta>.  Cf.  ver.  22. 

iii.  10.  SiKaiocrvvyjv]  pr.  T77V.  Cf.  ver.  7 ;  Mt.  v.  6, vi-  i,  33* i

i

i

.

 

 18.  om.  €v.  Cf.  context. 

iii.  23.  too  utco  Xa>  (to>  ovopart  tot;  utou  .  .  Xu) 
Cf.  Jn.  iii.  36,  ix.  35. 

iv.  I9.  7TpO)TOV  (7TpO)TOs). 

iv.  16.  om.  jieve  1  (20).  Cf.  iii.  24  ([pevet],  W). 

i

v

.

 

 
19.  aya7ro)p-€v)  +  tov  6v,  Cf.  ver.  20. 

v.  6.  ~ai [xan  uSaTt.  Cf.  Jn.  xix.  34. 

v

.

 

 

10.  utco  (0€o>).  Cf.  ver.  ioa. 

3  Jn.  7.  ovofiaros]  +  avrov.  Cf.  i  Jn.  ii.  12;  Ro.  i.  5- 
7rapa  (a7ro).  Cf.  2  Jn.  4. 

Doubtful  cases  of  other  kinds  : 

1  Jn.  i.  9.  Kadapurei  (-err)). 
ii.  6.  om.  ovto)s. 

~OVTO)S  KCL t  auros. 

i

v

.

 

 

3.  
om.  

€/c. 

v

.

 

 

16.  tva)-fr is.  Cf.  Jn.  ii.  25. 

V.  21.  eaurous  (ecumx), 

2  Jn.  3.  up coy  (yjpoyv). 
airo  ( irapa ). 

u  Sonderlesarten  ” : 

1  Jn.  i.  3.  om.  Se. 
ii.  8.  77PIV  (up-tv). 
ii.  26.  7rXavovrcjv. 

ii.  29.  l$YJT€  (etSTTre). 

yeyevTjTcu. iii.  17.  fleoopa  (^77). 
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i  Jn.  iii.  19.  7T€L(Tojjjiev . 
iv.  20.  jucrei  (-c ny). 

2  Jn.  6.  om.  iv  a,  20. 
11.  om.  avTO). 

12.  r)/3ov\r)6r)V. 

3  Jn.  4.  ravr^s  (toutcov). 

8.  yeva)/xe0a  (ytj/-). 
9.  eypaipa)  +  av. 

10.  om.  e/c. 

11.  o,  2°)  +  8e. 

K.  Uncertain : 

1  Jn.  iii.  15.  avro)  (cavrto,  Wmg). 
iii.  17.  6ea)pei  (-prj). 

V.  20.  yivcoo-KCo/xcv. 

^r.  1  Jn.  iii.  1.  om.  /cat  ecr/Aer, 
iii.  18.  om.  ev. 

iii.  19.  7reto-co/x€v. 
iv.  16.  Om.  /xevet  (20). 
iv.  20.  /xtcret. 

V.  4.  rjpuav. 

V.  IO.  eai/TCO. 

V.  II.  ~o  0eos  77/xtv. 

V.  20.  ytvaKr/<o/xej\ 

V.  21.  eavrovs. 

3  Jn.  8.  ymo/x€0a. 
10.  om.  e/c. 

“  Sonderlesarten  ”  Kr : 

1  Jn.  ii.  24.  ~7rarpt  vtco. 

iii.  24.  om.  /cat  (30). 

2  Jn.  5.  cxo/xev. 

9.  o  (20)]  +  Se. 
Kc  2  Jn.  8.  a7roAeo-^T€  .  etpya<rao-0e  •  .  .  a7roAa/3ryr€ 
(1  Jn.  iii.  15.  avrco. 

iii.  17.  Oecdptt.  Cf.  1.) 

1  Jn.  iii.  10.  Si/catocrwTyv]  for  rrjv. 
iii.  18.  om.  €i/. 

iv.  16.  om.  /xem  (20). 
K.  “  Sonderlesarten  ”  : 

1  Jn.  i.  3.  om  .  /cat  (2°), 
i.  7.  It3]  +  Xt3. 
ii.  4.  om.  oTt. 
ii.  7.  aSeA</>ot  (aya7T7yrot). 

rjKOvcraTe)  +  a?r  cLp\<]S. 

f 
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I  Jn.  ii.  13.  ypa<f>u)  (eypai^a). 

i

i

.

 

 

24.  vp,€Ls)  +  ovv. 

ii.  27.  
€V  vpuv  

pi€V€L. avro  
( avrov 

). 

pi€V€iT€  

(/severe), ii.  28.  
OTav  

(eav). 

ii.  29.  om.  /cat  (\Vmff). 
iii.  1.  VIOL'S 

iii.  13.  om.  /cat. 

aSe\<£oi)  +  ju,ov. 

iii.  16.  tl0€vcu  (fletvat). 

iii.  18.  re/cvtaj  -f  p,ov. 

iii.  19.  ytvaxxKOjaev  (yvaxrojae#a). 

iii.  21.  /capSia]  -f  rf/uov. 
iii.  22.  7rap  (a7r). 

iv.  3.  om.  rov. 
It/ctow]  +  Xy. 

+  Xv  ev  (rapKt  eXrjXvOoTa. 

i

v

.

 

 

19.  aya7ra)ja€y)  
+  avrov. 

iv.  
20.  

7TCDS  

(ou). 
V.  2.  TY}po)p,€V  (7T0ta)jaev). 

V.  4.  vjatov. 

V.  5.  om.  Se. 

V.  6.  om.  Kat  7rv€Vjaaros. 

V.  9.  rjv  (ort). 

V.  13.  ~atwvtov  €Xere* 

e^ere)  -f  Kat  iva  7n(TT€vrjT€ . 
~rot?  7rio-T€voucnv — fleov  ante  tvou 

V.  15.  7rap  (a7r). 

2  Jn.  3.  I rjcrov]  pr.  kv . 
6.  ̂ ecrrtv  yj  tvToXrj . 

7.  etcr^Aflov  (e^Aflov). 

9.  StSa (2°)J  +  tov  Xv. 

1

2

.

 

 

eA0etv  
(yevecr^at). 

3  Jn.  4.  om.  r^. 
7.  e#vwv  (eflviKcov). 

8.  <nroXap,/3av€iv  (v7 r-). 
12.  otSare  (otSas). 

1 3.  y pd<ji€iv  (ypcul/cu). 
om.  crot. 

ypa\j/at  (ypaqktv^. 
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“Sonderlesarten  ”  of  unknown  origin  : 

i  Jn.  ii.  23.  e^et  ̂   (i.e.  om,  o  2° — e^a  2°). 
iii.  r.  om.  koll  ecrpev. 

2  Jn.  6.  om.  tva  (i°). 
I  Jn.  iv.  2.  ywouTKeraL. 

2  Jn.  11.  o  yap  Aeya>v. 

2  Jn.  8.  a7roA.€0-ttp-€v  €ipyao-ape#a  a7roAa/3a>pev. 
3  Jn.  5.  €6?  rov5  (touto). 

Where  it  seemed  necessary  for  the  sake  of  clearness,  the  other 

variant  or  variants  have  been  added  in  brackets.  The  readings 
adopted  by  Westcott  and  Hort  and  by  Nestle  have  been 
underlined.  If  the  agreement  of  these  two  authorities  may  be 
taken  as  affording  a  rough  standard  of  what  is  probably  the  true 
text,  it  will  be  seen  at  once  that  the  variants  which  von  Soden 

claims  for  the  I-H-K  text,  if  we  neglect  differences  in  the  order 
of  words,  are  with  one  exception  (*a6  oiSapev  for  otSapev  §e) 
those  which  have  been  accepted  as  part  of  the  true  text  by  the 
best  critics.  The  same  is,  however,  true  of  most  of  the  small 

class  of  readings  which  he  attributes,  mostly  with  some  expression 

of  doubt,  to  the  “  H  ”  text.  Indeed,  by  the  test  of  intrinsic 
probability,  these  readings  stand  as  high  as  those  claimed  for 

the  I-H-K  text.  It  is  difficult  to  believe,  for  instance,  that 
7rpoayo>]/  (2  Jn.  9)  is  not  the  true  text,  softened  down  by  later 
influences  to  7rapa/3aiv<ov.  It  is  also  difficult  to  suppose  that  the 

occurrence  of  the  word  in  Mk.  x.  32  (Jesus  “going  before”  His 
disciples  on  the  way  to  Jerusalem)  had  any  influence  on  the 

Johannine  text  here.  But  von  Soden’s  treatment  of  the  “H” 
text  may  perhaps  throw  valuable  light  on  the  readings  where  the 

other  authorities  for  the  “  H  ”  text  part  company  with  S1-2  (B  N), 
a  subject  which  needs  further  investigation.  It  is  also  interesting 

to  notice  how  seldom  the  readings  assigned  to  “I”  or  “K” 
have  been  accepted  as  original.  The  inclusion  of  the  omission 

of  kcu  7rv€vparo5  (1  Jn.  v.  6)  among  the  “  Sonderlesarten  ”  of  K  is 
interesting.  Does  this  imply  that  the  true  text  of  the  passage 
ran  o  eXdoiv  §6  uSaros  /cat  atparos  /cat  7rvevparo5,  and  that  the  words 

Kat  7rv€vparo5  were  removed  in  the  “  K  ”  recension  because  of  the 
absence  of  corresponding  words  in  the  second  half  of  the  verse  ? 

On  the  whole,  it  would  seem  that  we  must  wait  for  the  publi¬ 
cation  of  von  Soden’s  Greek  text  before  we  can  make  much  use 
of  the  information  contained  in  his  section  on  the  text  of  the 

Catholic  Epistles,  except  in  so  far  as  it  supplies  us  with  informa¬ 
tion  about  new  readings  not  known  before,  or  at  least  not 
recorded  in  the  apparatus  criticus  of  the  ordinary  editions. 

It  may,  however,  be  worth  while  to  append  a  list  of  the  MSS 
which  he  assigns  to  his  three  Recensions,  and  which  have  been 
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fully  examined  for  the  purposes  of  his  great  work.  The  symbols 

used  by  Tischendorf  and  Gregory  are  given  below  the  von  Soden 
numbers. 

1.  H  Recension. 

Si  82  S3  84  86  848  -257  1  3  74  io3  162 
B  K  C  A  'P  33  (13AK)  33  P  389  25  61. 

2.  I  Recension. 

Ia.  70  -101  7  -264  200-382  8505  252 
505  40  Apl.  261  233  83  231  69  (31AK)  391 

-8459  8203  -8300  -552 
489  (195AK)  808  (265AK)  218  (65AK)  217 

8454  170  175  192  502  397  -205  -106 
794  (262AK)  303  319  318  116  96  51  179 

-164 -261 

184 

!58 

8157 -8507 

— 142 — 395 

547  ('■ 

202AK)  241  (10 4AK) 

56 

64 

65 

IIOO  -55 
;  8254  (?  C1254) 

-no 

3l6 

328 

3T7 

310 

236  26 

332 

-8457 
-8500 

8l 
56  256 

361 

209  1 
;95ak)  205  (93ak)  2 26  (108AK)  24 

248 

”3 

1 10 
235 

332- 
Ib.  (a)  62 365 

396 472 398 

8206  2; 53 

498 

214 

— 

312 

69 

242  (105AK)  2. 

(P)  78  - 

_I57 

469 8370 
— 

29 

2i5 

1x49  ( 

< 00 00 N 

Ic.  (a)  208 

37o 

Il6 

551 

307 353 — 216. 

(P)  364 

-486 

114 

-174 

506 

137 

— 335 252 60. 

K  Recension. 2  5 

54 

186 

8255 

394  5 00 S  L  384  223  58  (35AK)  —  45. 
IC.  186  8255 

223  57  (35AK). 

Kr.  (used  for  1  Jn.  v.  only). 
358  462  8463 
38  169  656  (213AK). 

1  In  accordance  with  von  Soden’s  usage,  when  a  number  is  given  without 
a  preceding  letter  it  belongs  to  the  a  group  (Acts  and  Catholic  Epistles,  etc.). 
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§  8.  Commentaries,  etc. 

The  following  list  of  Commentaries,  Articles,  and  Books  has 
been  compiled  more  especially  with  reference  to  what  has  been 
used  in  the  preparation  of  this  edition.  The  fullest  bibliographies 

are  to  be  found  in  Holtzmann  (Hand-Kommentar)  and  Luthardt 

( Struck-  Zockler) . 
Ancient  Greek — 

Clement  of  Alexandria,  only  extant  in  Cassiodorus’  Latin 
Summary  of  the  Adumbrationes  on  Jn.  i.  ii.  (Clement, 
al .,  ed.  Stahlin,  iii.  p.  209,  1909). 

Oecumenius. 

Theophylact. 
Catena,  ed.  Cramer. 

Latin — Augustine,  Tractatus  x.  in  E pis  tel  am  loannis  ad  Parthos 
(Migne,  iii.  1.  P.L.  34). 

Bede. 

Modern — Wettstein. 

Bengel. 

Liicke,  1820-1856. 
Translation,  Commentary  on  the  Epp .  of  S.  John . 

Thomas  Clark,  1837. 

Huther  (in  Meyer,  1855-1880). 
Translation,  Critical  and  Exegetical  Handbook  to  the 

General  Epp .  of  James  and  1  John .  T.  &  T.  Clark, 1882. 

F.  D.  Maurice,  The  Epistles  of  S.  John .  Macmillan  &  Co., 
1857. 

Ebrard,  “Die  Briefe  Johannis,”  Konigsberg,  1859  in  ( Ols - 
hausen's  Biblischer  Commentar). 

Ewald,  Die  Johanneischen  Schriftai.  Gottingen,  1861. 

Haupt,  1  John .  1869. 

Translation,  The  First  Epistle  of  S.  John .  (Clark’s 
Foreign  Theological  Library,  1879.) 

Rothe,  Der  Erste  Johannis  Brief  praktisch  erklart,  1878. 
A  most  valuable  Commentary. 

Westcott,  The  Epistles  of  S.  John.  Macmillan,  1883-1892. 
Plummer  ( Cambridge  Greek  Testament  for  Schools  and 

Colleges ).  1884-1 886. 
Pulpit  Commentary .  1889. 

Lias  ( Cambridge  Bible  for  Schools ).  1887. 

B.  Weiss  (Meyer.  6th  edition,  1899).  In  the  prepara¬ 
tion  of  the  notes  of  the  present  book  the  5th  edition 

(1888)  was  used. 
Luthardt  {St rack- Zockler  Kurzgef  Kommentar ,  iv.).  1895. 
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Poggel,  II,  III  John,  1896. 

W.  Karl,  Johanneische  Studien,  i.,  der  ier  JohannesbrieJ 
1898. 

Belser.  1906. 

Baumgarten  (J.  Weiss,  Die  Schriften  des  NT  ii.  3,  pp. 

3IS-3S2)-  I9°7- 
Holtzmann  ( Hand- Comment ar  zum  NT,  iv.).  1908 

(“besorgt  von  W.  Bauer’5). 
D.  Smith  (Expositor's  Greek  Testament,  v.).  1910. 

Windisch  (Lietzmann9s  Handbuch  zum  NT,  iv.  2).  1911. 

Monographs  and  Articles : 

Hilgenfeld,  Das  Evangelium  und  die  Briefe  Johannis 
nach  ihrem  Lehrbegriff  dargestellt,  1849. 

Holtzmann,  Das  Problem  des  1  Johannesbr,  in  seinem 

Verhdltniss  zum  Evang,  Jahrbuch  fur  Protestant . 

Theologie,  1881,  1882. 

Haring  (Theodor),  “  Gedankengang  u.  Grundgedanke  des 

1  Joh.55  (Theolog,  Abhandlungen  Carl  von  Weizsacker 
gewidmet),  Freiburg  in  B.  1882. 

Harnack,  Ueber  den  III  Joh,  Texte  u,  Untersuchungen,  xv. 

3.  1897. 
Stevens,  The  Johannine  Theology,  New  York,  1894. 
Wilamowitz,  Hermes,  1898,  p.  531  ff. 
Weisinger,  Studien  u,  Kritiken,  1899,  p.  575  ff. 
J.  R.  Harris,  Expositor,  1901,  p.  194  ff. 

Wohlenberg,  Neue  Kirchliche  Zeitschrift,  1902. 
Gibbins,  Expositor,  1902,  p.  228  ff. 

Wurm,  Die  Irrlehrer  im  iten  Johannes  Brief,  1903. 
Chapman,  Journal  of  Theological  Studies,  1904,  pp.  357  ff., 

5T7ff. Bartlet,  JTS,  1905,  p.  204  ff.  (in  answer  to  Chapman). 
Clemen,  Zeitschrift  fur  NT,  Wissenschaft  (Preuschen), 

I9°S,  R278. 

Salmond,  article  in  Hastings5  Bible  Dictionary, 
P.  W-  Schmiedel,  articles  in  Encyclopedia  Biblica,  also 

Religionsgeschichtliche  Volksbiicher :  Das  4  Evangelium 

gegenuber  den  3  ersten,  Evangelium,  Briefe,  u, 

Offenbarung  des  Joh,  nach  ihrer  Entstehung  u.  Bedeu- 
tung,  1906. 

Expositor,  June  1907.  Correspondence  between  Drs. 
Westcott  and  Hort.  The  Divisions  of  the  First 

Ep.  of  S.  John. 

Law,  Tests  of  Life  (Lectures  on  1  Jn.).  T.  &  T.  Clark, 
1909. 

Findlay,  Fellowship  in  the  Life  Eternal,  Hodder,  1909. 
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General : 

Wellhausen,  Erweiterungen  u.  Anderungen  im  4ten  Evan - 

gelium. 
Spitta,  Das  4  Evangelium .  1910. 
Pfleiderer,  Das  Ur chris tentum.  Berlin,  1902. 

Translation.  Primitive  Christianity .  Montgomery. 
London,  1906. 

Knopf,  Nachapostolische  Zeit alter,  p.  328  ff.,  1905. 
Zahn,  Einleitung  in  das  NT  First  edition,  1897. 

Translation  (from  the  2nd  edition),  1909  :  T.  &  T.  Clark. 
Jiilicher,  Einleitung . 

Translation.  An  Introduction  to  the  New  Testament 

J.  P.  Ward.  London,  1904. 

§  9.  The  Second  and  Third  Epistles.  Authorship. 

The  Second  and  Third  Epistles  of  S.  John  naturally  form  a 

pair.  They  are  almost  exactly  of  the  same  length.  Their  length 
is  probably  determined  by  the  size  of  an  ordinary  papyrus  sheet 

(Zahn,  Einl.  ii.  581.  Rendel  Harris). 
It  is  hardly  necessary  to  discuss  the  question  of  their  common 

authorship.  The  similarity  between  them  is  too  close  to  admit  of 

any  explanation  except  common  authorship  or  conscious  imita¬ 
tion.  It  would  tax  the  ingenuity  of  the  most  skilful  separator  to 
determine  which  is  the  original  and  which  the  copy.  They 

probably  do  not  deal  with  the  same  situation,  though  many 
writers  have  found  a  reference  to  the  Second  Epistle  in  the  Third 

(eypaif/a  rt  rfj  e/c/cA^crta).  But  the  similarity  of  their  style  and  the 

parallelism  of  their  structure  point  clearly,  not  only  to  common 

authorship,  but  to  nearness  of  date. 
The  following  phrases  show  the  close  similarity  of  their 

general  structure  : 

B'
 

6  7 rpecr^repos. 
ofls  £y<b  dyai r<2  £v  d\y]6elq.. 

ex&pyv  Mav  &tl  ettprjKa  £k  twv  t£kvojv 
gov  irepnrarovvTas  ev  aXrjdeiq 1. 

7 roXXa  vfxiv  ypd<peiv. 

oik  ipovX’fidriv  did  x^PT0V  Ka 1  A^a*'os* 

aXXA  £\7rlfa  yeviadat  7 rpbs  vfxas. 

Kal  CTTOfxa  7 rpos  arb/aa  \a\rjcrai. 
dard^erai  <re  ra  t£kvg  ttjs  dde\(pr] s  gov. 

r 
6  7rpecrf3vTCpos. 
8v  eyCo  dyairG)  £v  aky}deiq,. 

£x^Pylv  7 &P  Mav  .  fiaprvpovvTcov 
gov  rrj  aXrjdel^  Kadws  gv  ev  d\y\- 
6elq i  7repL7raT€is. 

iva  aKotiw  ra  £p,d  tIkvcl  ev  rrj  aXrjOeiq, 

TrepnrarovvTa. 
7 roXXa  elxov  ypa\pai  gol . 

aXX’  oo  de\w  5ia  ̂ Xaj'O!  Kal  KaXajaov 
ctol  y pa<peiv. 

8£  evdews  ere  I8etv. 

Kal  crrSfxa  i rpbs  Grbfxa  Xa Xrjaofxev. 

dawa^ovTat  ae  ol 
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lt  may  be  a  question  how  much  of  this  should  be  referred  to 

epistolary  convention,  and  how  much  should  be  regarded  as  the 
sondergut  of  the  writer.  But  the  close  resemblance,  coupled  with 

complete  independence  in  the  parts  where  circumstances  and  sub¬ 
ject-matter  naturally  lead  to  diversity,  can  hardly  be  explained  on 
any  other  theory  except  that  the  two  letters  are  by  the  same  hand. 

A  more  serious  question  is  raised  when  the  two  letters  are 
compared  with  the  First  Epistle.  Here  there  is  a  certain  amount 
of  evidence,  both  external  and  internal,  which  is  not  conclusive  of 

difference  of  authorship,  but  at  least  needs  serious  consideration. 

They  have  many  phrases  which  recall,  or  are  identical  with, 
those  of  the  First  Epistle.  We  may  notice  the  following  : 

fxivuv  iv  rfj  dtdaxVj  2  Jn.  9. 

ttjv  akrjOeiav  ttjv  fxivovc rav  iv  ypuv, 

2  Jn.  2. 
wepiwarovvr  as  tv  aXrjOei#,  2  Jn.  4  ;  cf. 

3  Jn-  3- wepiwar&aev  /card  ras  ivroXds,  2  Jn.  6. 

6  KaKowoi&v  o$x  iwpaKev  rbv  Oebv, 

3jn.  11. 

6  ayaOoiroiLov  4  k  rod  Oeov  iarlv, 
7)  fxaprvpia  TjpLwv  aXyOtfs  ianv,  3  Jn.  12 

(cf.  Jn.  xxi.  24). 

dX'qdeia  thrice  in  each  Epistle. 
i}  aXyOeta  twice  in  2  Jn.,  thrice  (four 

times)  in  3  Jn. 

oCros  /cat  rbv  waripa  Kal  rov  vlov  4x€b 

2  Jn.  9. 
Oebv  ovk  exet,  2  Jn.  9. 

(ivroXty)  fjv  efyop lev  dir'  apxys ,  2  Jn.  5* 

kolQCos  7}Koda<xre  air  apxys,  2  Jn.  6. 

ot  fXTj  b/aoXoyouvres  ’Itjcovv  Xpuxrbv 
ipxbfievov  iv  aapd. 

odros  icrnv  6  avrlxpiVTOs,  2  Jn. 

t  7
- 

if  fxaprvpla  Tyji&v  aXiiOrjs  e<m,  3  Jn.  12. 

ovx  ws  ivroX^v  ypdfpiov  aoi  Kcuvfy, 

2  Jn.  5. 
iXwlfa  yeviaOai  wpbs  vjxas  . 

tva  7}  xaP&  W&v  7r67rX7]pcofj,tv7)  2  Jn. 
12. 

avT7]  icrrlv  tj  aydwTj,  Xva  wepiwar&fxev 

2  Jn.  6. otfre  iwidixerai  /cat  /cwAde t,  3  Jn. 
IO. 

d  fxivcjv  ivrrj  dydiry,  I  Jn.  iv.  16. 
6  Xoyos  rov  Oeov  iv  bpuv  fxiveLJ  1  Jn. ii.  14. 

iv  r(p  (purl  wepiwar&fiev,  1  Jn.  i.  7. 

KaOcds  €K€ivos  weptewdrriaev  I  Jn.  ii.  6. 

rbv  Oeov  bv  oi>x  e&paKev,  I  Jn.  iv.  20. 

7ras  d  dfiaprdviov  ovx  i&paKev  avrbv, 

I  Jn.  iii.  6. 4k  rov  Oeov  ivri,  1  Jn.  iv.  4. 

dXrjOis  evnv  /cat  od/c  tanv  ipevdos,  I  Jn. ii.  27. 

once  in  1  Jn. 

eight  times  in  1  Jn. 

was  6  dpvov/xevos  rbv  vlov  ov84  rbv 
waripa  4x€L‘ 

6  ofioXoycov  rbv  vlov  Kal  rbv  waripa  4xeh 

1  Jn.  ii.  23. 
ivroXfyv  waXaidv  tyv  el'x^re  aw’  dpxv*j 

1  Jn.  ii.  7. 

t)v  7}Kod(Tare  a7r’  apxvs,  1  Jn.  iii-  II • 

8  op,oXoyei  ’Itjgovv  Xpiarov  iv  aapKi 
iXTjXvObra,  I  Jn.  iv.  2. 

odrbs  ianv  6  dvrixpio’TOS,  6  dpvovfxevos 
rbv  waripa  /cat  rbv  vlov ,  I  Jn.  ii.  22. 

el  r7)v  fxaprvpiav  r&v  dvdpibwwv  Xa fipd- 
vofiev ,  1  Jn.  v.  9. 

ovk  ivroXfyv  Kaivty  ypd(poj  vpuvy  I  Jn. 
ii.  7. 

ravra  ypdpojxev  ij/xeis  tva  7)  xaP^  VfJ'&v 
rj  wewXTjpwfiivT},  I  Jn.  i.  4. 

avrT)  icrlv  7}  ivroXij  avrov  tva  wtcrretiw- 

jaev,  1  Jn.  iii.  23. 
Cf.  oflre  4x€LS  /fat  4<rr  iv,Jn. 

iv.  11. 

We  may  also  notice  the  thoroughly  Johannine  method  of 
emphasizing  an  idea  by  parallel  clauses,  one  positive  and  the 
other  negative.  Cf.  2  Jn.  9;  3  Jn.  11. 
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A  careful  comparison  of  these  instances  of  words,  phrases,  and 
constructions  which  are  common  to  the  two  smaller  Epistles  and 

the  larger  Epistle  establishes  beyond  the  possibility  of  doubt  the 
intimate  connection  between  the  two.  A  knowledge  of  the  First 
Epistle,  or  of  its  contents,  seems  almost  necessarily  presupposed 

in  some  passages  of  the  smaller  Epistles.  Cf.  especially  2  Jn.  9, 
3  Jn.  11.  2  Jn.  12  need  not  contain  an  actual  reference  to  1  Jn. 

i.  4,  but  it  gains  in  point  if  it  is  written  in  view  of  what  is  said 

thereabout  the  “  fulfilment  of  joy.”  In  the  one  case  it  is  the 
written,  in  the  other  the  spoken,  word  that  is  lacking  to  assure 

the  fulness  of  joy  which  comes  of  fellowship.  And  it  is  in¬ 
teresting  to  notice  the  similarity  of  the  results  obtained  by  a 

comparison  of  2  and  3  John  with  1  John  to  those  which  appear 

when  we  compare  the  Gospel  and  the  First  Epistle.  The  con¬ 
nection  is  indisputable.  We  are  compelled  to  choose  between 
common  authorship  and  conscious  imitation.  And  the  freedom 

with  which  the  same  and  similar  tools  are  handled  points  clearly 
to  the  former  as  the  more  probable  alternative. 

The  internal  evidence  of  different  authorship  on  which 

Pfleiderer  depends  is  not  conclusive.  He  notices  (1)  the 

anonymous  and  general  character  of  the  First  Epistle,  as  com¬ 
pared  with  the  address  of  the  Second  to  a  particular  Church, 
and  the  Third  to  an  individual,  named  Caius,  and  the  use  of  the 

title  “The  Presbyter”  by  the  author  in  both.  (2)  The  common 
identification  of  this  “Presbyter”  with  John  the  Presbyter  is 
supported  by  no  valid  reasons.  There  must  have  been  many 

other  “  Presbyters,”  and  those  addressed  would  know  who  was 

meant,  though  it  was  not  the  famous  “Presbyter”  of  Papias. 
We  really  know  nothing  of  Papias’  Presbyter  except  that  he 
“handed  down”  a  Chiliastic  saying  attributed  to  the  Lord. 
Such  an  one  was  not  likely  to  have  busied  himself  with  Gnostic 

theology  and  anti-Gnostic  polemic.  In  his  case  the  term 

“  Elder  ”  is  used  in  the  natural  sense  of  the  term ;  in  these 
Epistles  it  is  a  title  of  office,  used  by  one  who  claims  respect 
for  his  official  position,  who  dictates  to  the  faithful  as  to  the 

company  they  are  to  keep,  gives  letters  of  commendation  to 
wandering  preachers,  and  is  offended  at  their  being  neglected. 

(3)  The  anti-Gnostic  polemic  of  2  John  is  the  same  as  that  of 
Polycarp,  ad  Phil .  vii.  1,  pure  docetism,  as  found  in  Ignatius, 
and  not  the  milder  and  later  separation  between  Jesus  and 
Christ. 

Of  these  reasons  some  are  pure  assumptions,  and  others  are 

fully  accounted  for  by  the  (possible)  differences  of  circumstance. 
There  is  nothing  in  the  Epistles  which  necessitates  an  official  use 

of  the  term  “Elder,”  though  one  who  is  aged  may  be  in  a 
position  to  speak  and  act  with  authority.  The  authority  which 
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the  author  claims  is  far  greater  than  ever  attached  to  the  office 

of  “  Presbyter.” 

The  question  of  whether  “pure  Docetism”  is  earlier  than 
“dualistic  separation”  of  the  kind  attributed  to  Cerinthus  is  an 
open  one.  But  where  is  the  justification  for  differentiating 
between  the  Second  and  the  First  Epistles  in  this  respect  ?  The 
language  of  the  Second  is  hardly  intelligible  without  reference  to 
the  First.  It  may  certainly  be  interpreted  in  the  same  sense. 

The  reasons  brought  forward  by  Jiilicher  ( Einleitung ,  p.  218) 
are  not  more  convincing.  The  expressions  i^apr/v  Xtav,  fiXlirtre 

iavrovi  (cf.  I  Jn.  V.  21,  <f>vXa£a.T€  lavra),  jxujQbv  rrXrjpr)  drroXap- 
fidvew,  (Tvvepyol  yivwjuOa,  dyaOorroietv,  do  not  prove  much.  The 

use  of  the  singular  only  of  Antichrist  is  equally  unconvincing, 

especially  in  view  of  1  Jn.  ii.  22.  The  difference  between  ZXrjXv- 
66ra  and  Zpx°h tevov  is  at  least  less  striking  than  the  resemblance  of 

the  rest  of  the  passages.  The  apparent  contradiction  between 

3jn.  11,  6  KaK07roLwv  ov\  i(x)paK€v  tov  Ocov,  and  Jn.  i.  18,  I  Jn. 

iv.  12,  could  easily  be  paralleled  by  similar  “  contradictions  ”  in 
the  Gospel  (cf.  also  Jn.  xiv.  9). 

Both  writers  also  lay  stress  on  the  external  evidence.  That 

the  two  smaller  Epistles  found  their  way  into  the  Canon  apart 
from  the  First  is  partly  true.  There  is,  however,  considerable 

evidence  for  the  acceptance  of  two  Johannine  Epistles,  i.e.  1,  2  Jn., 
before  the  three  were  generally  recognized.  And  the  private 

character  of  the  smaller  Epistles,  as  well  as  their  relative  un¬ 
importance,  are  quite  enough  to  account  for  their  more  gradual 

acceptance,  even  if  they  were  written  by  the  author  of  the  First. 

Pfleiderer’s  statement,  that  the  Second  and  Third  Epistles  are 

described  in  the  Muratorian  Fragment  as  written  in  John's 
name  to  do  honour  to  him,  rests  on  a  very  doubtful  interpretation 

of  the  passage  in  which  two  Johannine  Epistles,  almost  certainly 
the  First  and  Second,  are  mentioned,  after  which  comes  the 

sentence  dealing  with  the  Wisdom  of  Solomon. 

Schwartz 1  regards  the  two  Epistles  as,  “in  contrast  to  the  First, 

genuine  letters  of  a  real  Elder,”  whose  name,  however,  cannot  have 
been  John,  or  it  would  not  have  been  necessary  “  to  cut  away  his 
real  name,  in  order  to  bring  these  interesting  documents  into  the 

Canon.”  This  is  an  excellent  reason  for  supposing  that  the  name 
John  never  stood  in  these  Epistles.  It  does  not  help  us  to 
determine  the  probability  or  improbability  of  the  view  that  the 

letters  were  written  by  one  John,  who  described  himself  as  “the 
Elder  ”  without  adding  his  name. 

The  impossibility  of  a  Chiliast  such  as  Papias’  “John  the 
Elder”  having  any  part  in  the  composition  of  the  Johannine 
literature  is  emphasized  by  many  writers,  especially  by  Pfleiderer 

1  Ueber  den  Tod  der  Sohne  Zebedai ,  p.  47. 
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and  Reville  (“ce  presbytre  Jean  en  qui  le  millenaire  Papias 

saluait  un  de  ses  maitres,”  Le  Quatrieme  Evangile ,  p.  50).  All  we 
know  of  him,  if  in  this  case  we  may  trust  Irenaeus  more  than 

many  writers  are  usually  willing  to  do,  is  that  Papias  recorded 

on  his  authority  the  famous  Chiliastic  saying  about  the  fruitful¬ 
ness  of  the  Messianic  kingdom.  In  what  sense  he  interpreted 
it  we  do  not  know.  If  the  Presbyter  to  whom  Papias  owes  his 
account  of  S.  Mark  is  the  same,  as  would  seem  most  probable, 

he  was  certainly  capable  of  sound  judgment  and  careful  apprecia¬ 
tion.  And  one  phrase  which  occurs  in  the  Third  Epistle  recalls, 

or  is  recalled  by,  the  words  of  Papias’  preface  ( aif  a \rj- 
0aas).  It  is  somewhat  hasty  to  assume  that  the  “  Presbyter 

venerated  by  the  Chiliastic  and  stupid  Papias  ”  (Reville,  p.  316) 
was  incapable  of  anything  “spiritual.”  He  handed  down  a 
£  Chiliastic  ”  saying,  or  one  which  was  perhaps  too  grossly 
*  Chiliastic  ”  in  its  literal  meaning  to  have  been  taken  literally, 
even  by  the  Elder  who  handed  it  down.  His  views  were 

probably  Millenarian.  It  would  be  difficult  to  find  any  one 

“venerated”  at  the  end  of  the  first  or  beginning  of  the  second 
century  who  did  not  in  some  sense  share  the  ordinary  Chiliastic 

expectation  of  most  Christians.  But  as  to  how  “gross,”  or  how 
“  stupid,”  his  views  were  we  really  know  nothing.  Even  Papias 
may  have  been  better  than  Eusebius  thought  him.  In  any  case 
we  have  but  slender  evidence  to  justify  the  transference  of  all  his 

“  stupidities  ”  to  the  Elder  John  whose  traditions  he  has  preserved. 
The  position  of  authority,  not  claimed  so  much  as  used  and  acted 

upon,  by  the  author  of  these  two  Epistles,  is  such  as  perhaps 
could  only  belong  to  a  representative  of  the  older  generation. 
Whether  it  would  be  natural  for  John  the  Apostle  to  describe 

himself  as  “  the  Elder  ”  is  at  least  open  to  question.  There  can  be 
no  doubt  of  the  naturalness  of  the  title  if  used  by  such  an  one  as 

John  the  Elder,  the  disciple  of  the  Lord. 

We  have  every  reason  to  believe  that  an  “ Elder”  held  a 
predominant  position  in  Asia  Minor  about  the  close  of  the  first 
century.  There  are  valid  reasons  for  calling  him  John.  His 

relation  to  John  the  son  of  Zebedee  is  a  mystery  which,  at  present 
at  least,  we  have  not  enough  evidence  to  enable  us  to  solve. 

Harnack’s  conjecture,  based  on  the  most  natural  interpretation 
of  the  fragment  of  Papias’  preface  which  Eusebius  has  preserved, 
that  he  was  a  pupil  of  John  the  Apostle,  and  in  some  sense  a 
disciple  of  the  Lord,  is  perhaps  the  hypothesis  which  leaves 
fewest  difficulties  unsolved.  That  he  is  the  author  of  the  two 

smaller  Epistles  is  the  view  which  seems  to  be  best  supported  by 
external  tradition  and  by  internal  probability.  The  arguments  in 
favour  of  different  authorship  for  Gospel,  First  Epistle,  and  the 

two  shorter  Epistles  are  not  negligible,  but  they  are  not  con- 
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elusive.  The  theory  which  attributes  to  him  some  share  at  least 

in  the  wi'iting  of  Gospel  and  First  Epistle  is  the  most  probable 
conjecture  that  we  can  at  present  make.  To  what  extent  he  is 
answerable  for  the  matter  of  either  is  a  difficult  problem,  perhaps 
insoluble  in  the  present  state  of  our  knowledge.  Most  of  the 

difficulties  which  every  historical  inquirer  must  feel  to  stand  in 
the  way  of  attributing  the  Gospel  (in  its  present  form)  and  the 
Epistle  (they  are  less  in  this  case  than  in  that  of  the  Gospel)  to 
the  son  of  Zebedee  are  modified,  though  they  are  not  removed,  by 

the  hypothesis  that  a  disciple  is  responsible  for  the  final  redaction 

of  his  master’s  teaching.  The  longer  and  the  more  carefully  the 
Johannine  literature  is  studied,  the  more  clearly  one  point  seems 

to  stand  out.  The  most  obviously  “  genuine  ”  of  the  writings  are 
the  two  shorter  Epistles,  and  they  are  the  least  original.  To 

believe  that  an  author,  or  authors,  capable  of  producing  the 
Gospel,  or  even  the  First  Epistle,  modelled  their  style  and 
teaching  on  the  two  smaller  Epistles,  is  a  strain  upon  credulity 
which  is  almost  past  bearing.  Are  we  not  moving  along  lines  of 
greater  probability  if  we  venture  to  suppose  that  a  leader  who 
had  spent  his  life  in  teaching  the  contents  of  the  Gospel,  at  last 

wrote  it  down  that  those  whom  he  had  taught,  and  others,  “  might 

believe,  and  believing  might  have  life  in  His  name  ” ;  that  after 
some  years  he  felt  that  the  message  of  the  Gospel  had  not  pro¬ 
duced  the  effect  on  their  lives  and  creed  which  he  had  expected, 
and  that  he  therefore  made  the  appeal  of  the  First  Epistle,  o 

rjKOvaaTe  an  a pxfjs  /xevera),  bidding  them  make  use  of  what  they 

already  knew,  and  assuring  them  that  in  it  they  would  find  the 
help  they  needed  to  face  the  circumstances  in  which  they  now 

found  themselves  placed?  The  difference's  between  the  two 
writings  may  well  be  due  to  the  needs  of  a  simpler  and  more 
popular  appeal.  It  is  the  circumstances  of  the  hearers  and  their 
capacity  to  understand  which  determine  his  message,  rather 
than  any  very  clear  change  in  his  own  position  or  opinions.  At 
the  same  time  or  at  a  later  period  he  may  have  had  to  deal  with 
the  special  circumstances  of  a  particular  Church  or  particular 
individuals,  and  again  the  special  circumstances  of  his  hearers 
and  their  intellectual  and  spiritual  capacity  have  determined  the 

form  and  the  substance  of  his  appeal.  The  term  “  Catholic  ”  is 
a  misleading  one.  It  has  perhaps  misled  the  critical  even  more 
than  the  conservative  interpreters  of  these  Epistles.  It  is 
impossible  to  understand  these  letters  if  they  are  regarded  as 

having  been  originally  composed  as  a  message  to  the  whole 
Church,  or  for  all  time.  The  writer  knows  those  whom  he 

addresses.  He  writes  with  full  knowledge  of  their  immediate 
circumstances  and  of  their  spiritual  powers.  If  we  are  to 
interpret  his  words,  we  must  consider,  not  so  much  what  he  could 
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have  said  himself,  as  the  circumstances  which  tied  him  down  to 

saying  that  which  his  readers  could  understand.  It  is  possible 
that  advancing  years  may  have  modified  his  views,  and  even 
weakened  his  powers.  But  the  special  circumstances  which 
called  for  his  intervention,  and  perhaps  the  voyOpor^  of  his 
hearers,  offer  a  far  more  probable  explanation  of  the  difference 
which  we  cannot  but  feel  between  the  spiritual  heights  of  the 

Gospel  and  the  common-place  advice  of  the  shorter  Epistles. 
He  who  proclaimed  6  Aoyos  <rdp£  eyeWo  may  still  have  believed 
it,  though  he  finds  himself  compelled  to  write  )  pupiov  to  kclkov 
dXXa  to  ayadov,  and  to  make  appeals  to  his  personal  authority  in 

the  case  of  those  to  whom  his  deeper  thoughts  were  as  a  sealed 
book. 

§  10.  The  Second  Epistle. 

The  chief  object  of  this  letter  is  to  give  the  Church  or  the 

family  to  whom  it  is  addressed,  clear  advice  and  instruction 
about  the  reception  of  Christians  from  other  Churches.  The 

duty  of  hospitality  was  recognized  and  enforced.  We  may 

compare  He.  xiii.  2. 
It  was  a  necessary  part  of  the  duty  of  each  Church,  or  of 

some  leading  members  in  it,  during  the  whole  of  the  period 
when  the  union  of  the  various  members  of  the  Christian  body 

was  being  secured  by  the  work  of  “Apostles,  Prophets,  Evan¬ 
gelists,  Teachers,”  who  went  about  from  place  to  place,  while 
the  resident  officers  were  expected  to  submit  to  the  authority 

of  the  higher  rank .  In  the  opinion  of  the  Elder,  who  clearly 
claims  to  exert  his  authority  over  all  the  Churches  in  the  sphere 
in  which  he  lives,  there  was  danger  of  the  abuse  of  hospitality. 

False  teachers  are  taking  advantage  of  the  opportunity  to  dis¬ 
seminate  their  errors.  So  he  lays  down  the  two  practical  tests 

which  may  form  guiding  principles  in  offering  hospitality  to 
strangers.  They  are  the  same  points  which  are  insisted  upon  in 
the  First  Epistle.  Those  who  carry  out  the  Gospel  in  their  lives, 

who  “  walk  in  love,”  and  who  recognize  fully  the  reality  and  the 

permanence  of  the  Incarnation,  who  “confess  Jesus  Christ 

coming  in  the  flesh,”  are  to  be  received.  The  Progressives  who 
do  not  abide  in  the  “  teaching  of  the  Christ  ”  must  be  refused. 
Even  to  give  them  greeting  is  to  participate  in  their  evil  works. 
Incidentally  the  Elder  takes  the  occasion  thus  offered  to 

encourage  those  who  are  faithful,  who  are  “walking  in  truth,” 

and  to  urge  on  them  once  more  the  duty  of  “walking  in  love” 
as  well  as  of  remaining  true  to  the  teaching  which  they  had 

heard  “from  the  beginning.”  He  reserves  what  he  has  to  say 
at  greater  length,  till  he  has  the  opportunity  of  seeing  and 
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conversing  with  them,  on  the  visit  which  he  hopes  soon  to  be 

able  to  pay  them. 
The  situation  recalls  that  of  the  Didache,  where  the  same 

difficulty  of  how  the  “  Prophets  ”  are  to  be  received  is  seriously 
felt  and  discussed  at  length.  There  the  danger  is  rather  of 
those  who  make  a  regular  custom  of  demanding  maintenance 

as  Prophets  who  come  in  the  name  of  the  Lord,  and  so  of  living 

in  idleness  at  the  expense  of  others.  In  the  Epistle  the  dis¬ 
semination  of  false  teaching  is  the  chief  danger  to  be  guarded 

against.  It  would  be  rash  to  describe  the  situation  found  in 
the  Didache  as  a  later  development  than  that  which  is  suggested 

in  this  letter.  At  the  same  time  the  similarity  of  the  circum¬ 
stances  does  not  necessitate  the  assignment  of  both  writings 
to  exactly  the  same  date.  Development  was  at  different  rates 
in  different  places.  From  what  we  know  of  the  history  of  the 
Asiatic  Churches,  we  might  naturally  expect  stages  to  be  reached 
there  at  an  earlier  date  than  in  some  other  regions.  The 
evidence,  therefore,  of  this  resemblance  to  the  Didache  should 

be  used  with  caution  in  determining  the  date  of  the  Epistle.  In 
itself  the  parallel  is  clear  and  interesting.  We  may  also  compare 

the  praise  bestowed  on  the  Smyrnaeans  by  Ignatius  for  their 

hospitable  reception  of  Philo  and  Agathopus  (Ign.  Sm.  io),  or 

Polycarp’s  thanks  to  the  Philippians  for  their  kindness  to  the 
prisoners  (Pol.  ad  Phil  i). 

The  well-known  controversy  about  the  destination  of  this 
Epistle  shows  no  signs  of  a  final  settlement.  The  view  that  it 
was  addressed  to  an  individual  lady  and  not  to  a  Church  has  of 

late  been  most  vigorously  supported  by  Rendel  Harris  ( Expositor , 
1901).  Advocates  of  this  view  have  found  her  name  either  in 
Electa  or  in  Kyria,  which  is  not  unknown  as  the  name  of  a 
woman  (cf.  Liicke,  p.  444). 

The  names  of  Mary  and  Martha  have  also  been  suggested, 
the  former  because  of  the  incident  recorded  in  Jn.  xix.  27,  the 

latter  for  a  supposed  play  on  the  name  (Martha-domina- 

Kyria).  It  is  hardly  necessary  to  discuss  seriously  these  con¬ 
jectures  of  Knauer  and  Volkmar.  The  name  Electa  is  almost 

certainly  excluded  by  ver.  13,  and  by  the  improbability  of  two 
sisters  bearing  the  same  name.  If  the  letter  is  addressed  to  an 

individual,  the  name  is  clearly  not  given.  The  use  of  Kvpta  is 
very  wide.  It  may  be  a  purely  formal  title  of  courtesy.  It  is 
certainly  used  frequently  by  near  relations,  whether  as  a  token 

of  affection,  or  mark  of  courtesy  real  or  assumed.  In  spite  of 

Rendel  Harris’  ingenious  suggestions,  the  use  of  the  word  by 
relations,  even  if  the  Editors  of  Papyri  are  frequently  right  in 

translating  it  “  My  dear,”  does  not  go  very  far  towards  establish¬ 

ing  the  view  that  we  have  in  this  Epistle  a  “love-letter.”  The 
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formal  use  of  Kvpta  is  undoubtedly  well  established,  and  the 

character  of  the  Epistle  can  only  be  determined  by  more 
general  considerations.  If  we  examine  the  whole  contents  of 
the  letter  we  can  hardly  escape  the  conclusion  that  a  Church 
and  not  an  individual  is  addressed.  The  language  of  ver.  i, 

“  Whom  I  love  in  truth,  and  not  I  only,  but  all  who  know  the 

truth,”  is  at  least  more  natural  if  it  is  addressed  to  a  community. 
It  is  clear  from  ver.  4  that  the  writer  can  only  praise  the  conduct 

of  some  of  the  “children,”  while  the  address  in  ver.  1  is  general, 
“  and  her  children.”  If  it  is  necessary  to  assume  that  the  word 
TtKva  has  a  narrower  meaning  in  ver.  1  than  in  ver.  4,  the  difficulty, 

such  as  it  is,  is  about  the  same  whether  the  reference  is  to  a 

single  family  or  to  a  whole  Church.  Jiilicher’s  argument  (Em- 
leitung ,  p.  216)  does  not  gain  much  by  the  inclusion  of  this 

point.  We  cannot  say  more  than  that  the  references  to  the 
whole  family  in  ver.  1,  and  to  a  part  of  it  in  ver.  4,  are  rather  more 

natural  if  the  “  family  ”  be  a  Church.  On  the  other  hand,  the 
change  between  singular  and  plural  (4,  5,  13  as  compared  with 

6,  8,  10,  12)  certainly  favours  the  view  that  a  Church  is  ad¬ 
dressed.  Interesting  parallels  of  a  similar  change  between 

singular  and  plural  have  been  noticed  in  the  Book  of  Baruch. 
And,  as  Jiilicher  truly  says,  the  general  contents  of  the  letter  are 

“anything  rather  than  private  in  character.” 

§  11.  The  Third  Epistle. 

The  general  outline  of  the  circumstances  which  led  to  the 

writing  of  this  Epistle  may  be  traced  with  some  certainty, 
though  there  are  many  details  which  cannot  be  so  certainly 
determined. 

There  can  be  no  doubt  that  it  is  addressed  to  an  individual, 

and  not  to  a  Church :  though  nothing  is  known  for  certain 
about  the  Caius  to  whom  it  is  sent ;  and  his  identification  with 

any  of  the  other  bearers  of  that  name  who  are  mentioned  in 
the  New  Testament,  or  known  to  early  tradition,  is  extremely 

precarious. 
The  object  of  the  letter  is  to  claim  the  good  services  of 

Caius  on  behalf  of  some  travelling  Missionaries  who  are  about 

to  visit  Caius’  Church,  and  who  are  either  members  of  the 
Church  over  which  the  Elder  presides,  or  have  recently  visited 
it.  It  would  seem  that  the  Missionaries  had  previously  visited 

the  Church  of  Caius,  and  had  been  hospitably  received  by  him. 
On  their  return  to  (?)  Ephesus  they  had  borne  public  witness 
at  a  meeting  of  the  Church  to  the  kindness  which  they  had 

received  at  his  hands.  On  the  ground  of  this  the  Elder  con¬ 

fidently  appeals  to  Caius  to  repeat  his  former  kindness,  when 
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the  occasion  arrives,  on  their  next  visit  to  his  Church.  He 

claims  on  their  behalf  hospitality  and  help.  They  should  be 

“sent  forward”  in  a  manner  worthy  of  the  Master  whom  they 
served.  And  they  had  a  right  to  claim  support,  for  they  had 
maintained  the  Pauline  custom  in  their  work  among  heathen, 

of  receiving  nothing  from  those  to  whom  they  preached  (cf. 

Ac.  xx.  35  ;  i  Th.  ii.  g  ;  2  Th.  iii.  8).  All  Christians  (ver.  8)  were 
bound  to  support  and  help  forward  such  work  to  the  best  of  their 
power.  To  do  so  was  to  work  for  the  Truth,  or  rather  to  make 
themselves  fellow-workers  with  Truth  itself. 

The  Elder  had  previously  written  to  the  Church  of  which 
Caius  and  Diotrephes  were  members.  But  Diotrephes,  whose 
ambition  was  known  to  the  Elder,  and  who  had  succeeded  in 

gaining  an  ascendency  over  the  Church,  or  at  any  rate  over 
the  majority  of  its  influential  members,  had  managed  either  to 
suppress  the  letter,  or  to  persuade  the  Church  to  ignore  its 
contents.  He  not  only  refused  himself  to  receive  those  who 

came  with  the  Elder’s  commendation,  but  made  it  his  policy  to 
try  to  drive  out  of  the  Church  those  who  were  anxious  to  take 

the  opposite  course,  if  he  could  not  succeed  in  preventing  their 
efforts  by  simpler  methods  (ver.  10).  It  was  time  for  the  Elder 
to  intervene.  He  has  to  remind  Caius  and  those  who  will 

listen  to  his  admonitions  that  there  are  such  things  as  right  and 
wrong.  Their  choice  will  show  whether  they  are  Christians  in 

anything  more  than  name.  To  do  the  right  is  the  sign  of  the 
birth  from  God,  and  of  the  enjoyment  of  the  Vision  of  God. 

It  would  seem  that  Diotrephes  had  found  his  opportunity  in 

the  suspicion  in  which  Demetrius  was  held  by  the  Church. 

He  is  clearly  one  who  possessed  the  esteem  of  the  Elder,  and 

who  had  been  recommended  to  Caius’  Church  by  him.  His 
relation  to  that  Church  and  to  the  travelling  Missionaries  is  not 

equally  certain,  and  different  views  have  been  held  on  this  point. 
Some  have  regarded  him  as  one  of  the  Missionaries,  or  as  their 
leader,  to  whom  the  Elder  had  borne  witness  in  a  previous 
letter  of  commendation.  Others  have  thought,  from  the  separate 
mention  of  him  and  of  the  travellers,  that  he  had  nothing  to  do 
with  them,  but  was  a  member  of  the  Church  to  which  the  letter 

is  addressed.  Such  a  view  is  quite  possible.  Without  accepting 

the  over-ingenious  conjecture  of  Dom  Chapman,  that  the  Elder 
had  already  mentally  designated  him  Bishop  of  the  Church, 
it  is  certainly  natural  to  suppose,  with  Wilamowitz,  that  one  of 

the  main  objects  of  the  letter  is  to  serve  as  a  letter  of  com¬ 
mendation  for  Demetrius,  and  that  he  at  least  travelled  with 

the  Missionaries  on  the  journey  which  forms  the  occasion  of 

the  Epistle,  whether  he  was  actually  one  of  their  company  or 

not.  It  would,  of  course,  be  fairly  easy  to  form  a  good  many 
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hypotheses  which  would  all  suit  the  few  facts  of  the  situation 
known  to  us.  It  is  better  to  confine  ourselves  to  the  simplest 
and  most  natural.  And  that  would  seem  to  be  that  Demetrius 
was  one  of  the  band  of  Missionaries  whom  the  Church  of  Caius 

and  Diotrephes  had  special  reasons  to  mistrust.  It  seems  to 
need  all  the  authority,  official  or  personal,  which  the  Elder 

possessed,  and  all  his  personal  influence  with  a  faithful  friend, 
to  ensure  a  hospitable  reception  for  one  who  has,  in  his  opinion 

unjustly,  fallen  under  suspicion. 
If  it  is  idle  to  identify  the  recipient  of  the  letter  with  any 

other  Caius  known  to  the  New  Testament,  it  is  even  less  pro¬ 

fitable  to  attempt  the  identification  of  Demetrius.  Dom  Chap¬ 

man’s  suggestion,  that  he  is  the  Demas  of  2  Ti.  iv.  10  (A yj^ols  yap 
fie  eyKareXnrev  ayaTT'qcras  rov  vvv  aiaW  Kal  impevOY}  els  ©ccrcraAo- 
vikv)v\  has  little  in  its  favour  save  its  necessity  to  complete 

a  fabric  of  conjecture  of  which  the  ingenuity  is  far  more  ap¬ 

parent  than  its  probability.  Prof.  Bartlet’s  suggestion,  that 
Demetrius  the  silversmith  (of  Ac.  xix.  24)  is  more  likely,  may 

be  placed  slightly  higher  in  the  scale  of  probability.  But  the 
game  of  guessing  is  misleading  in  attempts  to  reconstruct  the 
unknown  circumstances  under  which  the  Epistle  was  written. 
It  is  more  reasonable  to  confine  our  attention  to  what  may  be 

legitimately  deduced  from  the  actual  references  of  the  Epistle. 
A  further  question  is  raised  by  ver.  9.  Are  we  to  identify  the 

letter  to  which  reference  is  there  made  with  the  Second  Epistle  ? 
In  favour  of  this  have  been  urged  (1)  the  dose  connection  of 

the  two  Epistles  in  tradition;  (2)  the  probability  that  2  Jn.  is 
addressed  to  a  Church ;  (3)  the  close  connection  between  the 

two  Epistles  in  thought  and  language.  Of  these  arguments  the 
first  is  of  doubtful  value.  The  connection  is  hardly  so  close  as 

is  often  supposed,  the  evidence  for  a  period  of  acceptance  of 
two  Johannine  Epistles  (i.e.  1,  2  Jn.)  without  the  third  is  really 
considerable.  The  others  deserve  serious  consideration,  and  in 

reference  to  (3)  we  must  certainly  remember  that  the  object  of 
both  letters  is  to  a  large  extent  the  same,  the  determination  of 
the  rules  which  should  guide  Churches  in  the  matter  of  receiving 

and  offering  hospitality  to  travelling  Teachers.  In  some  ways 
the  negative  rules  of  2  Jn.  form  a  natural  supplement  to  the  more 

positive  suggestions  of  the  Third  Epistle.  But,  on  the  other 
hand,  serious  difficulties  are  raised  by  (1)  the  absence  of  any 
mention  in  3  Jn.  of  the  False  Teachers,  and  (2)  the  absence  in 

2  Jn.  of  any  reference  to  Diotrephes,  or  to  the  high-handed 
proceedings  of  an  official  or  prominent  member  of  the  Church. 
Of  these  reasons,  which  are  urged  by  Harnack,  the  first  is  the 

most  important.  The  high-handed  action  of  any  prominent 
member  might  naturally  succeed  rather  than  precede  the 

g 
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reception  of  the  letter  which  contained  the  Elder’s  instructions. 
He  also  urges  that  2  Jn.  presupposes  an  altogether  different 
state  of  feeling  and  opinion  in  the  Church  to  which  it  is 
addressed  as  compared  with  what  we  may  naturally  conclude 
from  the  Third  Epistle.  The  attitude  of  the  two  Churches  to 

strangers  is  quite  different.  Perhaps  a  more  convincing  reason 
is  found  in  the  fact  that  the  Second  Epistle  does  not  contain 

the  matter  which  we  should  expect  to  find  in  the  “  suppressed  ” 
letter  to  which  the  Elder  refers  in  3  Jn.  It  must  have  dealt 

with  the  question  (or  questions)  of  the  reception  of  Demetrius 
and  the  travelling  Missionaries ;  at  least  it  is  natural  to  suppose 

that  3  Jn.  is  written  to  secure  through  the  good  services  of  a 
private  friend  what  the  Elder  had  demanded  in  a  more  public 

way.  It  is,  of  course,  possible  that  the  reception  of  his  require¬ 
ments  in  2  Jn.  had  been  such  that  he  now  hesitated  to  make 

public  the  different  requests  which  he  writes  to  Caius.  But  the 

former  supposition  is  the  more  natural.  We  should  probably 
therefore  add  this  instance  to  the  many  indications  in  the 

Epistles  of  the  N.T.  of  a  wider  correspondence  than  has  been 
preserved  in  the  Canon. 

§  12.  Historical  Background  of  the  two  Epistles. 

Within  the  last  few  years  a  number  of  ingenious,  if  highly 

conjectural,  reconstructions  have  been  attempted  of  the  circum¬ 
stances  which  called  out  the  two  Epistles,  with  more  or  less  com¬ 
plete  identifications  of  the  persons  named,  and  of  the  Churches 
addressed.  Detailed  criticism  of  many  points  suggested  by 

these  schemes  is  perhaps  better  reserved  for  the  notes  on  the 
text.  But  some  general  account  of  one  or  two  of  them  may  be 
attempted. 

The  most  ingenious,  and  possibly  the  least  convincing,  is 
that  which  Dom  Chapman  contributed  in  his  articles  in  the 

Journal  of  Theological  Studies  (1904,  pp.  357  ff,  517  ff).  Seeing 

rightly  that  the  language  in  which  Demetrius  is  commended  by 
the  Elder  clearly  implies  that  he  had  for  some  reason  or  other 
fallen  under  suspicion,  he  puts  forward  the  bold  conjecture 
that  Demetrius  is  the  Demas  of  2  Ti.  iv.  10  who  forsook  S. 

Paul  when  danger  became  acute  (contrast  Col.  iv.  14),  “having 

loved  this  present  world.”  Dom  Chapman  reminds  us  that  the 
Second  Epistle  to  Timothy  found  him  at  Ephesus,  and  suggests 
that  the  Asiatic  Churches  were  inclined  to  take  a  harsh  view  of 

the  conduct  of  Demas.  In  the  recipient  of  this  Epistle  he  sees 
the  Caius  of  Corinth,  whose  hospitality  is  praised  in  Ro.  xvi.  23 

(“  mine  host  and  of  the  whole  Church  ”)  *  and  following  the  early 
tradition  recorded  by  Origen  (on  Ro.  x.  41),  that  this  Caius 
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became  the  first  Bishop  of  Thessalonica,  he  suggests  that 

Demas,  who  was  perhaps  a  Macedonian,  when  he  left  Rome 
had  travelled  to  Thessalonica,  which  he  may  have  left  when 
the  reception  of  2  Timothy  made  his  position  there  untenable. 
At  a  later  date  he  wished  to  return,  and  when  he  presented 
himself  with  a  commendatory  letter  from  the  Elder  he  was 

well  received  by  Caius,  but  the  “pratings”  of  Diotrephes 
persuaded  the  Church  to  refuse  him  hospitality.  He  now  has 
to  pass  through  Thessalonica  on  his  way  westwards,  and  bears  a 
second  letter  from  the  Elder  to  secure  a  more  friendly  reception. 

It  is  perhaps  sufficient  here  to  suggest  that  imaginary  recon¬ 
structions  of  this  kind  do  very  little  to  help  forward  the  study 

of  history.  A  series  of  propositions,  none  of  which  are  in 

themselves  either  impossible  or  specially  probable,  when  com¬ 
bined  into  a  single  hypothesis  fail  to  form  a  satisfactory  basis 

for  exegesis.  And  the  question  naturally  arises,  have  we 
sufficient  ground  for  assuming  that  the  Elder  would  claim  such  a 

position  of  authority  in  respect  of  the  Churches  of  Macedonia 
as  is  implied  in  the  words  and  threatened  action  of  the  Third 

Epistle  ? 
His  suggestions  with  regard  to  the  Second  Epistle  are  even 

more  hazardous.  The  description  of  the  Church  as  loved  by 

all  who  know  the  truth,  and  as  having  heard  the  command¬ 
ment  from  the  beginning ,  is  specially  applicable  to  Antioch  or 

Rome.  The  “elect  sister”  is  naturally  the  Church  of  Ephesus. 
He  connects  ckAcktos,  a  word  foreign  to  the  Johannine 
vocabulary,  with  the  emphatic  reference  in  1  P.  v.  13,  fj  iv 

BapvXuvi  owckAckt??,  and  suggests  that  the  phrase  “walking  in 

truth,  as  we  received  commandment  for  the  faith,”  should  be 

interpreted  in  the  light  of  Jn.  x.  17,  18,  where  the  “Father’s 
command  ”  is  connected  with  the  laying  down  of  life.  The 
community  to  whom  these  words  are  addressed  must  have  proved 

their  faithfulness  by  martyrdom.  So  we  are  led  to  the  con¬ 
clusion  that  it  is  the  Church  of  Rome  which  is  addressed.  The 

False  Teachers  have  lost  their  footing  in  Asia  Minor,  the  First 

Epistle  has  closed  the  doors  of  Asiatic  Churches  to  them.  So 

they  are  making  attempts  elsewhere,  and  the  warning  is  issued 
to  the  Church  of  the  metropolis.  Such  is  the  hypothesis  in 

general  outline.  It  is  supported  by  many  ingenious  suggestions 
as  to  details.  But  the  interpretation  of  ver.  4  in  connection 

with  Jn.  x.  17  is  too  doubtful  to  serve  as  a  foundation. 
Professor  Bartlet  ( JTS ,  1905)  has  pointed  out  several  of 

the  difficulties  presented  by  the  text  of  the  Epistles,  if  it  is 
translated  correctly,  to  these  ingenious  conjectures,  while  he 

rightly  welcomes  the  correct  appreciation  of  the  significance  of  the 
terms  in  which  Demetrius  is  commended.  His  suggestion  that 
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Demetrius  the  silversmith  may  be  meant,  is  at  least  as  probable 

as  Dom  Chapman’s  conjecture.  And  his  further  suggestion 
that  Thyatira  is  more  probably  the  Church  of  Caius  and 
Demetrius  has  at  least  the  merit  of  looking  in  the  right  quarter, 

within  the  natural  sphere  of  the  Elder’s  influence  and  authority. 
Dr.  Rendel  Harris  has  made  no  attempt  at  so  complete  a 

restoration  of  the  background  of  these  Epistles.  The  instances 

which  he  quotes  of  Kvpla  used  in  the  correspondence  of  near 

relatives  are  interesting.  He  has  hardly  succeeded  in  proving 
that  even  in  such  cases  it  is  used  as  a  term  of  affection,  rather 

than  of  courtesy,  or  (?)  mock  courtesy.  And  even  if  this  point 
were  proved,  it  would  not  go  far  towards  proving  that  in  this 
particular  Epistle  it  is  so  used.  Its  official  and  ceremonious 
use  is  in  any  case  far  more  frequent.  By  itself  it  hardly 
establishes  the  personal  and  affectionate  character  of  the  letter, 

or  justifies  the  description  of  it  as  a  “love-letter.”  The  question 
of  “lady”  or  “Church”  must  be  determined  by  the  general 
character  of  the  letter.  He  has  also  noticed  an  interesting 

parallel  to  the  language  of  2  Jn.  8,  in  Ru.  ii.  12,  which  should 
form  a  welcome  addition  to  our  Biblical  marginal  references, 
and  to  the  many  indications  that  the  author  of  the  Johannine 

Epistles  was  well  acquainted  with  the  Scriptures  of  the  Old 
Testament.  But  it  would  be  safer  not  to  deduce  from  the 

occurrence  of  ipyacrla  and  ptcrOo s  7 r\r)pr)<s  in  one  verse  in  Ruth  the 
suggestion  that  the  recipient  of  this  letter  was  elderly,  a  heathen 
Christian,  and  probably  a  widow ! 

In  this  connection  we  should  perhaps  mention  the  conjecture 

of  Thoma,1  that  Pergamos  should  be  regarded  as  the  Church 
with  which  the  Second  Epistle  deals,  on  the  ground,  according  to 

the  Apostolical  Constitutions  (vii.  46),  that  Caius  was  ordained 

bishop  of  that  Church  by  John.  The  list  of  “Bishops”  mentioned 
in  Ap.  Con .  vii.  46  is  worth  quoting :  James  the  brother  of  the 

Lord,  Symeon,  6  rov  KAeo7ra,  Jude  the  brother  of  James, 
Zacchaeus,  Cornelius,  Theophilus,  Euodius,  Ignatius,  Annianus, 

Avilius,  Linus,  Clement,  Timothy,  John,  “by  me  John,” 
Ariston,  Strataias,  Ariston,  Gaius  (Mycenae),  Demetrius  (Phila¬ 
delphia),  Dionysius,  Marathones  (?),  Archippus,  Philemon, 

Onesimus,  Crescens,  Aquila,  Nicetas,  Crispus.  It  might 
perhaps  afford  interesting  evidence  as  to  the  contents  of  the 

Canon.  But  its  predominantly  Biblical  character  hardly  inspires 
confidence. 

Of  a  very  different  character  to  these  curiosities  of  exegesis 

1  Thoma,  Genesis  des  Johannes  Evangeliums ,  p.  791.  Thoma  does  not 

lay  much  stress  on  the  point,  4 ‘Dies  ware  Pergamus,  wenn  die  Sage  der 
apost.  Constitutionen  von  dem  dortigen  Bisthum  des  Gaius  einen  Grund 

und  Werth  hat.” 
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is  the  important  contribution  of  Harnack  to  the  interpretation 
of  these  Epistles  ( Texte  u.  Untersuchungen ,  xv.  First  Series). 
Their  chief  importance  lies  in  the  information  they  afford  with 

regard  to  a  certain  stage  of  the  development  of  Church  life  and 
organization  in  the  Asiatic  province.  The  position  of  the  Elder  is 
unique.  He  is  widely  known.  It  is  unnecessary  for  him  to  add 
his  own  name  to  the  title  which  will  serve  to  identify  him.  If 

he  lives  in  Ephesus,  the  members  of  other  Churches  are  his 

children  (3.  4).  He  claims  the  right  to  lead  them,  and  to  know 

no  greater  joy  than  to  hear  that  they  are  walking  in  the  paths 
of  truth.  He  claims  his  share  in  the  work  which  has  brought 

the  Churches  to  their  present  state  (a  r)pya<rdp.e0a,  2.  8).  Assured 

of  being  in  the  truth  himself,  he  claims  to  judge  whether  others 

are  “  walking  ”  in  it,  and  have  witness  borne  to  them  by  it  (5.  2,  3 ; 
2.  1-4;  3.  12).  He  does  not  hesitate  to  place  his  own  witness 

by  the  side  of  the  witness  of  the  truth  itself  (3.  12).  He  uses 

the  plural  of  authority  (3.  9,  10,  12;  2.  8).  As  leader  and  as 
judge  he  threatens  in  the  confident  assurance  that  his  personal 
intervention  will  put  an  end  to  what  is  wrong  (3.  10).  From  a 
distance  he  issues  his  commands  to  individuals  and  to  Churches 

alike.  The  sphere  of  his  authority  is  apparently  large.  Within 
it  he  administers  praise  or  censure;  he  assigns  punishment  or 

reward  without  hesitation.  He  passes  the  most  absolute  judg¬ 
ments  on  prominent  persons  (3.  10,  12).  He  receives,  through 
members  of  other  Churches  who  travel,  or  through  Evangelists, 

in  full  Church  assembly  (3.  6)  or  in  other  ways  (2.  4),  statements 
about  the  teaching  and  behaviour  of  Churches  and  of  leading 

individuals  (3.  3  ff.,  12),  and  makes  use  of  these  reports  in  his 

letters.  We  are  reminded  of  S.  Paul’s  dealings  with  his  Churches, 
and  of  his  similar  claims  to  authority  and  practical  use  of  it. 

We  may  be  surprised  that  thirty  years  after  the  death  of  Paul 
another  should  hold  such  a  position  in  Asia.  But  this  is  no  proof 
that  the  work  of  Paul  had  fallen  to  pieces.  The  testimony  of 

Irenaeus  and  Polycarp  proves  the  contrary.  The  position  which 

has  been  described  might  well  be  held  by  the  “  Elder  ”  of  whom 
tradition  knows,  and  whom  Papias  describes  as  a  disciple  of  the 
Lord.  Such  an  one  could  maintain  his  claim  to  the  position 

of  patriarchal  monarchic  authority  which  we  find  presupposed 
in  these  Epistles. 

Harnack  next  turns  to  the  evidence  of  the  relation  of  the 

Elder  to  the  travelling  Missionaries  and  the  Churches.  The 

Third  Epistle  is  written  to  accredit  some  travelling  Evangelists 

to  Caius ;  the  Second,  to  warn  some  Church  or  individual  against 

certain  travelling  false  teachers.  The  custom  to  which  these 

facts  point  is  neither  new  nor  of  very  long  standing  (3.  7 ;  cf. 
2.  10,  n).  The  importance  of  such  teachers  is  clearly  seen  if 
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we  compare  j.  8  with  2.  n.  The  writer  does  not  identify 
himself  with  them,  but  he  values  them  and  their  work  highly 

(j.  6,  dittos  rov  Oeov).  Their  work  is  missionary,  not  among  those 
who  are  already  brethren,  from  whom  they  ought  to  receive 

support,  as  they  obey  the  Lord’s  command.  On  their  return  to 
the  place  whence  they  set  out  they  appear  before  the  assembly  of 
the  Church  and  tell  how  they  have  prospered,  and  how  they 

have  been  received  (j.  6).  Thus  the  Elder  uses  them  as  a 
means  by  which  he  can  exercise  control  over  his  Churches. 

But  a  reaction  is  making  itself  felt  against  this  supervision. 
Diotrephes  regards  the  Elder  and  the  travelling  brethren  as 

forming  one  party.  He  tries,  apparently  with  success,  to  set 
his  Church  against  them.  He  would  withdraw  it  from  this 
supervision  which  the  Elder  claims  to  exercise.  He  will  not 

“receive”  his  messengers.  And  the  majority  of  the  Church 
apparently  lean  to  the  side  of  Diotrephes,  though  the  Elder 
still  has  his  friends  (j.  15).  The  Elder  cannot  be  sure  that  the 
letter  which  he  wrote  will  ever  reach  the  Church.  Yet  he  feels 

sure  of  Victory,  if  he  comes  in  person.  Here  then  we  have  to 

notice  the  leading  of  a  single  man.  We  have  reached  the 

beginnings  of  the  monarchical  Episcopate.  We  are  in  the  heat 

of  the  struggle  of  the  old  patriarchal  provincial  mission  organi¬ 
zation  against  the  consolidation  of  the  individual  Churches, 
as  they  threw  off  all  outside  influence  and  developed  the 

Episcopate.  Diotrephes  takes  the  lead  in  this  movement. 
The  Elder  mistrusts  the  new  movement,  and  tries  to  keep  it 

under  his  control.  He  sees  in  it  only  the  ambition  of  in¬ 
dividuals.  Yet  he  fights  for  a  failing  cause.  He  is  obliged 
to  confess  the  dangers  of  false  teaching  being  disseminated  by 
the  travelling  Missionaries.  By  addressing  the  Church  as  Kvp(a 

he  practically  recognizes  its  independence.  Harnack’s  question, 
“  Would  Paul  have  done  so  ?  ”  is  suggestive. 

Thus  these  two  Epistles  give  us  a  valuable  contribution  to 

the  history  of  an  obscure  period.  We  get  a  glimpse  into  the 
earlier  stages  of  the  development  of  the  monarchical  Episcopate. 
The  differences  which  we  find  in  Ignatius  fifteen  or  twenty  years 
later  are  noticeable.  In  his  time  monarchical  Episcopacy  is 
established  throughout  Asia.  Each  Church  is  independent ;  it 

receives  from  outside  only  brotherly  advice.  The  danger  arising 
from  heretical  teachers  who  travel  from  place  to  place  is  still 

felt  acutely.  But  travelling  “prophets  and  teachers”  and 

supervising  “elders”  have  disappeared.  The  change  which 
these  Epistles  show  us  in  the  making  is  already  made  in  this 

region. 
It  seems  almost  impertinent  to  criticize  this  admirable  sum¬ 

mary  of  the  position  which  forms  the  background  of  the  two 
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Epistles.  Few  would  question  the  importance  of  its  contribution 
to  the  understanding  of  their  contents.  It  is,  however,  doubtful 
whether  it  points  to  exactly  the  right  moment  in  the  development 

of  the  organization  of  the  Asiatic  Churches.  And  its  weakest 
part  is  the  attitude  which  it  represents  the  Elder  as  having 
assumed  with  regard  to  the  new  movement.  It  is  clear  that 

the  old  system  is  breaking  down.  The  generation  of  those  who 
could  claim  and  exercise  the  kind  of  authority,  recognized  and 

accepted  as  valid  but  unofficial,  which  the  “Elder”  clearly 
regards  as  his  by  right,  and  which  he  is  confident  he  can  still 
maintain,  is  passing  away.  Those  who  have  a  right  to  speak 
and  act  in  virtue  of  their  connection  with  earlier  days  have 

almost  dissappeared.  And  in  his  own  case  he  can  no  longer 
be  sure  of  his  authority,  if  it  is  exercised  only  from  a  distance. 
The  personal  ambition  of  individual  members  of  the  Churches 

is  getting  beyond  his  control.  In  one  case  he  cannot  feel  sure 
that  his  letter  will  reach  those  for  whom  it  was  intended.  He  is 

doubtful  as  to  the  reception  which  will  be  given  to  those  who 
come  with  his  own  personal  commendation.  He  is  evidently 

afraid  that  false  teaching,  which  he  has  succeeded  in  silencing 
in  his  own  Church,  if  we  may  use  the  evidence  of  the  First 
Epistle  in  this  connection,  will  receive  only  too  ready  a  welcome 

in  a  neighbouring  Church.  It  is  equally  clear  that  an  ambitious 

member  of  a  Church  can  count  on  a  widespread  feeling  of  dis¬ 
content  with  the  present  informal  arrangements  and  customs, 
which  he  can  utilize  to  further  his  own  views  and  perhaps 
interests.  But  is  this  the  struggle  of  the  local  Churches  to  free 
themselves  and  set  up  a  local  Episcopate?  Or  is  the  Episcopate 
the  means  adopted  to  deal  with  the  private  ambitions  of  individual 
members  of  Churches  who  have  made  themselves  prominent, 
and  the  danger  which  arose  from  the  spread  of  various  forms 
of  teaching,  and  of  division  and  dissension  in  consequence? 
And  what  was  the  attitude  of  the  Elder  to  the  new  movement  ? 

Is  he  struggling  against  it  ?  Or  did  he  see  in  some  such  change 
of  organization  a  way  of  meeting  the  danger  which  the  old  system 
could  no  longer  control?  Will  Caius  or  Diotrephes  be  the  first 
monarchical  Bishop,  of  Pergamus  or  of  Thyatira? 

The  passages  which  Harnack  quotes  to  show  the  connection 

of  the  Elder  with  the  “  Bishops  ”  of  Asia  certainly  do  not  point 
to  his  having  fought  a  losing  battle  against  the  new  movement. 
The  tradition  which  these  passages  embody  has  doubtless  been 
modified  in  the  light  of  later  views  about  Episcopacy.  But 
while  this  is  almost  certainly  the  case,  it  is  going  in  the  face  of 
such  evidence  as  we  possess  to  represent  the  Elder  as  opposed 
to  a  movement  with  which  he  is  always  represented  as  being  in 
close  connection. 
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The  following  passages  may  be  quoted.  They  prove  quite 

clearly  the  connection  of  the  elders  with  the  Episcopal  move¬ 
ment  in  Asia  so  far  as  tradition  is  concerned. 

Mur.  Fr.  L  io:  “  Cohortantibus  condiscipulis  et  epis- 

copis  suis.” Victorinus  Petau.  SchoL  in  Apoc.  xi.  i  :  “  Conuenerunt  ad 
ilium  de  finitimis  provinciis  omnes  episcopi.” 

Jerome,  de  Vir.  Illus .  9:  “Scripsit  euangelium,  rogatus  ab 
Asiae  episcopis,  aduersus  Cerinthum.”  Cf.  Euseb.  H.  E . 
vi.  14  (Clement)  :  irpoTpairivTa  in ro  tow  yvojpipxoi/. 

Augustine,  Prologue  to  the  Tractatus  in  Joann .  :  “  Compulsus 
ab  Episcopis  Asiae  scripsit.” 

Clem.  Alex.  Quis  Dives ,  42  :  airrja  irapaKoXov^voy ;  kou  eiri 
ra  7rX^crto^ojpa  rtoi/  iOv wv,  Sirov  /xev  eirta koitovs  Karacrnycrcov, 

oirov  Se  oAas  e/c/cArycrias  apjjLoaayv,  oirov  Se  /cA^poj  Iva  ye  rtva 

kA^POJ(TO)V  TOW  VITO  TOV  irVCV /JLOLTOS  Cr7}fX<UVOfX€VOW. 

Most  of  these  passages  are  too  late  to  give  satisfactory 
evidence ;  all  of  them  except  the  last  may  be  later  paraphrases 
of  the  irporpairlvTa  v iro  tow  yvuypipiow  which  is  found  in  Clement, 
but  which  he  has  received  from  tradition.  The  passage  from  the 

well-known  story  of  the  Robber  which  Clement  tells  in  the  Quis 
Dives  proves  that  at  a  comparatively  early  date  the  name  of  the 
Elder  was  connected  with  the  development  of  Church  organiza¬ 
tion  in  Asia  which  resulted  in  the  monarchical  Episcopacy.  His 
exact  share  in  the  process  may  not  be  determinable  now.  But 
the  evidence  of  tradition  which  represents  him  as  in  thorough 
sympathy  with  the  movement  is  too  strong  to  ignore,  when  it 
is  in  no  way  contradicted  by  the  evidence  of  the  Johannine 

Epistles  in  themselves.  The  modification  of  Harnack’s  inter¬ 
pretation  of  the  “background”  which  has  been  suggested  above 
is  at  least  as  natural  as  his,  and  it  is  in  conformity  with  what  may 
be  reasonably  deduced  from  the  earliest  and  most  trustworthy 
traditions  about  the  Elder  as  they  are  to  be  found  in  Clement. 
And  on  the  whole  it  is  better  suited  to  the  evidence  of  Ignatius, 
and  his  attitude  towards  the  monarchical  Episcopate. 
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1-4.  Introduction. 

1.  8  t)k  d775  dpx'fjs]  What  the  writer  has  to  announce  about 
the  Word  of  Life,  the  revelation  of  life,  is  no  new  discovery. 
The  revelation  began  with  creation.  It  was  continued  in  the 

history  of  the  nations  and  the  People,  in  the  work  of  Prophets, 

Psalmists,  Legislators.  It-  culminated  in  the  earthly  life  and 
teaching  of  Jesus  of  Nazareth.  The  mystery,  which  is  as  old 

as  creation,  was  gradually  revealed,  till  it  was  completely  mani¬ 
fested  in  Jesus  the  Christ,  the  Son  of  God.  The  words  7 re  pi 
rov  \6yov  rrjs  necessitate  some  such  interpretation  of  the 

phrase.  It  cannot  refer  to  the  eternal,  pre-existent  nature  of 

the  personal  Word,  though  in  the  writer’s  conception  this  is 
no  doubt  included.  The  whole  message  of  God’s  revelation, 
as  it  has  been  gradually  unfolded,  is  the  object  of  the  writer’s 

dyycAta.  The  mystery  which  he  takes  his  part  in  “ revealing” 
is  concerned  with  the  eternal  reality  underlying  the  phenomena 

apparent  to  sense-perception  and  needed  to  explain  them.  What 
he  has  to  say  is  one  stage  in  its  unveiling ;  his  words  are  part  of 

a  process  of  teaching  which  began  when  “  God  said,  Let  there 
be  light.”  Cf.  Rothe,  p.  18 ;  part  of  his  note  may  be  quoted  or 
paraphrased.  “The  thought  of  an  original  being,  which  has  its 
object  in  itself,  is  indeed  the  most  abstract  thought  to  which 
human  consciousness  can  reach ;  but  yet  it  lies  close  to  hand, 

and  no  one  can  dispense  with  it  who  examines  attentively 
himself  and  his  surroundings.  That  which  falls  under  the 

cognizance  of  sense-perception  shows  itself  to  the  careful  observer 
to  be  untrue.  But  every  intelligent  man  must  feel  the  desire  to 

find  somewhere  an  existence  which  has  not  come  into  being, 
but  which  is  from  eternity,  and  to  be  able  to  rest  on  this.  This 

the  Apostle  has  found.  He  cries  triumphantly  to  his  readers 
that  he  knows  of  a  Being,  transcending  all  that  is  transitory,  the 
ground  of  what  is  temporal  and  finite.  Such  a  reality  can  only 
be  found  in  so  far  as  it  is  revealed  under  material  forms  and 
enters  into  the  world  of  matter.  In  Christ  the  writer  claims  to 

have  found  this  eternal  reality,  which  transcends  the  limits  of 
l 
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[I.  1. the  sensible  and  material  What  he  has  seen  in  Jesus  and 
heard  from  Him  is  to  himself  indubitable  evidence  of  the  truth 

of  his  claim.”  This  passage,  which  is  really  a  paraphrase  in 
more  modern  terms  of  thought  of  the  Johannine  conception 

of  £<077,  does  not,  of  course,  explain  by  strict  grammatical 
exegesis  the  meaning  of  the  opening  phrases  of  this  Epistle,  but 
it  is  an  admirable  expression  of  ideas  which  may  reasonably  be 
connected  with  them,  and  as  such  it  deserves  full  consideration. 

dpx'ijs]  Anarthrous.  Cf.  Jn.  i.  i,  vi.  64,  xvi.  4  ;  Gn.  i.  1.  That 

which  is  regarded  by  us  as  “beginning.”  The  anarthrous  use 
of  the  word  makes  it  denote  “character,  according  to  man’s 

apprehension,”  rather  than  a  definite  fact  or  point  of  time.  The 
parallels  in  Genesis  and  the  Prologue  of  the  Gospel  exclude 

the  possibility  of  a  reference  merely  to  the  beginning  of  the 

Christian  dispensation.  For  the  writer’s  use  of  ocpxVy  c f-  note  on 
iL  7- 

o  aKTfjKoajjie^J  The  author  justifies  his  claim  to  be  able  to 

announce  “that  which  was  from  the  beginning”  on  the  fact 
that_  _a  xevelation  of  it  has  been  made  under  the  conditions  of 

time  and  space,  so  that  it  has  become  intelligible  to  finite 

understanding.  The  perfect  has  its  full  force.  A  revelation 
has  been  made  in  terms  which  men  can  understand,  and  the 

results  are  abiding.  What  the  writer  and  his  contemporaries 
have  heard  and  seen  remains  with  them,  so  that  they  can  make 
it  known  to  others  who  have  not  themselves  had  the  same 

privileges. 

The  “hearing”  may  perhaps  include  the  whole  revelation, 
of  the  nature  of  God  and  His  relation  to  the  world,  from  the 

beginning.  But  if  it  is  not  confined  to  the  earthly  life  of  Jesus 

Christ,  that  is  what  the  writer  has  prominently  in  view. 

ewpaKapei/  tols  64>9a\jxoL$]  The  revelation  has  been  made 

through  nature  and  through  man.  All  the  human  powers  of 

perception  are  necessary  to  grasp  its  fulness,  and  can  be  used 
for  that  purpose.  The  rots  o<£#aA/jtots  emphasizes  the  personal 
experience  of  the  writer,  and  those  whom  he  associates  with 
himself  by  the  use  of  the  first  person  plural.  The  terms  used 
in  this  preface  can  only  be  interpreted  naturally  as  a  claim  on 

the  writer’s  part  to  have  been  an  actual  eye-witness  of  the  earthly 
life  of  Jesus  Christ.  It  is  not  impossible  to  suppose  that  the 

writer  uses  them  metaphorically  of  a  spiritual  vision,  the  com¬ 
pleteness  of  which  can  best  be  described  under  the  metaphors 

of  sense-perception.  Such  an  interpretation,  however,  is  forced 

and  unnatural  in  the  extreme.  Clemen’s  confession  ( ZNTW 
vi.  281,  1905),  that  he  can  suggest  no  really  satisfactory  ex¬ 
planation  of  the  words  at  £\}/r)Xd(f>rjcrav  on  these  lines, 

is  significant.  Nothing  but  absolute  necessity  could  justify  their 



NOTES  ON  I  JOHN 3 
I.  L] 

reference  to  “  spiritual  ”  perception.  If  on  other  grounds  it  is 
impossible  to  suppose  that  this  Epistle,  or  other  writings  which 
cannot  easily  be  separated  from  it,  could  have  been  written  by 

an  eye-witness  of  the  life  of  Christ  on  earth,  we  should,  of 
course,  be  compelled  to  accept  this  forced  interpretation  of  the 
words ;  unless  we  admitted  that  the  writer  has  put  forward  a 
false  claim.  But  it  is  well  to  recognize  that  such  a  course  is 

of  the  nature  of  a  desperate  expedient.  Such  a  claim  might 

naturally  be  met  with  the  ironical  words  of  Philo  (de  Decalogo , 

p.  195),  w  ovtos,  a  fxrjT  elSes  prqj  rjKOvo-as ,  o>5  tSwi/,  d/co  was,  ws 
7rap7]Ko\ov6ir]Kit)s  airatrtv,  d<£<,/cOjaevo?  pot  fJLaprvprjaov ,  which 

Windisch  (. Handbuch  ziim  NT  iv.  2,  p.  105)  quotes  to  illustrate 

the  phraseology  of  this  passage.  There  can  be  no  doubt  as  to 

what  is  the  natural  interpretation  of  the  writer’s  words.  These 

considerations  hold  good  also  against  Karl’s  idea  of  ecstatic  vision 
( Johanneische  Studien ,  p.  3).  The  hypothesis  that  the  writer 

when  using  the  first  personal  plural  identifies  himself  (?)  and 
his  readers  with  the  Christian  body,  some  of  whom  had  actually 

seen  the  “  Lord,”  is  open  to  less  objection,  but  is  not  really 
satisfactory.  This  use  of  the  plural  is  quite  natural  in  the 

passage  which  has  sometimes  been  quoted  from  Irenaeus  (v.  i.  1), 

“ per  auditum  nostrum  uocem  cius  percipientesT  Irenaeus  is 
emphasizing  the  fact  that  the  Incarnation  was  the  only  means 
of  teaching  men  the  truth  about  God.  In  the  Introduction  to 
Book  V  he  has  reminded  his  readers  that  the  Church  tradition 

goes  back  to  Christ  Himself.  And  Christ  alone  could  teach 
men,  in  that  as  God  He  knows  the  things  of  God,  and  as  man 

He  can  explain  them  intelligently  to  His  fellow-men.  Here  the 
writer  is  contrasting  his  position  with  that  of  his  readers.  He 
will  hand  on  to  them  what  he  and  his  fellows  have  seen  and 

heard,  that  they  too,  though  they  have  not  seen,  may  believe 
and  share  his  joy.  See  Briggs,  The  Messiah  of  the  Apostles , 

p.  464;  Findlay,  Fellowship  in  the  Life  Eternal ,  pp.  87-89. 
The  passages  quoted  from  Tacitus,  Agricola ,  c.  45  (Mox 

nostrae  duxere  Heluidium  in  carcerem  ?nanus ),  and  Augustine, 

Ep.  88.  8  ( nostri  oculi  ab  armatis  uestris  cake  et  aceto  extinguuntur ), 

are  not  quite  parallel.  Tacitus,  a  member  of  the  Senate,  but 
absent  from  Rome  at  the  time  of  the  incident  to  which  he 

refers,  can  naturally,  addressing  the  public  in  a  highly  rhetorical 
passage,  identify  himself  with  the  disreputable  action  of  the 
body  to  which  he  belongs.  Augustine,  speaking  as  a  Catholic, 

and  addressing  Donatists,  can  with  equal  propriety  say,  “We 

suffer  persecution  at  your  hands.”  But  here  the  writer,  speaking 
as  a  Christian  to  Christians,  is  emphasizing  what  he  and  others 
with  whom  he  identifies  himself,  have  to  give  to  the  Christians 

to  whom  he  writes,  “  W  hat  we  have  seen  and  heard  we  tell  you, 
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that  ye  may  share  our  joy.”  The  “we”  are  clearly  distinguished 
from  the  whole  body  of  Christians. 

o  €0eaadjji€0a]  The  “  message  ”  has  so  far  been  viewed  in  its 

permanent  results.  It  has  been  “heard”  and  “seen”  so  that 
those  who  first  received  it  have  it  as  an  abiding  possession  which 

they  can  impart  to  others.  Now  the  facts  of  its  reception  are 
presented  in  such  a  way  (by  the  use  of  the  aorist)  as  to  emphasize 

their  character.  JThe  different  tenses  are  used  with  reference 
to  the  same  object  under  different  aspects.  Emphasis  is  first 
laid  on  the  results,  then  on  the  method.  The  aorist  presents 

its  object  as  a  complete  fact,  or  series  of  facts  regarded  as  one 

whole,  having  a  definite  character.  JThe  witness  is  not  only 
abiding,  it  is  also  satisfactory  in  kind.  .  It  rests  on  complete 
and  intelligent  use  of  adequate  opportunities.  There  is  no 
reason  for  restricting  the  object  of  the  two  aorists  to  the 

disciples’  experiences  after  the  Resurrection.  Such  a  distinction 
must  have  been  more  clearly  marked  if  the  writer  intended  his 

readers  to  grasp  it.  The  special  reference  of  xfrrjX a<j>av  to 

Lk.  xxiv.  39  (I'Sere  r as  fjiov  kcu  tov s  7roSas  jjlov 
\j/rj\a(prjcraT€  /xe  /cat  tSere),  or  to  the  incident  recorded  in  Jn.  xx. 

26-29,  where  the  word  is  not  used,  appears  to  be  very  doubtful. 
It  is  simpler  to  suppose  that  the  same  object  is  described  in 

different  ways,  corresponding  to  the  natural  distinction  in  mean- 
ihg  between  the  perfect  and  aorist.  But  see  Westcott,  and 
comp.  Ign.  Smyr.  iii.  Cf.  also  Tert.  Adv .  Prax .  xv.,  de  An . 
xvii.,  de  Pat .  iii. 

e0ea(rdjji€0a]  If  /3A.€7T€iv  is  to  “look,”  and  opav  to  “see,” 
OjLavOca  is  to  “  behold,”  intelligently,  so  as  to  grasp  the  meaning 
and  significance  of  that  which  comes  within  our  vision.  Cf.  Mt. 

vi.  1 ;  [Mk.]  xvi.  14;  Lk.  vii.  24 ;  Jn.  i.  14,  38,  iv.  35,  xi.  45 ;  Acts 
i.  11 ;  Ro.  xv.  24;  1  Jn.  iv.  12,  14.  In  the  LXX  the  word  occurs 

only  eight  times,  and  in  the  later  books ;  cf.  2  Ch.  xxii.  6,  and  especi¬ 
ally  2  Mac.  iii.  36  ai rep  rjv  vP  o\j/iv  reflea/xevos.  The  word  nearly 
always  suggests  careful  and  deliberate  vision  which  interprets, 

rightly  or  wrongly,  its  object.  The  witnesses  have  not  only 

seen  and  remembered.  Their  “seeing”  was  of  such  a  character 
as  to  enable  them  to  appreciate  rightly  the  significance  of  what 

they  saw. 

Kal  at  xeTeS  €i|/r)\d<t>r](ra^J  Cf.  Lk.  xxiv.  39,  already 

quoted,  and  the  note  on  ewp&KapLtv.  The  Lord’s  command  in 
Luke,  and  the  incident  recorded  by  the  writer  in  his  Gospel, 
illustrate  the  meaning  of  the  words.  But  their  reference  is  wider 
than  to  any  definite  events  between  the  Resurrection  and  the 
Ascension. 

if/rjXa^av  is  to  grope  or  feel  after  in  order  to  find,  like  a 

blind  man  or  one  in  the  dark  *  hence  tQ  handle l  touch ,  The  idea 
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of  searching  sometimes  disappears  altogether.  It  may  also  be 

used  in  the  sense  of  “  examine  closely.”  Cf.  Polyb.  viii.  18.  4 
(quoted  by  L.  and  S.),  iracrav  imvotav :  Gn.  xxvii.  12,  prprore 
xj/rjXacfyrjar]  fie  6  7raTrjp  fiov  (of  Isaac)  :  Dt.  xxviii.  29,  ear}  \j;r}Xa(f> wv 

fjLearjfJLppLas :  Is.  lix.  10,  ij/rjXcMfiyaovaLv  o>g  tv<£Xoi  roT^ov  :  Ps.  cxiii. 

15,  xetpag  ̂ X0V(Ti  K0LL  °v  *l/r}^a<f>y o-ouai :  Job  XX.  io  (A),  at  Se  ̂eipeg 
avrov  if/rjXcufiijaovaLv  oSvvas.  Here  it  naturally  suggests  all  the 

evidence  available  for  sense-perception  other  than  hearing  and 
sight.  Possibly  it  emphasizes  the  reality  of  that  with  which 
they  had  been  brought  into  contact,  in  opposition  to  the 

Docetism  which  may  have  characterized  the  views  of  the  writer’s 
opponents.  It  certainly  marks  the  intimate  character  of  their 
personal  intercourse  with  the  Lord.  Their  opportunities 
included  all  that  was  necessary  to  make  their  witness  aX^Otvy 

as  well  as  aXrjOrjs,  satisfactory  in  kind  as  well  as  accurate  so  far 
as  it  went.  They  were  competent  witnesses  who  spoke  the  truth. 

Cf.  Jn.  xix.  35. 

irepl  too  \<Syou  -rijs  £wrjsj  Dr.  Westcott’s  phrase  “the  revela- 

tion  of  life”  probably  gives  most  accurately  the  meaning  of  the 
words :  the  whole  message  which  reveals,  or  which  gives  life. 

Compare  Jn.  vi.  68,  p^ara  £c or}?  alwvtov,  and  Jn.  iii.  34,  ra 
prjfiara  rov  Oeov.  The  exact  meaning  of  the  genitive  is  doubtful. 

As  a  rule,  when  (6)  Xo'yog  is  followed  by  a  genitive,  not  of  a 
person,  the  genitive  expresses  the  contents  of  the  message.  Cf. 

Ht.  xiii.  19  (rijg  /Sao-tXeiag),  Ac.  xiii.  26  (rrjs  auirrjpLas  raimys), 

xiv.  3,  xx.  32  (rrjs  ̂ apiros  avrov),  xv.  7  (rov  evayyeXi'ov) ;  1  Co.  i. 
18  (6  rov  aravpov) ;  2  Co.  V.  19  (rov  Xoyov  T775  KaraXXay^s)  ;  Eph. 
i.  1 3  (r^g  aXr}6 etas) ;  Ph.  ii.  1 6  (Xoyov  £0)775  hrexovres)  ;  Col.  i.  5 
(rrjs  aXr]6eLa g  rov  evayyeXLov)  ]  I  Th.  ii.  1 3  (Xoyov  a/co^g)  ;  2  Ti.  ii. 

1 5  (r^g  aXr}8ecas)  ;  He.  vi.  I  (rr}<;  apxfjs  rov  Xpiarov)  ;  Apoc.  i.  3 
(rovg  Xoyovg  r^g  7rpo(f>r)T€La<;).  On  the  Other  hand,  where  (rrjs) 

£0)779  is  added  to  a  noun  as  a  qualifying  genitive  it  generally, 

though  not  always,  denotes  “  life-giving,”  or  some  cognate  idea. 
Cf.  Jn.  V.  29  (dvdo-rao-iv),  vi.  35  (6  aprog),  48,  68  (pT^aara,  cf.  63), 
viii.  12  (to  (/> tog);  Ac.  ii.  28  (oSovg,  =  Ps.  xvi.  11),  iii.  15  (rov 
ap^yov),  v.  20  (ra  prjpLara)  ;  Ro.  V.  18  (StKauvatv),  vi.  4  (/caivch^Ti)  ; 

Ph.  ii.  16  (Xoyov),  iv.  3  (/3£3Xo>) ;  2  Ti.  i.  1  (eTrayyeXtav),  Ja.  i. 
12  (rov  arecfaavov)  ;  I  P.  iii.  7  (^apirog)  ;  Apoc.  ii.  7  (rov  £vXov), 

IO  (rov  arecjyavov),  iii.  5  (rrj<;  /3£8Xov),  xi.  II  (7rv€vp,a),  xvi.  3 

xvii.  8  (to  /?t/3X/ov),  xx.  12,  15,  xxi.  27,  xxi.  6  (rov  vSarog), 
xxii.  1  (vSarog),  2  (£vXov),  14,  19  (to  £vXov),  17  (vSwp).  But  the 
two  meanings  are  not  mutually  exclusive.  The  message  which 
announces  life  gives  life  (cf.  Jn.  v.  39). 

Trcpi]  What  the  writer  has  to  announce  concerns  the  word  of 
life.  He  does  not  claim  to  handle  the  whole  message.  He  has 
something  to  tell  about  it.  On  the  bearing  of  this  preparation 
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as  the  meaning  of  the  whole  verse,  see  the  note  on  6  rjv  air 
apxfc- 

2.  For  the  use  of  parenthesis  to  emphasize  or  explain  a 

specially  important  word,  cf.  Jn.  xix.  35.  In  this  parenthesis  the 
emphatic  word  is  i^avepuOr],  which  is  repeated  at  the  end  of  the 
verse.  The  writer  and  his  circle  could  bear  their  witness  about 

the  word  of  life,  because  the  life  had  been  manifested ,  to  men 

and  under  conditions  which  made  it  possible  for  men  to  appre¬ 
hend  its  nature.  The  reference  is  in  quite  general  terms,  rj  £0077 
is  never  used  to  express  the  being  of  the  (personal)  Logos,  or 

pre-existent  Christ. 
According  to  Weiss,  <f>avepovv  never  denotes  the  becoming 

visible  of  that  which  was  before  invisible,  but  the  making  clear 
of  what  was  hitherto  unknown  (he  compares  Jn.  ii.  n,  iii.  21,  vii. 

4,  ix.  3,  xvii.  6).  But  the  distinction  is  hard  to  maintain  in  view 

of  the  Johannine  usage  of  verbs  of  sight  to  include  the  under¬ 
standing  of  that  which  falls  under  the  ocular  vision  (cf.  Jn.  iii.  3). 

<f>av€povv  may  be  used  of  all  processes  of  making  known,  whether 
intellectual  or  sensible. 

aTraYveXXo/xei/]  It  is  doubtful  whether  a  distinction  can  be 

maintained  between  d7rayyeAAeu/,  “to  repeat  with  reference  to  the 

source  from  which  the  message  comes,”  and  dyayyeAAeu/,  “  to 
report  with  reference  to  the  persons  addressed”  (ver.  5).  See 
ver.  3,  aTvayyiWopitv  koX  vpuv  iva  kol  v/xets  k.t.X . 

TT)y  Tr)k  alamos]  For  the  double  article,  cf.  ii.  25,  and 

ver.  3,  rj  Koivwiafj  r/pberepa  :  Jn.  x.  1 1,  6  71-01^771/  6  koAos.  The  idea 
is  first  put  forward  generally,  and  then  more  particularly  defined. 

It  is  strange  to  find  it  stated  (Weiss,  Comm .  p.  28)  that 

atamo?  is  always  used  in  the  N.T.  in  the  sense  of  endless  dura¬ 
tion,  or  even  that  £wi]  aiamo?  denotes  in  S.  John  (as  in  S.  Paul) 

“our  everlasting  further  life  ( ewiges  weiterleben )  after  the  death 

of  the  body”  (Karl,  p.  6).  It  would  be  truer  to  say  that  it 
never  has  the  sense  of  endless  duration.  On  the  other  hand, 

it  does  not  denote  what  is  supra-temporal.  Jit  can.  only  mean, 

“belonging  to  the  age”  of  which  the  writer  is  speaking  or 
thinking,  and  so  comes  to  mean  possessed  of  the  characteristics 

of  that  age.  If  the  “age  to  come”  is  supra-temporal,  then 
aiamo?  denotes  that  the  subject  which  it  qualifies  has  this 
characteristic. 

“Spiritual”  probably  suggests  its  meaning  most  clearly  in 
popular  language.  The  words  which  it  is  used  in  the  N.T.  to 

qualify  are:  7 rrp,  £0077,  KoAacri?,  Kpum,  dpLaprrjpba  (Mk.  iii.  29,  v.L 

KpiVeco?),  <TK7]vaL,  xpovot,  0eo5,  fia pog,  80^775,  oiKia ,  oAe^pos,  irapa- 
KXyj&LS,  Kparos ,  So£a,  €A.7rts,  cruiTrjpLa ,  xpip,  a,  XvTpoicru;,  1 rveD/xa, 

KXrjpovopiia ,  Sta&rjKr],  /JatriAeta,  evayyeXtov.  Of  the  7 1  instances 

of  its  use  in  the  N.T.,  44  are  passages  in  which  it  qualifies  £0077. 
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Its  meaning  is  best  considered  in  the  light  of  this  fact.  It  is 
noticeable  that  in  the  Johannine  Gospel  and  Epistles,  where  it 

occurs  23  times,  it  is  never  used  in  any  other  connection. 
tjTis]  The  life  manifested  in  Christ,  to  which  His  personal 

disciples  could  bear  witness  on  the  strength  of  what  they  had 
seen  and  heard,  is  eternal,  inasimich  as  it  is  in  union  with  the 
Father  that  it  attains  to  its  true  realization.  The  distinction 

between  09  and  o<xtl9,  which  disappears  altogether  in  late  Greek, 
can  still,  as  a  rule,  be  traced  in  the  New  Testament,  where  in  all 

probability  o<xn<?  is  never  a  mere  substitute  for  the  relative.  It 
either  suggests  a  reason  for  what  has  been  stated  before,  as  here, 

or  it  introduces  the  designation  of  a  class  to  which  the  ante¬ 
cedent  belongs.  (Cf.  Mt.  vii.  26,  xiii.  52.) 

irposj  Cf.  Jn.  i.  2,  rjv  7 rpos  rov  0eov,  and  Dr.  Westcott’s  note  on 
the  differences  of  meaning  between  7rpbq  and  other  prepositions 

denoting  relations.  Expressed  in  simpler  language,  the  particular 
force  of  7rpo9  would  seem  to  be  that  it  suggests  a  relation 
realized  in  active  communion  and  intercourse.  Cf.  Mk.  vi.  3, 
ovk  elaty  a l  avrov  S) Se  7 rpo9  rjfji as;  ix.  19.  The  true  life  of 

the  Son  was  realized  in  union  and  communion  with  the  Father. 

By  means  of  the  Incarnation  it  was  manifested  to  men. 

3.  o  ewpaKajmei'  ical  am]  ko  ajxey]  Resumption.  The  announce¬ 
ment  rests  on  eye-  and  ear-witness.  The  difference  in  order,  if 
it  is  not  purely  a  matter  of  rhythm,  may  perhaps  throw  more 

emphasis  on  the  earthly  life  of  the  Incarnate  Logos,  in  which 
what  was  seen  naturally  takes  precedence  of  what  was  heard, 

as  contrasted  with  the  wider  description  of  revelation  in  ver.  1, 
where  hearing  must  come  before  seeing.  The  treatment  of 

minute  differences  in  this  Epistle,  and  in  the  Johannine  writings 
generally,  is  a  difficult  question.  There  can  be  no  doubt  that 
very  often  they  are  either  deliberate,  and  intended  to  convey 
some  slight  change  of  meaning,  or  the  outcome  of  the  exact 
train  of  thought  which  has  led  to  the  particular  expression. 

ical  To  find  in  these  words  a  proof  that  the  writer  is 

addressing  a  circle  of  readers  different  from  those  among  whom 

he  began  his  Apostolic  work,  and  therefore  a  special  appropri¬ 
ateness  in  their  use  by  one  who  had  changed  the  sphere  of  his 
activity  from  Palestine  to  Asia  Minor,  is  forced.  (Cf.  Zahn, 

Einleitung  in  das  NT  p.  566,  “friiher  an  anderen  Orten 
jetzt  im  Kreise  der  Gemeinden,  an  welche  der  1  Jo.  gerichtet 

ist” ;  trans.  iii.  p.  35S.)  Such  a  thought  could  not  have  been 
conveyed  to  his  readers  by  so  obscure  a  hint.  It  is  always 

dangerous  to  read  into  the  words  of  this  Epistle  the  things  which 
any  particular  theory  of  its  authorship  make  it  desirable  to  find 

there.  On  the  other  hand,  the  words  do  not  “show  the  readers 
of  this  Epistle  to  be  those  who  are  the  hearers  of  all  his 
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Apostolic  preaching”  (Weiss,  p.  30).  Their  more  probable 
significance  is  suggested  by  the  following  kcu  u/xeis.  What  the 

eye-witnesses  have  heard  and  seen  they  announce  to  others  as 
well,  in  order  that  they  too  may  share  the  fellowship  which 
Apostles  and  disciples  have  so  long  enjoyed. 

KOLVbiwlav  €x*nr^]  The  exact  phrase  is  found  only  in  this  Epistle 
in  the  N.T.  The.  writer  is  rather  fond  of  the  use  of  tx€iV  with 

a  substantive  to  intensify  the  meaning  of  a  verb.  Cf.  his  use  of 

it  with  afiapTLCLv ,  ̂ peiav,  7rappY}cr(av9  eA.7nSa,  £a )yjv,  koXolctiv.  As 
contrasted  with  the  simple  verb,  which  merely  expresses  the  fact, 

it  may  perhaps  suggest  the  sense.  “  to  have  and  enjoy.”  Koivwveu/ 
is  always  used  of  active  participation,  where  the  result  depends 

on  the  co-operation  of  the  receiver  as  well  as  on  the  action  of 
the  giver.  Cf.  Philo,  Leg.  ad  Caium ,  §  4  (quoted  by  Grimm),  ns 

ovv  KOLvwia  7 rpos  'A7roAAa)va  tu  /x^Sev  otKeiov  iTTLTrjSevKOTL ;  I  Co. 
X.  16,  ovx i  KOLvuivta  rov  crw/xaTO?  tov  Xpurrov  ecrrtV;  It  does  not 

properly  denote  a  merely  passive  sharing,  as  /xero^  can  express, 
though  the  words  are  sometimes  used  interchangeably ;  cf.  2  Co. 

vi.  14,  rt9  yap  pieroxq  SiKaiocrvvr)  kcu  avo/xta  rj  ri's  koiviovlol  <£am  7rpo$ 
(tkotos  ;  see  T.  S.  Evans  in  the  Speaker's  Comm,  on  1  Co.  x.  16. 

ical  8e]  Cf.  Jn.  vi.  51,  Kal  6  apros  Se :  3  Jn.  12,  /cat  ̂ /xets 

SI  /xaprvpov/xev.  It  may  be  considered  doubtful  whether  “the 

/cat  emphasizes,  while  the  Sc  serves  as  connecting  particle.”  The 
use  of  /cat  Sc  would  seem  rather  to  develop  and  intensify  a 

thought  or  idea.  See  Ellicott  on  1  Ti.  iii.  10.  “Fellowship,  I 
say ;  and  remember  that  the  fellowship  of  which  we  speak,  and 

which  we  enjoy,  is  no  less  than  fellowship  with  God  and  His 

Son.”  Comp.  Jn.  xvii.  it,  20-23. 
P-ct a  to u  irarpos  k.t.X.J  Fellowship  with  God  became  possible 

when  Christ  revealed  Him  to  men  as  the  Father,  with  whom 

His  children  could  enter  into  communication.  Such  fellowship, 

i.e .  that  which  is  possible  between  parent  and  child,  is  only  realized 

in  and  through  Jesus  Christ,  the  man  whom  God  sent  to  make 
Him  known.  The  title  T^crovs  XpioTos  always  emphasizes  both 
ideas,  of  the  historical  life  and  human  nature  of  Jesus  of  Nazareth, 

and  of  the  Divine  commission  of  God's  Messiah.  And  the  use 

of  the  title  “  Son  ”  (/xctcl  rov  vlov  aurov)  emphasizes  His  capacity 
to  make  God  known.  The  writer  can  conceive  of  no  adequate 

knowledge  of  God  which  can  be  apprehended  by  man  except  in 

so  far  as  it  is  revealed  in  a  real  human  life,  by  one  who  is  an  only- 
begotten  Son  of  God.  Only  a  Son  can  reveal  the  Father.  Only 

an  only-begotten  Son,  who,  so  to  speak,  sums  up  in  Himself  all 
the  qualities  of  His  Father,  which  are  completely  reproduced  in 
one  heir,  and  not  distributed  among  many  children,  is  in  a 

position  to  make  such  a  revelation  complete.  The  burden  of  the 

writer's  message  is  summed  up  in  the  last  verse  of  the  Prologue 
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to  the  Gospel,  “  God  hath  no  man  seen  at  any  time ;  God  only 
begotten  (or  the  only-begotten  Son),  who  is  in  the  bosom  of  the 

Father,  He  hath  declared  Him.” 
4.  TauTa]  The  reference  is  most  probably  to  the  contents  of 

the  Epistle,  “  already  present  to  .the  writer’s  mind.”  There  are 
many  instances  in  which  it  is  a  matter  of  dispute  whether  the 

writer,  in  using  oSros,  avTi /,  ravra,  tovto ,  iv  tovtw,  Ik  tovtov ,  Sta 
tovto,  etc.,  intends  to  refer  to  what  has  preceded  or  what  follows. 

Both  usages  are  found  in  the  Epistle,  but  the  reference  forward 
would  seem  to  be  his  prevailing  custom.  Sixteen  instances  may 
be  noted  where  the  reference  is  to  what  follows  (preceded  by  /cat, 

i.  4,  ii.  3,  iii.  23,  24 ;  without  /cat,  ii.  6,  iii.  1,  8,  10,  16,  iv.  2,  9,  13, 

17,  v.  4,  11,  14)  as  against  seven  where  the  reference  to  what 

preceded  is  at  least  probable  (without  kcll,  ii.  22,  26,  iv.  6,  v.  6, 

13,  20;  preceded  by  /cat,  iv.  3).  Here  the  reference  is  probably 
to  what  follows.  The  ravra  are  not  identical  with  the  message 

described  in  ver.  3,  nor  are  they  contrasted  with  it.  They  are 

the  part  of  it,  or  the  things  to  be  said  in  explanation  of  it,  which 
it  is  expedient  that  the  author  should  communicate  in  writing. 
Scriptio  valde  confirmat  (Bengel). 

Ypd^ojjLey  rlpels]  Both  words  are  emphatic.  The  avroTTrat 
have  always  borne  their  witness  by  preaching  or  teaching.  Now 
there  is  much  that  the  survivors,  or  survivor,  must  write  down. 

In  this  context  must  mean  et  we  who  have  seen  and  heard,” 
whether  the  seeing  and  hearing  are  to  be  interpreted  literally  or 
metaphorically.  And  the  literal  interpretation  is  undoubtedly 
the  most  natural.  The  word  contains  no  claim  to  Apostolical 

authority,  unless,  indeed,  none  but  Apostles  could  rightly  claim  to 

be  witnesses  of  what  has  been  described  in  vv.  1-3.  And  it  does 
not  justify  the  view  that  at  the  time  of  writing  many  still  survived 
who  had  seen  the  Lord.  The  conditions  are  satisfied  if  even 

one  survivor  only  is  speaking  in  the  name  of  those  of  whom  he 

is  the  last  representative,  especially  if  he  is  addressing  Christians 
among  whom  the  later  survivors  had  spent  their  last  years.  It 

points  quite  naturally  to  the  “  Johannine”  circle  at  Ephesus,  but 
it  does  no  more  than  point.  It  offers  no  proof.  The  plur. 

ypd(j>ofjL€v  does  not  occur  again  in  the  Johannine  Epistles. 

iVa  A  7r€7r\r]pujxeVri]  For  the  resolved  tense,  cf.  Jn.  xvi.  24. 
And  for  the  sense,  cf.  Jn.  xv.  11,  xvii.  13,  iv.  36,  iii.  29.  The 

writer’s  joy  is  increased  the  more  his  readers  can  realize  the 
fellowship  of  which  he  has  spoken,  and  to  promote  which  is  the 
object  of  his  letter. 

Tjjuudv]  It  is  very  difficult  to  decide  between  the  readings 
7jjj,o)v  and  ifiwv.  The  former  is  supported  by  better  MSS,  and 

the  latter  may  possibly  be  affected  by  assimilation  to  Jn.  xvi.  24. 
On  the  other  hand,  rjfjLeU  is  almost  certainly  the  true  text  just 
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before,  and  the  reading  ifiuv  offers  a  pointed  contrast,  “  we  who 
have  seen  must  write,  that  you  who  have  not  seen  may  enter  into 

full  joy.”  And  it  is  a  contrast  which  would  not  appeal  to  scribes. 
Perhaps,  however,  the  v  suits  best  the  thought  of  the  writer. 
He  would  not  dissociate  himself,  and  other  teachers,  from  the 

common  joy  felt  by  all  when  his  readers  attain  “fellowship.”  In 
the  spiritual  harvest,  sower  and  reaper  rejoice  together. 

2.  €lx)pCLKafA€V ]  pr.  0  B3  40  :  +  KC»  aK7}K0a/JL7T€U  40  |  TT)V  farjv]  om.  K  I  Tt)V 
a lcjvlou]  om.  boh-cod. 

3.  aK7]KOa/JL€V ]  KCU  €OJpGLKCLpL€V  X  had.  |  KCU  I°]  01X1.  boh-COd. 

a7rct77eAAo,uey]  pr.  /cat  X  kscr  am.  arm-codd.  Thphyl.  :  /cara77eAAo/-tey /b  253ff  (Gregt  2). 

/cat  vpuv  N  ABCP  7.  13.  40.  68.  180  harl.  syr8Ch  etp  sah.  arm.  aeth. 
Did.  Aug.]  om.  /cat  K  L  al.  pier.  cat.  vg.  arm-codd.  cop.  syrp  txt 
Dionys.  Oec.  Aug. 

/cat  u^tets]  om.  /cat  sah.  syrsch. 

/cat  7]  KOLVOJVLGL  OIXX.  KCU  boh-txt.  :  01X1.  §6  C*  P  1 3.  2 7.  29.  69.  8l.  l8o 
ascr*  Vgt  arm>  (uid.)  syrp. 

avrov ]  om.  sah. 

4.  7  pacpofAev]  scrips  wins,  am.  harl.  :  ypcupw  A"453  (62)  arm-codd.  boh- codd. 

77/xet5  X  A*  B  P  13  harl.*  sah.]  vpuv  Acorr  al.  fere.  om.  cat.  vg.  syrutr  cop. 
arm.  aeth.  Thphyl.  Oec. 

7jpux)v  tfBL  31.  39.  40.  42.  57.  76.  78.  95.  98.  99.  100.  101.  105.  1 14. 

177.  190.  ilect  i3lect  i4lect  3pe  al8scr  am.  fu.  harl.  tol.  sah.  syrsch  are  Thphylcom 

Oeccom]  1 tpuxjv  ACKP  al.  plu.  vgcle  demid.  cop.  syrp  arm.  aeth.  Thphyltxt 

Oectxt. 
7r€Tr\7]p(jJpL€V7]']  +  €V  7]fXLV  C*. 
tva]  nt  gandeatis  et  vg.  (om.  gaudeatis  et  am.). 

A .  i.  5-ii.  27.  First  description  of  the  two  signs  of  fellow¬ 
ship  with  God,  expressed  negatively.  First  refutation  of  the 

twofold  “lie.”  The  “ethical”  and  “  christological ”  theses 
presented  one  after  the  other,  without  any  definition  of  their 
mutual  relations. 

I.  i.  5-ii.  17.  Walking  in  light  the  true  sign  of  fellowship 

with  God  (ethical  thesis).  Refutation  of  the  one  “  lie.” 
1.  i.  5-ii.  6.  The  thesis  maintained  in  two  parallel 

statements. 

(a)  i.  5-10.  The  nature  of  God  and  the  consequent  relation 
of  man  to  God. 

i.  5-10.  Having  stated  that  his  object  in  writing  is  to  enable 
his  readers  to  enter  into  fellowship,  and  that  the  mutual  fellow¬ 
ship  of  Christians  leads  onwards  to  that  higher  fellowship  with 
God  in  Christ  on  which  indeed  it  is  based,  the  writer  proceeds 
to  deduce  from  the  nature  of  God  the  conditions  under  which 

fellowship  with  Him  is  possible.  He  does  so  by  setting  aside 
three  false  pleas  often  urged  by  those  who  claim  such  fellowship, 

the  denial  of  the  bearing  of  moral  conduct  on  spiritual  com¬ 
munion,  of  the  responsibility  for  sinful  action,  of  the  actual  fact 
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of  having  sinned.  With  regard  to  the  first  two  he  states  by  way 
of  contrast  the  provision  made  by  God  for  overcoming  the 
hindrances  which  would  seem  to  prevent  the  possibility  of 

fellowship  with  God,  in  the  case  of  those  who  by  their  conduct 
or  their  confession  refuse  to  shelter  themselves  behind  such 

false  pleas.  The  verses  which  follow  contain  a  similar  contrast, 
expanded  into  a  different  form  in  order  to  meet  a  difficulty 
which  might  be  suggested  by  what  has  been  said  in  this 

passage. 
5.  The  nature  of  God.  God  is  light,  and  therefore  only  those 

whose  conduct  can  be  described  as  “  walking  in  light,”  can  enjoy 
fellowship  with  such  a  Being. 

In  form  the  opening  of  the  Epistle  is  closely  parallel  to  that 

of  the  Gospel.  This  verse  corresponds  to  Jn.  i.  19,  and  it  is 
introduced  in  exactly  the  same  way  (kcu  clvty)  icrrlv  rj  /naprvpta). 

There  also  the  idea  of  “witness”  is  taken  up  from  the  middle 
verses  of  the  Prologue,  just  as  ayycAia  here  takes  up  the 

a7rayy€XAo/>t€i/  of  vv.  2,  3. 
kcu]  The  connection  with  what  immediately  precedes  is  not 

obvious.  According  to  Dr.  Westcott  it  must  be  found  in  the 

idea  of  fellowship.  “  Fellowship  must  repose  upon  mutual 

knowledge”  (p.  14).  If  we  are  to  have  fellowship  with  God 
and  with  the  brethren,  we  must  know  what  God  is  and  what  we 

are.  False  views  on  either  subject  must  prove  a  fatal  barrier 
to  true  fellowship.  But  see  the  preceding  note.  It  would 

seem  to  be  simpler  to  find  the  connection  further  back  in  the 

idea  of  the  “announcement.”  He  makes  his  announcement, 
contained  in  the  letter  he  finds  it  necessary  to  write  (ver.  4),  with 

a  special  purpose  which  he  has  now  stated.  And  the  burden 
of  the  announcement  is  this,  that  God  is  light,  and  men  must 
walk  in  light  if  they  would  enjoy  His  fellowship. 

dyyeXia]  The  simplest  form  of  the  word  is  chosen,  as  the 
writer  wishes  to  describe  its  twofold  aspect  as  a  message  from 

God  to  those  whom  he  addresses,  in  the  following  words.  It 

is  an  a7rayy€Ata  from  God  Himself,  rjv  aKTjKoa^v  a7r  a vtov. 
It  is  also  an  avayyeXta  meant  for  those  to  whom  he  writes 

(koll  avayyeAA o/xev  v/juv).  The  word  may  also  suggest  that  the 

message  contains  a  conception  of  God  which  men  could  not 

have  formed  for  themselves  without  His  help.  It  is  a  “revela¬ 
tion  and  not  a  discovery,”  it  is  the  message  which  has  come  from 
God  to  be  delivered  to  men. 

4>ws  eoriy]  Anarthrous  to  express  quality.  God’s  nature  is 

best  described  as  “light.”  to  would  have  suggested  light 
hr  some  particular  relation,  cf.  Jn.  i.  5-9.  describes  His 
nature  as  He  is,  the  description  being  true  so  far  as  it  goes, 
though  not  complete.  The  primary  idea  suggested  by  the  word 
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in  this  context  is  <c illumination .”  It  is  of  the  nature  of  light 
that  it  is  and  makes  visible.  jGod’s  nature  is  such  that  He  must 
make  Himself  known,  and  that  knowledge  reveals  everything 

else  in  its  true  nature.  That. this  thought  is  present  here  is 

suggested  by  the  following  section  (ii.  3ff).  That  God  can  be 

“known/’  and  by  those  to  whom  the  author  is  writing,  is  one  of 
the  leading  ideas  on  which  he  lays  special  stress.  But  in  view 
of  the  use  of  the  metaphor  of  light  and  darkness  in  the  Bible 

generally,  and  especially  in  S.  John,  and  of  the  immediate 
context  in  this  Epistle,  it  is  impossible  to  exclude  the  ethical 
meaning  from  the  signification  of  the  word  here,  The  context 
shows  that  this  is  the  idea  which  he  is  most  anxious  to  em¬ 

phasize.  The  word  must  suggest  the  notes  of  Holiness  and 

Purity  as  essential  to  God’s  nature.  The  conditions  of  fellow¬ 
ship  on  which  he  insists  are  closely  akin  to  the  Levitical  “Be 

ye  holy,  for  I  am  holy,  saith  the  Lord.”  The  full  meaning, 
however,  of  what  is  contained  in  words  is  not  limited  to  the 

sense  in  which  they  were  probably  used  and  understood  by  the 

writer  and  his  first  readers.  Jesus’  revelation  of  God  as 
“Father”  goes  far  beyond  what  was  understood  of  it  by  the 
men  of  His  own  generation.  For  the  more  permanent  meaning 
of  the  sentence,  and  the  further  ideas  which  it  may  be  regarded 

as  connoting,  see  Dr.  Westcott’s  note  (p.  i6f.);  Findlay,  p.  102. 
Kat  o-Koria  k.t.X.]  This  is  not  a  mere  repetition  of  the 

sentence  in  negative  form,  in  accordance  with  the  writer’s  love 
of  double  expression  by  parallel  clauses,  positive  and  negative. 

And  it  probably  does  not  merely  emphasize  the  “  perfect  realiza¬ 
tion  in  God  of  the  idea  of  light.”  It  emphasizes  rather  the 
completeness  of  revelation.  God  is  not  the  a pprjros  o-iyrj,  or 

fivOos,  of  the  more  developed  Gnostic  systems,  or  the  “  unknow¬ 

able”  God  of  the  Gnostic  thought  which  preceded  those 
systems.  Though  complete  knowledge  of  God  is  impossible, 

He  can  be  truly  “known”  here  and  now,  under  the  conditions 

and  limitations  of  human  life.  His  nature  is  “light,”  which 
communicates  itself  to  men,  made  in  His  image,  till  they  are 
transformed  into  His  likeness.  From  the  ethical  side,  the 

words  also  emphasize  the  conditions  of  fellowship.  Walking 

in  darkness  must  exclude  from  the  fellowship  of  Him  “in  whom 
is  no  darkness  at  all.”  Conduct  is  not  the  matter  of  indifference 
that  in  some  of  the  teaching  of  the  time  it  was  made  out  to  be. 

With  the  order  of  ideas  here,  Xoyos,  £t 077,  <j> tog,  o-kotl a  (vv.  2,  5), 
comp,  the  same  sequence  in  the  Prologue  to  the  Gospel 
(1,  2,  4,  5)- 

/cat  i°]  om.  boh-codd. 

eanv  at/7-17  n  BCKLP  31.  40.  69.  105.  1 37  ascr  cscr  al.  fere.60  syrptxt 

Thphyl.  Oec.]  at/7-17  €<rrtv  A  13  al.  uix.  mu.  cat.  arm.  vg.  syrS0h et  p ins. 
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7}  ayyeXta  XCABKL  al.  fere.70  Cat.  Did.  Thphylcomm  0ecC0mm  vg. 
syrsch  arm.  aeth.]  tj  eirayyeXia  C  P  13.  31.  40.  69.  70.  73.  137  ascr  al.  uixmu 

sah.  cop.  (?)  syrP  Thphyltxt  Oectxt :  v  N*  <sic)-  An  obvious 
assimilation  to  a  commoner  word  by  careless  scribes. 

air]  irap  /»  264  (233)  <940  (154). 
/cat  20]  om.  boh-txt. 

avayyeWojaep]  airayyeWo^ev  18.  40.  69.  98.  IOO.  137.  180.  57lect  ascr. 
ev  avrco  ovk  eanv  tfACKLP  al.  pier.  cat.  vg.  arm.  syrp  Or.  Did. 

Aug.]  OVK  €<ttlv  ev  a vto)  B  1 3.  3 1  aeth.  boh.  (uid. )  Or.  Caes. 

6-10.  The  relation  of  man  to  God  as  determined  by  the 
fact  that  God  is  light. 

6.  This  revelation  of  God  is  not  made  to  satisfy  speculative 

curiosity.  It  bears  directly  on  practical  life.  If  truly  appre¬ 
hended,  it  puts  aside  three  false  pleas  often  put  forward  by  men 

to  excuse  their  “  love  of  darkness.” 

The  first  of  these  pleas  is  the  “  indifference  of  moral 

conduct  to  spiritual  communion.”  Fellowship  with  God  is 
impossible  where  men  “walk  in  darkness.”  The  light  trans¬ 
forms  those  who  receive  it.  Those  who  continue  to  practise 

the  works  of  darkness  cannot  be  in  fellowship  with  the  light. 
To  assert  the  opposite  is  to  state  what  is  contrary  to  the  facts 

as  we  know  them  j/evSofieBa ).  Now  that  the  revelation  of  God 

as  light  has  been  made  by  Jesus  Christ,  such  language  is  a 
deliberate  lie.  And  the  actual  conduct  of  those  who  make  such 

a  statement  belies  the  claim  they  put  forward  to  have  fellowship 
with  God.  Their  actions  are  not  an  expression  in  life  of  the 

moral  ideal  revealed  by  Jesus  Christ.  They  “do  not  the  truth.” 
iav  eurcojjiey]  The  form  of  the  sentence  introduces  a  not 

impossible,  perhaps  a  not  unlikely,  contingency.  And  the  use 
of  the  first  person  plural,  where  the  writer  is  thinking  of  his 
j€KvCa ,  with  whom  he  is  in  spiritual  fellowship,  and  with  whom 

he  identifies  himself  as  “compassed  with  infirmity”  and  not  free 
from  the  dangers  to  which  he  knows  them  to  be  exposed,  is 
an  indication  that  the  influence  of  his  opponents  had  made  itself 

felt  both  in  thought  and  practice  among  those  who  were  in  the 

main  still  faithful  to  the  “  truth  ”  as  he  conceived  it.  Throughout 
the  Epistle  he  writes  under  a  pressing  sense  of  danger.  He 
is  not  wasting  his  weapons  on  purely  hypothetical  situations,  of 
the  realization  of  which  he  felt  no  serious  apprehension. 

julct*  auTou]  the  Father.  The  expression  must  have  the  same 
reference  as  the  iv  air <3  of  the  preceding  verse. 

iv  T(j)  ctkotci  TrepnraTaijjLe^]  Cf.  ii.  1 1,  (6  fuor&v)  iv  rfj  cr/corta 

7T€pi7raT€i:  Jn.  viii.  12,  Trepurcntforr}  iv  rrj  ctkotlcl  :  cf.  Jn.  xi.  9,  to. 

The  metaphor  used  by  the  Lord  in  the  Gospel  has  already 
become  part  of  the  natural  religious  language  of  Christian 

The  use  of  7r€pi7raTelv  of  conduct  (cf.  the  Hebrew  ̂ n)  is 
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common  in  S.  Paul  and  S.  John.  In  the  Synoptic  Gospels  it  is 

found  only  in  Mk.  vii.  5,  7r€pL7raTovcnv  Kara  ttjv  7rapa8ocnv. 

Cf.  Ac.  xxi.  2  1,  Tots  eOecrtv  7r€pL7raretv.  For  the  LXX  usage,  cf. 

Pr.  viii.  20,  eV  68015  Si/caiocrw^s  Trepnraru) :  Ec.  xi.  9,  7rcpt7raT€i  cV 

oSot?  KapSta?  crov  a/xto/xo?  :  and  for  the  use  of  “  walk 55  in  connection 
with  cos,  Is.  ii.  5,  Score  7ropcv0a>/xci/  rw  </>coti  Kvpiov. 

For  the  false  views  combated  in  this  verse  we  may  compare 

Clem.  Al.  Sir.  iii.  4.  30,  rotaora  /cat  ot  a7ro  UpoStKov  i/zcvScovd/xcos 

TVa/cm/covs  <T<f) a?  avToi's  avayopevovres  Soy/xart^ootrtv  viovs  pikv  <f>v<T€L 

too  7rp(i)Tov  Oeov  Aeyoi /tcs  aoroo?,  Kara^paijacj/ot  8c  T77  coyci/cta  /cai 

rp  cAcvflepi'a  £cocriv  cos  fiovXovrat'  /SovXovtcu  Sc  cjnkrjSovw  and  5.  40, 
dSta^opws  StSdo-/cooo-tv  :  and  later,  7ras  /?ios  a/cu/Swos  c/cAc/ctco. 
Iren.  I.  vi.  2,  to  7n'cv/am/coj/  ̂ cAovcw  ot  aoTOt  etvat  aSwaroi/ 

(jjdopav  /caTaSefacrflat,  /cdi/  07rotats  o*oy/caTaycj/ajj/Tat  7rpa£ecnv, 
ctkotci]  The  distinction  can  hardly  be  maintained  in  this 

Epistle  between  g-kotos,  “the  concrete  thing  called  darkness/’ 

and  o-/coTta,  “its  abstract  quality  55  (cf.  ii.  11) ;  or,  as  Dr.  Westcott 

defines  it,  “darkness  absolutely,  opposed  to  light/5  and  “dark¬ 

ness  realized  as  a  state.55  The  form  o-/co'ros  occurs  only  here  and 
in  Jn.  iii.  19  in  the  Johannine  writings. 

ou  TTOioujAcy  rrjy  aXrjGciay]  Cf.  Jn.  iii.  21,  o  Sc  7roto)v  rrjv 

dAr/#ciav  epXerat  7 rpos  to  <£a>s,  tva  cfravepoiOrj  avrov  r a  cpya  cm  c v 

Oea}  Zcttlv  etpyao-p.cVa,  where  the  thoughts  of  this  verse  find 
expression  in  a  positive  form.  Compare  also  Neh.  ix.  33,  on 

dA^ciav  cVonfcras :  and  for  the  opposite  expression,  Apoc.  xxi. 

27,  0  7TOLCOV  /384Xvyp.a  /cat  1//C0S05  :  xxii.  15,  o  <£iAtov /cat  7rot<ov  i/zcoSo?. 

To  “do  the  truth,55  or  to  “do  a  lie/5  are  natural  expressions  in 
the  Johannine  system  of  thought  in  which  dA^eta  has  a  far  wider 

signification  than  that  with  which  its  modern  connotation 

familarizes  us.  The  Johannine  usage  corresponds  wTith  the 
meaning  of  the  Hebrew  HDX,  which  denotes  reliability ,  faithfulness, 

and  therefore,  when  it  refers  to  what  is  spoken,  truth .  We  may 

compare  the  phrases  noxi  *7Dn  nbty,  Gn.  xxiv.  49,  xlvii.  29; 
Jos.  ii.  14  ;  2  S.  xv.  20 ;  and  nsX3  ̂ n,  1  K.  ii.  4,  iii.  6 ;  2  K.  xx. 

3;  Is.  xxxviii.  3.  The  “truth55  has  no  exclusive  reference  to 
the  sphere  of  the  intellect.  It  expresses  that  which  is  highest, 

most  completely  in  conformity  with  the  nature  and  will  of  God, 

in  any  sphere  of  being.  In  relation  to  man  it  has  to  do  with 

his  whole  nature,  moral  and  spiritual  as  well  as  intellectual. 

“Speaking55  the  truth  is  only  one  part  of  “doing55  the  truth, 

and  not  the  most  important.  To  “do  the  truth55  is  to  give 
expression  to  the  highest  of  w'hich  he  is  capable  in  every  sphere 
of  his  being.  It  relates  to  action,  and  conduct  and  feeling,  as 
well  as  to  word  and  thought. 

cay]  +yap  A. 

rw  (TKorei]  ra  cr/cona  ('F). 
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I.  7.] 

7.  “Walking  in  the  light,”  i.e.  the  conscious  and  sustained 
endeavour  to  live  a  life  in  conformity  with  the  revelation  of  God, 

who  is  “light,”  especially  as  that  revelation  has  been  made 
finally  and  completely  in  Jesus  Christ,  is  the  necessary  condition 
of  fellowship.  Where  this  condition  is  fulfilled,  fellowship  is 

real.  To  claim  it  is  no  lie.  Comp.  “The  righteous  will 
live  in  goodness  and  righteousness,  and  will  walk  in  eternal 

light  ”  (Book  of  Enoch  xcii.  4). 
ciutos  ianv]  The  contrast  is  significant.  Men  “walk”  in 

light,  God  “is”  in  it.  Findlay,  pp.  1 00-102. 
fxer  dMrjXojy]  The  strict  antithesis  to  ver.  6,  “if  we  claim 

fellowship  with  God,  while  our  conduct  does  not  correspond  to 

the  claim,  we  lie,”  would  naturally  be,  “if  we  walk  in  light  we 
can  claim  fellowship  with  God.”  This  has  led  to  the  alteration 
of  aXXrjXojv  in  some  texts,  avrov  or  cum  Deo  being  substituted 

for  it.  These  readings  are  clearly  attempts  at  simplification. 

The  writer  follows  his  usual  custom.  Instead  of  contenting 
himself  with  an  exact  antithesis,  he  carries  the  thought  a  step 

further.  Fellowship  among  Christians  “shows  the  reality  of  that 

larger  spiritual  life  which  is  life  in  God  ”  (Wstct.).  It  is  based  on 
fellowship  with  God,  and  it  is  the  active  realization  of  that 
fellowship.  As  Christians  enter  into  fuller  fellowship  with  each 

other,  the  more  fully  they  come  to  live  the  life  “in  God”  into 

which  they  have  been  born  again,  /xer*  aXXyjXuv  cannot  mean 
“we  with  God,  and  God  with  us”  (Aug.  Ew.  etc.),  nor  can  it 
mean  that  we  share  with  each  other  the  Divine  indwelling 

(Karl),  though  mutual  fellowship  is  the  first  step  in  the  path 
which  leads  to  that. 

kcu]  And  where  the  endeavour  to  “walk  in  light”  is  carried 

out  (it  depends  on  the  exercise  of  man’s  will  whether  or  not  the 
endeavour  is  made),  the  removal  of  sin,  which  hinders  fellowship 
with  God,  is  possible  in  consequence  of  what  the  Son  of  God 

has  gained  for  men  by  His  human  life,  the  power  of  which 
has  been  set  free  by  death  so  as  to  become  available  for  all 
men. 

to  cujxa  k.t.X.]  As  Westcott  has  pointed  out,  the  significance 

of  “  blood  ”  in  Jewish  thought  is  most  clearly  expressed  in  Lv. 
xvii.  11.  The  blood  “atones”  through  the  life  which  is  said  to 

be  “in”  the  blood.  The  power  of  Christ’s  life,  freely  rendered 
to  God,  throughout  His  life  and  in  His  death,  and  set  free  by 
death  for  wider  service  than  was  possible  under  the  limitations 
of  a  human  life  in  Palestine  at  a  definite  date,  is  effective  for  the 

gradual  (KaOapi(a)  removal  of  sin  in  those  who  attempt  to  realize 
their  union  with  God  in  Him.  The  use  of  KaOapi^i  determines 

the  sense  to  be  the  removal  of  sin  rather  than  the  cancelling  of 
guilt.  As  ritual  cleanness  was  the  condition  of  approach  to  God 
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under  the  Jewish  sacrificial  system,  so  the  “blood”  of  Christ 
cleans  men’s  consciences  for  God’s  service  and  fellowship.  See 
Briggs,  The  Messiah  of  the  Apostles,  p.  469. 

KctOapL^ci]  In  the  Synoptists  the  word  is  used  especially  of 

cleansing  from  leprosy  (see  also  its  use  in  Mt.  xxiii.  26,  to  cVto's: 
Lk.  xi.  39,  to  €'£oj0€i/).  In  the  Fourth  Gospel  it  does  not  occur, 
but  the  adjective  KaOapos  is  found  in  the  Discourses  of  the  Upper 

Room  (xiii.  10,  11,  xv.  3).  In  Acts  it  is  used  in  the  sense  of 

“pronouncing  clean”  (x.  15,  xi.  9),  and  also  (xv.  9)  with  ras 
KapSias:  cf.  2  Co.  vii.  1  ;  Eph.  v.  26;  Tit.  ii.  14;  He.  ix.  14,  22, 

23,  x.  2;  Test.  Rub.  iv.  8.  In  the  LXX  it  is  found  as  the 
equivalent  of  and  npn  in  the  senses  (1)  to  cleanse,  (2)  to 

pronounce  clean.  The  present  tense  may  point  to  the  vLif/aadai , 
of  which  even  6  A eAov^eVos  has  frequent  need  in  his  walk  through 

a  soiling  world  (Jn.  xiii.  10).  “Docet  hie  locus  gratuitam 
peccatorum  veniam  non  semel  tantum  nobis  dari,  sed  perpetuo 

in  ecclesia  residere”  (Calvin). 

"’Irjaou  tou  uiou  auroG]  Cf.  iv.  15,  V.  5;  He.  iv.  14  (ap^icpea 

pieyav  ’It^ctow  tov  viov  tov  6eov).  As  man  He  gained  the 
power  to  help  men.  As  Son  of  God  His  help  is  effective. 

Trdarjs  apapTias]  Sin  in  all  its  forms  and  manifestations ; 

Mt.  xii.  31.  Cf.  Ja.  i.  2,  7rdcra  ̂ apa :  Eph.  i.  8,  7racra 
crocj) ta:  and  for  the  singular,  1  Jn.  iii.  4,  8,  9.  The  writer  is 

apparently  thinking  of  sin  as  an  active  power,  showing  itself  in 

many  forms,  rather  than  of  specific  acts  of  sin.  Weiss5  inter¬ 

pretation  “all  sins,”  i.e.  not  only  of  the  pre-Christian  period  of  a 
man’s  life,  but  also  those  committed  in  the  course  of  Christian 
life,  would  require  the  plural.  But  in  general  sense  it  is  correct, 

and  rightly  throws  the  emphasis  on  7rdcr^s,  sin  in  whatsoever 

form  it  may  manifest  itself.  Karl’s  limitation  of  the  meaning  to 
sins  committed  before  men  became  Christians  (“d.  h.  von  der 

vor  dem  Christentumbegangenen  ”),  is  not  justified  by  the  words 
used  by  the  writer.  And  the  reason  suggested,  that  “post- 

Christian”  sins  require  also  intercession  (f J oh  anni seize  Studien , 
pp.  18,  82),  is  a  curious  instance  of  the  perversion  of  an  excellent 
principle,  that  of  interpreting  the  Epistle  by  the  help  of  the 

Epistle  itself. 

5e]  om.  29.  66**  harl.*  boh-txt.  |  emv]  ambulat ,  boh-txt. 
fier  aWrfkuv  K  Acorr  B  C  K  L  P  etc.]  p* er  avrov  A*  Uld  tol.  Clem.  Tert. 

Did.  :  cum  Deo ,  harl. 

rov  viov  avrov  iv  xv  d?251  (33)  d*  192  (3*8). 

irjcrov  N  B  C  P  29.  69**  ascr  fu.  syrschetPtxt  sah.  boh-txt.  arm.  aethr0 
Clem.  Fulg.]  +Xpi<JTov  A  K  L  al.  pier.  cat.  vg.  boh-codd.  syrPc*  aethPP 
Tert.  Aug.  Bed. 

rov  vtov  avroxi]  om.  acth.  Aug.  (semel)  /c  174. 

KaOapL^ei]  KaOapureL  5.  106.  I3lect  I4lect  al.2  scr :  icaQapiei,  6.  7.  29.  66 ** 
Aug.  :  pur  gab  it  x  sah.  cop. 
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I.  8.J 

8.  The  second  false  plea  denies  the  abiding  power  of  sin  as  a 

principle  in  one  who  has  committed  sins.  To  those  who  hold 
such  a  view,  sin  ceases  to  be  of  any  importance.  It  is  merely  a 

passing  incident  which  leaves  behind  it  no  lasting  consequences. 

The  plea  rests  on  self-deception.  It  can  only  be  maintained  by 
those  who  shut  their  eyes  to  the  teaching  of  experience,  in  them¬ 
selves  or  in  others.  And  they  lead  themselves  astray.  The 

consequences  must  be  fatal  unless  men  acknowledge  their 
mistake  and  retrace  their  steps. 

cow  €nr<*)jj,€y]  For  the  general  idea,  cf.  Pr.  xx.  9,  rts  7rappr}cna- 
crtTcu  Kadapos  ctvai  d7ro  apLapTL&v ,  and  xxviii.  13,  6  i7rLKa\v7TTu>v 

acrifiaav  eauTov  ovk  evoSwOrjcrerai. 

apapriav  ouk  e)(0|i.e^]  Cf.  tticttiv  e'xw,  to  have  faith,  as  an  active 

principle  working  in  us  and  forming  our  character.  To  “have 
sin”  is  not  merely  a  synonym  for  to  commit  sins.  This  is 
necessitated  by  the  contrast  demanded  by  ver.  10  between 

apuapTiav  ovk  exopLtv  and  ov\  r}p,apTr}KapL€v.  “Sin  ”  is  the  principle 
of  which  sinful  acts  are  the  several  manifestations.  So  long  as  a 

Christian  commits  sins,  sin  is  an  active  power  working  in  him  ; 

and  its  power  still  remains  after  the  forgiveness  of  sins  which  he 
received  at  his  baptism.  To  deny  this  is  to  refuse  to  accept  the 
teaching  of  experience. 

In  the  N.T.  the  use  of  the  phrase  d/xa/mW  is  confined 
to  this  Epistle  and  the  Fourth  Gospel  (ix.  41,  xv.  22,  24,  xix.  n). 
The  meaning  of  the  phrase  in  the  Gospel  has  been  raised  as  an 
objection  to  the  interpretation  given  above.  It  is  maintained 
that  in  the  Gospel  it  has  a  quite  definite  sense,  and  that  it 

“specifically  denotes  the  guiltiness  of  the  sin”  (Law,  The  Tests 
of  Life,  p.  130);  and  it  is  suggested  that  the  meaning  here  must 

be,  “  If  we  say  that  we  have  no  guilt,  no  responsibility  for  the 

actions,  wrong  in  themselves,  which  we  have  committed.”  It 
is  probably  true  that  as  compared  with  the  simple  verb  the 
phrase  accentuates  the  ideas  of  guilt  and  responsibility.  And 
in  the  passages  in  the  Gospel  where  the  phrase  occurs  these 
ideas  are  prominent.  But  they  are  contained  in  the  Hebrew 
conception  of  sin,  emphatically  developed  in  the  teaching  of 
the  N.T.,  rather  than  in  the  one  expression  as  opposed  to  the 
other.  He  who  has  committed  sin  is  responsible  for  his  action, 

just  as  much  as  he  who  “has  sin”  and  who  feels,  or  should 
feel,  in  himself  the  presence  of  a  power  which  manifests  itself 
in  his  sinful  acts.  And  though  the  idea  of  guilt  is  prominent 
in  the  use  of  the  phrase  in  the  Gospel,  especially  in  xv.  22, 

where  the  antithesis,  “  Now  they  have  no  excuse  for  their  sin,” 
must  be  noticed,  it  does  not  exhaust  the  meaning  of  the  phrase 

as  used  there.  Cf.  ix.  41,  ei  tv<$>\ol  r/re  ovk  av  cix€T€  apLaprtav. 
If  they  had  been  as  ignorant,  and  conscious  of  their  ignorance, 

2 
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as  the  man  whom  they  had  condemned,  they  might  have  learned, 

and  whatever  “sin”  they  had  would  have  lost  its  power.  But 
their  refusal  to  see  the  truth  when  it  was  presented  to  them, 

and  their  insistence  that  they  knew,  in  spite  of  this,  gave  their 
sin  an  abiding  power  over  them.  Henceforth  it  could  prevent 

any  possibility  of  their  seeing  the  truth.  And  the  same  idea 

is  present  in  ch.  xv.  The  rejection  of  Christ's  words  by  His 
opponents  had  given  sin  a  power  over  them,  which  it  could 
never  have  had  but  for  their  missing  the  opportunity  of  better 

things.  As  it  was,  they  not  only  had  “sin”  as  an  active  power 
established  in  them  and  working  its  will,  but  they  had  no 

excuse  to  offer  for  its  presence  there  (7rpo<£acru/  ovk  ̂ ovctiv  7 repl 

ty)s  djitaprta?  avruv,  which  cannot  mean  “they  have  no  excuse 

for  their  guilt,”  and  which  is  not  merely  antithetical  but  adds 
a  further  point).  This  meaning  is  especially  clear  in  ver.  24. 

The  “sin”  which  had  got  its  hold,  in  consequence  of  their 
rejecting  Him  in  spite  of  what  He  had  done  among  them,  had 
conceived  and  brought  forth  hate  ( vvv  8e  koX  iiopaKacriv  /cat 

p,c/ucT7j/cacrtv  is  the  contrast  to  d/xapriav  ovk  et^ocrav).  And  the 
phrase  may  possibly  be  used  with  something  of  the  same 

meaning  in  xix.  11,0  7rapaStSous  p,et£ova  apzxprtai/  though 

in  this  case  the  simpler  meaning  “the  greater  guilt”  is  more 
plausible.  But  even  here  the  thought  may  be  of  the  power 
which  sin  acquires  over  him  who  admits  it.  Sin  could  now 
work  with  more  fatal  power  in  the  High  Priest,  who  knew  the 

relative  power  of  God  and  of  the  Roman  governor,  and  who 
incited  him  to  his  crime  against  justice,  than  in  Pilate,  who  in 

spite  of  his  greater  power  was  more  ignorant  than  the  Jew. 
Even  if  the  phrase  meant  no  more  in  the  Gospel  than  the 

denotation  of  the  “guiltiness  of  the  agent,”  it  would  not 
necessarily  bear  exactly  the  same  meaning  in  the  Epistle.  The 
writer  likes  to  put  new  meaning  into  the  phrases  he  repeats. 
But  probably,  though  the  exact  nuance  may  be  different  in  the 
two  writings,  the  fundamental  idea  expressed  is  the  same.  It  is 
the  special  characteristic  of  the  writer  that  he  loves  to  use  his 

phrases,  of  which  his  store  is  but  scanty,  with  slightly  different 
shades  of  meaning. 

eauTous  TrXai/wp,ci/]  The  phrase,  as  contrasted  with  the  simple 

7r\avu)fA€9a,  emphasizes  the  agent's  responsibility  for  the  mistake. 
The  evidence  is  there ;  only  wilful  blindness  refuses  to  accept 

it.  We  have  no  excuse  for  the  sin  which  we  “have,”  in  spite  of 
our  denial  of  the  fact.  See  Findlay,  p.  106. 

TrXavav  always  suggests  the  idea  of  leading  astray  from  the 

right  path  (cf.  ii.  26,  iii.  7  ;  Jn.  vii.  12  ;  Apoc.  ii.  20,  xii.  9,  etc.). 
The  mistake  must  have  fatal  consequences  until  we  lead  ourselves 
back  into  the  way  of  truth. 
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kcu  Tj  oX^Ocia  k.t.X.  J  The  statement  that  we  have  not  sin,  shows 

that  those  who  make  it  have  not  “truth”  working  in  them  as  an 
inner  and  effective  principle.  For  the  meaning  of  “truth,”  cf. 
note  on  ver.  6.  It  is  more  than  the  sense  of  truth,  uprightness 

and  honesty  of  self-examination  and  self-knowledge  (cf.  Rothe, 
ad  loc.).  It  can  be  regarded  both  objectively  and  subjectively, 

either  as  something  that  can  be  done  (ver.  6),  an  external 
standard  in  accordance  with  which  actions  must  be  shaped,  or 

as  an  inner  principle,  working  from  within  and  moulding  a  man’s 
inner  life. 

ovk  ear iv  X  B  L  al.  pier.  sah.  syrP  aeth.  Tert.  Oec.]  post  rj/uv  A  C  K  P  5. 

13.  31*.  65.  69.  137.  180  ascr  al.2scr  cat.  m75  vg.  syrP  arm.  Thphyl.  Cyp. 
Leif.  Aug.  Probably  an  accidental  alteration,  possibly  due  to  Latin  in¬ 
fluence,  and,  at  any  rate,  naturally  maintained  in  Latin  authorities. 

9.  The  existence  of  sin,  even  in  those  who  have  entered 

the  Christian  community,  is  a  patent  fact.  But  it  does  not 

make  impossible  that  fellowship  with  God  which  sin  interrupts. 
In  those  who  acknowledge  the  fact,  God  has  provided  for  its 

forgiveness  and  removal. 

tuotos  kcu  Si'kcuos]  Not  “faithful  because  He  is  just,”  and 
justice  in  His  relation  to  men  includes  the  necessity  of  His 

fulfilling  the  promises  which  He  has  made.  The  two  adjectives 

are  co-ordinate.  God’s  faithfulness  is  shown  in  the  fulfilment 

of  His  promises.  Pie  is  just,  in  that,,  in  spite  of  men’s  failures 
to  fulfil  their  obligations,  He  remains  true  to  the  covenant  which 
He  made  with  them ;  and  this  includes  forgiveness  on  certain 

conditions.  It  is  probable  that  throughout  the  Bible  this  idea 

of  faithfulness  to  His  covenant  in  spite  of  man’s  unfaithfulness, 
is  the  primary  signification  of  8 1 /cat  o  cm  ">7  Ocov.  Cf.  He.  x.  23, 

7rtcrTOS  6  eVayyeiAapuyos,  and  Ro.  iii.  25,  ets  evoeiijiv  rrjs  otKGuocruV'qs 
avrov  81a  tt]V  Trapecnv  twv  7rpoy€yovoTwv  dp.apTrjpidT(x)V  iv  rrj  dvo^y 
rov  6eov . 

tmj  Defines  the  sphere  in  which  the  faithfulness  and  the 
justice  are  shown.  In  view  of  the  usage  of  the  writer,  and 
the  frequency  of  the  definitive  Iv a  in  papyrus  documents,  it  is 

difficult  to  maintain  the  “telic”  force  of  Iva  throughout  the 
N.T.  It  may  be  worth  while  to  collect  (roughly)  the  passages 

in  the  Johannine  books  where  the  “telic”  force  has  given  way 
to  the  definitive  :  Jn.  i.  27,  uftos  Iva  Auo-uj  :  ii.  25,  ov  ̂ pdav  el^ev 
Tva  rts  pLapTvprjar]  :  iv.  47?  r}p<*>-a  iva  Karafirj  :  v.  7,  avtlpanrov  ovk 

e^oj  iva  pdkrj  :  vi.  29,  tovto  ian  to  epyov  iva  7rio-T€vrjre  : 
39,  tovto  €C ttiv  to  OiX^pia  u  a  p.r}  aTroAecroj  :  cf.  40  \  viii. 

56,  ̂ yaAAtacraro  iva  tSr/  :  ix.  22,  aw^TeOeiVTO  iva  lav  ns  avTov 

opoXoyrjO-rj  ILpiaTOV  a7rocnjvayojyos  ylvrjTai  :  xi.  50,  c Tvpicjjlpei  iva 
airoOdvr} :  57,  ScSco/cetaav  .  .  evroAas  IVa  eav  rts  yi/J)  .  .  jjLrjVvarj : 
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Xli.  23,  eXrjXvdev  f]  (Spa  tv  a  So^aaOfj :  xiii.  I,  fjXOev  avrov  rj  (Spa 

Iva  fjL€Taj3rj  :  2,  /3ej3Xr]  kotos  et?  tj]v  /capSiav  iva  irapaSo?  :  29,  Aeyei 

aSra)  .  Iva  Sa>  :  34,  ZvToXrjv  Katvyv  StSoopa  tva  aya7rare  :  XV.  12, 

a^TT/  icrrlv  fj  ivroXy  Iva  ayai rare  :  13,  p,ei£ova  TavrT/? 
tv  a  tt)v  6rj\  xvi.  2,  ep^eT  at  (Spa  iva  7ra?  o 

a7ro/cr€ti/a9  vp,as  So£]7  *  7,  crv/x^epei  fva  a7reA^cD  :  30,  ov 
Xpuav  e^ei?  iva  ipayra  :  32,  ep^€T at  (Spa  Kai  eA.r/A.u#ev  IV a 

( TKOpTTtcrOrjTe  :  xvii.  3,  ai'rT/  €<xtiv  17  atdvtos  £0)77  Iva  yivcoovcaxTiv  : 
15,  cpcoT(S  IVa  aprjs  :  24,  0eAa)  Tva  (Scriv  :  xviii.  39,  €<xti  Se 

(rvvrjOzia  tva  a7roXvcro) :  xix.  31,  ypwrycrav  tva 

Kareayoxrtv :  38,  rjpdrrjo'tv  .  Tva  ap#.  I  Jn.  ii.  27,  oi  ̂pctav 
€^ct€  tva  tis  SiSaoTc^  r  iii.  1,  7rora7T7/v  aya7n7V  ScSojkcv  tva 

/<Ai70a)p,ev  :  1 1,  a  1/1-77  eartv  fj  ayyeXta  tva  dya7rd>p,ev  :  23,  a{rn7 

cVtiv  f)  ivroXr]  avrov  tva  7rio’T€vcr<A)pL€v :  iv.  17,  ev  toi/to)  TCTeAetwrat 
tva  7rappr]crtav  e^co/xev :  21,  ravryv  tt)v  €VToAt)v  e^optcv 

tva  aya7ra  :  V.  3,  avTT/  eartv  ̂   aya7n7  tva  rypCyptev  : 
16,  oi  Aeyw  tva  ipoyryarj.  2  Jn.  6,  aim?  ecrrtv  rj  ayami /,  tva 

7r€pt7rarcL)p,ev,  aim?  77  ivroXrj  ear  tv  tva  7r€pt7rarrjr€.  3  Jn.  4, 

p.€i£oi-epav  tovtoov  o£/<  ̂ apav,  tva  a/covo).  Apoc.  vi.  1 1,  ippeOrj 

avrots  tva  ava7ravo-(ovrat :  xiii.  12,  7rot€t  tva  7rpo(rKVV77<x(n/o-iv  : 

13,  7rotet  cn7/A€ta  pteyaAa,  tva  7rSp  7rotrj  /cara/Satvetv :  15, 

77-0177(777  [tva]  a7TOKTav0(Scrtv  :  1 6,  7rotet  7ravras  tva  Saxrtv 
aorois  [Kat]  tva  7x77  rts  Sw??Tat  ayopacrat :  xix.  8,  iSoOrj  airy  Iva 

7T€pt/3dXr]rat.  Though  a  few  of  them  might  possibly  be  inter¬ 

preted  differently,  there  is  abundant  evidence  to  establish  the 
usage. 

cUJrrj]  The  determination  of  the  meaning  of  this  word  from 

the  sense  of  “send  away”  is  tempting  but  unsound.  Those 
who  can  remember  the  light  which  was  thrown,  at  least  for 
themselves,  on  the  whole  subject  of  forgiveness,  by  F.  D. 

Maurice's  insistence  on  the  view  that  a<juevat  means  to  “send 

away,”  and  not  to  let  off  a  penalty  or  to  cancel  a  debt,  will 
always  be  grateful  for  what  he  said  on  the  subject.  But  though 

right  in  substance,  it  must  be  confessed  that  linguistically  his 
interpretation  cannot  be  defended.  The  application  of  the  word 

to  “sin”  is  almost  certainly  suggested  by  the  metaphor  of  the 
remission  or  cancelling  of  debts.  At  the  same  time  it  must  be 
remembered  that,  as  in  the  case  of  most  metaphorical  expressions 
which  are  used  to  emphasize  some  particular  point  of  similarity, 
in  respect  of  which  comparison  is  possible,  it  is  confusing  to 
transfer  all  the  associations  of  the  metaphor  to  the  new  subject 

which  it  is  used  to  illustrate.  As  applied  to  “  sins  ”  it  suggests 
the  cancelling  of  the  outstanding  debt,  the  removal  of  that 
barrier  to  intercourse  between  man  and  God  which  is  set  up  by 
sin.  And  the  transaction  must  be  real  and  not  imaginary.  God 

cannot  treat  it  as  non-existent,  unless  it  has  been  actually  or 
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potentially  removed  or  destroyed,  atjutvat  is  used  in  the  N.T. 

in  the  sense  of  “  remission  ”  in  the  following  passages:  with 
dfaLXYjfAa  or  ofieiXrj,  Mt.  vi.  12,  xviii.  32:  with  7rapa7rra)/xa, 

Mt.  vi.  14,  15  ;  Mk.  xi.  26  :  with  dfiapria  or  dfxdpTr)p.a ,  Mt.  ix. 

2,  5,  6,  xii.  31;  Mk.  ii.  5,  7,  9,  10,  iii.  28,  iv.  12;  Lk.  v.  20, 

21,  23,  24,  vii.  47-495  xi.  4,  cf.  xvii.  3,  4  ;  Jn.  xx.  23  :  Ja.  v.  15  ; 
1  J11.  ii.  12  :  with  roSavtov,  Mt.  xviii.  27  ;  without  a  direct  object 

(or  subject),  Mt.  xii.  32,  xviii.  21,  35  ;  Lk.  xxiii.  34,  also  in  Mk. 
xi.  25,  Lk.  xii.  10;  with  rj  hvtvoia  rws  KapStas,  Ac.  viii.  22  ;  with 

ai/o/ua,  Ro.  iv.  7  (  =  Ps.  xxxii.  1).  The  use  of  Kparetv  in  Jn. 
xx.  23  must  be  interpreted  in  the  light  of  this  usage  of  d<f>Uvai. 

It  stands  by  itself  in  the  N.T. 

Ka0apurfl  dSiKLas]  Cf.  Jer.  xl.  8,  Kal  KaOapiu)  avrovs  am 
?raow  twv  aSi/aaiv  avrw  <5v  ypidpToadv  p.01.  In  d<£tev at  the 
metaphor  is  borrowed  from  the  cancelling  of  debt,  but  the 

idea  which  the  metaphor  is  used  to  illustrate  is  ethical.  There 
is  therefore  no  need  to  equate  the  meaning  of  Kadapt^cv  to 

that  of  d<f)Levai.  It  should  certainly  be  interpreted  in  an  ethical 
sense. 

Tracnjs  a&ua'as]  Cf.  Traces  a/xapri'as.  Injustice  in  whatever  form 
it  may  manifest  itself.  doiKia  denotes  injustice,  failure  to  main¬ 
tain  right  relations  with  other  men  or  with  God.  If  God  is 

faithful  to  forgive  sins  according  to  His  promise,  He  is  also 

“just,”  not  only  to  fulfil  the  terms  of  His  covenant,  but  also  to 
provide  for  the  cleansing  or  removal  of  those  injustices  of  which 

men  have  been  guilty  in  their  relations  with  God  or  with  other 
men. 

+  /a 551  (2i6). 

'tyjuv']  om.  arm-codd.  sah. 
qua/mas  (20)  A  B  C  K  L  P  al.  pier,  m  tol.  vgm£  Cyp.  Hier.  Aug. 

Thphyl.  Oec.]  +  ?7 fuav  N  C  5.  26.  68.  69.  98  ascr  jscr  vg.  syrutr  sah.  boll- 
txt.  arm.  aeth.  Dam.  Aug.  Hier.  :  ea  bob-cod.  :  +7ra<ras  /a1402  (219). 

Tj/i as]  om.  C  |  ctfo/aas]  pr.  afiapnas  Kal  Oi6  (154). 

10.  The  third  false  plea  is  the  denial  of  the  fact  of  having 

committed  sin.  Though  a  man  may  allow  the  abiding  power  of 

sin  as  a  principle  in  those  who  have  sinned,  or  the  existence  of 
sin  in  Christians  after  forgiveness,  he  may  yet  deny  that  he  has 

himself  sinned.  To  do  so  is  to  deny  the  truth  of  God's  revela¬ 
tion.  Apart  from  actual  statements  in  Scripture  (cf.  Ps.  xiii. 

(xiv.)  3,  lii.  (liii.)  2),  the  whole  plan  of  God’s  dealings  with  men 
is  based  on  the  assumption  that  all  have  sinned.  To  deny  the 
fact  in  our  own  case  is  to  make  Him  a  liar,  since  it  is  implied 
in  His  whole  message  to  us.  His  word  can  have  no  place  in 
the  development  of  our  being. 

y} jj.apT9 kci|A€ k]  have  committed  no  act  of  sin,  of  which  the 
consequences  remain. 
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\J/euoTYjy]  Cf.  Jn.  viii.  44,  55;  1  Jn.  ii.  4,  22,  iv.  20.  And  for 
the  exact  phrase,  1  Jn.  v.  10. 

6  \6yos]  Like  the  truth,  the  word  can  be  viewed  objectively 
or  subjectively,  an  external  message  or  an  inward  force  effective 
and  active  in  men.  There  is,  of  course,  no  reference  to  the 

personal  Logos,  though  the  word  implies  a  more  personal 
relationship  than  aXrjOeta.  It  suggests  the  speaker.  Cf.  Jn.  viii. 

37 ,  6  koyos  6  ifjibs  ov  xwpet  £v  ifuv :  He.  iv.  12;  Ja.  i.  21;  1  Jn.  11.  14. 

ovk  ecrriv]  post  7} fuv  69.  137  aScr  arm*  syrP  arm.  Thphyl. 
tj/juv]  -f  habitans,  arm-osc. 

(b)  ii.  1-6.  Further  statement  of  the  conditions  of  fellowship. 
Knowledge  and  obedience. 

1,  2.  The  remedy  for  sin  (in  the  case  of  those  who  acknow¬ 
ledge  that  they  have  sinned,  in  contrast  with  i.  io). 

3-5a.  Obedience  the  sign  of  knowledge. 
5b,  6.  Imitation  the  sign  of  union. 
1.  The  recognition  of  the  universality  of  sin,  from  which  even 

Christians  are  not  actually  free,  might  lead  to  a  misconception  of 

its  true  character.  Men  might  easily  pass  too  lenient  judgments 
on  its  heinousness,  and  ignore  the  responsibility  of  those  who 

give  way  to  its  promptings.  If  it  is  impossible  for  any  one,  even 

the  Christian,  to  escape  sin,  why  condemn  with  such  uncom¬ 
promising  severity  failures  for  which  men  cannot  reasonably  be  held 
responsible?  Why  strive  so  earnestly  against  what  is  inevitable? 
The  writer  hastens  to  warn  his  readers  against  such  conclusions. 

Sin  is  wholly  antagonistic  to  the  Christian  ideal ;  his  whole 

object  in  trying  to  set  out  that  ideal  more  clearly  is  to  prevent 
sin,  not  to  condone  it.  His  aim  in  writing  is  to  bring  about 

“sinlessness”  (tva  fir]  d/xdpr^re).  And  the  Christian  scheme 
includes  means  by  which  such  an  aim  may  be  gradually  realized. 
Whenever  any  one  gives  way  to  any  act  of  sin,  such  as  must 
interrupt  the  intercourse  and  fellowship  between  men  and  God, 

which  it  is  the  great  aim  of  Christ’s  work  to  establish,  the  means 
exist  by  which  this  fellowship  may  be  restored.  Christians  have 

an  “advocate”  with  the  Father  (7 rpos  :  cf.  i.  2),  who  is  able  and 
willing  to  plead  their  cause,  to  present  their  case  truly  and  com¬ 
pletely,  to  transact  their  business,  to  speak  for  them,  if  non-legal 
phrases  convey  the  meaning  more  clearly.  And  His  mediation 
is  addressed  to  one  who  is  Father  of  both  Advocate  and  suppliants, 

as  eager  as  they  can  be  that  the  fellowship  should  be  restored,  on 
the  only  terms  on  which  such  fellowship  can  be  restored,  the 
removal  of  the  sin  which  has  interrupted  it. 

Tewia  jnou]  The  “Elder,”  who  is  perhaps  the  representative  of 
a  generation  which  has  almost  passed  away,  naturally  thinks  of 

the  younger  generation  to  whom  he  is  speaking  as  his  “  children.” 
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And  when  he  wishes  to  emphasize  the  importance  of  the  thought 
which  he  has  to  teach,  he  naturally  falls  into  the  language  of 
affectionate  endearment.  Whether  he  is  thinking  of  them  as  his 

“sons  in  the  faith,”  who  owe  their  conversion  to  Christianity  to 
his  ministry,  is  uncertain.  We  do  not  know  the  historical 
circumstances  of  the  case  with  sufficient  accuracy  to  determine. 

raura]  must  refer  to  the  contents  of  the  whole  Epistle,  already 
present  to  the  mind  of  the  writer,  rather  than  to  the  preceding 
chapter  or  any  part  of  it,  though  to  some  extent  the  main 
teaching  of  the  Epistle  has  been  already  declared  in  outline. 

iVa  july]  djULdprr)Te]  The  aorist  suggests  definite  acts  of  sin  rather 
than  the  habitual  state,  which  is  incompatible  with  the  position 
of  Christians  who  are  in  truth  what  their  name  implies. 
Those  who  are  bathed  need  not  save  to  wash  their  feet;  cf. 

Jn.  xiii.  10. 
kg.!  idv]  The  sentence  introduced  by  these  words  is  not 

contrasted  with  the  preceding,  but  added  to  it  “as  a  continuous 

piece  of  one  message.”  The  writer’s  object  is  to  produce 
“  sinlessness.”  And  this  is  not  a  fruitless  aspiration  after  an 
ideal  which  cannot  possibly  be  realized,  for  the  means  of  dealing 
with  the  sin  which  he  desires  to  combat  are  at  hand. 

Trapdx\r,Tos]  Most  of  the  information  which  is  of  real  import¬ 
ance  in  determining  the  meaning  and  usage  of  this  word  in  the 

Johannine  writings  (it  is  not  found  elsewhere  in  the  N.T.)  is  to 
be  found  in  the  notes  of  Wettstein  and  Westcott.  The  article 

on  the  word  in  Hastings’  Dictionary  of  the  Bible  (iii.  665)  gives  a 
very  clear  summary  of  the  evidence;  cf.  also  Jiilicher’s  shorter 
statement  in  the  Encyclopaedia  Biblica  (iii.  3567). 

The  passages  where  it  occurs  in  the  N.T.  are  Jn.  xiv.  16,  26, 

xv.  26,  xvi.  7;  1  Jn.  ii.  1.  The  meaning  “advocate”  is  clearly 
needed  in  the  Epistle,  it  is  possible  in  xv.  26,  and  probable  in 
xvi.  7.  In  xiv.  16,  26  it  must  have  the  wider  and  less  technical 
meaning  of  one  called  in  to  help. 

As  regards  the  use  of  the  verb  7rapai<aX€Lvy  it  has  the  sense  of 
comfort  in  the  LXX  (cf.  Gn.  xxxvii.  35,  where  it  is  used  with 

reference  to  Jacob)  and  in  the  N.T.  (cf.  Mt.  v.  4,  on  avrol 

7rapai<\r]0y(rovTat,  where  the  influence  of  Is.  Ixi.  2,  irapaKaXio-ai 
7rdrras  rovs  TrevOovvros,  is  clear).  The  use  of  7rop<lj<Xr}cris  in  the 
sense  of  comfort  is  also  well  established  (cf.  2  Co.  i.  3,  4,  Sia  ttJs 
7rapaK\rj(T€U)s  ̂ 5  7rapaKa\ovpLe6a).  But  its  original  meaning  was  to 

send  for ,  summon  to  and  s  aid>  corresponding  to  the  Latin  aduocare . 

The  following  passages  are  often  quoted  :  Xen.  Anab.  i.  6.  5, 

KXeapyov  7rap€KaAecre  (tv/jc/JovAov,  85  eSoxei  'TpoTip.rjByvai 

fidXurra  twv  ‘EAA^tov  :  Aesch.  Ctes .  2  00,  rt  Set  ae  A rjpLoerSevrjv 
TrapaKft Xetv  ;  orav  7rapai<aXfj<s  KdKovpyov  dvOpojirov  i<al  Aoytur 

kActtcis  tt]v  aKpoao-iv .  With  this  corresponds  the  classical  use 
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of  the  word  TrapdKXrjro^.  It  is  used  as  an  adjective  ■  cf.  Dion. 
Cass.  xlvi.  2  0,  tt]v  ayopav  SouAcov  7rapaK\^ro)v  nXypucas,  but 
more  often  absolutely  ;  cf.  Demosthenes,  de  Falsa  Legatione,  341, 

at  rcm/  7rapaKXrjru)v  avrai  Se^o-ets  /cat  cr7roi)Sat  tujv  ISlojv  7rXcove$L(i)v 

€tv€Ka  ytyvovrat.  Diogenes  Laertius,  iv.  7,  Bion .  7 rpos  rov 

aSoXicrxrjv  Xnrapovvra  avrto  crvXXafiicrOaC  to  Ikclvov  col  7roLrjciD, 

lav  7rapaKXrjT0v<s  1 /cat  /X?)  auro$  eA##?.  The  meaning  of  the 

word  is  thus  clearly  wider  than  that  of  “advocate”  in  English. 
Though  it  is  used  specially  in  connection  with  the  law  courts,  it 
denotes  any  friend  called  upon  to  give  help,  either  by  pleading 

or  giving  evidence,  or  in  virtue  of  his  position  and  power.  Its 

Latin  equivalent  is  “  aduocatus,”  rather  than  “  patronus,”  which 

corresponds  more  in  meaning  to  our  “advocate.”  The  dis¬ 
tinction  is  clearly  defined  by  Asconius  Pedianus,  in  a  note  on 

Cicero,  in  Q.  Caecilium ,  “  Qui  defendit  alterum  in  iudicio,  aut 
patronus  dicitur,  si  orator  est,  aut  aduocatus  si  aut  ius  suggerit, 

aut  praesentiam  suam  commodat  amico.” 

The  form  of  the  word  is  passive  (cf.  kA^to's,  e/cAe/cros, 
dya7T^ro$,  etc.).  It  must  mean  one  who  is  called  to  the  side  of 
the  suppliant,  not  one  who  comforts  or  consoles,  or  exhorts. 

The  meaning  “  comforter  ”  or  “  consoler  ”  can  attach  to  the  word 
only  in  so  far  as  that  expresses  the  good  office  which  he  who  is 
called  in  performs  for  the  friend  who  claims  his  help. 

The  usage  of  the  Septuagint  corresponds.  In  Zee.  i.  13, 

TrapaKXrjTLKo 5  is  used  to  translate  the  Hebrew  Q'tom,  p^/xara 

KaXa  Kal  Aoyovs  7rapaKXyjTLKov<5,  In  Job  xvi.  2,  is  translated 

by  7rapaKXrjro)p  (7rapa/<A7yrope?  Ka/cah/  7ravr€$).  But  it  should  be 
noticed  that  two  of  the  later  versions  (Aquila,  Theodotion)  render 

it  by  7rapaKXr]T0L.  Symmachos  has  7 rap^yopowTes,  an  indication 

that  in  later  Greek  the  meaning  of  TrapaKXr}CL<s  was  beginning  to 
influence  that  of  TrapaKXrjTOs. 

Philo's  usage  corresponds  with  the  classical.  The  Paraclete 
is  the  advocate  or  intercessor ;  cf.  de  Josepho ,  c.  40,  apLvrjcriav 

a7rdvru)v  7rap€^o>  raw  ets  e/xe  7r€7rpayp,lvij)vm  /x^Seros  iripov  SelcOe 
7rapaKXrjTov  :  de  Vita  Moysis,  iii.  14,  the  High  Priest  is  said  rightly 

to  bear  the  symbol  of  the  Logos  (to  Aoyetov  is  the  LXX  expres¬ 

sion  for  the  breast-plate),  amy/catov  yap  rjv  rov  lep(l)p,evov  tw  tov 
KO<r/xov  7raTp\  7rapa/cA^ra>  xprjcdai  TeAetOTara  rrjv  apzrrjv  vi<L  7 rpos  T€ 

apwrjcrdav  ap,apTrjpLaTU)v  Kal  \opr] yiav  a<f>6ov<i)TaTU)V  aya#a>i/,  where 

the  parallel  to  the  Johannine  thought  is  clearly  marked,  whether 

the  Cosmos  or  the  Logos  is  to  be  regarded  as  the  “son  perfect 
in  virtue”  who  is  used  as  Paraclete.  In  another  passage  usually 

quoted,  de  Opificio  Mundi ,  c.  6,  ouSevi  Se  7rapai<Xr}T(x)m  tls  yap  rju 
erepo?,  piovu)  Se  iavrep  xp^aa/xei/os  6  6eos  eyvo)  Setv  evepyerav 
rrjv  ,  .  c/jvclv,  Jiilicher  may  be  right  in  saying  that  the  only 
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feasible  meaning  is  something  like  “instructor,”  “  adviser,”  so 
far  as  concerns  the  duty  which  the  Paraclete  is  needed  to  perform  ; 
but  the  point  of  the  sentence  is  that  God  confers  His  benefits  on 

nature  Himself, \  without  using  the  help  or  services  of  another. 
Cf.  also  In  Flaccmn ,  §§  3,  4. 

The  word  occurs  as  a  loan-word  in  the  Targum  and  Talmudic 
literature,  in  the  sense  of  helper,  intercessor,  advocate.  It  is 

used  in  the  Targum  on  Job  xvi.  20  and  xxxiii.  23  as  a  paraphrase 

of  pjjo  taken  in  the  sense  of  “interpreter.”  The  latter  passage  is 
especially  interesting,  as  showing  the  late  Jewish  view  of  the  need 

of  angelic  agency  to  “  redeem  a  man  from  going  to  the  pit.” 
In  the  Talmud,  is  used  for  “  advocate,”  in  opposition 

to  WBp  (KaTrjyopos ;  cf.  Apoc.  xii.  10,  6  Karrjywp).  “He  who 
performs  one  precept  has  gotten  to  himself  one  paraclete,  and 
he  who  commits  one  transgression  has  gotten  to  himself  one 

accuser”  ( Pirke  Aboth ,  iv.  15  ;  Taylor,  p.  69).  “Whosoever  is 
summoned  before  the  court  for  capital  punishment  is  saved  only 

by  powerful  paracletes ;  such  paracletes  man  has  in  repentance 

and  good  works ;  and  if  there  are  nine  hundred  and  ninety-nine 

accusers,  and  only  one  to  plead  for  his  exoneration,  he  is  saved  ” 
( Shab .  32a).  The  sin-offering  is  like  the  paraclete  before  God; 
it  intercedes  for  man,  and  is  followed  by  another  offering,  a 

thank-offering  for  the  pardon  obtained  (Sifra,  Megora  iii.  3). 
These  and  other  passages  are  quoted  in  the  Jewish  Encyclopaedia , 

s.v.  (ix.  515).  The  same  usage  is  found  in  early  Christian 
literature,  where  the  use  of  the  word  is  independent  of  the 

Johannine  use  of  the  term  ;  cf.  2  Clement,  vi.  9,  rfc  rjpwv  irapa- 
kXyjto $  €<mn  Zav  pit]  tvptOwpzv  Zpya  e^oi/Tes  ocrta  Kal  St/cata; 

Barnabas,  C.  xx.  Kara7rovovvr €9  rov  0At/3op,€*w,  7tXov(tl(ov  7rapa- 
kXyJTOL ,  TTZVrjTMV  aVOpLOL  KpLTOLL. 

The  connection  of  the  word  with  the  ordinary  meaning  of 

TrapaKXy)<ji<$  is  found  in  Rufinus’  translation  of  the  De  Principiis ; 
cf.  ii.  7.  3,  “  Paracletus  uero  quod  dicitur  Spiritus  sanctus,  a 
consolatione  dicitur.  Paraclesis  enim  Latine  consolatio  appel- 

latur.”  He  goes  on  to  suggest  that  the  word  may  have  a 
different  meaning  when  applied  to  the  Holy  Spirit  and  to  Christ. 

“  Videtur  enim  de  Saluatore  Paracletus  dici  deprecator. 
Utrumque  enim  significat  in  Graeco  Paracletus,  et  depre- 
catorem  et  consolatorem.” 

Origen  seems  to  have  understood  the  word  in  the  sense 

of  “  intercessor.”  Cf.  Comm .  in  Joann .  i.  38,  ttjv  7T€pt  rjp wv 
7 rpos  tov  Traripa  TTpocrracTLav  avrov  SrjXdt  TrapaKaXovvTOS  vi rep  rrja 

av0p(O7T(i)v  <f)vcr€(t js  Kal  IXacrKopevov ,  d>s  6  7rapa/cA^T0?  Kal  IXacrpos. 

In  Chrysostom  it  has  the  sense  of  “comforter,”  Horn,  in  Jo. 
75,  €7ret§>)  yap  oi8eir(o  avrov  iyvuiKoras  zlkos  rjv  o’^oSpa  Im^reiv 
Try  O’ wove  lav  Zkuvt]V,  t  a  pTjpara ,  rrjv  Kara  eapi<a  avrov  7rapoveiav , 
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kcu  juySejULLav  Se^ecrdai  TrapajxvOiav  olttovtos'  tl  cj>r]crtv  ;  epojr^cra)  rbv 

irarcpa  kcll  aXXov  irapaK^Tov  Scocret  vpuv'  tovtccttlv'  dXXov  <L s  e/xe. 
In  Cyril  of  Jerusalem  the  sense  is  not  limited  to  that  of 

“ comforting  ”  ;  cf.  Catechesis ,  xvi.  20,  Ilapa/cA^Tos  8e  fcaAeiTcu,  Sta 
to  irapaKaXeiv  kcll  7rapap,v0elGr6aL  kcu  avvavrcXapL^dvecrOaL  TYj% 

aaOcvuas  fjfxwv :  Ro.  viii.  26  being  quoted  in  support,  with  the 

explanation  of  vTrepevTvyxavei  “  SrjXov  Se  otl  7 rpos  tov  Oeov,” 
The  evidence  of  the  old  Latin  Version  is  similar.  In  the 

Epistle  “aduocatus”  is  used,  in  the  Gospel  either  “  aduocatus  ” 
or  “paraclitus.”  This  is  not  seriously  affected  by  the  evidence 

adduced  by  Ronsch  ( Itala  it.  Vulgate,  p.  348),  that  “  aduocare  ” 
acquired  the  meaning  of  “ to  comfort”  (cf.  Tertullian,  adv.  Marc .  iv. 
14,  where  the  7rapaKa\e<Tcu  rows  7rer5oi)vTas  of  Is.  lxi.  2  is  translated 

“  aduocare  languentes.”  “Advocare”  is  a  natural  translation  of 
7rapaKaXc?v  (cf.  Tert.  Pudicit .  13 ;  Iren.  in.  ix.  3,  v.  xv.  i,  and  the 

Vulgate  of  Is.  xl.  2,  quoted  by  Ronsch),  and  owes  any  connection 

with  the  idea  of  “ comforting”  that  it  may  have  to  that  fact. 

Augustine’s  “Paracletus,  id  est  Consolator,”  throws  no  light  on 
the  meaning  and  usage  of  the  Greek  word.  The  other  versions 

do  not  throw  much  light  on  the  subject.  In  Syriac,  Arabic, 
Aethiopic,  and  Bohairic  it  is  transliterated,  and  in  the  Sahidic  also 

in  the  Gospel,  while  it  has  “  he  that  prayeth  for  us  ”  in  the  Epistle. 
The  Vulgate  has  “  Paracletus  ”  in  the  Gospel  and  “  Aduocatus  ”  in 
the  Epistle.  This,  no  doubt,  influenced  the  modern  versions. 

Wycliffe  renders  “  Comforter  ”  in  the  Gospel  and  “  Advocate  ”  in 

the  Epistle;  and  Luther  also  has  “Troster”  in  the  Gospel  and 
“Fiirsprecher  ”  in  the  Epistle. 

Thus  the  evidence  of  early  use  supports  the  evidence  of  the 
form  of  the  word,  which  is  naturally  passive.  Its  meaning  must 

be  “one  called  to  the  side  of”  him  who  claims  the  services  of 
the  called.  The  help  it  describes  is  generally  assistance  of  some 
sort  or  other  in  connection  with  the  courts  of  law ;  but  it  has  a 

wider  signification  also, — the  help  of  any  one  who  “  lends  his 

presence  ”  to  his  friend.  Any  kind  of  help,  of  advocacy,  inter¬ 
cession,  or  mediation  may  be  suggested  by  the  context  in  which 

it  is  used.  In  itself  it  denotes  merely  “one  called  in  to  help.” 

In  the  Epistle  the  idea  of  one  who  pleads  the  Christian’s  cause 
before  God  is  clearly  indicated,  and  “advocate”  is  the  most 
satisfactory  translation.  This  sense  suits  some  of  the  passages 
in  which  it  is  used  in  the  Gospel ;  in  the  others  it  suggests  one 
who  can  be  summoned  to  give  the  help  that  is  needed  in  a 

wider  sense.  There  is  no  authority  for  the  sense  of  “  Comforter,” 

either  in  the  sense  of  “  strengthener  ”  or  “  consoler,”  which  has 
been  so  generally  connected  with  it  in  consequence  of  the 
influence  of  Wycliffe  and  Luther,  except  Patristic  interpretations 
of  its  meaning  in  S.  John. 



II.  1.] NOTES  ON  I  JOHN 

2  7 

The  suggestion  of  Zimmern  ( Vater ,  So/in,  it.  Fiirsprecher  in 
der  babylonischen  Gottesvorstellung ),  that  its  use  in  Christian  and 

Jewish  thought  may  be  connected  with  the  Babylonian  myth 

of  the  intervention  of  Nusku  (the  Fire  God),  who  “acts  as  the 
advocate  of  men  at  the  instance  of  Ea  and  Marduk,”  has  not 
been  favourably  received.  So  far  as  concerns  the  Johannine  use 
of  the  term  Paraclete,  far  simpler  explanations  are  to  be  found 

in  its  use  in  Philo  and  Rabbinic  Judaism.  In  reality  it  hardly 
needs  explanation.  It  was  probably  a  common  word,  and  the 
obvious  one  to  use.  Moulton  and  Milligan  (. Expositor ,  vol.  x., 

1910)  quote  the  illustrations  of  its  use,  one  from  “a  very  illiterate 

letter  ”  of  the  second  century  a.d.  where  it  has  been  restored 
(BU  60 112),  /cat  to v  apafiwva  tov  Sapa7rtWos  7rapa/cAos  (/.  7 rapa- 

k\7)tos)  SeSoj/ca  airai,  where  they  suggest  that  it  may  mean  “  on 
being  summoned,”  and  an  instance  of  the  use  of  anopaK\r)Tos> 
OGIS  248s5  (175-161  B.C.),  aTrapaKXYjTOVS. 

Deissmann  (. Licht  von  Osten ,  p.  243,  n.  1)  lays  stress  on  the 
use  of  the  word  in  Aramaic  as  a  proof  of  its  frequency  in  vulgar 

Greek.  Its  use  in  the  Targums  and  Talmudic  Literature  is 
important.  The  extent  of  the  authors  acquaintance  with 
Rabbinic  thought  is  at  last  beginning  to  be  recognized. 

€xo|jl€^]  Augustine’s  comment  is  worth  quoting,  “  Maluit  se 
ponere  in  numero  peccatorum  ut  haberet  aduocatum  Christum, 

quam  ponere  se  pro  Christo  aduocatum  et  inueniri  inter  dam- 

nandos  superbos.”  As  frequently  the  writer  identifies  himself 
with  the  rest  of  the  Christian  Body.  They  actually  possess  and 

have  experience  of  the  means,  which  are  potentially  available  for 
the  whole  world.  And  the  need  is  felt  by  the  whole  Church, 

not  because  any  of  them  might,  but  whenever  any  one  does  fall. 
The  lapse  of  one  is  a  matter  which  concerns  the  whole  body 
(iav  TIS  €\Opi€v). 

’Itjo-oui/  XpujTo^  SLKaioi/]  As  true  man  (T^c row),  He  can  state 
the  case  for  men  with  absolute  knowledge  and  real  sympathy. 

As  God’s  anointed  messenger  to  men  (Xpurrov),  He  is  naturally 
fitted  for  the  task  and  acceptable  to  Him  before  whom  He 
pleads.  As  Slkouos  He  can  enter  the  Presence  from  which  all 
sin  excludes.  He  needs  no  advocate  for  Himself.  Comp. 
Book  of  Enoch  xxxviii.  2,  liii.  6,  where  the  Messiah  is  called 

“  the  Righteous  One.” 

a/iapTrjTe~\  afiaprav^re  14*.  69.  1 37  ascr  Cyr.  Dam. 
/cat]  om.  boh-codd. 

eav  tls  a iiaprri]  si  peccetis ,  arm-codd. 
7ra repot]  6eov  arm.  Eus.  Did.  :  deum  patrem ,  Tert.  Cels,  ad  Vigil. 

lrj(TOVU  XpL<TTOv]  post  OtKCLLOV  /a  192  ( 3  1 8). 

Xpurrov ]  om.  Ib  161*  (173) :  +  Dominiim  nostrum  et  boll-cod. 
diKcuov]  for  /cat  /b  157  (29) :  om.  fh  62  (498) :  stiff rcigatorem  Cyp»cod, 
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2.  auTos  k.t.X.]  “  Himself  is  a  propitiation  for  our  sins.”  Hi/, 
advocacy  is  valid,  because  He  can  Himself  bear  witness  that 
the  only  condition  on  which  fellowship  between  God  and  man 
can  be  restored  has  actually  been  fulfilled,  i.e.  the  removal  of 
the  sin  by  which  the  intercourse  was  interrupted.  He  is  not 

only  the  High  Priest,  duly  qualified  to  offer  the  necessary  pro¬ 

pitiation,  but  also  the  propitiation  which  He  offers.  The  writer’s 
meaning  is  most  safely  determined  by  reference  to  Old  Testament 
theories  of  sacrifice,  or  rather  of  propitiation.  In  spite  of  the 
absence  of  direct  quotations,  there  can  be  no  doubt  that  the 
author  of  this  Epistle  is  greatly  indebted  to  the  Old  Testament. 
If  the  hand  is  the  hand  of  a  Hellene,  it  expresses  the  thought 

of  a  Jew.  His  mind  is  steeped  in  the  thoughts  of  the  Old 
Testament.  Though  he  has  lived  among  Greeks  and  learned 

to  express  himself  simply  in  their  language,  and  to  some  extent 
has  made  himself  acquainted  with  Hellenic  thought,  he  is 

really  as  much  a  stranger  and  a  sojourner  among  them  as  his 
fathers  were.  He  may  have  some  acquaintance  with  Gnostic 

theories  of  redemption,  which  Greek  thought  had  been  borrowing 
from  the  East  from  at  least  the  beginning  of  the  century  before 
Christ,  his  own  thoughts  on  the  subject  are  the  outcome  of  his 

knowledge  of  the  Scriptures.  His  views  on  propitiation  there¬ 
fore,  as  on  all  other  subjects,  must  be  considered  in  the  light  of 
the  Old  Testament. 

The  object  of  propitation  in  Jewish  thought,  as  shown  in 

their  Scriptures,  is  not  God,  as  in  Greek  thought,  but  man,  who 

has  estranged  himself  from  God,  or  the  sins  which  have  inter¬ 

vened  between  him  and  his  God.  They  must  be  “ covered” 
before  right  relations  can  be  restored  between  the  Deity  and 
His  worshippers.  This  is  the  dominant  thought  in  the  sacrificial 

system  of  the  priestly  code.  It  is  the  natural  outcome  of  the 
sufferings  of  the  nation  before  and  during  the  Exile  which  had 

deepened  their  sense  of  sin,  and  of  Jehovah’s  estrangement  from 
His  people.  The  joyous  sacrificial  feast  which  the  Deity  shares 
with  His  worshippers  consequently  gives  place,  in  national 
thought  and  feeling,  to  the  ritual  of  the  day  of  Atonement  and 

the  whole  system  of  sin-,  trespass-,  and  guilt-offering.  Both  ideas, 
the  sacrificial  feast  which  forms  the  ground  of  closer  union  between 

God  and  men,  and  the  propitiatory  offering  by  means  of  which 
interrupted  relations  can  be  restored,  have,  of  course,  their 
counterpart  in  Christian  thought  and  teaching.  But  it  is  the 

latter  which  dominates  the  writer’s  thought  here,  in  an  age  in 
which  failure  and  disappointment  are  fast  clouding  the  clearer 
vision  of  God.  The  dominant  idea  which  is  common  both  to 

the  Old  Testament  type  and  the  Christian  counterpart  is  that 
of  the  absolute  holiness  of  God,  who  dwells  in  the  light  to  which 
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no  man  can  approach,  till  he  has  put  away  the  sin  which  cannot 
enter  the  presence  of  God.  So  far  as  the  means  are  concerned, 

the  ceremonial  has  given  way  to  the  spiritual.  The  work  of  the 
Christ,  who  in  His  life  and  death  freely  and  voluntarily  offered 
Himself  in  complete  surrender  to  the  will  of  God  and  the  work 

of  righteousness,  has  made  possible  the  removal  of  the  sin  which 
keeps  men  from  God.  So  far  as  they  attach  themselves  to  Him 
their  sins  are  covered,  for  the  possibility  of  their  final  removal 
is  assured. 

cu/ros]  om.  boh-COd. 

i\ao>cos]  post  €<ttlv  A  68.  180  vg.  syrsch  Eus.  Or.  Cypr.  Hil.  Aug. 

8e  rw  werepw]  /b  396  (  -  )  /c  116. 

5e]  om.  /c  364  (137)  A” S359. 
fjiovov ]  jiovuv  B  1.  21.  33.  37.  66*.  80*  101*  al.  pauc.  sah.  boh-codd. 

(uid.)Or. 

3.  The  author  has  stated  that  his  object  in  writing  is  to 

produce  sinlessness,  and  that  if  sin  intervenes  to  interrupt  the 

fellowship  between  man  and  God,  there  is  a  remedy  (vv.  1,  2). 
He  now  proceeds  to  point  out  the  signs  of  Christian  life,  as 
realized  in  knowledge  of  God  and  union  with  God.  They  are 

to  be  found  in  obedience  and  in  Christ-like  conduct.  Knowledge 
of  God  includes,  of  course,  much  more  than  obedience  to  His 

commands,  but  its  genuineness  and  reality  can  be  thus  tested. 
The  writer  can  conceive  of  no  real  knowledge  of  God  which 
does  not  issue  in  obedience,  wherever  the  Divine  will  has  been 

revealed  in  definite  precepts. 

In  the  Johannine  system,  “knowledge”  is  never  a  purely 
intellectual  process.1  It  is  acquired  by  the  exercise  of  all  the 
faculties  of  intellect,  heart,  and  will.  Fellowship  and  acquaint¬ 
ance  are  its  cognate  ideas.  It  is  developed  in  the  growing 
experience  of  intercourse.  This  conception,  which  dominates 

the  whole  Old  Testament  idea  of  “knowing  God”  and  of  God 

“  knowing”  men  (cf.  Am.  iii.  2),  is  similarly  developed  in  S.  Paul’s 
“knowing  God,  or  rather  being  known  of  Him”  (Gal.  iv.  9). 
The  stress  laid  in  the  Johannine  writings  on  the  true  knowledge 
of  God  is  certainly  connected  with  the  necessity  which  the  author 
felt  of  combating  certain  stages  of  Gnostic  thought.  But  to  see 

in  the  language  of  this  and  other  similar  verses  of  this  Epistle 

any  necessary  reference  to  the  particular  stage  of  second- 
century  Gnosticism  which  immediately  preceded  the  more 
definite  systems  of  Marcion  and  Valentinus,  is  precarious.  We 
know  too  little  about  the  development  of  Gnostic  ideas  before 

Basilides  to  say  either  that  the  stage  of  Gnosticism  implied  in 
the  Fourth  Gospel  had  or  had  not  been  reached  by  the  year 

1  “  Dei  cognitio  res  est  efficax,  Neque  enim  nuda  imaginatione  cognos- 

citur  Deus,  sed  quum  se  intus  cordibus  nostris  per  Spirilum  palefacit  ”  (Calvin). 
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ioo  a.d.  or  before  that  date,  or  that  a  considerable  number  of 

years  must  have  passed  before  the  Church  could  have  demanded 
so  definite  a  break  with  opinions  of  this  kind  as  is  suggested  in 
the  Second  and  Third  Epistles  (cf.  Schmiedel,  Evangelium , 

Brief e  and  Offenbarung  Johannis^  pp.  38,  19). 
iv  toutwJ  points  forward,  as  usually.  Cf.  note  on  i.  4. 

yiycucncojjiei',  ey^Ka^]  The  tenses  are  significant.  We  learn  to 

perceive  more  and  more  clearly  that  our  knowledge  is  genuine 
through  its  abiding  results  in  a  growing  willingness  to  obey. 

rds  ev To\a$  aurou  TyjpoJjxey]  The  phrase  rr)pdv  ras  evroXas  (rov 
Xoyov)  is  characteristic  of  the  Johannine  books,  including  the 

Apocalypse.  It  occurs  in  the  Gospel  12  times,  in  the  First 
Epistle  6,  and  in  the  Apocalypse  6  (cf.  also  Apoc.  i.  3,  rd  ev  avry 

y eypafjLfJLtva).  Elsewhere  it  is  found  only  in  Mt.  xix.  17,  el  Sc 
6eXets  eh  tt]v  £<or}V  elereXOeiv ,  rrjpei  Tas  evroXas.  Cf.  Mk.  vii.  9 

(t7)v  7 rapdSocnv)  i  I  Ti.  vi.  14,  T7]prja-a(  ere  rrjv  evroXrjv  acnriXov. 
Cf.  also  Sifre,  Deut.  48,  quoted  by  Schlatter  ( Spracheu .  Heimatdes 

4te?i  Evangeliums).  “  When  a  man  keeps  the  ways  of  the  law, 
should  he  sit  still  and  not  do  them?  Rather  shouldest  thou 

turn  to  do  them.”  As  opposed  to  vXdaaetv  ( custodire ),  rr]pe w 
( obseruare )  denotes  sympathetic  obedience  to  the  spirit  of  a 
command,  rather  than  the  rigid  carrying  out  of  its  letter.  We 

may  contrast  Mk.  x.  20,  ravra  iravra  e<pvXa£apLr)v  Ik  veoryjTOS  /xov 

(  =  Lk.  xviii.  21,  e<f>vXa£ a).  As  knowledge  is  not  confined  to 
the  intellect,  so  obedience  penetrates  beyond  the  latter  to  the 
spirit.  It  may  be  noticed  that  the  Vulgate  has  obseruare  in  this 
verse,  custodire  in  ver.  4,  and  seruare  in  5,  facts  which  suggest 
that  no  Latin  rendering  was  felt  to  be  an  exact  equivalent,  or 

completely  satisfactory  rendering,  of  the  Greek  word  r^pe'lv. 
In  the  Gospel  seruare  is  the  regular  rendering. 

Td$  em>\as]  The  various  commands,  or  definite  precepts,  in 
which  those  parts  of  the  whole  6eXrjpia  which  are  known  to  us 
have  found  expression. 

/ecu]  om.  /a  397  fff  (96). 

yivuj-KOfAev]  yLvojo-Kojfiep  A  :  cognoscemus  boh-ed. 

TTjpupev]  (pvXa&fjLev  U*  :  rripria^fxev  H S6  (4>). 

4.  The  test  is  adequate,  and  may  be  applied  with  certainty ; 

for  there  is  no  such  thing  as  knowledge  which  does  not  issue 

in  corresponding  action.  The  man  who  claims  to  have  know¬ 
ledge  of  God  which  does  not  carry  with  it  as  its  necessary 
consequence  the  attempt  to  carry  out  His  will,  thereby  declares 

himself  a  liar.  There  is  no  room  for  self-deception.  The 
falsehood,  if  not  conscious  and  deliberate,  is  without  excuse. 

For  the  converse  thought,  that  the  doing  of  the  will  leads  to 
fuller  knowledge,  cf.  Jn.  vii.  17. 
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6  Xeywy]  The  verse  is  closely  parallel  to  i.  6,  8,  10.  The 
form  of  expression  is  more  individualized  than  the  conditional 
sentences  used  there.  It  is  the  direct  and  definite  statement 

of  the  writer  conscious  of  the  fact  that  he  is  dealing  with  a  real 

danger,  and  probably  with  a  statement  that  has  been  actually 
made,  by  men  against  whose  influence  he  is  trying  to  guard  his 

rcKvta.  If  there  is  no  reason  to  see  in  it  an  attack  on  any  parti¬ 
cular  Gnostic  teacher,  it  clearly  deals  with  statements  which 

they  have  heard,  and  to  which  they  have  shown  themselves 

ready  to  listen. 
4/eu(mr]s  ecrnVj  The  falseness  of  the  claim  is  the  point  which 

is  emphasized.  At  the  same  time  the  form  of  expression  chosen 

declares  its  inexcusableness.  Contrast  i.  8  (iavrovs  VAavcu/xcv). 

As  compared  with  the  verb  (i.  6,  ̂ cuSo/xe^a),  it  may  perhaps 
suggest  that  the  statement  is  a  revelation  of  the  character  of 

the  man  who  makes  it.  “The  whole  character  is  false” 
(Westcott).  He  who  claims  knowledge  without  obedience 

“has”  the  sin  which  he  has  allowed  to  gain  foothold.  If  light 
is  seen  and  not  followed,  deterioration  of  character  is  the 
inevitable  result. 

Kal  icrTlv]  The  antithetical  clause  is  not  merely  a  repetition 

of  the  positive  statement  in  a  negative  form.  The  “truth”  is 
regarded  by  the  writer  as  an  active  principle  working  in  a  man. 
It  is  not  concerned  with  the  intellect  alone.  It  corresponds  to 

the  highest  effort  of  man’s  whole  nature.  Cf.  Jn.  viii.  32. 
iv  Toimo]  In  such  an  one.  In  the  Gospel  and  Epistles  of 

S.  John,  when  ovros  refers  back,  it  always  denotes  the  subject  or 
object,  as  previously  described ;  cf.  Jn.  i.  2  (oEtos,  the  Logos  who 

is  #eos),  v.  38,  tovtw  v/jl€ls  ov  mo-revere  (one  sent  by  God). 

otl  AB  18.  25.  27.  33**.  65.  66**.  68.  69.  98.  101.  177.  i8oaECrclscr 
:scr  cyiect  svcute  Clem.  Cyp.  Leif.  Aug.  Amb.]  om.  CKLPal.  plu.  cat. 
aethute  Clem.  Oec. 

kcu]  om.  kou  A  P  13.  27.  29  |  €vtov  tw]  hi  Eo  boh-codd.  :  om.  X  19. 

77]  om.  21.  34.  56.  100.  192.  oscr  'P. 
a\y) Oe lcl)  +tov  Oeov  X  8.  25  aeth.  :  +aurou  1 9a  :  +ev  a vtw  I9b. 

5.  Again  the  thought  is  carried  further  in  the  statement  of 
the  opposite.  The  whole  word  is  substituted  for  the  definite 
precepts,  and  knowledge  gives  way  to  love.  Perfect  obedience 
gains  the  whole  prize.  For  love  is  greater  than  knowledge. 

os  S’  (K  TYjpfj]  The  statement  is  made  in  its  most  general 
form.  Contrast  the  preceding  verse,  and  i.  6  ff.  The  difference 

shows  that  the  writer  has  in  view  definite  “Gnostic”  claims. 

Knowledge  is  not  the  possession  of  a  few  “pneumatic”  indi¬ 
viduals.  In  contrast  with  the  claim  of  such  an  one,  whose 

conduct  shows  the  falsity  of  his  claim,  is  set  the  possibility  of 
obtaining  the  higher  prize,  the  perfection  of  love,  open  to  all 
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who  are  willing  to  obey.  The  “  chance  o’  the  prize  of  learning 
love”  is  not  reserved  to  the  few  who  think  that  they  “know.” 

aurou  tov  \6yov]  The  order  of  the  words  throws  the  emphasis 

on  avTov,  which  takes  up  the  avrov  of  the  Gnostic’s  claim.  The 
teaching  of  the  God,  whom  he  claims  to  know,  is  very  different 
from  the  views  expressed  in  his  claim. 

The  Aoyos  is  the  sum  of  the  IvToXa t,  or  rather  it  is  the  whole 
of  which  they  are  the  parts.  Love  is  not  made  perfect  in  a 
series  of  acts  of  obedience  to  so  many  definite  commands.  It 

reaches  its  full  growth  only  when  God’s  whole  plan  is  welcomed 
and  absorbed.  The  evroXat  offer  adequate  tests  of  the  truth 
or  falsehood  of  any  claim  to  know  God.  But  something  more 
is  needed  before  Obedience  can  have  her  perfect  work. 

>j  ay  dm]  tou  0eou]  The  love  of  God  has  been  interpreted  in 

three  ways,  according  as  the  genitive  is  regarded  as  subjective, 

objective,  or  qualitative  ;  God’s  love  for  us,  or  our  love  for 
God,  or  the  love  which  is  characteristic  of  Him,  which 

“answers  to  His  nature”  and  which  when  “communicated  to 
man  is  effective  in  him  towards  the  brethren  and  towards  God 

Himself.”  The  second  gives  the  simplest  and  most  natural 
meaning  to  the  words  in  their  present  context.  The  love  for 
God  of  which  man  is  capable  is  only  fully  realized  in  absolute 
obedience.  At  the  same  time  we  must  remember  that  it  is  the 

teaching  of  the  author  that  it  is  God’s  love  for  men  which  calls 
out  the  response  of  man’s  love  for  Him.  “We  love  Him, 

because  He  first  loved  us.”  Comp.  ii.  15,  iii.  17,  iv.  12,  v.  3. 
d\t]0ws]  The  true  state  of  the  case  as  contrasted  with  the 

false  plea  set  up  by  the  man  who  claims  to  have  knowledge 
without  obedience.  The  emphatic  position,  however,  of  the 

word  suggests  that  it  may  reasonably  be  regarded  as  one  of  the 
many  signs  which  are  to  be  found  in  this  Epistle,  that  the  writer 
feels  strongly  the  need  of  encouraging  his  readers  with  the 
assurance  of  the  reality  of  their  Christian  privileges.  Certainty 

is  within  their  grasp  if  they  will  use  the  means  which  have  been 
placed  at  their  disposal.  Comp.  Jn.  viii.  31. 

Trjprj]  TTjpec  K  1 3.  IOO.  142  c8cr  57lect :  rypyjaei  /aS453  (5). 

tov~\  om.  /a  £203  (265). 

aXrjOus']  om.  27.  29.  66**. 

5b,  6.  Imitation  the  sign  of  Union. 
The  test  of  union  with  God  is  the  imitation  of  His  Son. 

This  is  not  stated  directly,  as  in  the  case  of  knowledge  (ver.  3), 

but  the  claim  to  “abide  in  Him”  is  said  to  carry  with  it  the 

moral  obligation  to  “  follow  the  blessed  steps  of  His  most  holy 
life.”  See  Findlay,  p.  149. 

iv  auTw  jxeVc iv]  This  form  of  expression  is  peculiar  to  the 
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Johannine  writings  (Gospel  and  First  Epistle).  It  is  the 
equivalent,  in  his  system  of  thought,  of  the  Pauline  iv  Xpicnr<3 
etva i,  of  which  it  was  a  very  natural  modification,  if  it  is  to  be 

attributed  to  the  author,  and  not  to  his  Master.  The  longer 
the  Lord  delayed  His  coming,  the  more  it  came  to  be  realized 
that  union  with  Christ  under  the  conditions  of  earthly 
existence  must  be  an  abiding  rather  than  a  short  tarrying.  The 

idea  had  taken  its  new  shape  before  the  “last  hour  ”  was  thought 
to  have  struck.  Bengel  points  out  a  climax :  cognitio  (ver.  3), 
communio  (5),  constantia  (6). 

Ciceros]  For  the  use  of  IkCivo%  with  reference  to  Christ,  cf. 

1  Jn.  iii.  3,  5,  7,  16,  iv.  17;  Jn.  vii.  1 1,  xix.  21,  ix.  12,  28,  and 
perhaps  also  xix.  35  (Zahn,  Einleitung ,  ii.  481 ;  cf.  Introd.  p.  iv). 

'irepuraTeli']  See  note  on  i.  6.  For  its  use  in  the  Johannine 
writings,  cf.  Jn.  viii.  12,  xi.  9fi,  xii.  35;  1  Jn.  i.  6,  7,  ii.  11; 

2  Jn.  4,  6;  3  Jn.  3,  4. 

ev  tovtoj]  post  Oeov  P  31  :  om.  H $2  (N)  (?)  (cf.  Tisch.  ver.  4)  1° 116* 

(-)• 

yiviaffKOfxev']  cognoscemus ,  boh-ed. 

Kadm  7repnraT€Lv~\  sic  ambulare  sicut  (  +  et  codd.)  ille  ambulauit> arm. 
/cat  irepnraTeLv]  om.  L. 

/cat  auros]  post  outojs  /a65  (3x7)  /c  174  :  om.  sahd. 
ovrm  N  C  K  P  al,  pier.  cat.  cop.  syrp  arm.  Salv.  Thphyl.  Oec.]  om.  AB 

3.  34.  65.  81.  180  dscr  vg.  sah.  aeth.  Clem.  Or.  Cyr.  Cyp.  Aug.  The 
omission  may  possibly  be  due  to  the  similarity  of  the  preceding  word,  but 
the  evidence  against  it  is  very  strong. 

2.  ii.  7-17.  Proof  of  the  ethical  thesis  from  the  circumstances 

in  which  the  readers  find  themselves,  and  from  their  previous 

experience.  The  old  commandment  is  always  new  in  the  grow¬ 

ing  light  of  God's  revelation.  “  Walking  in  light  ”  and  “  keeping 
the  commandments  ”  further  defined  as  love  of  the  brethren. 

(a)  7-11.  General.  Brotherly  love. 
(b)  12-17.  Individual.  Warning  against  love  of  the  world. 
7-8.  The  Commandment,  old  and  new. 
It  is  hardly  necessary  to  discuss  the  interpretations  which 

regard  the  “old”  and  the  “new”  as  different  commandments, 
the  old  commandment  being  the  injunction  to  “walk  as  He 

walked,”  and  the  new,  the  call  to  brotherly  love.  But  assuming 
the  identity  of  the  old  and  the  new,  the  commandment  has  been 
interpreted  in  three  different  ways.  (1)  With  reference  to  i.  5  ff, 

to  give  proof  of  “walking  in  light  ”  by  the  confession  of  sin  and 
the  avoiding  of  everything  sinful.  (2)  With  reference  to  the  verses 

immediately  preceding,  to  “walk  as  He  walked.”  Of  these  the 
second  is  the  most  natural,  but  it  is  not  necessary  to  find  a 

reference  to  any  actual  words  of  the  Epistle  which  have  pre¬ 

ceded.  The  expressions  which  follow,  “  of  which  ye  were  in 
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possession  from  the  beginning/’  “  the  word  which  ye  heard/’ 
make  such  a  reference  improbable.  (3)  The  expression  ivToXrj 

Kaivri  recalls  so  vividly  the  language  of  the  Gospel,  and  the  con¬ 
nection  with  the  duty  of  brotherly  love  insisted  upon  in  vv. 

9  and  10  is  so  clear,  that  we  are  almost  compelled  to  interpret 

the  passage  in  accordance  with  Jn.  xiii.  34,  ivroXrjv  Kaivrjv  StSw/u 
vpuv  iv a  ayairare.  a XXrjXovs,  KaOios  rjyd7rrjcra  17x015,  where  the 

“ newness”  is  to  be  found  in  the  new  standard  required,  Ka0o>s 

riydTrrjo-a  vfxds,  rather  than  in  the  duty  of  mutual  love,  which  was 
recognized  in  the  Jewish  law.  In  meaning  this  interpretation 

is  practically  identical  with  (2).  “The  idea  of  the  imitation  of 
Christ  is  identical  with  the  fulfilment  of  love”  (Westcott).  And 
it  gives  the  most  natural  meaning  to  the  description  of  the 

commandment  as  old,  and  yet  new  “in  Him  and  in  you.”  The 
old  commandment,  “Thou  shalt  love  thy  neighbour,”  which  was 
already  contained  in  the  Mosaic  law,  if  not  also  to  be  found  in 

the  conscience  of  those  who  “having  no  law,  are  a  law  unto 

themselves,”  received  a  new  meaning  and  application  in  the 

light  of  Christ’s  teaching  and  example,  and  in  the  lives  of  His 
followers.  And  it  had  lately  acquired  a  deeper  meaning  in  con¬ 
trast  with  the  loveless  intellectualism,  which  the  writer  clearly 

regarded  as  one  of  the  worst  dangers  in  the  teaching  and 
example  of  his  opponents. 

dyaTrrjToi]  The  first  occurrence  of  the  writer’s  favourite  form 
of  address  in  these  Epistles.  Cf.  iii.  2,  21,  iv.  1,  7  ;  3  Jn.  1,  2, 
5,  11.  No  conclusion  can  be  drawn  from  its  use  as  to  the 
meaning  of  the  command.  The  reading  of  the  received  text 

(dSeX<3?>ot)  is  found  in  the  vocative  only  once  in  these  Epistles. 
Both  words  are  suitable  expressions  to  introduce  an  appeal  to  the 
readers  to  show  their  brotherhood  in  Christ  by  active  brotherly 
love,  whether  the  writer  has  primarily  in  view,  as  the  objects  of 
the  love  which  he  inculcates,  Christians  as  Christians,  or  men 

as  men.  The  attestation,  however,  is  decisive  in  favour  of 

aya7rrjTOL,  And,  on  the  whole,  it  is  not  only  more  in  accordance 

with  his  style,  but  suits  his  appeal  better.  The  dScA^ot  may 
have  been  suggested  by  the  language  of  vv.  9,  10. 

&tt*  dpxrjs]  The  meaning  of  this  expression  must,  of  course,  be 
determined  from  the  context  in  each  case.  It  is  used  eight 
times  in  the  First  Epistle,  and  twice  in  the  Second.  In  i.  1  it 
recalls  the  use  of  iv  dpxv  in  the  first  chapter  of  Genesis  and  in 
the  Prologue  of  the  Gospel.  Its  use  in  iii.  8  (air  apxrjs  b  SidfioXos 

d/xaprdvet)  is  similar.  Twice  in  this  present  chapter  (ii.  13,  14) 

it  occurs  in  the  phrase,  “Ye  have  known  Him  who  is  from  the 

beginning.”  The  remaining  instances  in  the  two  Epistles  all 
have  reference  to  the  “old”  command.  The  repetition  of  the 

words  at  the  end  of  ver.  7  (oy  ̂ odcrare  [d7r*  ap^s])  in  the 



II.  7,  8.]  NOTES  ON  I  JOHN  35 

Received  Text  is  almost  certainly  wrong.  They  have  probably 
been  introduced  from  the  similar  phrase  in  ver.  24. 

Where  the  phrase  is  used  of  the  “old”  command,  it  may 
refer  either  to  the  early  days  of  the  Mosaic  legislation,  or  to  the 
beginning  of  the  education  of  each  convert  to  whom  the  writer 
is  speaking,  or  to  the  beginning  of  his  life  as  a  Christian.  A 

reference  to  the  teaching  of  Judaism  on  the  subject  of  “love” 
seems,  on  the  whole,  to  satisfy  the  conditions  best  in  each  case. 

But  it  is  probably  a  mistake  to  attempt  to  define  the  meaning  of 
the  phrase  very  rigidly.  Long  continuance  is  suggested  rather 

than  a  definite  starting-point.  It  is  not  easy  to  determine 
whether  the  writer  is  thinking  of  the  beginning  of  the  life  of  each 
of  his  readers,  or  of  their  religious  consciousness,  or  of  their 

Christian  life.  The  point  can  be  settled  only  by  the  more  general 
consideration  of  the  character  of  the  false  teaching  combated  in 

these  Epistles.  The  real  force  of  the  expression  is  to  heighten 

the  contrast  of  the  “  newer  ”  teaching  which  placed  knowledge 
higher  than  love.  The  writer  has  in  view  the 

“  Many  Antichrists,  who  answered  prompt 
‘Am  I  not  Jaspar  as  thyself  art  John? 

Nay,  young,  whereas  through  age  thou  mayest  forget ?’” 

He  is  confident  that  as  against  the  “glozingof  some  new 
shrewd  tongue  ”  that  which  was  “  from  the  beginning  ”  will  prove 

to  be  “of  new  significance  and  fresh  result.” 

6X6705  oV  f)KouWre]  “The  word  which  ye  heard”  must  be 
that  which  was  told  them  by  their  teachers,  whether  Jewish  or 

Christian  or  both.  The  command  to  love  one’s  neighbour  was 

common  to  both.  6  Ao'yos  more  naturally  suggests  a  whole 
message  rather  than  one  definite  command.  But  it  may  refer 

to  the  new  commandment  of  Jn.  xiii.  34,  regarded  as  a  rule  of 
life  rather  than  a  single  precept. 

aycLTnjTOL  ABCPal.20  cat.  vg.  sah.  cop.  syrutr  arm.  Did.  Thphyl. 
Aug.  Bed.]  a8e\<poi  K  L  al.  plur.  aethutr  Oec.  :  om.  jscr :  a5eX0ot  fxov /C  $299  (  _  y 

eiXerz\  ex€T€  27.  29.  34.  42.  57lect  58lect  ascr  kscr :  habemus  sail  : 
habebamus  arm-ed. 

rj  I  °]  pr.  iccu  7a7. 
rj  Kov&are  fcs  ABCP  5*  J3-  27.  29.  39.  40.  65.68.  81.  180  dscr  jscr  vg. 

sah.  cop.  syiulr  arm.  aeth.  Aug.  Thphyl.]  -f  ax  apxys  K  L  al.  longe  plur. 
cat.  Oec. 

8.  The  command,  which  is  as  old  as  the  Law  of  Moses,  even 

if  the  writer  did  not  regard  it  as  implicitly  contained  in  the  story 

of  Cain  and  Abel  (cf.  iii.  n,  12,  iva  ayai rto/xcv  aXA^Aous*  ov 

kol6q)<s  Kcuv  k.t.X.)  becomes  new  “in  Him  (z.e.  Christ)  and  in  you.” 
The  ivroXrj,  “  Thou  shalt  love  thy  neighbour,”  received  an 

altogether  new  meaning  and  scope  in  the  light  of  Christ’s 
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teaching  as  to  “  Who  my  neighbour  is,”  of  His  own  example 
shown  most  clearly  in  His  treatment  of  Tax-gatherers  and  Aliens, 
and  of  the  carrying  out  of  His  example  by  His  followers  in  the 
admission  of  Gentiles  to  the  full  privileges  of  Christianity  on 

equal  terms  with  the  Jews.  In  Christ  and  in  Christians  the  old 

command  had  gained  “new  significance  and  fresh  result.”  The 
verse  had,  no  doubt,  a  special  significance  in  view  of  the  recent 

victory  gained  over  the  false  teaching,  and  its  depreciation  of 
the  law  of  love,  which  characterized  the  conduct  and  the  thought 

of  its  supporters.  The  author  rightly  saw  in  recent  events  how 

the  Church  had  “  rescued  the  law  of  love  ”  from  the  darkness 
which  threatened  to  overwhelm  it.  The  true  light  was  shining 

more  brightly  in  consequence,  and  the  darkness  more  quickly 
passing  away.  But  though  these  recent  events  were  the  occasion, 
they  do  not  exhaust  the  meaning  of  the  words,  which  have  a  far 
wider  reference.  Wurm,  who  argues  with  great  plausibility  for 

the  reference  to  the  victory  over  the  false  teachers  (see  esp. 

p.  104),  apparently  confines  the  reference  to  that  incident  too 
narrowly.  Though  it  affords  a  fairly  adequate  explanation  of 
the  words  iv  vpuv,  it  is  unsatisfactory  as  an  explanation  of  lv 
a vto>.  The  new  significance  of  the  law  of  love  in  Christ  and  in 

Christians  had  a  far  wider  application.  The  light  of  the  true 

knowledge  of  God  was  already  shining  and  dispelling  the 
darkness  of  exclusiveness  by  the  light  of  love  wheresoever  the 

“  darkness  overtook  it  not.” 

TrdXu']  The  word  clearly  introduces  another  description  of 
the  same  commandment,  not  another  command.  Cf.  Jn.  xvi. 

28,  7raAiv  tov  Kocqwov,  where  7raXtr  cannot  mean  “  a  second 

time,”  and  1  Co.  xii.  21,  ov  Svvarai  6  6<f>6a\p,bs  ei7reiv  rrj  ̂etp L 
rj  iraXiv  7}  K€<f>a\rj  rot?  ttoctiv .  Cf.  also  Jn.  xix.  37  ;  Ro.  xv.  10, 

11,  12;  1  Co.  iii.  20 ;  (?)  2  Co.  x.  7,  xi.  16;  He.  i.  5,  (?)  6,  ii.  13, 

iv.  5j  x-  3°-  The  use  of  71-aAiv  in  the  N.T.  to  introduce  another 
quotation  in  proof  of  the  same  point,  or  a  further  thought  about 
the  same  subject,  is  fully  established. 

o]  The  antecedent  to  the  neuter  relative  is  the  clause  ivroXrjv 

kol lvt]v  ypd<j>o)  vplv.  “It  is  a  new  commandment  that  I  write 

unto  you.”  The  order  lays  the  emphasis  on  ivroXrjv  Katvrjv .  It 
is  the  “newness”  of  the  old  command  which  is  said  to  be  true 
in  Him  and  in  His  followers. 

on  The  shining  of  the  true  light  reveals  the  true 

character  of  that  which  the  darkness  hid  or  obscured.  The 

force  of  the  present  tense  in  ira paycrai  and  <£a wet  is  significant. 
They  must  be  interpreted  as  presents.  All  is  not  yet  clear  and 
known,  but  the  process  has  already  begun.  The  darkness  is 

passing  away.  Contrast  “  It  has  become  bright  as  the  sun  upon 
earth,  and  the  darkness  is  past”  (Book  of  Enoch  lviii  5). 
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There  are  many  indications  in  the  Epistle  that  the  writer 

regards  the  Parousia  as  imminent.  Cf.  especially  ver.  18,  io-x^y 
S>p  a  ia-TLv.  The  present  verse  throws  some  light  on  the  difficult 
question  of  the  relation  between  the  teaching  of  the  Gospel 
and  that  of  the  Epistle  on  the  subject  of  the  Parousia.  In 
the  Epistle  the  expectation  is  more  clearly  stated  and  more 
obviously  felt  than  in  the  Gospel,  though  in  the  earlier  work  the 

idea  of  “the  last  day*5  not  only  receives  definite  expression, 
but  is  something  more  than  an  obsolete  conception,  alien  to 

the  author’s  real  thoughts  and  sympathy,  or  a  mere  conde¬ 
scension  to  popular  Christianity,  fed  on  Apocalyptic  expectation 

and  unable  to  bear  a  purely  spiritual  interpretation.  A  differ¬ 
ence  of  emphasis  is  not  necessarily  a  change  of  view.  It  is 
doubtful  if  the  two  conceptions  are  really  inconsistent.  Their 

inconsistency  would  not  be  felt  by  a  writer  of  the  particular 
type  of  thought  which  characterizes  the  author.  Their  meeting 

point  lies  in  the  idea  of  “  manifestation,”  which  is  his  character¬ 
istic  expression  for  the  Parousia,  as  also  for  the  earthly  life  of 

the  Lord.  For  him  the  “  Presence”  is  no  sudden  unveiling  of 
a  man  from  heaven,  who  in  the  twinkling  of  an  eye  shall  destroy 
the  old  and  set  up  the  new.  It  is  the  consummation  of  a  process 

which  is  continuously  going  on.  It  is  the  final  manifestation  of 
the  things  that  are,  and  therefore  the  passing  away  of  all  that 

is  phenomenal.  As  eternal  life  “is”  now  and  “shall  be”  here¬ 
after,  as  judgment  is  a  process  already  going  on,  because  men 
must  show  their  true  nature  by  their  attitude  to  the  Christ,  while 
its  completion  is  a  final  act;  so  the  Parousia  is  the  complete 
manifestation  of  that  which  is  already  at  work.  The  time  of 

its  completion  is  still  thought  of  as  “the  last  day,”  and  “the 

day  of  judgment.”  The  true  light  is  already  shining,  and  the 
darkness  is  passing  away.  But  He  who  is  coming  will  come. 

KawT)?]  om.  7all0°  (310)  K  S161. 

0  avTio']  in  qua  est  ueritas ,  boh.  |  eanv]  fxevei  H&  (C)  /a  200f. 
0  ecrriv  aKyjOes]  om.  /a  70. 
a\? 7#es]  post  avrco  A. 

ev  vfuv]  K  B  C  K  L  al,  longe  plur.  cat.  vg.  sah.  boh-ed.  syrsch  etPtxt  arm. 
aeth.  Thphyl.  Oec.  Aug.  Bed.]  ev  yjiuv  A  P  4.  7.  9.  22.  29.  31.  34.  47. 

76*  Cscr  bob-cod.  syrPm£  Hier.  :  om.  ev  H S162  (269). 
(TKOTia ]  CTKta  A. 

9.  The  true  light  was  already  shining  and  gaining  ground. 

The  darkness  was  passing  away.  But  it  had  not  yet  passed. 

The  perfect  day  had  not  yet  dawned.  All  had  not  yet  recognized 
the  light.  And  all  who  claimed  to  have  done  so  could  not 

make  good  their  claim.  The  true  light,  when  once  apprehended, 
leads  to  very  definite  results.  The  claim  to  have  recognized  it, 
if  not  borne  out  by  their  presence,  is  false.  These  results  are 
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presented  in  sentences  similar  to  vv.  4  and  6.  The  writer  puts 

before  his  readers  the  cases  of  typical  individuals,  he  that  saith, 
he  that  loveth,  he  that  hateth.  The  falsity  of  the  claim  is 

sharply  stated.  At  the  same  time  the  form  of  expression  (cv 
ry  <r Korea  iarlv  ecus  aprt)  would  seem  to  suggest  that  there  is  more 

excuse  for  self-deception.  The  claimant  is  not  called  {//every 

(v.  4).  “  It  is  always  easy  to  mistake  an  intellectual  knowledge 

for  a  spiritual  knowledge  of  the  Truth”  (Westcott).  To  claim 
to  have  knowledge  of  God,  actually  realized  in  personal  ex¬ 

perience  (yivajo-Kav),  without  obeying  his  commands,  is  deliberate 
falsehood.  To  claim  spiritual  illumination  without  love  may  be 
due  to  the  fact  that  we  are  deceiving  ourselves.  It  may  be  the 
result  of  mistaken  notions  as  to  the  function  of  the  intellect. 

Those  who  put  forward  such  a  claim  only  show  that  their  appre¬ 

hension  of  the  “light”  is  not  at  present  so  complete  as  they 
imagine. 

The  “light”  is,  of  course,  that  which  illumines  the  moral  and 
spiritual  spheres.  Cf.  Origen,  Comm,  in  Joami .  xiii.  23,  ovv 
ovofx a^erai  6  #eos  ai to  rov  eo/fxariKov  </><. oros  pieraXrj</>9eh  eh  aoparov 

Kal  aeupiarov  <£cos,  Sia  rrjv  ev  rw  vorjrovs  6</>9a\piOv<s  8 vvap.iv 

ovr a>  Xeyo^evos.  In  virtue  of  such  “light”  it  is  possible  for  men 
to  go  forward  in  moral  duty  and  spiritual  growth,  just  as  the 
light  of  the  sun  makes  it  possible  for  them  to  walk  on  the 

earth’s  surface  without  stumbling  or  tripping  up  (cf.  Jn.  xi.  9  f.). 
juow]  The  writer  naturally  does  not  deal  with  the  possibility 

of  intermediate  states  between  love  and  hatred.  In  so  far  as 

the  attitude  of  any  particular  man  towards  his  fellow-man  is  not 
love,  it  is  hatred.  In  so  far  as  it  is  not  hatred,  it  is  love.  The 
statements  are  absolute.  The  writer  is  not  now  concerned  with 

their  applicability  to  the  complex  feelings  of  one  man  towards 
another  in  actual  life,  or  how  the  feelings  of  love  and  hatred 

are  mingled  in  them.  It  is  his  custom  to  make  absolute  state¬ 
ments,  without  any  attempt  to  work  out  their  bearing  on  actual 
individual  cases.  His  work  is  that  of  the  prophet,  not  of  the 
casuist. 

rov  d8eX<}>6i'  auTou]  The  full  meaning  of  these  verses  can  be 
realized  only  in  the  light  of  the  revelation  of  the  brotherhood  of 
all  men  in  Christ.  In  spite  of  the  statements  which  are  usually 
made  to  the  contrary,  we  are  hardly  justified  in  saying  that  this 

universalism  is  beyond  the  writer’s  vision.  The  Christ  of  the 
Fourth  Gospel  is  the  Light  of  the  World,  but  the  command  to 
love  one  another  is  given  to  those  who  have  recognized  His 
claims.  In  the  Epistle,  Christ  is  the  Propitiation  for  the  whole 
world.  But  this  is  potential  rather  than  actual.  The  writer  has 

to  deal  with  present  circumstances,  and  polemical  aims  un¬ 
doubtedly  colour  the  expression  of  his  views.  Prophet  and 
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not  casuist  as  he  is,  he  is  nevertheless  too  much  in  earnest  to 

lose  sight  of  the  practical.  Vague  generalities  are  not  the  instru¬ 
ments  with  which  he  works.  A  vapid  philanthropy,  or  a  pre¬ 
tentious  cosmopolitanism,  which  might  neglect  the  more  obvious 
duties  of  love  lying  closer  to  hand,  would  find  no  favour  with 
him.  The  wider  brotherhood  might  be  a  hope  for  the  future,  as 

it  is  for  us.  But  the  idea  of  brotherhood  was  actually  realized 

among  Christians,  though  in  his  own  community  it  is  clear  that 
much  was  still  wanting  in  this  respect.  It  is  of  this  brotherhood 

that  he  is  primarily  thinking.  In  his  letters  to  individuals  this 
is  even  clearer  than  here  (cf.  3  Jn.  5,  10).  And  the  usage  of 
the  word  a8eX<j>o(  in  the  New  Testament  certainly  favours  this 
view.  At  the  same  time,  the  wider  view  of  the  Sermon  on  the 

Mount  and  the  Parable  of  the  Good  Samaritan  is  in  no  way 

contradicted  by  the  more  limited  statements  of  this  Epistle. 

The  language  used  here  lends  itself  easily  to  a  similar  expansion. 
The  Lord  had  summarized  the  teaching  of  the  Mosaic  Law  in 

the  words,  “Thou  shalt  love  thy  neighbour  and  hate  thine 

enemy.”  The  new  light  had  revealed  the  brotherhood  of  all 

men.  In  its  light  the  term  “brother”  includes  both  classes, 
neighbours  and  enemies,  whom  the  Law  had  separated.  He 

who  now  hates  his  “brother”  has  not  had  his  mental  vision 

cleared  by  the  light.  The  writer’s  words  can  easily  be  made 
to  convey  the  wider  truth.  He  certainly  would  not  contradict 
it.  What  he  enforces  is  the  first  step  towards  its  realization. 

And  he  is  always  thinking  of  the  next  step  which  his  readers 

must  take.  Note  the  emphatic  position  of  ecus  apri:  the  light  is 

shining  and  he  is  in  darkness  still. 

Om.  totum  comma  sahd. 

ev  2°]  pr.  \f/€v<TT7]s  /cat  X  1 5*  43*  98.  T37  arm*  aeth.  Cypr. 
crKOTia ]  <naa  ioo  (mg.). 

10.  The  contrast  is,  as  usual,  stated  in  terms  which  carry  it 

a  stage  further,  peveiv  being  substituted  for  ehcu.  It  is  possible 
that  a  man  might  attain  to  the  light.  He  cannot  abide  in  it 

without  showing  that  love  which  the  new  light  has  revealed  to 
be  the  true  attitude  of  Christian  to  Christian,  and  of  man  to 

man.  Cf.  J n.  xii.  46,  tva  iras  6  7 ricrrevoiv  els  ifie  ev  rfj  crKOTta  jjlt] 
jietvYj\  viii.  35,  6  utos  pevei  els  rov  atcora.  The  slave  may  learn 

much,  but  he  cannot  abide  in  the  house  for  ever. 

o-Kav'SaW  ecrm']  The  stumbling-block  may  be  that  which 
a  man  puts  either  in  his  own  way,  or  in  that  of  his  neighbour. 
The  word  is  not  found  elsewhere  in  the  Johannine  books, 

except  Apoc.  ii.  14  (/ SaXeiv  crKavSaXov  lv(x)7rtov  rcov  vitbv  T crparjX). 
The  verb  is  found  in  Jn.  vi.  61,  xvi.  1.  The  general  usage  of 
the  New  Testament,  and  perhaps  the  use  of  the  verb  in  the 
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Fourth  Gospel,  is  in  favour  of  the  second  interpretation.  And 
it  gives  a  possible  sense.  He  who  loves  his  neighbour  not  only 
abides  in  the  light  himself,  but  is  also  free  from  the  guilt  of 
causing  others  to  offend.  But  the  general  context  almost 
requires  the  other  explanation.  The  effect  of  love  and  hate  on 
the  man  himself  is  the  subject  of  the  whole  passage.  The 
sphere  of  his  moral  and  spiritual  progress  or  decline  is  regarded 
as  being  within  himself.  The  occasions  of  falling  are  within. 
Cf.  Hos.  iv  17,  eOrjKtv  iavTo}  aKav SaAa.  This  may  be  suggested 

by  what  is  probably  the  true  form  of  the  text,  a-KavSaXov  iv  avnZ 
ovk  ecrw,  internal  stumbling-block,  causing  offence  within,  there 

is  none.  Possibly  iv  airy  may  refer  to  iv  t<£  <£om,  “  In  the 

light  there  is  nothing  to  cause  stumbling.”  Cf.,  however,  Jn.  xi. 
9,  10.  For  the  phrase  itself  we  may  compare  the  Rabbinic 

unni?  n^n  quoted  by  Schlatter  from  Sifre,  Num.  v.  15. 

ev  a  vto)  BKLP  al.  pier.  cat.  vg.  syrp  arm.  Thphyl.  Oec.  Aug.]  post 

€(ttiv  K  A  C  5.  105  jscr  m  syrsch  sah.  Leif. 

11.  The  first  part  of  this  verse  repeats  verse  9.  The 
remainder  emphasizes  the  dangers  of  the  state  described.  The 

man’s  mental,  moral,  and  spiritual  state  must  affect  his  conduct. 
He  “walks”  in  that  in  which  he  “is.”  He  who  walks  about  in 
darkness  can  have  no  idea  whither  he  is  going.  At  every 

moment  he  is  in  danger  of  falling.  Hatred  perverts  a  man’s 
whole  action,  and  prevents  conscious  progress  toward  any 
satisfactory  goal.  The  darkness  in  which  he  has  chosen  to 

abide  (/xicrwv)  has  deprived  him  of  the  use  of  those  means  which 

he  possesses  of  directing  his  course  aright.  It  is  an  over- 
fanciful  interpretation  which  sees  in  the  last  words  of  the  verse 

any  reference  to  the  idea  that  darkness,  or  want  of  the  oppor¬ 
tunity  of  using  them,  actually  destroys  the  organs  of  vision. 
There  is  no  reason  to  suppose  that  the  writer  had  this  physical 
truth  in  view  as  he  wrote.  He  may  be  thinking  of  Is.  vi,  10; 

comp.  Ro.  xi.  8-10  and  the  close  parallel  in  Jn.  xii.  35. 

eanv’]  /level  P. 

rovs  o(p6d\/iovs’]  post  avrov  2°  3.  42.  57»  95*  I01* 
avTov  2°]  om.  AT2$161  (261). 

12-17.  Warning  against  love  of  the  World.  The  appeal 

based  on  the  readers’  position  and  attainments. 
12-14.  Grounds  of  the  appeal. 
15-17.  Warning. 
12.  Before  passing  on  to  the  more  direct  application  of  the 

general  principles  which  he  has  now  stated  in  outline,  the  writer 
reminds  his  readers  of  what  their  position  is  and  what  is  involved 
in  it.  He  knows  that  they  are  harassed  by  doubts  as  to  the 
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validity  of  their  Christian  position,  so  he  hastens  to  assure  them 

of  it,  and  to  use  his  assurance  as  the  ground  of  the  appeal  which 
he  is  making.  He  writes  to  them  the  Epistle  which  is  in  course 

of  composition  (ypdcfxo),  because  they  are  already  members  of  the 
community  of  light.  In  virtue  of  what  Christ  is  and  has  done, 

the  sin  which  separates  them  from  God  has  been,  actually  in  part, 

potentially  altogether,  removed.  The  old,  in  their  experience,  and 

the  young,  in  their  strength,  have  a  power  which  stands  them  in 
good  stead.  They  can  enjoy  fellowship  with  God  who  is  light, 
and  in  the  communion  of  that  fellowship  they  can  see  clearly  so 

as  to  “walk”  without  stumbling,  to  avoid  the  false  allurements 
of  the  world,  and  the  consequences  which  would  follow  their 

acceptance  of  the  false  teaching  of  the  many  antichrists  whose 
presence  shows  that  the  last  hour  is  come.  And  the  reasons 
which  led  him  to  write  that  part  of  his  letter  which  has  already 

been  penned  (eypaxpa;  cf.  27,  where  the  ravra  shows  that  the 
reference  is  to  the  preceding  verses)  are  similar.  Those  who 
have  learned  by  experience  the  truth  of  the  Fatherhood  of  God 

can  confess  the  sins  which  their  Father  is  faithful  and  just  to 

forgive,  and  as  iraihla  who  need  and  can  obtain  fatherly  discipline 
and  guidance  they  can  go  forward  in  the  strength  of  love.  Thus 
their  position  as  Christians  is  the  ground  of  his  appeal.  Much 
can  be  said  to  them  which  it  would  be  impossible  to  address  to 

those  outside.  Most,  in  fact,  of  what  he  has  to  say  is  of  the 
nature  of  calling  to  remembrance  that  which  they  already  know. 
The  true  safeguard  against  their  present  dangers  lies  in  their 

realizing  their  Christian  position,  in  carrying  out  in  life  the  faith 
and  knowledge  which  they  already  possess,  in  rekindling  the 
enthusiasm  of  earlier  days  which  has  now  grown  cold.  The 

experience  of  age,  and  the  vigour  of  youth  and  early  manhood, 
supply  all  that  is  needed  to  restore  health  in  Christian  thought 
and  life.  The  life  of  the  society  is  safe  if  the  two  classes  of 

which  it  is  composed  will  contribute  of  their  treasure  to  the 
common  store,  and  use  for  themselves  and  for  the  community 

the  powers  of  which  they  are  in  actual  possession. 

Ypd<J>G)]  The  present  naturally  refers  to  that  which  is  in  the 

course  of  composition,  the  letter  as  a  whole.  The  present  tense 
is  used  in  i.  4,  ii.  1,  13  {bis).  In  each  case  the  reference  may  be 
to  the  whole  Epistle,  though  where  ravra  is  used  it  has  suggested 
to  some  the  probability  of  a  more  limited  reference.  The 
simplest  explanation  of  the  use  of  the  aorist  in  ver.  14  ( eypa\j/a )  is 
that  the  writer  turns  back  in  thought  to  that  part  of  the  letter 
which  he  has  already  finished,  the  writing  of  which  can  now  be 

regarded  as  a  simple  complete  act.  Of  the  many  explanations 
which  have  been  offered  this  would  seem  on  the  whole  to  be 

the  most  natural,  and  least  unsatisfactory.  The  suggestion  that 
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the  author  wished  to  vary  the  monotony  of  six  repetitions  of  the 
same  word  need  hardly  be  taken  seriously.  He  is  afraid  neither 

of  monotony  nor  of  repetition,  and  the  slight  changes  which  he 
introduces  into  his  repetitions  are  seldom,  if  ever,  devoid  of 
significance.  A  reference  to  a  former  document,  either  the 

Gospel,  or  a  lost  Epistle,  is  not  probable.  The  reasons  given 
for  having  written  do  not  suit  the  Gospel,  while  they  fit  it 

admirably  with  the  present  Epistle,  and  with  that  part  of  it 
which  has  already  taken  shape.  The  Gospel  was  undoubtedly 

written  for  Christians  rather  than  for  those  who  were  still  “of  the 

world.”  But  its  object  was  to  instruct,  to  increase  faith  and 
deepen  spiritual  life,  by  imparting  wider  knowledge  and  clearer 
understanding  of  the  real  meaning  of  things  already  known. 
The  aim  of  the  Epistle  is  to  emphasize  the  important  points  of 
what  the  readers  have  already  grasped,  and  to  persuade  them 
to  use  their  knowledge  to  meet  present  dangers.  It  was  because 
of  the  knowledge  which  all  possessed,  of  the  Christian  experience 

of  the  elder,  and  the  strength  and  achievements  in  the  Christian 

warfare  of  the  younger  among  his  readers,  that  he  could  make 
his  appeal.  But  for  that,  he  could  not  have  written  what  he  had 
written.  A  reference  to  a  former  Epistle  must  almost  necessarily 
have  been  made  clearer  and  more  definite.  It  is,  of  course,  quite 

possible  that  he  had  written  to  them  before  the  present  occasion. 
That  the  Canon  has  preserved  but  a  selection  of  the  Apostolic 

and  sub-Apostolic  correspondence  is  proved  by  the  references 
contained  in  the  Pauline  Epistles,  and  probably  in  3  Jn.  9. 

And  if  such  a  letter  had  been  written,  it  might  have  been  mis¬ 
understood  and  have  required  further  explanation  or  justification 

(cf.  Karl,  p.  32),  as  S.  Paul  found  on  two  occasions  during  his 
correspondence  with  the  Corinthians.  But  there  is  nothing  in 

the  passage  to  suggest  that  this  was  the  case. 

It  is  still  more  difficult  to  suppose  that  the  presents  and  the 
aorists  have  exactly  the  same  reference.  The  use  of  the 

“epistolary  aorist”  by  which  the  author  mentally  transfers 
himself  to  the  position  of  the  recipients  of  the  letter,  or  “  regards 

his  letter  as  ideally  complete,”  is  established.  But  it  does  not 
give  us  a  satisfactory  explanation  of  the  change  from  present  to 

aorist.  Law’s  suggestion  (The  Tests  of  Life ,  p.  309),  that  after 
writing  as  far  as  the  end  of  ver.  13  “the  author  was  interrupted 
in  his  composition,  and  that,  resuming  his  pen,  he  naturally 

caught  up  his  line  of  thought  by  repeating  his  last  sentence,”  is 
ingenious.  But  again  it  must  be  noticed  that  there  is  nothing 
to  indicate  that  such  a  break  actually  took  place.  Repetition 
with  slight  changes  not  insignificant  is  a  regular  feature  of  the 

author’s  style. 
On  the  whole,  the  explanation  to  which  preference  has  been 
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given  above  is  the  best  solution  of  a  difficult  problem,  unless  we 
prefer  to  leave  it  in  the  class  of  problems  insoluble  without  the 
fuller  knowledge  of  the  exact  circumstances,  which  doubtless 

made  the  writer’s  meaning,  and  reasons  for  writing  as  he  did, 
quite  clear  to  those  who  read  his  words. 

T€K^fa]  The  use  of  the  diminutive  is  confined  in  the  New 
Testament  to  the  Johannine  writings,  with  the  exception  of  one 
passage  in  S.  Paul  (Gal.  iv.  19)  where  the  reading  is  doubtful. 
It  occurs  only  once  in  the  Gospel.  Its  use  is  comparatively 

frequent  in  the  Epistle  (ii.  1.  12,  28,  iii.  7,  18,  iv.  4,  v.  21).  It 
is  a  natural  word  for  the  aged  disciple,  or  Apostle,  to  use  when 

addressing  the  members  of  a  Church  of  whom  many  were  no 

doubt  his  “sons  in  the  Faith,”  and  practically  all  must  have 
belonged  to  a  younger  generation  than  himself.  Differences  of 
meaning  must  not  always  be  pressed,  but  the  word  expresses 

community  of  nature,  as  contrasted  with  7raiSta,  which  suggests 
the  need  of  moral  training  and  guidance  (cf.  1  Co.  xiv.  20,  fir} 

7rcuS la  ylveaOt  rats  cf>pt<rLv).  Throughout  the  Epistle  the  word 

seems  to  be  used  as  a  term  of  affection  for  the  whole  society  to 
which  the  author  writes.  The  final  warning  of  the  Epistle  (v.  21) 

against  idols,  literal  or  metaphorical,  could  hardly  be  addressed 

to  the  children  as  opposed  to  the  grown-up  members  of  the 
community. 

The  regular  usage  of  the  word  in  the  Epistle  has  an  important 

bearing  on  the  next  difficulty  which  these  verses  present,  the 
question  whether  a  double  or  triple  division  of  the  readers  is 
intended.  In  the  former  case  the  clauses  containing  the 
vocatives  re/cna  and  TratSta  are  addressed  to  the  whole  com¬ 

munity,  which  is  then  divided  into  the  two  classes  of  ira repes 
and  veavLcrKOL.  This  is  now  generally  recognized  as  the  most 
satisfactory  interpretation.  A  triple  division  in  which  fathers 
are  the  middle  term,  could  only  be  accepted  as  a  last  necessity. 

It  might  be  possible,  as  Karl  maintains,  that  the  writer  should 
first  state  the  two  extremes  and  then  add  the  mean.  But  it  is 

in  the  last  degree  improbable.  Augustine’s  explanation,  “  Filioli, 
quia  baptismo  neonati  sunt,  patres,  quia  Christum  patrem  et 
antiquum  dierum  agnoscunt,  adolescentes,  quia  fortes  sunt  et 

ualidi,”  fails  to  justify  the  relative  position  of  the  last  two  terms. 
And  both  terms,  re/cvta  and  7ratSta,  have  their  significance  as 
addressed  to  the  whole  body.  All  the  children  of  the  Kingdom 
share  in  the  forgiveness  of  sins  which  Christ  has  won  for  them, 
and  all  are  rrai^la ;  for  the  teaching  and  exhortation,  which  he  has 
found  it  necessary  to  impart  to  them,  show  that  none  of  them 
has  finished  his  Christian  education.  Not  even  the  eldest 

of  them  is  as  yet  re'Aetos. 
o  t]  The  third  difficulty  of  the  passage  is  the  meaning  of 
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on.  Does  it  introduce  the  contents  of  what  is  written,  or  the 

reasons  for  writing?  Usage  is  probably  in  favour  of  the 

“ causal”  meaning.  There  is  no  certain  instance  in  the  Epistle 

of  the  use  of  on  after  ypacfxo  in  the  “declarative”  sense  (cf. 
ver.  21).  The  “contents”  are  generally  expressed  by  an  objec¬ 
tive  accusation  ( ravra ,  hro\y]v  Kcuvrjv).  But  this  is  not  decisive. 

It  is  a  question  which  must  be  decided  by  the  general  mean¬ 
ing  of  the  individual  passage.  In  these  verses  the  causal 
meaning  certainly  gives  the  better  sense.  Rothe,  indeed,  makes 

out  a  case  for  the  declarative.  “Here  again  (as  in  i.  5) 
John  gives  expression  in  another  pregnant  formula  to  that 
which  he  has  to  say  to  them.  Shortly  summarized  it  is  this. 
He  would  have  them  know  that  in  their  case  none  of  the 

necessary  conditions  for  a  complete  Christianity  are  wanting,  in 
all  its  real  earnestness  and  joyful  confidence.  He  adds  further 

that  this  is  not  the  first  time  that  he  has  written  this  to  them  ” 
( Der  erste  Brief  Johannis ,  p.  61  f.).  In  other  words,  he  has 

nothing  new  to  tell  them  as  Christians.  He  is  merely  reminding 
them  of  what  they  are.  But  surely  the  writer  is  doing  more  than 
this.  He  does  not  merely  remind  them  of  their  Christian 

standing.  He  is  trying  to  show  them  how  their  position  as 
Christians  enables  them  to  meet  the  dangers  to  which  they  are 

exposed,  and  so  to  justify  and  enforce  the  appeal  which  he  is 
making.  It  is  because  they  are  in  fellowship  with  God  and 

have  real  experience  of  the  Fatherhood  of  God  that  he  can 
appeal  to  them  with  confidence  that  his  appeal  will  meet  with  a 
response. 

d<j>€wn-ai]  Cf.  Lk.  v.  20,  23,  vii.  47,  48,  and  (probably)  Jn. 
xx.  23.  The  present  is  used  in  Matthew  and  Mark. 

8id  to  ovopa  auTou]  The  “  name  ”  always  stands  for  that  which 
is  implied  by  the  name.  In  Jewish  thought  the  name  is  never 
merely  appellative.  Because  Christ  is  what  He  is,  and  has  done 
what  He  has  done,  true  relations  between  God  and  man  have 

again  become  possible.  If  any  definite  name  is  intended,  it  is 

probably  the  name  “Jesus  Christ”  (cf.  ii.  1).  The  expression 
is  not  the  mere  equivalent  of  “because  of  His  position  as 
Paraclete  and  Propitiation.”  See  Briggs,  The  Messiah  of  the 
Apostles ,  p.  475. 

The  origin  of  the  phrase  is  probably  to  be  found  in  the  Old 
Testament  doctrine  that  God  continued  His  kindness  to  Israel, 

in  spite  of  their  rebelliousness,  for  His  name’s  sake.  Cf. 
especially  Ezk.  xx.  8,  9,  “  They  rebelled — but  I  wrought  for  My 
name’s  sake”;  xxxvi.  22,  “I  do  not  this  for  your  sakes,  O  house 
of  Israel,  but  for  Mine  holy  name.”  It  has,  however,  acquired  a 
somewhat  different  meaning  as  used  by  the  author.  YVe  may 

also  compare  the  Rabbinic  parallel,  quoted  by  Schlatter,  “  The 
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wise  say,  For  His  name’s  sake  He  dealt  with  them  (itDB* 
□nay  iwy,  Mechilta,  Ex.  xiv.  1 5,  29 b). 

t€kvlcl ]  TeKva,  i.  io.  40  :  7 Tcubio.  27.  2g.  66*':\  68.  103.  106  al.10  sail.  cat. 
Sev. 

vfxiv ]  vfAuv  L  31.  68.  99  ascr  jSCr  kscr  sahd. 

13.  TraTepes]  The  word  is  more  naturally  taken  as  referring 

to  actual  age  than  to  length  of  Christian  experience.  “The 
knowledge  which  comes  of  long  experience  is  the  characteristic 

endowment  of  mature  years.”  But  the  Toy  an  apxrjs  shows  that 
the  writer  is  thinking  of  length  of  years  as  giving  the  opportunity 
of  maturity  of  Christian  experience.  And  he  writes  in  full  view 
of  the  circumstances.  The  full  significance  of  the  Person  of 

Jesus  Christ  was  apprehended  only  very  gradually  either  in  the 
society  of  His  followers,  or  by  its  individual  members.  And  in 
the  knowledge  which  had  been  thus  slowly  gained  was  to  be 
found  the  corrective  of  the  false  views  which  were  leading  men 

astray  (ver.  27).  The  knowledge  of  the  fathers,  as  well  as  the 
strength  of  the  young  men,  was  needed  to  meet  the  difficulties  of 
the  time. 

tqv  an  apxrjs]  The  Word  who  was  in  the  beginning  with 

God,  of  whose  manifestation  in  human  life  the  writer  and  his 

contemporaries  had  been  witnesses,  and  in  whom  the  “fathers  ” 
had  come  to  believe  with  growing  knowledge  and  fuller  convic¬ 
tion  as  they  gained  experience,  though  they  had  not  seen  Him. 

The  phrase,  “  Him  who  is  from  the  beginning,”  would  have  no 
special  significance  here  as  applied  to  God.  On  the  other  hand, 
the  refusal,  on  the  part  of  many  among  whom  the  writer  lived,  to 

believe  that  the  pre-existent  Logos  had  become  truly  incarnate  in 
Jesus  of  Nazareth,  and  to  go  forward  in  that  belief  to  closer 
fellowship,  seemed  to  him  to  be  the  most  serious  intellectual 

danger  which  threatened  the  Church  of  his  day. 

y€yiK.T]KaT€  tov  rronrjpor]  “The  characteristic  of  youth  is 

victory,  the  prize  of  strength.”  The  conquest  of  evil,  here  repre¬ 
sented  as  the  result  of  an  active  struggle  with  a  personal  foe  (tov 

7 rovTjpov),  is  as  characteristic  of  the  earlier  years  of  Christian 
endeavour  as  is  the  fuller  knowledge  gained  through  experience 

of  its  later  years.  The  words  have  probably  a  primary  reference 
to  the  victory  which  had  been  gained  in  the  assertion  of  the 
truth,  and  which  led  to  the  withdrawal  of  the  false  teachers.  But 

they  were  meant  to  go  beyond  their  original  reference.  If  it  was 

“better  age,  exempt  from  strife  should  know,”  it  was  also  “  better 
youth  should  strive  toward  making.”  And  in  both  cases  the 
appeal  is  made  on  the  ground  of  what  has  already  been  gained. 
To  the  younger  generation  belonged  the  strength,  already  trained 
and  tested,  which  the  experience  of  the  elders  could  guide.  And 
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both  could  rely  on  what  had  been  acquired  through  past  successes 
in  the  special  efforts  which  the  present  and  the  future  demanded 
from  the  whole  Society. 

eyvaiKare]  eyvcoKa/Jiev  /b  62  161  (498). 

vzvlkv)kolt€]  evucrjaare  lh  62  161  (498)  K2. 
TOV  TTOVTJpOv]  TO  TTOVTJpOV  95. 

14.  For  the  moment  the  writer’s  thoughts  turn  back  to  what 
he  has  already  written.  In  what  he  has  already  said  he  has 
treated  them  as  7rat8ia,  still  in  need  of  discipline  and  guidance. 
Their  faith  had  not  yet  grown  to  maturity.  And  this  was  true  of 

all  alike,  young  and  old,  the  thinkers  as  well  as  the  soldiers  of 
the  Society.  But  it  was  in  virtue  of  their  Christian  standing  that 
he  could  speak  to  them  as  he  did.  In  the  Jewish  Synagogue  or 
in  the  Christian  Church  they  had  all  learned  to  know  God  as 
their  Father.  The  elders  among  them  had  made  real  progress 
in  their  realization  of  what  the  Christ  really  is.  The  younger 

and  more  active  converts  had  gained  the  strength  which  comes 

of  victory  over  evil.  Perhaps  they  had  rendered  conspicuous 
service  in  the  recent  crisis.  And  their  powers  had  matured  in 
the  strife.  The  message  of  the  Gospel  was  a  living  force  within 

them,  and  permanently  active.  It  was  abiding  in  them.  There 
were  flaws  in  the  work  which  needed  mending.  It  had  been 

necessary  to  treat  them,  young  and  old  alike,  as  not  yet  “  grown 

up.”  The  false  pleas  which  many  among  them  were  only  too  ready 
to  listen  to,  if  not  to  urge,  must  be  sharply  and  clearly  exposed. 

Statements  which  they  might  well  make,  perhaps  in  some  cases 

had  made,  must  be  called  quite  definitely  “lies.”  He  must  not 
shrink  from  plain  language.  But  he  could  never  have  ventured 
to  use  the  language  which  he  had  not  hesitated  to  address  to 

them,  had  it  not  been  for  the  great  progress  which  they  had 
already  made  in  the  things  of  Christ.  Strength  and  experience 
were  really  theirs.  Reproofs  could  be  uttered  and  appeals  made 
with  full  confidence  of  success.  Their  Christian  faith  was  sound, 

even  though  their  hands  might  be  slack,  and  their  minds  some¬ 
what  listless.  For  them  victory  and  knowledge  were  abiding 
results,  and  not  mere  incidents  in  past  history. 

eypavjfa]  Cf.  the  notes  on  ver.  12.  The  ypa</>u)  of  the  Received 
Text  is  probably  due  to  an  attempt  to  get  a  series  of  three  in  the 
right  order  of  age,  by  correctors  who  failed  to  grasp  the  general 
arrangement  of  these  verses. 

eypa\pa  i°^ABCLP  al.35  cat.  sah.  cop.  syrutr  arm.  aeth.  Or.]  ypacpw 
K  al.  sat.  mul.  armcddali<i  Oec.  fu.  demid.  harl.  Aug. 

eypa\pa  2°  .  apxys]  om.  vg-ed. 

eypa^a  2°]  scribo ,  vg-ed. 

€ypa\pa  30]  scribo ,  vg-ed. 
tov  air  dpX0^\  to  air  apxys  B, 

tov  Oeov]  om.  B  sah. 
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15-17.  Warning  against  love  of  the  world. 
The  writer  appeals  to  his  readers,  on  the  ground  of  their 

Christian  standing,  to  avoid  the  love  of  the  world.  For  him  the 
world  is  the  whole  created  system,  considered  as  apart  from  God 

and  opposed  to  God.  But  there  is  a  tendency  to  narrow  down 
its  meaning  either  to  humanity  as  estranged  from  God  or  regardless 
of  God,  or  to  all  that  is  opposed  to  the  Christian  view.  Such 

love  for  the  present  and  finite,  either  as  a  whole  or  in  its  several 

parts,  excludes  the  possibility  of  the  higher  love,  of  God  and  of 
men  as  brethren  in  Christ,  which  is  the  essential  characteristic  of 

“walking  in  light,”  and  the  observance  of  which  sums  up  the 
whole  of  Christian  duty  in  one  command,  at  once  old  and  new. 
The  evil  desires  which  assail  men  through  the  lower  part  of  their 

nature  in  general,  or  through  the  sense  of  vision  in  particular,  or 

through  the  external  good  which  falls  to  their  lot,  if  regarded  and 
used  as  opportunities  for  display,  have  their  origin  not  in  the 
Father,  but  in  the  world  which  has  broken  loose  from  Him. 

And  the  world  and  the  desires  which  it  fosters  are  alike  transitory. 

Only  that  which  falls  in  with  God's  will,  and  carries  forward  His 
purpose,  is  of  permanent  value  and  lasting  character. 

15.  6  Koorfxos  is  not  merely  “an  ethical  conception”  in  the 

Johannine  system,  “  mankind  fallen  away  from  God.”  Such  an 
interpretation  leaves  no  intelligible  sense  to  the  phrase  ra  iv  rw 
ko(t/x a).  It  is  the  whole  system,  considered  in  itself,  apart  from 

its  Maker,  though  in  many  cases  the  context  shows  that  its 

meaning  is  narrowed  down  to  “humanity.”  In  the  view  of  the 
writer,  no  doubt  man  is  its  most  important  part,  the  qentre  of  the 
whole.  But  here  it  is  used  in  its  wider  sense.  The  various 

interpretations  which  have  been  given  of  the  phrase  can  be 
found  in  Huther  and  elsewhere.  The  majority  of  them  are  in 

reality  paraphrases  of  particular  instances  of  its  use.  As  con¬ 
trasted  with  6  koct/jlos ,  ra  iv  ra>  Kocr/jao  are  the  individual  objects 
which  excite  admiration  or  love.  In  the  next  verse  they  are 

spoken  of  collectively.  Comp.  Ja.  i.  27,  iv.  4. 

ovk  eariv]  post  7rarpos  P  Aug.  :  post  avrco  31. 

tov  irarpos  ̂ BKLP  al.  pier.  cat.  vg.  sah.  cop.  syrutr  arm.  Or.  Dam. 

Thphyl.  Oec.  Aug.]  tov  6eov  A  C  3.  13.  43.  65.  58lcct  dscr  harl.  aethutr : 

tov  Oeov  /cat  iraTpos  15*  1 8.  26.  36  "boh-cod.  (uid.). 

16.  The  attempt  to  find  in  the  terms  of  this  verse  a  complete 

catalogue  of  sins,  or  even  of  “  worldly  ”  sins,  is  unsatisfactory. 
The  three  illustrations  of  “all  that  is  in  the  world”  are  not 
meant  to  be  exhaustive.  The  parallelism  to  the  mediaeval 

uoluptas,  auaritia,  superbia  is  by  no  means  exact.  We  may 

compare  the  sentence  quoted  by  Wettstein  from  Stobaeus,  cfuXr}- 

Sovia  fxiv  iv  rats  airoXavcrto't,  reus  Sia  crco^aaros,  TrXzovz&a  Sc  iv  rw 
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/cepSatVctv,  <£tXoSo£ta  Se  iv  rw  Ka9vir€p£)(€Lv  rihv  l<ru)v  re  /cat  opotW': 

but  it  is  an  illustration  of  the  natural  tendency  to  threefold 
division  rather  than  an  exact  parallel.  Still  less  successful 
is  the  attempt  to  find  instances  of  the  three  classes  in  the 

Temptation  of  our  Lord.  The  “  desire  of  the  simplest  support 

of  natural  life”  is  hardly  an  e7rt0upta  ttJs  o-ap/co's.  The  first 
temptation  turned  on  the  wish,  or  the  suggestion,  to  use  super¬ 

natural  powers  to  gratify  a  natural  want.  The  “  offer  of  the 
kingdoms  of  the  civilized  world  ”  is  not  very  closely  connected 
with  the  “lust  of  the  eyes.”  Nor  again  is  the  “call  to  claim  an 

open  manifestation  of  God’s  protecting  power”  an  obvious 
instance  of  the  use  of  gifts  for  personal  ostentation.  All  such 
endeavours  to  find  an  ideal  completeness  in  the  ad  ̂ statements 

of  a  letter,  written  to  particular  people  to  meet  their  special  needs, 
are  misleading. 

The  opposition  in  this  verse  is  not  strictly  accurate.  “The 

things  that  are  in  the  world  ”  suggest  objects,  whether  material 
or  not,  which  call  out  desires  or  boasting  rather  than  the  feelings 
of  desire  or  pride  themselves.  But  it  is  quite  in  keeping  with 

the  author’s  style. 

ty)s  aapKos]  o-ap£  denotes  human  nature  as  corrupted  by  sin. 

Cf.  Gal.  V  17  (rj  yap  o-ap£  €7rt0up€t  Kara  tov  7n/€v/xaros,  to  Se 
irvevpLa  Kara  rrj s  o-ap/cos).  The  genitive  is  subjective,  the  desire 
which  the  flesh  feels,  in  that  which  appeals  to  the  man  as 

gratifying  the  flesh.  There  is  no  need  to  narrow  down  the 

meaning  any  further  to  special  forms  of  desire.  There  is  really 
nothing  in  the  Epistle  to  suggest  that  the  grosser  forms  of 
immorality  were  either  practised  or  condoned  by  the  false 
teachers. 

t}  emSujua  tw  6<j>0aXjxw^]  The  desire  for  all  that  appeals  to 
the  man  as  gratifying  his  sense  of  vision,  a  special  form  of  the 

more  general  desire  already  described.  Comp,  7n/evpa  opao-ews, 

pe0’  yiverai  hriQvpla  ( Testament  of  Reuben  ii.  4). 
aXa£oketa]  Cf.  Ja.  iv.  16,  vvv  Se  Kav^acrOe  iv  Tats  aAa^oiaats 

vp wv*  7racra  Kav\r](n s  TOiavrr}  7rovrjpd  io-rtv,  and  Dr.  Mayor’s  note, 
who  quotes  Arist.  Eth .  JVic.  iv.  7*  So/cet  o  aXa^cor  7rpoo-7rot^TtKos 
T(x)V  iv8o£u)v  eTvat  /cat  p,?)  v7rap)(6vT(i)v  /cat  pet^oFtov  rj  v7rap^et. 

Comp.  Testament  of  Dan  i.  6  ;  Joseph  xvii.  3. 
The  substantive  is  found  in  Ro.  i.  30 ;  2  Ti.  iii.  2.  Love  of 

display  by  means  of  external  possessions  would  seem  to  be  what 
is  chiefly  intended  here.  Btos  is  always  life  in  its  external 

aspect,  or  the  means  of  supporting  life.  Cf.  iii.  17,  os  av  exp  tov 
(3lov  tov  Koapiov  i  Lk.  viii.  1 4,  xv.  12. 

€K  tou  TraTpos]  All  such  desires  and  feelings  are  not  part  of 
that  endowment  of  humanity  which  has  come  from  the  Father. 

They  are  a  perversion  of  man’s  true  nature  as  God  made  him. 
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They  have  their  origin  in  the  finite  order  in  so  far  as  it  has 
become  estranged  from  God. 

rw]  om.  /a  200,1  S457  (83)  /b  365-398* 
7}  i°]  ecrriv  7°  114  (335). 

kcu  2°]  om.  7a  382  (231)  A*p  \ 

7}  30]  om.  7a  264  (233). 

ovk  ecrTw~\  post  irarpos  7a  S180  ( 1319). 

17.  All  such  objects  of  desire  must  in  the  end  prove  unsatis¬ 

factory,  because  of  their  transitory  character.  Permanent  value 

attaches  only  to  such  things  as  correspond  to  God’s  plan  for  the 
world  and  for  men.  He  that  fulfils  God’s  destiny  for  himself 
“abideth  for  ever.”  “In  the  mind  of  God,  values  are  facts,  and 

indestructible  facts.  Whatever  has  value  in  God’s  sight  is  safe 

for  evermore ;  time  and  change  cannot  touch  it.” 
“All  that  is,  at  all, 

Lasts  ever,  past  recall ; 

Earth  changes,  but  thy  soul  and  God  stand  sure : 
What  entered  into  thee 

That  was,  is,  and  shall  be.” 

avrou]  om.  A  5.  13.  27.  29.  66**  armzoh  Or. 
tov  deov ]  avrov  7a  367  (308)  6>36. 
€is  tov  auava]  +  quomodo  Deus  manet  in  aeternum  tol.  Cyp.  Leif.  Aug.  : 

-fsicut  et  ipse  manet  in  aeternum  Cyp.  Aug.  :  +  quemadmodum  ille  qui  est 
in  aeternum  sah.  These  glosses,  which  are  not  uncommon,  especially  in 

Latin  authorities,  have  a  special  interest  in  view  of  the  textual  phenonema 
of  ch.  v. 

II.  ii.  18-27.  Belief  in  Jesus  as  the  Christ  the  sign  of  fellow¬ 
ship  with  God.  (Christological  Thesis.)  The  truth  in  contrast 

with  the  second  “  lie.” 
(1)  Appearance  of  Antichrists  the  sign  of  the  end  (18). 

(2)  Their  relation  to  the  Church  (19-21). 
(3)  Content  and  meaning  of  their  false  teachings  (22-25). 
(4)  Repeated  assurance  that  the  Readers  are  in  possession 

of  the  Truth  (26,  27). 

18-21.  The  writer  passes  by  a  natural  transition  from  the 
thought  of  the  transitoriness  of  the  world  to  that  of  its  approaching 
end.  The  many  forms  of  false  teaching  which  have  appeared  are 
embodiments  of  the  spirit  of  Antichrist,  and  therefore  are  sure 

signs  of  the  nearness  of  the  end.  The  coming  of  Antichrist  had 
formed  part  of  the  Apostolic  teaching  which  had  been  imparted 

to  them  all.  His  “  coming  ”  was  a  recognized  sign  of  the  im¬ 
minence  of  the  Parousia. 

It  is  a  matter  of  dispute  whether  the  false  teachers,  or  the 

spirits  of  error  who  inspire  them,  are  to  be  regarded  as  so 
many  precursors  and  heralds  of  Antichrist  himself  in  whom  all 

the  various  forces  of  hostility  to  Messiah  are  to  be  gathered  up 
4 
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are  to  be  thought  of  as  actual  manifestations  of  Antichrist, 
convincing  proofs  that  the  spirit  of  Antichrist  is  already  present 

in  the  world.  The  form  of  the  sentence,  KaOo>$  rjKovo-are  .  kcll 
vvv  is  in  favour  of  the  latter  explanation.  “You  have  always 
been  taught  that  Antichrist  is  to  come.  The  prophecy  is  now 
being  fulfilled  in  the  many  Antichrists  who  have  made  their 

appearance.”  Such  an  interpretation  would  be  natural  among 
the  Disciples  of  the  Lord.  Had  He  not  taught  His  Apostles  to 
see  the  fulfilment  of  what  Malachi,  and  others,  prophesied  about 
the  Return  of  Elijah  before  the  great  and  terrible  Day  of  the 
Lord  in  the  coming  of  John  Baptist?  And  it  is  in  complete 

harmony  with  the  author’s  way  of  thinking.  In  the  Johannine 
teaching  the  present  working  of  forces  is  not  always  clearly 
distinguished  or  sharply  separated  from  their  final  manifestation. 

The  author  can  speak  of  “  having  passed  from  death  unto  life,” 
and  still  look  forward  to  a  “raising  up  at  the  last  day”  without 
betraying  any  consciousness  of  the  supposed  inconsistency, 
which  a  certain  type  of  criticism  has  found  in  his  method  of 
presentation.  He  would  probably  have  regarded  with  complete 
indifference  the  question  of  whether  the  many  antichristian 
forces,  of  whose  present  working  he  was  assured,  were  to  find 
their  consummation  in  the  person  of  a  single  opponent  before 
the  final  manifestation  of  his  Lord  and  his  God,  or  not.  There 
is  no  reason  to  suppose  that  he  could  not  have  found  room  for 
such  a  figure  in  his  scheme  of  expectation.  His  immediate 
concern  is  with  the  relation  of  the  many  false  teachers,  who  now 
show  forth  the  spirit  of  Antichrist,  to  the  Christian  community. 
They  had  separated  themselves  off  from  the  society  of  Christians, 
and  their  action  was  to  the  writer  clear  proof  that  tneir  connection 
with  that  body  could  never  have  been  more  than  superficial. 

Those  who  had  “gone  out”  could  never  have  been  really  “of” 
the  community  which  they  had  not  hesitated  to  leave,  or  in  true 
union  and  fellowship  with  the  Christ.  It  was  necessary  for  the 
health  of  the  body  that  all  such  should  be  clearly  seen  to  be  no 
true  members  of  it.  Their  true  character  needed  to  be  disclosed. 

And  the  readers  could  discover  the  truth  for  themselves  if  they 
were  willing  to  use  and  trust  the  powers  of  discernment 
which  they  possessed.  In  their  baptism  they  had  received  the 
anointing  of  the  Holy  One,  even  as  the  Kings  and  Priests  of 
the  old  Covenant  were  anointed  with  the  oil  which  symbolized 

the  gift  of  God’s  Spirit.  What  had  then  been  granted  to  a  few 
was  now  extended  to  all.  They  all  possessed  the  gift  of  know¬ 
ledge  which  enabled  them  to  grasp  the  truth  of  what  Christ  had 
revealed.  In  what  he  wrote  to  them  the  author  was  not  teaching 
new  truths.  He  was  recalling  to  their  mind  what  they  already 
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knew.  And  knowing  the  truth,  they  knew  that  no  falsehood 
could  have  anything  to  do  with  it. 

(1)  18.  The  appearance  of  Antichrists  the  sign  of  the  end. 

TTcn&i'a]  He  still  addresses  them  by  the  title  which  emphasizes 
their  need  of  instruction  and  guidance.  Cf.  ver.  14,  and  perhaps 
iii.  7. 

eo-x arr]  <3pa]  The  absence  of  the  article  emphasizes  the 
character  of  the  period.  It  suggests  no  idea  of  a  series  of  periods 
of  stress  which  are  to  precede  the  several  comings  of  Christ. 

The  conception  of  many  partial  “  comings  ”  has  a  very  important 
place  in  the  elucidation  of  the  permanent  value  of  the  New 

Testament  expectations  of  the  Coming  of  the  Christ,  but  it 
is  not  to  be  found  in  those  expectations  themselves.  The 

Johannine  teaching,  whatever  its  origin  may  be,  has  taught  us 
to  spiritualize  the  New  Testament  expression  of  the  doctrine  of 
the  last  things.  But  the  writer  held  firmly  to  the  expectation 

of  a  final  manifestation  of  the  Christ  at  “the  last  day,”  and  he 
seems  to  have  expected  it  within  the  remaining  years  of  his 

own  lifetime.  When  he  uses  the  phrase  “last  hour”  he  clearly 
means  the  short  period,  as  he  conceived  it  to  be,  which  still 

remained  before  the  final  manifestation  of  the  last  day.  The 

phrase  is  found  here  only  in  the  New  Testament.  The  ex¬ 
pression  rj  iaxdrrj  rjfxepa  occurs  in  the  Gospel  (seven  times), 
and  never  without  the  article.  Its  use  is  confined  to  the 

Gospel.  Cf.  Ac.  ii.  17  (at  i<rx •  VI1*)}  2  Ti.  iii.  1  (ecr^.  fjiiepcu) ; 

1  P.  i.  5  ( iv  Kcupa)  ecrxarw)  ;  Jude  18  (iv  ccr^ara)  xpovio).  The  use 
of  <5pa  in  connection  with  the  coming  of  Christ  is  frequent  in 

the  Gospels,  Mt.  xxiv.  36  (  =  Mk.  xiii.  32),  xxiv.  42,  44,  50, 
xxv.  13;  Lk.  xii.  40,  46.  Cf.  Ro.  xiii.  11  ;  Apoc.  iii.  3. 

The  “last  hour”  is  the  last  period  of  the  interval  between 
the  first  and  second  coming  of  the  Christ.  Christian  expectation 
had  inherited  from  Jewish  apocalyptic  the  doctrine  of  a  period  of 
extreme  distress  which  was  immediately  to  precede  the  coming 
of  Messiah,  and  in  which  the  hostility  of  the  World  Powers  was 

to  culminate  in  a  single  opponent.  In  the  prevalence  of  so 
many  false  views  about  the  Person  of  Jesus,  and  His  relation 

to  God,  the  writer  sees  the  surest  signs  of  their  approach, 
and  probably  the  true  fulfilment  of  the  prediction  of  His 
coming. 

Ka0ws  rjKouaare]  Cf.  Mt.  xxiv.  15,  24;  Mk.  xiii.  6  ;  Ac.  xx.  30, 

and  especially  2  Th.  ii.  3.  The  subject  formed  part  of  the 
general  apostolic  teaching.  As  in  ver.  24,  the  aorist  refers 
to  the  time  when  they  were  instructed  in  the  faith. 

dm'xpioros]  The  preposition  can  denote  either  one  who  takes 
the  place  of  another  (cf.  avOv-traros),  or  one  who  opposes  (cf. 
avTUTTpaTyyos ,  used  of  the  opposing  general,  Thucyd.  vii.  86,  as 
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well  as  in  later  times  for  the  Propraetor).  The  word  may  there¬ 
fore  mean  one  who,  pretending  to  be  the  Christ,  really  opposes 
Him  and  seeks  to  destroy  His  work.  The  word  is  found  in  the 

N.T.  only  here  and  in  ii.  22,  iv.  3 ;  2  Jn.  7.  But  though  the 
word  appears  first  in  these  Epistles,  the  idea  is  undoubtedly 
taken  over  from  Jewish  Apocalyptic  thought,  to  which  it  is  also 

probable  that  early  Babylonian,  or  at  least  Semitic,  nature-myths 
had  contributed.  It  is  imposible  to  explain  the  references 
to  the  subject  which  are  found  in  the  New  Testament  (Synoptic 

Eschatological  discourses,  Pauline  Epistles,  especially  2  Th.  ii., 

and  Apocalypse)  from  the  New  Testament  itself  and  the  apoca¬ 
lyptic  portions  of  Daniel  and  Zechariah.  There  must  have 
been  some  popular  tradition,  at  once  definite  within  certain 

limits  and  varying  according  to  the  circumstances  of  the  times, 
from  which  the  N.T.  writers  have  drawn  independently.  The 
late  Christian  writers,  who  may  have  derived  the  name  from 

the  passages  in  these  Epistles,  have  certainly  drawn  their  material 
from  other  sources  besides  the  books  of  the  N.T.  The  Johannine 
Epistles  contribute  nothing  but  the  first  mention  of  the  name. 
The  author  refers  to  a  popular  tradition  only  to  spiritualize  it. 
He  makes  no  substantial  addition  to  our  knowledge  of  its 
content  (see  additional  note). 

epxeTai]  sit  uenturus  (vg.),  cf.  Mk.  ix.  12,  ’HActas  p\v  iXOtbv 
a7roKa0io‘Tav€i.  The  present  expresses  the  fact  as  the  subject 

of  common  teaching,  rather  than  as  about  to  be  realized  im¬ 
mediately.  Cf.  the  use  of  6  ipxofievos,  Mt.  xi.  3,  xxi.  9;  Mk. 
xi.  9;  Lk.  vii.  19,  20,  xiii.  35  ;  Jn.  i.  15,  27,  vi.  14,  xii.  13; 
Ac.  xix.  4  ;  (?)  2  Co.  xi.  4;  He.  x.  37. 

Yeyomcri^]  “  have  come  to  be,”  “have  arisen.”  Their  appear¬ 
ance  was  a  natural  outcome  of  the  growth  of  Christianity.  As 
the  truth  of  what  Christ  really  was  came  to  be  more  and  more 

clearly  realized  in  the  gradual  growth  of  Christian  life  and  experi¬ 
ence,  those  who  had  been  attracted  to  the  movement  by  partial 

views  and  external  considerations,  which  had  nothing  to  do  with 

its  essential  import,  were  necessarily  driven  into  sharper  antagon¬ 
ism.  Growth  necessitated  the  rejection  of  that  which  did  not 
contribute  to  true  life.  In  the  extent  of  such  developments  the 
writer  finds  clear  indication  that  the  process  is  nearing  completion 

(oOev  yLVioo-KojjLtv). 

odev  YiiwKojxei'  oti]  It  is  the  writer’s  favourite  method  of 
exposition  first  to  make  his  statement  and  then  to  state  the 
facts  by  which  his  readers  can  assure  themselves  of  its  truth. 
When  their  first  enthusiasm  had  died  out,  and  delay  had  brought 

disappointment,  the  question  was  often  being  asked,  “How 
can  we  know?”  “From  the  fact  just  stated  we  come  to 

know.” 
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7 ratSta]  adeXfpOL  /a  175  (3 1 9). 
copa  i°]  for  T7)  C*. 
/cat]  om.  k. 

on  K  B  C  K  P  al.  pier.  cat.  vg.  syrutr  aeth.  Or.  Epiph.  Ir.  Cypr.]  om.  A  L 

17.  96.  100.  142  aeth™. 
avrcxpccrros  N*  B  C  3.  5-  58lect  arm.  Or.  Epiph.]  pr.  0  Xfl  A  K  L  al.  pier, 

cat.  Thphyl.  Oec.  :  avTLXp'nffros  /a  206f*  192-  173  (83). 

yLVCJCTKOfAev'i  yivuxjKUfxev  A. 

(2)  19.  e£rj\0at']  Cf.  3  Jn.  7.  The  word  indicates  (i)  that  origin¬ 

ally  they  were  members  of  the  community,  “they  drew  their 

origin  from  us,”  (2)  that  they  had  now  separated  themselves 
from  the  community.  It  suggests,  if  it  does  not  compel  us  to 

assume,  that  their  “going  forth”  was  their  own  act,  and  not 
due  to  excommunication.  But  it  is  useless  to  attempt  to  re¬ 
produce  by  conjecture  the  exact  historical  circumstances,  which 
were  too  well  known  to  both  writer  and  readers  to  need  further 

elucidation.  The  false  teachers  had  ceased  to  belong  to  the 

community  to  which  they  had  formerly  attached  themselves — 
of  the  manner  of  their  going  forth,  or  of  the  exact  causes  which 

led  to  it,  we  are  ignorant. 
d\\d]  In  spite  of  their  external  membership,  they  had  never 

been  true  members  of  the  Body. 

ouk  rjaay  rjp.wy]  Their  connection  was  purely  external. 
They  did  not  share  the  inner  life. 

€i  yap]  Cf.  iv.  20,  v.  3 ;  2  Jn.  11 ;  3  Jn.  3,  7.  As  a  rule,  the 

writer  uses  the  more  “objective”  on  to  state  the  cause. 
e£  rjjjLcuy]  The  emphasis  is  now  laid  on  the  words  ypwv. 

They  were  not  ours;  if  ours  they  had  been,  they  would  have 
remained  with  those  to  whom  they  (inwardly)  belonged. 

|x€|jL€ki]K€iaa^  ay]  The  word  /xeVetv,  though  it  is  here  the 
obvious  word  to  use  in  any  case,  had  a  special  significance  for 

the  writer.  “  The  slave  abideth  not  in  the  house  for  ever.  The 

son  abideth  for  ever.”  The  test  of  true  discipleship  was  to 
“abide”  in  the  truth,  as  made  known  by  those  who  had  seen 
the  Lord  and  been  taught  by  Him.  The  writer  cannot  conceive 
the  possibility  of  those  who  had  ever  fully  welcomed  the  truth 
breaking  their  connection  with  the  Christian  society.  External 
membership  was  no  proof  of  inward  union.  The  severing  of  the 

connection  showed  that  such  membership  had  never  been  any¬ 
thing  but  external. 

p.€03  TqjjLWk]  naturally  expresses  outward  fellowship  as  distin¬ 
guished  from  inward  communion. 

It  was  natural  that  the  authors  of  theories  of  predestination 
should  find  in  this  verse  confirmation  of  their  doctrine. 

The  writer  follows  his  usual  practice,  which  was  also  the 

practice  of  his  Master,  of  making  absolute  statements  without 

qualification.  But  the  whole  teaching  and  aim  of  his  Epistle 
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[II.  19. 
shows  that  he  recognized  the  danger,  and  therefore  the  possi¬ 

bility,  of  those  who  were  truly  “members  of  Christ”  falling 
away.  “The  subject  here  is  neither  a  donum  perseverantiae , 
nor  a  distinction  of  the  Vocati  and  ElectiP 

aW  iva]  For  the  elliptic  use  of  iva ,  cf.  Jn.  i.  8,  xiii.  18; 

Apoc.  xiv.  13.  The  result  is  contemplated  as  part  of  the  Divine 

purpose.  Some  such  phrase  as  rouro  yiy over  must  be  supplied, 

or  the  sense  may  be  brought  out  by  a  paraphrase,  “they  had 
to  be  made  manifest”  (“Sie  sollten  offenbar  werden,”  Weiss). 

ofiic  eia'u/  irarres  iqjAujy]  It  is  tempting  to  take  the  negative 
as  qualifying  Travres,  in  spite  of  the  fact  that  the  two  words  are 
separated  by  the  verb.  In  this  case  the  meaning  would  be  that 
the  incident,  or  incidents,  to  which  the  verse  refers  served  a 

wider  purpose  than  the  mere  unmasking  of  the  individuals  con¬ 
cerned.  It  showed  that  external  membership  is  no  proof  of 
inward  union.  Their  unmasking  was  necessary,  for  not  all  who 

were  external  members  of  the  Church  really  and  inwardly  be¬ 
longed  to  it.  But  the  usage  of  the  New  Testament  in  general, 
and  of  the  author  in  particular,  is  decisive  against  such  an 

interpretation  of  ov  ttols  when  the  negative  is  separated 

from  the  7ras.  Cf.  Mt.  xxiv.  22  ;  Mk.  xiii.  20 ;  Lk.  i.  37  ;  Ac.  x.  14, 
xi.  8;  1  Co.  i.  29;  Gal.  ii.  16 ;  Eph.  iv.  29,  v.  5;  Jn.  iii.  15, 16,  vi.  39 ; 
1  Jn.  ii.  21;  Apoc.  vii.  1,  16,  ix.  4,  xviii.  22,  xxi.  27,  xxii.  3. 
There  is  no  parallel  instance  of  ov  Travres  where  the  words 
are  separated.  But  the  usage  with  the  singular,  and  the  influence 
of  Hebrew  and  Aramaic  forms  of  expression  on  the  style  of  the 

writer,  suggest  that  the  plural  should  be  understood  as  the 
singular  undoubtedly  must  be  interpreted.  And  the  meaning 
thus  obtained  is  supported  by  the  context.  The  subject  is,  of 

course,  the  “Antichrists,”  who  have  severed  their  connection 
with  the  Christian  Body.  The  interpretation  given  above  suffers 
from  the  extreme  awkwardness  of  having  to  break  the  sentence 

by  taking  on  in  a  casual  sense.  “Their  detection  had  to  be 
brought  about;  for  all  members  are  not  true  members,  and  the 

fact  must  needs  be  made  clear.”  It  is  still  more  awkward  to 

suppose  (as  Weiss)  that  the  sentence  is  continued,  “as  if  Iva 
<f>avepa)6rj  had  preceded.”  It  seems  clear,  therefore,  that  the 
negative  must  qualify  the  verb,  according  to  the  usual  construc¬ 
tion  of  ov  7ras,  and  hh  tih-  And  the  meaning  must 

be,  “they  had  to  be  made  manifest;  it  was  necessary  to  show 
that  none  of  them,  however  specious  their  pretensions,  however 
much  they  differed  in  character  or  in  opinions,  were  truly 

members  of  the  Body.”  The  extent  of  the  apostasy,  and  the 
variety  of  attack,  had  caused  surprise  and  alarm.  The  writer 

assures  his  “  children  ”  that  it  had  its  place  and  purpose  in  the 
counsels  of  Him  who  saith,  “A  whole  I  planned.”  The  author 
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finds  comfort  and  assurance,  for  himself  and  for  his  readers,  in 

the  thought  that  whatever  happens  is  included  in  the  one  pur¬ 
pose  of  God,  however  much  appearances  may  seem  to  indicate 
the  contrary.  He  has  his  own  language  in  which  to  express 

the  Pauline  rots  ayaTruo-iv  tov  Otov  iravra  cruvepyet  cts  ayaOov. 

€^7]fx(jj v  3°  B  C  69.  137  ascr  arm.  syrsch  etP  aeth.  Amb.  Optat.]  post  7}<iav 
N  A  K  L  P  al.  pier.  cat.  vg.  Clem.  Cyr.  Epiph.  Thphyl.  Oec.  Ir.  Tert.  Cypr. 
Or.  Did. 

fJL€fJL€V7)K€L<TaV ]  fJL€fJLeV7}K€(TaV  /a  fi454  (262)  /b  472  /c  364  Km  ;  /XeJ'eJ'q/CCUTCJ' 

/a  264.  397ffflf.  110*  (233)  /b  £368  /c  353.  174, 

< pavepuOuaiv ]  (fravepuQi)  69  aser  syrsch  etPm£. 

€i<riv]  7)<rav  7a64  (328)  /c174  A'453, 
om.  7ra vres  69  a*er  syrutr  Ir.  Eph. 

TJfXCJV  (?)]  VfJLCO v  J7&6  (SI>). 

20.  If  the  readers  had  trusted  their  own  knowledge  and 
Christian  experience  it  would  have  been  unnecessary  for  the 
writer  to  point  out  the  antichristian  tendency  of  the  false 

teachers  who  had  “gone  forth.”  The  readers  would  have 
detected  it  themselves.  What  he  writes  is  an  appeal  to  their 

knowledge  rather  than  an  attempt  to  supply  its  deficiencies  by 

instruction.  In  virtue  of  the  gift  of  the  Holy  Spirit  which  all 
had  received  at  baptism,  they  all  had  knowledge  to  deal  with  the 
circumstances  of  the  case.  See  Findlay,  p.  223. 

XptVfjia]  The  idea  is  suggested  by  the  preceding  dvrtxptoTot. 
They  had  the  true  unction  of  which  the  opponents  claimed  to 

be  in  possession. 
It  is  hardly  correct  to  say  that  according  to  its  form  the  word 

Xptcrp-a  must  denote,  not  the  act  of  anointing,  but  the  anointing 

oil  ( Salbol ,  Weiss).  Words  ending  in  -/xa  can  certainly  denote  the 
action  of  the  verb,  regarded  as  a  whole  rather  than  in  process, 

and  in  a  sense  corresponding  to  the  use  of  the  cognate  accusative. 
The  use  of  the  word  in  the  O.T.,  where  it  occurs  chiefly  in 

Exodus,  points  in  the  same  way.  To  eXatov  tov  gpL oyxaros  is  the 
usual  translation  of  Cf.  Ex.  xxix.  7,  Xrjij/7]Tov  iXatov 

tov  xpto-p, aros:  xxxv.  14,  19,  xxxviii.  25  (A,  xpicrea)?  B),  xl.  7 

(Xptcreo>s  B),  xl.  13,  alcrre  etvat  airots  x/X07>ta  kparias  cfe  tov 

aton'd  (D^iy  >  xxx*  25>  7row?(rcts  auro 

eXatov  xpioyxa  aytov  (KH*p  DWp  iHN  rPKTl),  eXaiov  xpicrjici 

ayiov  co-rat  (PlW  KHp  DWD  ’}££>).  Thus  xpto/ia  denotes  the act  of  anointing  rather  than  the  oil  which  is  used  in  the  action. 

It  always  translates  nnc’D  and  not  JDB\ 
Anointing  was  the  characteristic  ceremony  of  consecrating 

to  an  office,  and  of  furnishing  the  candidate  with  the  power 
necessary  for  its  administration.  It  is  used  of  priests ,  Ex, 

xxix.  7,  xl.  13  (15);  Lv.  vi.  22;  Nu.  xxxv.  25:  of  kings, 
1  S.  ix.  16,  x.  1,  xv.  1.  xvi.  3,  12 ;  1  K.  xix.  15,  16  :  of  prophets , 
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[II.  20. i  K.  xix.  16;  Is.  lxi.  i.  Those  who  were  so  consecrated  were 

regarded  as  thereby  endued  with  the  Holy  Spirit,  and  with 

divine  gifts.  Cf.  I  S.  xvi.  13,  e^ptcre//  avTov  kcu  etjyrjXaro 
7rvevfx a  Kvptov  eVt  AavetS  ai to  t?]S  fjptepas  ii<etvr]s :  Is.  lxi.  I, 

irveypLCL  Kvptov  i.7r  e/xe,  oS  et W/cei/  (}Jh)  €)(picrev  pie.  Under  the  new 

dispensation  the  special  gift,  which  in  old  times  was  bestowed 
on  the  few,  is  the  common  possession  of  all.  Cf.  Joel  ii.  28 

(iii.  1);  Ac.  ii.  And  in  virtue  of  the  gift  of  the  Holy  Ghost  all 
have  knowledge.  The  true  text  emphasizes  the  universality  of 

the  possession  among  Christians  (otSare  7rai /res),  and  not  of  the 
knowledge  which  it  conveys  (?rai/Ta).  The  possession  by  all  of 
them  of  the  knowledge  which  enables  them  to  discern,  and  not 

the  extent  of  their  knowledge,  is  the  ground  of  the  writer’s  appeal. 
diro  tou  dytou]  The  evidence  is  not  decisive  as  to  whether 

the  writer  meant  these  words  to  refer  to  the  Father  or  to  the 

Son,  or,  indeed,  whether  he  was  conscious  of  the  necessity  of 
sharply  defining  the  distinction.  All  things  which  men  receive 
from  the  Father,  they  have  from  the  Son,  in  virtue  of  their 
connection  with  Him.  The  definition  of  personality  which  later 

ages  found  to  be  necessary  was  apparently  not  present  to  the 
consciousness  of  the  writer.  Sometimes  he  distinguishes  Father 
and  Son  with  absolute  clearness.  At  other  times  he  uses 

language  which  may  be  applied  indifferently  to  either.  The 
relation  of  the  Son  to  the  Father  is  not  conceived  in  accordance 

with  ideas  of  personality  which  belong  to  later  ages. 

*0  dyios  tov  ’larparjX  is  frequently  found  as  a  title  of  God  in 
the  O.T.  Cf.  Ps.  lxx.  22,  lxxvii.  41  ;  Is.  i.  4,  v.  16,  xvii.  7,  8, 

xxx.  12,  15,  xxxvii.  23,  xli.  20:  6  ay.  To-.,  xliii.  3,  xlv.  11,  xlix.  7, 
lv.  5.  The  absolute  use  of  6  ayios  is  rare,  and  confined  to  late 
books,  Hab.  iii.  3;  Bar.  iv.  22,  v.  2  (A,  tov  aio)vtov  B) ;  Tob. 
xii.  12,  15  (j Kvptov  K). 

The  usage  of  the  Apocalypse  (iii.  7,  6  dyi 05  6  dXrjOtvos) 
favours  the  reference  to  God.  On  the  other  hand,  in  Mk.  i.  24. 

Jn.  vi.  69,  6  ayios  tov  deov  is  used  of  Christ.  And  the  teaching 
of  the  later  discourses  in  S.  John  on  the  subject  of  the  Mission 

of  the  Spirit  by  Christ,  and  in  His  name,  makes  the  reference  to 
Christ  more  probable.  We  may  also  compare  Ac.  iii.  14,  tov 

ay  tov  /cat  SUaiov.  The  evidence,  therefore,  though  not  con¬ 

clusive,  is  on  the  whole  in  favour  of  referring  the  title  to  Christ, 
if  a  sharp  distinction  ought  to  be  made. 

By  their  chrism  they  were  set  apart  for  the  service  of  the 
Holy  One,  and  endued  with  the  powers  necessary  for  that  service. 
It  is  immaterial  whether  the  writer  speaks  of  God  or  of  Christ  as 
the  immediate  source  of  their  holiness. 

ical  otSaTe  Trchres]  The  reading  of  the  Received  Text  is  an 

obvious  correction.  It  presents  a  smooth  and  easy  text  which 
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is  in  reality  far  less  suitable  to  the  context  than  the  reading  of 

the  older  authorities.  The  emphasis  is  on  “knowing.”  This  is 
brought  out  with  greater  force  and  clearness  by  the  omission  of 
the  object.  Under  the  new  covenant,  knowledge  is  the  common 

possession  of  all.  The  chrism  is  no  longer  confined  to  kings 
and  priests.  The  gift  of  the  Spirit,  of  which  it  is  the  symbol  and 

the  “effective  means,”  is  for  all  Christians  alike.  Incidentally 
also  the  difference  between  the  old  covenant  and  the  new  serves 

to  emphasize  the  more  pressing  difference  between  the  claims  of 
a  select  few  to  have  a  monopoly  of  knowledge,  and  the  Christian 

view  that  the  gifts  of  the  Spirit  are  for  all.  Cf.  Lk.  xi.  13,  7rocr<i> 

[xolWov  6  Tra rrjp  6  ovpavov  Scocret  7rv€V[ia  ayiov  rots  alrovaiv  airov  ; 

/cat  i°]  sed  vg. 

XpLajua]  xa/uoT-ta  /a  502  (ll6). 
/cat  20]  om.  B  sah. 
iravres  X  B  P  9  arm.  sah.  Hesych.]  iravra  ACKL  al.  pier.  vg.  cop. 

syr.  aeth.  Did.  Thphyl.  Oec. 

(?)  om.  ol5 are,  ~exere  post  K0LL  2°  ̂ 50°* 

21.  The  writer’s  appeal  to  his  readers  to  use  their  power  of 
discernment  is  based  on  their  knowledge,  not  on  their  need  of 

instruction.  But  for  such  knowledge  it  w7ould  be  useless  to 
make  the  appeal. 

€YpavJ/a]  refers,  as  usual,  to  what  has  been  already  written, 
and  especially  to  what  immediately  precedes. 

Kal  on  ttolv  \|/€u8os  k.t.X.]  This  clause  may  be  either  subordinate 

to  the  preceding  one,  depending  on  the  verb  otSare,  or  co-ordinate 

with  it ;  (1)  if  on  is  demonstrative  the  meaning  will  be,  “  Because 
you  know  the  truth,  and  know  that  no  lie  is  of  the  truth,  and 
therefore  must  reject  the  lie  the  moment  its  true  character  is 

made  manifest  ” ;  (2)  if  the  on  is  causal,  the  sentence  must  mean, 
“  I  have  written  what  I  have  written  because  you  have  knowledge, 
and  because  no  lie  has  its  source  in  the  truth.  Those  who 

know  the  truth  are  in  a  position  to  detect  at  once  the  true 

character  of  that  which  is  opposed  to  it.”  In  the  first  case,  they 
need  teaching  that  the  thing  is  a  lie,  and  they  will  at  once  reject 
it.  In  the  second,  their  knowledge  of  the  truth  enables  them  to 
detect  at  once  the  character  of  its  opposite.  The  latter  gives  the 
fullest  sense,  and  that  which  is  most  in  harmony  with  the  context. 
If  he  can  but  awaken  their  knowledge,  his  task  is  done.  They 

possess  the  means,  if  they  will  only  use  them.  The  whole  object 

of  the  Epistle  is  to  “stir  up  the  gift  that  is  in  them.” 
Trap'  ouk  eanp']  For  the  construction,  see  the  notes  on 

ver.  19.  And  for  Ik,  cf.  vv.  16,  19  and  Lk.  xx.  5. 

otl  20]  om.  7b  $368  (266). 

/cat]  om.  boh-ed. 
3 rav]  om.  C. 
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[II.  22. (3)  22  -25.  Content  and  meaning  of  the  false  teaching,  22  ff. 
Falsehood  finds  its  consummation  in  the  one  lie,  which  denies 

that  Jesus  of  Nazareth  is  the  Christ,  Le,  not  merely  the  Jewish 
Messiah,  but  also  the  Christ  according  to  the  wider  conception 
of  His  office  which  finds  its  expression  in  the  Fourth  Gospel  and 
in  this  Epistle.  Such  a  denial  is  the  very  work  of  Antichrist,  who, 

setting  himself  up  for  Christ,  destroys  the  work  of  the  true  Christ. 
The  denial  of  the  Son  carries  with  it  the  denial  of  the  Father  also. 

The  false  teachers,  whether  Jews  who  claim  to  worship  the  same 

God  as  the  Christians  after  a  true  fashion,  or  “ Gnostics”  who 
claim  a  superior  and  exclusive  knowledge  of  the  Father  of  all, 
forfeit  their  claim  by  rejecting  the  revelation  of  Himself  which  He 
has  given  in  His  Son  Jesus  Christ.  The  confession  of  the  Son, 
in  word  and  in  life,  affords  the  only  true  access  to  the  Father. 

22.  ti's]  Cf.  v.  5,  res  eo-riv  6  vlkcov  .  d  fjirj ;  there  is  no  other 
exact  parallel  in  the  N.T.  The  expression  is  forcible.  No  one 
else  stands  for  falsehood  so  completely  as  he  who  denies  that 

Jesus  is  the  Christ. 

6  x|/€u<ttt]s]  The  article  is  not  merely  generic,  denoting  the 
individual  who  adequately  represents  the  class.  It  denotes  the 
liar,  par  excellence ,  in  whom  falsehood  finds  its  most  complete 

expression.  Cf.  Jn.  iii.  10  (crv  el  6  StSaovcaAos  /). 
ofiic  eonk]  For  the  double  negative,  cf.  Lk.  xx.  27  (ot 

a vnXeyovres  avacrracrtv  jjlt]  emu)  ;  He.  xii.  19  ( TvaprjTrjcravTO  fxrj 
7r/oocr0emu).  We  are  hardly  justified  in  seeing  any  special  force 

in  the  retention  of  “  a  redundant  ov  in  a  clause  of  indirect 

discourse  depending  on  a  verb  meaning  to  deny”  (cf.  Burton, 
NT  Moods  and  Tenses ,  p.  18 r,  §  473). 

*lrjcrous  ouk  coni'  6  Xpioros]  The  following  clause  shows  that 
o  Xpicrros  has  come  to  mean  much  more  than  the  Jewish 

Messiah.  It  includes  a  special  relationship  to  God  which  was 
not  a  necessary  part  of  Jewish  Messianic  expectation. 

It  is  not  easy  to  determine  how  far  there  is  any  special 
reference  in  the  phrase,  as  used  here,  to  the  separation  of  Jesus 

from  the  Christ,  according  to  the  Cerinthian,  or  Gnostic,  dis¬ 

tinction  of  the  human  Jesus  from  the  higher  being,  or  “aeon,” 
according  to  later  Gnostic  terminology,  who  descended  on  Jesus 
at  the  Baptism,  and  left  Him  before  the  Passion.  It  may  well 
include  such  a  reference,  without  its  meaning  being  thereby 

exhausted.  The  “  master-lie  ”  is  the  denial  of  the  true  nature  of 
the  Incarnate  Christ,  as  the  writer  and  his  fellow-Christians  had 
come  to  know  Him.  Cerinthianism  may  be  included,  but 

Cerinthus  is  not  6  dvrlxp^Tos.  And  there  is  no  reason  for 
assuming  that  the  many  Antichrists,  in  whose  appearance  the 

writer  sees  the  fulfilment  of  the  saying  “Antichrist  cometh,”  aJl 
taught  exactly  the  same  doctrine. 
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outos]  The  liar,  who  denies  the  truth  of  the  Incarnation.  Cf. 

Jn.  i.  2,  7,  vi.  46,  vii.  18,  xv.  5  ;  1  Jn.  v.  6.  20;  2  Jn.  7,  9.  The 
reference  of  ovros  in  this  writer  is  always  to  the  subject,  as 

previoitsly  described. 

6  dn-i'xpLo-Tos]  The  writer  spiritualizes,  if  he  does  not  alto¬ 
gether  depersonalize,  the  popular  conception.  The  spirit  of 
Antichrist  finds  its  fullest  expression  in  the  denial  of  Father  and 

Son.  The  writer  is  not  specially  interested  in  the  literal  fulfil¬ 
ment  of  the  legend.  He  would  probably  have  met  curious 

questions  on  the  subject  with  the  answer,  kv  rovra )  6  Aoyos  karlv 

aXrjOtvos  on  ’Ai /Tixpurros  €p;(€Tai.  7toAAo£  irkavot  ytyovacriv,  ol  firj 

bfjLoXoyovvTes  ’ Irjorovv  XpicrToi/  kv  vapid  kkrjkvOoTa,  or  words  to  the same  effect. 

6  apyoupieyos  k.t.X.]  Cf.  Introduction,  p.  xlii.  Recent  writers 

like  Wurm  (Die  Irrlehrer  Bibl.  St.  viii.)  and  Clemen  (in 

ZNTW  vi.  3,  1905,  p.  271  ff.)  are  right  in  insisting  on  the 

importance  of  this  and  the  following  clause  in  determining  the 
character  of  the  false  teaching  combated  in  these  Epistles.  But 
the  clauses  do  not  compel  the  conclusion  that  the  false  teachers 

agreed  with  the  writer  in  their  doctrine  of  God,  and  differed  only 

in  their  Christology.  The  writer  sees  in  their  Christological 

views  the  starting-point  of  their  errors,  and  he  points  out  that 
these  views  involve  wholly  false  conceptions  of  God,  and  debar 
those  who  hold  them  from  any  true  intercourse  or  conscious 
communion  with  the  Father.  He  certainly  draws  from  their 

Christology  the  conclusion  that  they  “have  not  the  Father.” 
But  these  words  would  apply  to  any  teachers  who  claimed  to  have 
special  and  unique  knowledge  of  the  Father,  not  only  to  those 
whose  views  on  the  subject  agreed  with  the  views  of  the  writer. 

There  is  nothing  in  the  words  to  exclude  a  reference  to  Cerinthus, 
or  similar  teaching,  although  he  held  the  Creator  of  the  World  to 

be  “uirtus  quaedam  ualde  separata  et  distans  ab  ea  principalitate 
quae  est  super  universa,  et  ignorans  eum  qui  est  super  omnia 

Deum  ”  (Iren.  1.  xxvi.  1).  It  is  therefore  quite  possible  that  a 
polemic  against  Cerinthus  is  included,  even  if  we  regard  Irenaeus, 

rather  than  the  reconstructed  Syntagma  of  Hippolytus,  as  giving 

the  truer  account  of  Cerinthus7  teaching. 
The  words  would  have  special  force  if  one  of  the  most 

prominent  of  the  false  teachers  had  put  forward  the  view  that 

the  giver  of  the  Law,  or  the  God  of  the  Jews,  was  only  one  of 
the  ayyeAot  KocrpoTroioi,  and  not  the  supreme  God.  Such  an  one 

certainly  denied  not  only  the  Son,  but  the  Father  as  revealed  by 
the  Son. 

But  the  writer  is  not  concerned  with  the  details  of  a  system. 
He  is  dealing  with  the  general  tendency  of  certain  types  of 
teaching.  And  his  argument  is  that  since  all  true  knowledge  of 
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God  comes  through  the  revelation  of  Him  made  by  Jesus  Christ, 
before  and  by  means  of  the  Incarnation,  those  who  reject  this 
revelation  in  its  fulness  can  have  no  conscious  communion  (e^etv) 
with  the  Father  whom  He  revealed,  whatever  superior  knowledge 

of  God,  as  the  Father  of  all,  they  may  claim  to  possess. 

m]  +  yap  lc  258  (56). 
et  (xrf\  om.  /c114  (335). 

I?/croi;s]  pr.  o  Ih  253  (2). 
avTixpv<?TOS  /a  382,  173  (231). 
top  waTepa]  to  irvevfaa  /a  S454  (262). 

vlop]  +  appeiTCU  H 56  {'F). 

23.  e'xei]  “  As  one  who  enjoys  the  certain  possession  of  a 
living  friend.”  Cf.  2  Jn.  9.1 

6  ojjtoXoywi'J  For  the  stress  laid  on  dpvel<x0cu  and  o/AoAoyeiv,  cf. 
Jn.  i.  20,  ix.  22,  xii.  42. 

0  I1]  om.  7a397  fff-  (96)  Ic  364  :  +ovp  K. 

iras]  om.  /b  472  (312). 

0  opLoXoyajp  ex^t  2°]  om.  K  L  al.  plur.  Oec. 

24.  u|A€i$]  For  the  construction,  cf.  Jn.  vi.  39,  viii.  45,  x.  29, 
xvii.  2,  24.  The  v/xeis  is  placed  in  emphatic  contrast  with  the 
Antichrists  whose  true  position  has  been  made  manifest.  The 

readers  only  need  to  make  sympathetic  use  of  what  they  already 
possess.  The  truth  which  had  always  been  theirs  must  be  given 
full  scope  to  abide  and  grow,  and  it  will  supply  the  answer  to 
all  new  difficulties  as  they  arise.  It  will  enable  them  intuitively 
to  reject  all  that  is  not  on  the  line  of  true  development. 

air  dpxrjsj  Probably  refers  to  the  beginning  of  their  life  as 

Christians.  It  may,  however,  include  what  many  of  them  had 

heard  in  the  Jewish  synagogue.  The  true  message  “began” 
with  the  beginning  of  the  revelation  contained  in  the  Jewish 

scriptures. 

iav  iv  up,iy  k.t.\.J  The  form  of  the  sentence  is  characteristi¬ 
cally  Johannine.  By  repetition,  stress  is  laid  on  the  importance 
of  the  teaching.  It  is  an  indication  of  the  value  set  upon  his 
words  by  the  authoritative  teacher,  who  knows  the  vital  import 
of  his  message  for  those  to  whom  he  delivers  it  in  their  present 
circumstances.  And  the  changed  position  of  an  apxys 

1  Some  editors  connect  this  with  ver.  22,  putting  a  full  stop  at  6  avrixpivTos 
and  a  colon  at  top  vl6p,  thus  :  “This  is  the  Antichrist.  He  that  denieth  the 
Father  (denieth)  the  Son  also  :  every  one  that  denieth  the  Son  hath  not  the 

Father  either.”  But  the  ellipse  of  the  verb  would  leave  us  with  a  very 
awkward  sentence.  It  should  be  noted,  however,  that  the  maker  of  the 

Bohairic  Version  understood  the  words  in  a  similar  sense.  “This  is  Anti¬ 

christ,  because  he  that  denieth  the  Father  denieth  also  the  Son.”  The  same 
interpretation  is  necessitated  by  the  reading  of  'F  (see  von  Soden,  Die 
Schriften  des  AT  p.  i860). 
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emphasizes  the  approved  character  of  the  message.  It  reaches 
back  to  the  very  beginning. 

kolI  ufjtets  k.t.X.]  The  apprehension  of  the  truth  leads  to  real 

communion  with  God  through  His  Son.  As  truth  is  appropriated 

their  fellowship  with  the  Divine  grows  and  becomes  more  real. 
It  is  obvious  that  to  the  writer  fieveiv  means  something  more 

than  “standing  still.”  It  is  the  “abiding”  of  the  son  who  grows 
up  in  the  house. 

vfieis  i°  N  ABCP  13.  27.  29.  66**.  68.  69.  76.  81.  I4lect  57lect  ascr  vg. 

syrP  arm.  Cyr.]-f-ow  KL  al.  pier.  cat.  Thphyl.  Oec.  Aug.  It  was  natural 

that  the  frequent  use  of  ow  in  the  Gospel  should  cause  its  occasional  inser¬ 
tion  by  later  scribes  in  the  Epistle. 

aTapxys  i°]  om.  7C  208  (307). 

6!/  (?  i0)]  for  kou  I *  397f-  205  261  (96)  <946. 
^Kovaare]  OLKTjKoare  (et  2°)  :  yKovcafiev  7b62  (498), 

eav  i°]  pr.  kou  7c551  (216) :  K $459  (195). 

om.  ev  2°  X*. 
fieiwr)]  fievT)  K  95.  105. 

air  apXTIs  2°]  post  rjKOva-are  2°  X  ( aKrjKoare )  vg.  harl.  sah.  cop.  syrsch. 
ev  3°  TOLTpl]  ev  TCd  TTCLTpl  KCU  ev  T£0  VLOJ  ̂   4.  5.  38.  68.  SO.  98. 

104  cscr  hscr  syrsch  aeth.  sahd. 

om.  ev  40  B  vg.  boh-cod.  Aug.  |  Trarpt]  wvevfmTL  7a  $505  (31). 

25.  ciuTY]]  has  been  interpreted  as  referring  either  backward, 

to  the  abiding  in  the  Son  and  in  the  Father ;  or  forward,  to  the 
eternal  life.  In  favour  of  the  former  it  has  been  urged  that  the 

Gospels  contain  no  definite  promise  by  Christ  of  eternal  life 
which  would  justify  the  latter  interpretation.  But  there  are 

many  passages  in  the  Fourth  Gospel  which  clearly  imply  such 
a  promise.  And  the  reference  forward  is  in  accordance  with  the 

writer’s  style.  Cf.  i.  5,  etc.  In  either  case  the  meaning  is  much 
the  same,  whether  the  promise  is  of  eternal  life,  or  of  abiding 

communion  with  the  Father  and  the  Son.  In  the  writer’s  view, 

eternal  life  “consists  in  union  with  God  by  that  knowledge 

which  is  sympathy”  (Westcott).  Cf.  Jn.  xvii.  3. 
auros]  Christ.  Cf.  iii.  3,  and  other  passages. 

avTos ]  om.  boh-codd.  sah. 

77/ui']  vpuv  B  31*  am.  fu. CUWVICLV  B. 

(4)  26,  27.  Repeated  assurance  of  the  readers’  knowledge  of the  Truth. 

26.  TauTa]  What  has  been  said  about  the  false  teachers,  and 

how  the  danger  can  be  detected  and  met  (18-25).  The 
reference  to  the  whole  section  is  far  more  natural  than  to  the 

exhortation  to  “abide”  only  (ver.  24  f.,  cf.  Weiss).  The  words 
are  not  aimless.  They  serve  to  close  the  subject,  and  in  con¬ 
nection  with  what  follows  to  account  for  the  brevity  of  his 

treatment  of  it.  The  writer  has  only  to  call  to  their  remem- 
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brance  the  essential  features  of  their  own  faith,  and  the  grave 
issues  raised  by  the  antichristian  teaching.  The  chrism  which 
they  have  received  will  enable  them  to  do  the  rest  for  themselves. 

They  are  in  possession  of  all  that  is  necessary  for  self-defence, 
if  they  use  the  power  which  has  been  given  to  them. 

eypaij/a]  Cf.  ver.  14.  The  clearness  of  the  reference  here 

points  to  the  most  probable  meaning  of  that  verse.  There  is 

no  need  to  suppose  (with  Karl)  that  there  is  a  reference  to  a 
former  Epistle,  which  had  been  misunderstood,  through  the 
readers  applying  to  the  whole  Church  what  had  been  said  with 

reference  only  to  the  guilty  members,  who  had  now  “gone 

forth.” TrXai'w^Tojv']  The  danger  is  present  and  real,  but  the  use  of 
the  present  tense  does  not  determine  the  extent  to  which  the 

opponent’s  efforts  had  met  with  success.  Cf.  Rev.  xii.  9. 

ravra ]  +  Se  syrsch. 
7T \aVOVVT(t)P  A. 

7 repi  .  vfias]  ne  quis  uos  seducat  arm. ;  de  eo  qui  uos  seducit 
boh-cod. 

27.  kcu  ujiels]  For  the  nominative  absolute,  cf.  ver.  24. 
The  position  of  v/xecs  is  significant.  The  readers  must  meet 
the  attempts  to  lead  them  astray  by  efforts  on  their  own  part. 
AVarning  and  exhortation  are  of  no  avail  without  their  active 

response. 
to  xpt<*j*a  °  eXdPeTc]  Cf.  Jn.  xiv.  26,  xvi.  13. 

dir’  auTou]  From  Christ,  who  is  thought  of  as  the  source  of 
the  anointing,  according  to  His  promise  to  His  disciples 
(Jn.  xiv.).  Throughout  this  passage,  with  the  probable  exception 
of  ver.  29,  awTos  seems  to  refer  to  Christ.  This  is  the  customary 

usage  of  the  Epistle,  except  where  the  context  determines 
otherwise. 

Xpecar  ex€Te]  Cf.  Jn.  ii.  25,  xvi.  30;  and  with  the  infinitive, 

Jn.  xiii.  10. 
IVaJ  One  of  the  many  instances  of  the  purely  definitive  use 

of  tva.  Attempts  to  find  in  it  any  telic  force  produce  altogether 
forced  interpretations. 

The  gift  of  the  Spirit  which  they  received  when  they  were 

baptized  into  Christ’s  name  was  an  abiding  gift  (cf.  Jn.  i.  33). 
Its  teaching  is  universal,  it  covers  the  whole  ground  where  in¬ 
struction  is  needed,  and  it  is  true.  It  is  not  the  lie  which  the 

Antichrists  have  made  of  it.  And  though  there  was  need  of 

growth  and  development,  all  that  was  necessary  and  true  was 
already  contained  implicitly  in  the  teaching  which  they  had 
received  at  the  beginning.  What  they  were  taught  at  the  first 
gave  the  standard  by  which  all  later  developments  must  be 
measured.  Their  rule  of  life  and  thought,  in  accordance  with 
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which  they  “  abide  ”  in  Christ,  is  the  true  teaching  of  the  Spirit, 
which  they  received  from  the  first  days  of  their  conversion. 

They  must  abide  “as  He  taught  them.”  The  earliest  teaching 
had  not  been  superseded  by  a  higher  and  altogether  different 
message,  as  the  Gnostics  would  have  it.  They  needed  no 
further  teaching.  What  they  had  received  covered  the  necessary 
ground.  It  was  true.  It  had  not  been  superseded  by  deeper 
truths. 

If  this  is  the  writer’s  meaning,  the  second  part  of  this  verse 

(aAA’  cos  airov)  forms  only  one  sentence  :  fxivere  iv  airco  a>s 
SiSao-KtL,  Kal  dXrjOis  icrnv  .,  Kal  k aOibs  iStSa^ev.  The  method 
of  their  abiding  is  characterized  in  three  ways.  They  dwell 
in  Christ,  (i.)  in  accordance  with  the  teaching  which  they  have 

received,  (ii.)  which  is  sufficient,  and  true,  (iii.)  and  permanent, 
never  having  been  altered  or  superseded  (StSacrKu  irepl  7ravrwv , 

dXyfles,  Ka0cos  eStSa^ev),  though  they  are,  or  ought  to  be,  continu¬ 
ally  learning  more  of  its  meaning. 

It  is,  however,  possible  to  divide  the  sentence  and  make  Kal 

a\y)de<s,  etc.,  the  apodosis  to  0>s  TO  avrov  k.t.X.  “As  the  unction 
teaches  all  that  you  need  to  know,  so  it  is  true  and  no  lie.  And 

as  He  taught  you  from  the  beginning,  you  abide  in  Him  (or 
possibly  you  abide  in  the  teaching  which  was  taught  you  from 
the  beginning).  You  have  not  to  learn  a  new  and  better 

Christianity.” 
But  the  introduction  of  an  apodosis  by  Kat  is  not  in  the 

writer’s  style,  and  the  result  is  a  very  weak  climax.  “The 
teaching  you  have  received  is  not  only  comprehensive,  it  is  true 

and  not  false.”  On  the  other  hand,  if  /cafltos  is  taken  as  resump¬ 
tive,  we  get  a  natural  sequence,  which  is  quite  suitable  to  the 

context  and  the  writer’s  general  thought.  The  unction  which 
they  received  gives  a  teaching  which  is  comprehensive,  true, 
homogeneous.  The  later  lessons  grow  out  of  the  earlier,  which 
need  not  be  unlearned.  To  abide  in  Christ  is  to  live  by  the 

lessons  which  were  first  learned,  the  import  of  which  has  grown 
with  the  growth  of  their  experience  and  spiritual  intelligence. 
Some  Latin  texts  make  iv  a vr<2  =  iv  r<2  :  ver.  28  shows 

that  it  must  mean  “in  Christ.” 

d\\a  a»s]  The  reading  dXXd  is  obviously  a  correction  to 
simplify  a  difficult  sentence. 

\xivere]  may  be  either  indicative  or  imperative.  The  preced¬ 

ing  /xeVei  strongly  supports  the  former  alternative.  Cf.  ver.  29 ; 
Jn.  v.  39,  xii.  19,  xiv.  1,  xv.  18,  27,  where  we  have  a  similar 
doubt. 

\J/eu8o$]  not  xf/evSi 5,  which  falls  short  of  it,  in  much  the  same 

way  as  in  English  “the  statement  is  false,”  would  differ  from 
“the  whole  thing  is  a  lie.” 
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XpurpoL  i°]  xaptcr/x a  B  10**. 
a?r]  Trap  I a  200f  (83)  1°  114  AQ. 

fievti  K  ABCP  5.  13.  31.  68  dscr*  vg.  sah.  cop.  aeth.  Ath.  Did.  Cyr. 
Thphyl.  Aug.]  post  vpuv  K  L  al.  pier.  cat.  syrp  Oec.  :  fievero)  P  6.  7.  8. 

13.  27.  29.  31.  66**  68.  69.  81.  137  ascr  dscr  vg.  syrp  Thphyl.  Aug.  : 
maneat  (s.  manebit)  in  uobis  arm. 

dida <tkt}]  didao-KeiCK  L  13.  31**.  100.  IOI.  106  a1.4scr:  pr.  scribat  uobis 

aut  boh.  :  dida^Tj  H $6  ('F)  7a20°  (-et)  $355  A"500. 
vjj. as  (?  1°)  was  /cat  rjfie is  vfuv  7a  258  (56). 
aXX  ws]  aXXa  B  25  aeth.  Aug.  Hier. 

avrov  20]  a vro  AKL  al.  longe.  pi.  cop.  Thphyl.  Oec.  Hier. 

Xp^ja a  20]  %pt(T/xara  7a  382*  173.  1402  (231)  :  xaPL<T!JL(X  10**  :  Trvevfxa  X*  25. 

81  cop.  aeth.  Cyr.  :  +  o  eXapere  aw  avrov  7a  $180  ( 1 3 19). 

v(jl as  2°]  rjjaas  H 257  (33)  7a70.  175^ 
aX^e?]  aXrjdrjs  X. 

eanv  ?  I°]  /c  250  (56). 
xpevdosl  x/zevdes  C  (uid.)  P  :  +in  eo  sah. :  mendax  boh. 
/cat  /caucus]  om.  /cat  A  sah.  Aug. 

e5t5a£e^]  e5t5a£a/xey  H 162  (61). 

v\xas  30]  77/xas  /a  175  (319)  /a  25S. 
fjLevere]  /aeveire  K  L  al.  longe.  plur.  cat.  Thphyl.  Oec.  :  fieivare  7a  2U^ 

(83). 
aurw]  +  rw  Ocu  7c  258  (56). 
?  ?  VfJLaS'-'Vjaas  I&  200f*  (83)  etc. 

28,  29.  These  verses  are  transitional,  and  it  is  doubtful 

whether  they  should  be  attached  to  the  preceding  or  the 

following  section.  The  “aphoristic  meditations”  of  this  Epistle 
do  not  always  lend  themselves  to  sharp  division. 

28.  The  need  of  constancy,  and  its  reward.  Confidence  in 
the  presence  of  the  Judge. 

28.  Kal  vuv)  can  hardly  be  taken  as  temporal,  the  exhortation 
to  abide  being  specially  needed  in  view  of  the  nearness  of  the 
Parousia,  which  is  expected  in  the  immediate  future,  at  the  end 
of  the  last  hour,  which  has  already  struck.  The  general  use  of  the 
phrase  seems  to  be  to  introduce  a  statement,  especially  a  prayer, 

exhortation,  or  command,  which  is  regarded  as  the  necessary 
deduction  from  the  requirements  of  present  circumstances. 

“Since  the  case  is  so,”  “such  being  the  case,”  would  perhaps 
bring  out  the  meaning  most  clearly  by  paraphrase.  Cf.  Jn.  xvii. 

5  ;  Ac.  iii.  17,  vii.  34  (  =  Ex.  iii.  10),  xiii.  11,  xx.  22,  25,  xxii.  16, 
xxvi.  6  ;  2  Jn.  5.  Contrast  Jn.  xi.  22.  Cf.  also  Ac.  v.  38,  xvi.  37. 

TeK^ta]  The  term  of  affection,  which  appeals  to  their  common 
(spiritual)  nature,  is  used  to  enforce  the  exhortation.  Cf.  vv. 

1,  12  ;  Jn.  xiii.  33  ;  Gal.  iv.  19  ;  1  Jn.  iii.  7,  18,  v.  21. 
p.eVeT€  iv  auT<o]  The  words  are  resumptive  of  ver.  27.  What 

is  there  stated  as  a  fact  {indie.)  the  writer  now  repeats  as  an 
exhortation.  He  would  have  them  continue  in  that  which  they 

have.  And  their  greatest  possession  is  their  personal  fellowship 
with  their  Master.  The  strength  of  the  Society  lies  in  the 
personal  relationship  of  the  members  to  the  Head. 
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The  use  of  (jxxvepuidfj ,  and  of  Trapov&ta  in  the  next  clause, 
make  it  almost  certain  that  the  reference  of  iv  airw  is  to  Christ, 

in  spite  of  the  difficulties  raised  by  the  next  verse. 

iVa  k.t.X.]  The  nearness  of  the  day  affords  a  new  motive  for 
the  effort  to  which  they  are  urged.  The  nearer  the  Parousia  of 
their  Lord  the  greater  the  need  of  constancy.  As  soon  as  the 
last  hour  has  run  its  course,  the  Master  will  appear,  and  will 
look  for  workmen  who  need  not  to  be  ashamed. 

iav  <j>ayepa)0t]]  The  orav  of  the  Receptus  introduces  a  thought 

alien  to  the  context.  It  would  suggest  an  uncertainty  as  to  the 
date  of  the  Coming  which  is  excluded  by  what  has  preceded. 

The  signs  of  the  time  are  clear.  Events  have  shown  that  it  is 

the  “last  hour.”  The  form  of  conditional  used  (eav,  c.  subj .) 
introduces  a  pure  possibility,  without  any  hint  as  to  the  degree 
of  its  probability.  If  that  happens  which,  as  circumstances 
have  shown,  may  befall  them  now  at  any  moment,  they  must  be 

in  a  position  not  to  be  ashamed,  when  the  object  of  their  longing 

expectation  is  there. 

<|>ai/€pw0f]]  (pavtpovcrdaL  and  <f>avepovv  are  used  of  all  the  mani¬ 

festations  of  the  Lord,  in  the  flesh,  after  the  Resurrection,  at  the 

Second  Coming.  Cf.  (a)  Jn.  i.  31,  ii.  n,  vii.  4;  1  P.  i,  20; 

1  Jn.  i.  2,  iii.  5;  (b)  [Mk.]  xvi.  12,  14;  Jn.  xxi.  1,  14 ;  1  Jn. 
iii.  2,  8;  ( c )  Col.  iii.  4;  1  Ti.  iii.  16  (cf.  2  Ti.  i.  10);  1  P.  v.  4. 

The  verb  is  used  of  the  “  manifestation  ”  of  the  works  of  God 

(Jn.  ix.  3),  and  Christ  is  said  to  have  “manifested”  His  name. 
It  is  never  used  directly  of  God  in  the  N.T.  Whether  the 

“  manifestation  ”  is  to  the  eye  of  the  body  or  of  the  mind  has  to 
be  determined  by  the  context.  The  word  would  seem  generally 
to  carry  the  suggestion  that  the  appearance  is  not  only  seen 
but  understood,  or  capable  of  being  understood,  in  its  true 

significance. 
The  writer  would  hardly  speak  of  the  Second  Coming  of 

Christ  as  a  manifestation  of  the  Father,  though  doubtless  he 

expected  that  through  it  men  would  learn  much  about  God  not 
known  before  (cf.  Weiss). 

TrctppTjcrcai'  (T^cjjxGy]  It  was  natural  that  the  rather  abrupt 
should  have  been  altered  to  the  more  usual  (cf. 

1  Jn.  iii.  21,  iv.  17,  v.  14  ;  Eph.  iii.  12  ;  He.  x.  19,  and  contrast 
He.  iii.  6).  But  the  charge  involves  a  slight  loss  of  force.  It 
is  the  fact  of  possession,  not  its  continuance,  that  the  writer 
would  naturally  emphasize. 

Trapp-qcrla  is  used  especially  of  freedom  or  boldness  of  speech, 
in  accordance  with  its  etymological  meaning.  But  it  has 
acquired  the  more  general  meaning  of  confidence,  as  here.  Cf. 

Lightfoot’s  note  on  Col.  ii.  15.  It  is  a  favourite  word  of  the 

writer’s,  who  is  responsible  for  13  out  of  the  31  instances  of  its 
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use  in  the  N.T.  In  some  of  these  passages  the  idea  of 

“ publicity”  is  suggested,  but  in  probably  every  instance  that  of 
“boldness”  or  “confidence”  is  really  most  prominent.  For  its 
use  in  the  LXX,  cf.  Lv.  xxvi.  13  ;  Job  xxvii.  10 ;  Pr.  i.  20,  xiii.  5  ; 

3  Mac.  vii.  12  ;  for  the  corresponding  verb,  cf.  Job  xxii.  26;  Ps. 
xi.  6,  xciii.  1.  As  a  rule  it  occurs  in  renderings  which  paraphrase 

the  Hebrew,  but  in  Lv.  xxvi.  13  it  is  used  to  translate  WEftip, 

uprightness.  “  I  made  you  to  go  upright,”  i.e.,  as  free  men,  is 
translated,  or  rather  paraphrased,  r^yayov  fyxas  pera  7rappr)(ria<s. 
The  passages  which  best  illustrate  its  use  here  are  Job  xxvii.  10, 
fjLrj  Twa  7rappY]criav  eVavrt  a vtov  ;  and  Job  xxii.  26,  etra 

7rappr}<Tiacr8rjcrr)  IvavTtov  Kvpiov.  Cf.  also  Test.  Rub.  iv.  2,  aypi 

TeXevTrj s  tov  7rarpos  fxov  ovk  7rappr]crtav  arcvtcrat  ets  to 

7rpocra>7rov  a  vtov, 

Kal  |xy]  ataxu^0a)|jL€^  k.t.\.J  Cf.  Pr.  xiii.  5,  ao-c/Jr) $  Sc  ato-^vvcrat 
Kat  ovx  Trapprjo-Lav.  The  idea  would  seem  to  be  that  of  with¬ 
drawing  ashamed  from  His  presence,  shrinking  back  from  a 
sense  of  guilt  In  this  case  the  word  is  used  as  a  middle  rather 

than  a  passive.  Cf.  1  P.  iv.  16,  ei  Sc  a>$  Xpicmavos,  pbrj  a to*xv- 
vecrOa).  For  the  phrase,  cf.  Sap.  Sir.  xxi.  22  f.  7 rovs  /xcopov  ra^vs 

cts  01/auv,  av8p<i)7ro$  Sc  7roA.i;7rctpos  al(rxyv6rj<T€Tai  airo  TTpoadiTrov . 
a<j>p(Dv  a7 ro  Ovpas  TrapaKOTrrei  cts  o lk lav,  a vyjp  Sc  7rc7ratScv/xcvos  c^a> 

<TTrj(T€Tai,  Cf.  7TpO(7€XCT€  a7TO  and  </>vA.aO'O'CO'0C  a7 TO. 

He  who  “abides  in  Him  ”  will  have  no  cause  to  shrink  away 
abashed  from  the  Presence  of  the  Judge,  but  may  await  His 

verdict  with  confidence  as  an  cpyar^s  aveTrato-^WTos  (2  Ti.  ii.  15). 
cV  ty)  Trapouaia]  Here  only  in  the  Johannine  writings.  In  the 

N.T.  the  use  of  the  word  with  reference  to  the  Second  Coming 

is  confined  to  Mt.  xxiv.,  the  earlier  Pauline  Epistles  (r,  2  Co., 

1,  2  Th.),  James  and  2  Peter. 
Very  interesting  light  has  been  thrown  on  the  Christian  use 

of  Trapowia  by  the  discoveries  of  papyrus  documents  and  other 
sources  of  common  Greek.  Cf.  Deissmann,  Licht  von  Osten , 

p.  268  ff.  As  he  points  out,  the  use  of  the  word  is  best  inter¬ 

preted  by  the  cry,  “See  thy  King  cometh  unto  thee.”  From 
the  Ptolemaic  period  to  the  second  century  a.d.  there  is 
abundant  evidence  that  in  the  East  the  word  was  the  usual 

expression  for  the  visit  of  a  King  or  Emperor.  In  Egypt,  special 
funds  were  raised  by  taxation  to  meet  the  expenses  of  such  visits. 
In  Greece  a  new  era  was  reckoned  from  the  visit  of  Hadrian. 

The  earliest  mention  is  rightly  interpreted  by  Wilcken  ( Griech - 
ische  Ostraka ,  i.  p.  274  ff.),  a Wov  (sc.  CTTe^dvov)  Trapovcrias  if?  to 

refer  to  the  collection  made  to  provide  a  crown  to  be  presented 
on  the  occasion  of  the  visit ;  and  in  the  Tebtunis  Papyri  (48.  9  ff.) 
there  is  an  interesting  description  of  the  efforts  made  by  the 

village  elders  in  connection  with  the  expected  visit  of  Ptolemy  11. 
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II.  28 ,  29.] 

(b.C.  113),  kcu  TrpocreSpevovroiv  Sia  re  vv/cros  /cat  ̂ /xepas  /xe^pi  tot)  to 

irpoKupLevov  iK7r\r]pa)(T(u  Kat  r^v  e7rty€ypa/x/xet^v  7rpos  tt)v  rov 

/3a<xiAea>s  7rapovcrtav  ayopav  7 r.  .  The  same  usage  is  found  in 

Asia;  cf.  Dittenberger,  Sylloge ,  226.  85b  re  7rapoi>o-tav 
e/x^avto-avrcov  tot)  /?aa-<Aea)s  (3rd  cent.  B.C.).  The  word  is  also 
used  of  the  appearance  of  the  god  Asclepios  in  his  temple 

(Dittenberger,  Sylloge ,  803.  34,  rav  re  irapovcriav  tclv  avToi) 

7 rapev€<£avtfe  6  ’Ao-zcAaTrios.  In  Latin,  Adventus  was  used  in  the 
same  way.  Cf.  the  coins  struck  to  commemorate  Nero’s  visit  to 
Corinth,  Adventus  Aug .  Altars  were  also  erected  to  com¬ 
memorate  visits  of  members  of  the  Imperial  family,  as  in  Cos, 

in  memory  of  the  visit  of  C.  Caesar  (a.d.  4).  The  word  was 
naturally  used  by  Christians  of  the  advent  of  their  King,  whether 

they  thought  of  the  Coming  as  a  first  visit,  the  earthly  life  having 
been  merely  a  condescension  in  which  He  appeared  in  humility 

and  not  as  Messiah,  or  as  a  second  visit.  "Em^avLa  seems  to 
have  been  similarly  used  of  the  visits  of  the  Emperor.  Many  of 
the  words  and  titles  which  Christians  loved  to  use  of  their  Lord 

had  a  special  significance  as  protests  against  the  blasphemy  of 

the  popular  Emperor  Worship. 

t€kvlcl]  +  pov  Iv.  h.  22.  37.  40.  56  bscr  lscr  sah.  cop.  syrsch  aeth.  :  tckv a H's  (P). 

jxevere]  peveire  H162  (61). 

eav  X  ABCP  5.  13.  26.  27.  29.  3  6  dscr  sah.  cop.  arm.]  orav  KL  al. 

pier.  cat.  syrutr  Thphyl.  Oec.  :  ore  /a397fff  (96). 

crx^nev  ttcABCP  15.  26.  27.  40.  66**  68  dscr  Thphyl. J 

N*  K  L  al.  pier.  cat.  Oec.  :  habeatis  boh-ed. 
7rapp7i<nav]  +  irpos  avrov  Tc  258  (56). 
aujxvpdojpep]  confundamini  bob. 

a?r  avrov]  post  olvtov  2°  N  :  om.  arm-codd. 

a?r]  Trap  69.  137  ascr :  eir  H &  (SP). 

29.  Doing  righteousness,  the  sure  sign  of  the  new  birth. 

29.  In  thought  this  verse  is  closely  connected  with  the 

preceding.  The  ground  of  the  appeal  to  “  abide  in  Him  ”  was 
their  expectation  of  the  speedy  return  of  their  Lord  in  glory,  and 
their  desire  to  be  able  to  meet  Him  with  confidence  and  joy, 
and  not  to  have  to  shrink  away  abashed  from  His  presence. 

This  naturally  raises  the  thought  of  the  conditions  which  would 
make  such  a  meeting  possible.  Those  only  who  are  His  own 
can  look  forward  with  unclouded  confidence,  and  His  own  are 

those  who  share  His  qualities,  especially  those  which  characterize 

the  Judge,  righteousness  and  justice.  The  doing  of  justice  is 

the  sure  sign,  and  the  only  sign,  that  they  are  “born  of  Him.” 
And  so  the  meditation  passes  over  to  the  next  subject  on  which 
the  writer  wishes  to  dwell,  the  being  born  of  God. 

cay  €i8t]T€]  The  intuitive  knowledge  of  what  God,  or  Christ, 

is,  makes  it  possible  for  those  who  possess  it  to  learn  by  the 
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[II.  29. experience  of  life  (ytvdjorKEtv)  what  are  the  true  signs  of  being 

“born  of  Him.”  To  act  in  accordance  with  those  qualities 
which  correspond  to  His  nature  is  the  only  certain  sign  of  true 

fellowship  with  God,  which  is  the  result  of  the  Divine  begetting. 

cdy]  A  protasis  introduced  by  cav,  a  subj.,  does  not  necessarily 
present  the  fact  as  uncertain.  If  the  condition  is  fulfilled,  the 

results  follow.  No  hint  is  given  as  to  the  probability  of  ful¬ 
filment. 

Sikcuos  Icttlv]  It  is  very  difficult  to  determine  whether  the 
subject  of  this  word  is  God  or  Christ.  On  the  one  hand,  a 
change  of  reference  between  vv.  28  and  29  would  be  very 

awkward,  if  not  impossible ;  and  it  is  really  certain  that  lv  a£r<p, 
an  a vtov,  and  avrov  in  ver.  28  must  refer  to  Christ.  No  other 

explanation  of  iav  4>avepu6rj  and  TrapovorLa  is  natural,  or  even 
possible.  And  these  considerations  almost  compel  us  to  refer 
StKaios  to  Christ.  On  the  other  hand,  a  change  of  reference  in 

the  verse  itself  is  still  more  difficult,  at  any  rate  at  first  sight ; 
and  Johannine  usage  is  almost  decisive  in  favour  of  referring 

airov  ytyewrjraL  to  God.  To  be  “  born  of  God  ”  is  a  favourite 

phrase  of  the  writer’s  (cf.  Jn.  i.  13),  especially  in  this  Epistle 
(iii.  9,  iv.  7,  v.  1,  4,  18),  whereas  he  never  uses  the  expression 

“to  be  born  of  Christ.”  He  does,  however,  speak  of  being  born 
of  the  Spirit ;  and  the  language  of  the  Prologue  to  the  Gospel, 
cSojkcv  olvtols  t^ovatav  tIkv a  6zov  ytvicrOat  (Jn.  i.  12),  the  subject 
of  eS <oK€v  being  the  Logos,  suggests  a  sense  in  which  being 

“born  of  God”  might  also  be  regarded  as  being  “born  of 
Christ,”  who  is  always  thought  of  as  being  and  giving  the  life  of 
God  which  comes  to  men. 

It  is  more  satisfactory  to  avoid  any  solution  of  the  difficulty 

which  might  seem  to  presuppose  a  confusion  of  thought  between 
God  and  Christ  in  the  mind  of  the  writer.  Our  inability  to 

determine  his  exact  meaning  was  probably  not  shared  either  by 
the  writer  or  his  readers,  whose  minds  were  full  of  the  truth  that 
Christ  is  God  revealed  to  man. 

If,  therefore,  a  change  of  reference  is  impossible,  the  whole 
verse  is  best  referred,  as  in  Bede,  to  Christ.  The  conception 

“born  of  Christ”  is  not  antagonistic  to  the  Johannine  lines  of 
thought,  though  the  expression  is  not  found  elsewhere.  We 
must,  however,  remember  that  abrupt  changes  of  subject  were 
natural  to  Hebrew  thought  and  expression  which  are  almost 

impossible  in  Western  language.  Their  occurrence  in  the  O.T. 
is  too  frequent  to  need  illustration.  And  it  is  quite  possible  that 

the  expression  ef  avrov  ytyewrjorOai  may  have  become  stereotyped 
for  the  writer  and  his  circle,  who  would  immediately  interpret  it  as 

meaning  “born  of  God.”  To  a  mind  steeped  as  the  writer’s  was 
in  the  thoughts  of  God  and  Christ,  avros  and  Iku vos  had  perhaps 
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become  almost  proper  names ;  the  context  or  the  special  phrase 
used  would  make  it  perfectly  clear  to  the  writer,  and  to  his 
readers  as  well,  what  was  meant. 

Trds  Y€Y€^^TaL]  The  doing  of  righteousness  is  the  sign  of 

the  birth  from  God  and  its  effect, — an  effect  which  nothing  else 
can  produce,  and  so  a  certain  sign.  The  more  logical  order 

would  have  been,  “  He  that  is  born  of  God  doeth  righteousness.” 

eidqre  N  B  C  al.  mu.  vg.  arm.  Aug.  syrutr  sah.]  l8t)T€  AKLP  al.  pier, 

cat.  cop.  aeth.  :  oidare  /b  £507  (104)  7a  £157  /c  551. 
om.  /ecu  BKL  al.  pier.  cat.  am.  harl.  tol.  cop.  syrP  arm.  aeth.  Thphyl. 

Oec.  Aug.  Amb. 

T7)V]  Om.  /b  365.  472  (2  I4)/c  364> 

yeyevvrjTai ]  yeyevrjrai  P  31.  69*.  177*  aScr  ah  mult.  syr.  :+/cat  vir  avrov 
opaTCLL  0  de  7 tolcop  rr\v  afiapnav  ovkgtl  oparcu  vt  avrov  /c  3“n  (2). 

ADDITIONAL  NOTE. 

Though  the  name  Antichrist  occurs  first  in  this  Epistle  in 
extant  literature,  the  Epistle  itself  throws  no  light  on  its  meaning. 
The  conception  cannot  be  explained  from  the  N.T.,  or  even 
from  the  Bible  alone.  The  researches  of  Bousset  and  others 
have  demonstrated  the  existence  of  a  more  or  less  definite 

Antichrist  legend,  independent  of  the  N.T.,  and  common  to 

Jewish  and  Christian  apocalyptic  expectation,  of  which  use  is 
made  in  several  N.T.  writings.  The  legend  cannot  be  explained 
on  historical  lines  ;  it  received  modifications  from  time  to  time 

in  consequence  of  definite  historical  events,  and  the  experiences 
of  Jews  and  Christians  at  different  periods.  But  it  always  had 

an  independent  existence.  Historical  events  modified  the  ex¬ 
pectations  for  the  future  which  find  expression  in  its  terms,  but 

they  did  not  create  it.  Its  origin  is  probably  to  be  traced  to  the 

wide-spread  myth  of  a  primeval  monster,  consisting  of,  or  in¬ 
habiting,  the  waters  and  the  darkness,  which  was  subdued  by  the 
God  of  creation,  but  not  destroyed,  and  which  would  again  raise 
its  power  against  the  God  of  heaven  in  a  final  conflict  before  the 
end  of  all  things.  This  tradition,  especially  in  its  Babylonian 

form  of  the  cleaving  of  Tiamat,  the  Sea-monster,  by  Marduk  the  son 
of  Ea,  who  divided  its  carcase  into  two  and  formed  the  sea  and 

the  heavens,  was  well  known  among  the  Hebrews,  and  has  left 
its  traces  in  several  passages  of  the  O.T.  It  may  be  quoted  as 

given  by  Gunkel  from  the  cuneiform  inscriptions  ( Schopfung  und 

Chaos ,  p.  21).  “In  the  beginning,  before  heaven  and  earth 

were  named,  when  as  yet  the  c  Urvater 7  Apsu,  and  the  c  Urmutter  ’ 
Tiamat,  mingled  their  waters,  when  none  of  the  gods  had  been 
created,  no  name  named,  no  fate  determined,  then  first  the 

gods  came  into  being.  They  were  named  Lubmu  and  Lahamu, 
Asnar  and  Kisar,  and  last  Anu.  (The  next  sentences  are 
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destroyed,  but  to  judge  from  what  follows  they  must  have 
contained  the  account  of  the  origin  of  the  gods  of  the  Upper 

World  and  of  the  Deep.)  Then  the  myth  relates  how  Tiamat, 
the  mother  of  the  gods,  together  with  all  the  Powers  of  the 
Deep,  rebelled  against  the  Upper  Gods.  The  only  extant  part 
of  this  is  a  conversation  between  Apsu  and  Tiamat,  describing 

their  plan  against  the  gods.  Apparently  the  origin  of  light  was 
described  in  connection  with  this  rebellion. 

Next  follows  the  description  of  the  war  between  Tiamat  and 

the  gods.  On  the  one  side  Ansar  appears  as  leader.  Anu,  Ea, 
and  his  son  Marduk  are  also  mentioned.  Luhmu  and  Lahamu 

appear  in  the  background.  On  the  other  side  is  Tiamat,  who  has 

gained  over  some  of  the  “gods”  to  her  side.  She  created 
eleven  fearful  monsters,  and  placed  the  god  Kingu  as  leader 
over  them,  whom  she  took  for  her  husband,  and  laid  on  his 

breast  the  “  amulet.”  Against  this  host  Ansar  sent  forth  first  Anu, 
then  Ea ;  but  Anu  withdrew,  and  Ea  was  frightened  and  turned 

back.  Finally,  he  betook  himself  to  Marduk,  Ea*s  son,  one  of 
the  youngest  of  the  gods.  Marduk  declares  that  he  is  prepared 
to  go  forth  against  Apsu  and  Tiamat,  but  he  will  only  consent 
to  be  the  avenger  of  the  gods  if  they  in  full  assembly  ratify  his 
authority  as  equal  with  their  own.  The  assembly  is  called,  and 
the  destiny  of  Marduk  is  determined.  His  power  shall  be 
without  equal,  and  his  dominion  shall  be  universal.  His  word 

shall  have  the  magic  power  of  calling  things  into  being  and 
causing  them  to  disappear.  And  as  a  sign  of  this  a  cloak  is 

placed  in  their  midst,  which  at  Marduk’s  word  disappears  and 

appears  again.  The  story  next  tells  of  Marduk’s  arming.  His 
weapons  are  bow  and  quiver,  a  sickle-shaped  sword,  and  a 
weapon  which  he  receives  from  the  gods  as  a  present,  apparently 

the  thunderbolt,  represented  as  a  trident.  He  has  also  a  net, 

the  present  of  Anu,  and  all  the  winds  accompany  him  as  con¬ 
federates.  Armed  for  the  fight,  he  goes  forth  on  his  chariot 
drawn  by  terrible  animals. 

As  he  approaches  Kingu,  and  the  gods,  his  helpers,  who 
accompany  him,  Marduk  challenges  Tiamat  to  the  combat, 

“  Come  hither,  I  and  thou  will  fight.”  When  they  fought  the 
wise  among  the  gods  caught  Tiamat  in  the  net.  Through  her 
opened  jaws  he  sent  the  hurricane,  and  filled  her  belly  with 
fearful  winds.  Then  with  the  crescent  sword  he  cut  through  her 
body.  He  cast  her  corpse  away  and  stood  upon  it.  Then 

Marduk  overcame  the  gods,  her  helpers ;  he  broke  their  weapons, 
and  cast  them  into  the  net.  So,  too,  he  made  fast  the  eleven 

creatures.  Kingu  met  the  same  fate.  Marduk  tore  from  him  the 

“  amulet,”  and  placed  it  on  his  own  breast.  Then  he  turned 
to  Tiamat  again.  He  split  her  head,  and  caused  the  north  wind 
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to  carry  her  blood  to  hidden  places.  The  gods,  his  fathers,  offer 
presents  to  the  victor. 

Then  was  the  Lord  appeased.  He  divided  the  body  of 
Tiamat  into  two  parts.  Of  the  one  part  he  made  the  vault 
of  heaven,  and  placed  before  it  bars  and  watchers,  that  the  waters 
should  not  stream  forth.  He  placed  the  vault  of  heaven  over 

against  the  primeval  ocean,  and  built  the  heavens  as  a  palace, 
corresponding  to  the  primeval  ocean,  conceived  of  as  a  palace. 
Then  Marduk  created  the  stars,  the  sun  and  the  moon,  and  the 

other  planets ;  he  placed  the  stars  of  the  zodiac,  and  determined 
the  course  of  the  stars  and  the  twelve  months.  The  following 
tablets  are  lost;  there  is  extant  only  a  small  fragment  which  deals 
with  the  creation  of  animals,  in  which  these  classes  of  land 

animals  are  distinguished,  cattle,  wild  animals,  and  reptiles.  The 
myth  closes  with  a  hymn  in  honour  of  Marduk,  to  whom  are 

given  names  which  celebrate  his  power  as  Lord  of  all,  “  as  sheep 

may  he  tend  the  gods,  all  of  them.” 
There  are  many  traces  of  this  or  similar  myths  to  be  found 

in  the  O.T.,  though  the  number  of  them  may  have  been 
exaggerated  by  Gunkel.  The  most  important  are  perhaps 
Is.  li.  9  f. ;  Ps.  Ixxxix.  io  ff. ;  Job  xxvi.  12  f.,  ix.  13  ;  Is.  xxx.  7 

(especially  if  the  pointing  Hilton  be  adopted);  Ps.  xl.  5, 

lxxiv.  12-19;  Is.  xxvii.  1;  Job  xl.  25,  xli.  26;  Ezk.  xxix. 
3 -6a,  xxxii.  2-8.  These  passages  suggest  that  such  myths  were 
popular  in  Israel,  and  used  by  prophets  and  other  writers  to 
illustrate  and  emphasize  their  warnings  and  teaching.  The  points 
of  similarity  between  the  Hebrew  and  Babylonian  myths  on 

which  Gunkel  lays  stress  are  the  following  (p.  ii2ff.).  Origin¬ 

ally  the  “all”  was  water.  The  primeval  ocean  was  personified 
as  a  fearful  monster.  The  Babylonian  Tiamat  corresponds  to 

the  Hebrew  Dinn,  which  is  always  used  anarthrously  as  a  proper 
name.  The  common  Hebrew  name  for  the  monster  Rahab 

may  have  its  parallel  in  Babylonian  myth,  but  this  is  not  proved. 
Both  myths  represent  the  monster  as  a  dragon,  and  with  many 

heads.  Other  similar  beings  are  mentioned,  the  “helpers”  of 
the  dragon,  among  whom  one  is  prominent.  In  Babylonian 
myths,  Kingu  is  associated  with  Tiamat ;  in  Hebrew  we  find 
Rahab  and  Tannin,  Leviathan  and  Tannin,  Leviathan  and 

Behemoth,  Rahab  and  Nahas  Bariah.  In  Henoch  (ch.  lx.), 
Behemoth  and  Leviathan  are  represented  as  male  and  female,  as 
are  Kingu  and  Tiamat  in  the  Babylonian  story. 

These  powers  of  the  deep  are  in  the  Babylonian  legend 
opposed  to  the  gods  of  the  Upper  World,  among  whom  Marduk 
is  predominant.  Even  in  the  Hebrew  story  the  appearance  of 
other  gods  seems  occasionally  to  be  referred  to  (Job  xli.  25, 
xxxviii.  7 ;  Ps.  Ixxxix.  7). 
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The  monsters  rebel  against  the  Upper  Gods,  and  claim 

the  sovereignty  of  the  World  for  themselves.  In  the  Hebrew 

story  the  special  trait  of  the  opponents  of  Jahve  is  their  overruling 
and  rebellious  pride. 

Before  Marduk’s  victory,  other  gods  had  attempted  the  fight. 
There  is  perhaps  a  similar  reference  in  Job  xli.  n,  25. 

Then  Marduk  appears.  His  arming  is  described.  He 
comes  on  a  chariot  with  horses,  armed  with  sword  and  net,  or 

with  the  terrible  weapons  of  the  thunder  god. 
Before  the  fight  there  are  shrieks  of  abuse  or  reproach.  In 

the  fight  itself  the  victory  is  gained  by  wisdom  rather  than  by 

strength.  The  “net”  has  its  part  to  play.  The  helpers  of  the 
monster  are  overthrown,  they  bow  beneath  him.  In  the 

Babylonian  story  he  “puts  them  to  shame”;  cf.  Ps.  lxxxix.  10; 
Job  ix.  13. 

The  corpse  of  the  monster  is  not  buried.  This  is  several 
times  referred  to  in  Hebrew.  Out  of  it  the  God  makes  the 

world.  In  some  forms  of  the  Hebrew  story  the  fruitfulness  of 
land  that  before  was  waste  is  derived  from  the  blood  and  the 

flesh  of  the  dragon  (Gunkel,  p.  111).  The  Babylonian  myth 

relates  that  Tiamat  was  divided  in  twain — into  the  upper  and 
lower  waters.  In  Ps.  lxxiv.  13  we  hear  of  the  dividing  of  the 
sea,  paralleled  with  the  breaking  of  the  heads  of  the  dragons, 
and  in  Job  xxvi.  13  of  the  bars  of  heaven  (LXX,  KXscdpa 
ovpavov  SeSot/cacnv  a vtov).  At  any  rate,  in  both  stories  the  victory 

over  the  monster  is  followed  by  the  creation  of  the  world. 

Whatever  exact  parallels  may  be  drawn  between  the 
Babylonian  myths  and  allusions  to  similar  stories  which  may  be 

found,  or  reasonably  supposed  to  exist,  in  passages  in  the  O.T., 
there  can  be  little  doubt  that  Hebrew  mythology  knew  of  some 
such  fight  between  the  God  of  their  race  and  the  primeval 
monster  of  the  deep.  One  particular  form  in  which  the  myth 
seems  to  have  been  known  is  of  special  interest  in  connection 
with  the  legend  of  Antichrist.  In  at  least  one  version  the 

Dragon  or  monster  was  represented  as  not  destroyed,  but 

overcome.  According  to  Is.  xxx.  7,  it  is  “brought  to  rest.”1 

When  God  captured  him,  he  “  spake  soft  words,”  and  became  His 
servant  for  ever  (Job  xli.  3,  4).  God  “played”  with  him  (Job 
xli.  s  ;  Ps.  civ.  26).  He  lay  at  the  bottom  of  the  deep,  but  he 
must  obey  God  (Am.  ix.  3).  He  could  still  be  dangerous,  so 
God  set  watchers  over  him  (Job  vii.  12).  He  is  put  to  sleep,  but 

he  still  could  be  “waked”  (Job  iii.  8,  xli.  10).  Bars  were 
placed  to  prevent  his  breaking  forth  (?  Job  xxvi.  13  LXX). 

Thus  the  starting-point  of  the  legend  is  probably  to  be  found 
in  the  stories  of  the  combat  between  God  and  the  primeval 

1  If  Gunkel  is  right  in  pointing  n::  err  as  a  passive  participle. 
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monster,  which  was  overcome  and  bound,  but  not  killed ;  and 

which  should  once  more  break  forth  and  rebel  against  God,  to 

be  overthrown  in  a  final  victory  before  the  end  of  all  things. 
But  it  took  more  definite  shape  in  forms  which  reflected  the 

experiences  of  the  people  at  the  hands  of  their  enemies.  Many 
of  the  passages  which  speak  of  the  quelling  of  the  sea  describe 
also  the  subduing  of  the  peoples  who  set  themselves  against  God. 
In  consequence  of  the  sufferings  of  the  people  at  the  hands  of 
their  enemies,  the  doctrine  was  developed  that  Israel  was  indeed 

the  chosen  of  God,  but  that  for  their  sins  they  had  been  given 
over  to  the  heathen  powers ;  and  this  led  to  the  expectation  of  a 

great  final  struggle  with  the  World-Powers  before  the  perfecting 
of  the  kingdom.  This  is  clearly  seen  in  Ezk.  (xxxviii.  2,  xxxix. 

1,  6)  in  the  prophecy  of  Gog,  the  prince  of  Magog,  and  the 
gathering  of  the  Northern  nations,  regarded  as  types  of  the 

World-Power  from  which  the  final  outburst  against  the  people  of 

the  Lord  should  come.  Zee.  xii.-xiv.  describes  the  final  oppres¬ 
sion  of  the  people  by  the  hostile  powers.  All  nations  are 
gathered  against  Jerusalem  (xiv.  2),  and  the  Lord  appears  on 
the  Mount  of  Olives  to  save  His  people. 

The  attempt  of  Antiochus  iv.  (Epiphanes — God  manifest  in 
human  form)  of  Syria  to  suppress  Judaism  and  to  Hellenize  the 
nation,  naturally  led  to  further  development  of  the  idea.  The 

World-Power  is  no  longer  an  instrument  for  punishment  in 

Jahve’s  hands,  but  His  opponent,  who  goes  forth  to  destroy  the 
centre  of  His  kingdom.  Whether  the  ySS eXvyfxa  Trjs  iprjfjuxxreay; 

of  Daniel  is  to  be  interpreted  as  the  “smoke  of  the  heathen 
sacrifice  in  the  Temple,  ascending  from  the  altar  erected  there 

to  Zeus  in  Dec.  168”  or  not,  the  author  of  the  book  certainly 

describes  the  past  and  present  history  of  God’s  kingdom  in 
relation  to  the  World-Powers  in  the  light  of  the  events  of  that 

period,  and  points  forward  to  a  speedy  rescue,  and  the  comple¬ 

tion  of  God’s  work  for  His  people. 
The  World-Power  is  presented  first  (ch.  ii.)  as  a  colossal  image 

of  gold,  silver,  brass,  and  iron,  which  is  finally  shattered  by  the 
stone  broken  off  from  the  mountains  without  human  intervention, 

and  later  under  the  imagery  of  the  four  beasts  coming  up  from 

the  sea.  The  opposition  of  the  world — as  presented  in  the  four 
successive  empires,  the  Chaldaean,  Median,  Persian,  and  Greek — 

is  to  culminate  in  the  “  horn  ”  on  the  fourth  beast’s  head,  with 

“eyes  like  the  eyes  of  a  man,  and  a  mouth  speaking  great 

things,” — a  clear  reference  to  Antiochus  Epiphanes.  If  the  book 
was  written  at  a  time  when  the  Maccabean  successes  had  already 

driven  out  the  idolatrous  Zeus-worship  from  the  Temple,  the 
writer  might  easily  expect  a  great  victory  and  extension  of  the 
power  of  the  opponent  before  the  Divine  intervention,  when  the 
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judgment  begins,  the  World-Power  is  overthrown,  and  dominion 

given  to  the  “  Saints,”  i.e.  the  members  of  the  Jewish  Church 
preserved  through  the  great  tribulation  and  cleansed  by  it.  In 
Dn.  vii.  13  we  read  that  one  like  unto  a  son  of  man  was  brought 
before  the  Ancient  of  days,  and  dominion  was  given  unto  him, 

and  a  kingdom,  that  all  people  should  serve  him.  As  the  idea 
of  a  personal  Messiah  became  more  prominent,  the  expectation 
of  a  single  personal  opponent  was  developed.  But  on  this  point 
(of  a  personal  Messiah)  Jewish  apocalyptic  varied  frequently 
during  the  next  two  centuries. 

In  Nu.  xxiv.  17  the  “Star”  which  shall  come  forth  out  of 
Jacob  and  break  down  all  the  sons  of  tumult  must  be 

noticed,  and  the  Septuagint  translation  of  ver.  7  is  significant : 

^eXeiVerat  &v6puros  £k  toC  cnrepparos  avrou, 

Kal  tcvpte idp&v  ttoW&p* 

Kal  fyudrjo’eTcu  ij  Ta?7  paviXeia  (eavrov  A  F), 
Kal  atii-qOrjcreTCU  Tj  pacriXela  atfroO. 

a  <j  0'  have  vi rep  Tciy,  which  is  still  clearer.  The  Hebrew  JJXE 
was  read  as  JfaD.  The  Septuagint  translation  seems  to  have 
been  coloured  by  the  expectations  of  Messiah  and  Antichrist. 

The  Third  Book  of  the  Sibyllines  (iii.  652),  which  is  generally 
attributed  to  the  Maccabean  period,  speaks  of  the  advent  of  a 
King  who  shall  make  war  to  cease  : 

Kal  t6t  air*  tjcXIolo  Oebs  irifiypei  paaiXv'1 , 
6s  iraaap  ya'iap  waticd  tt oXfytoio  KaKOio , 

oOs  dpa  Kreipas ,  oh  5’  ttpKia  m<JTb.  reXecrcras. 

But  the  storm  is  to  burst  from  many  points,  and  is  directed 

against  God’s  people  and  house,  not  against  the  Messiah.  And 
there  is  no  single  opponent.  Gog  and  Magog  are  the  names  of 
lands : 

Cf.  319,  atat  <701,  x^Pa  MayaJY  fxecrop  ov<ra 
AidLdirup  woTafA&P' 

According  to  Sieffert,  Palestinian  pre-Christian  literature  has  no 

personal  anti-Messiah. 
In  the  Book  of  Enoch  xc.  16  it  is  predicted  that  other  parts 

of  the  Macedonian  Empire,  under  the  leadership  of  Greeks,  will 

gather  themselves  together  against  the  people.  “  All  the  eagles 
and  vultures  and  ravens  and  kites  assembled  together  and  brought 

with  them  all  the  sheep  of  the  field  (apostate  Jews),  and  they  all 
came  together  and  helped  each  other  to  break  that  horn  of  the 

ram.  19.  And  I  saw  till  a  great  sword  was  given  to  the  sheep, 
and  the  sheep  proceeded  against  all  the  beasts  of  the  field  to 

slay  them  ;  and  all  the  beasts  and  the  birds  of  heaven  fled  before 

their  face”;  but  in  xc.  56  ff.  the  appearance  of  Messiah  is  first 
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described  after  the  close  of  the  wars.  Cf.  37,  “  And  I  saw  that  a 
white  bull  was  born,  with  large  horns ;  and  all  the  beasts  of  the 
field  and  all  the  birds  of  the  air  feared  him,  and  made  petition  to 

him  all  the  time.” 
In  the  Psalms  of  Solomon  (b.c.  90),  Messiah  Himself  destroys 

the  foes  by  the  word  of  His  mouth. 

Cf.  xvii.  2  7,  o\odpev<rcu  ’£Qvt)  Trapavofia  iv  \oy(p  (rrSfiaTos  a  food  (cf.  Is. 
xi.  4),  and  generally  the  whole  passage  23-36. 

In  the  Fourth  Book  of  Ezra,  chs.  xii.,  xiii.,  to  which  a  Flavian 
date  is  assigned,  and  in  which  the  fourth  beast  of  Daniel  is 

clearly  identified  with  Rome,  the  heathen  peoples  are  over¬ 
come  by  the  Messiah,  who  comes  out  of  the  sea.  Cf.  xiii.  5, 

“Lo,  there  was  gathered  together  a  multitude  of  men,  out  of 
number,  from  the  four  winds  of  heaven,  to  make  war  against  the 

man  that  came  out  of  the  sea.” 
In  the  Apocalypse  of  Baruch  (xl.  1,  2),  statements  in  this 

passage  are  taken  over  to  describe  the  destruction  of  the  last 

godless  king.  “  The  last  leader  of  that  time  will  be  left  alive, 
when  the  multitude  of  his  hosts  will  be  put  to  the  sword  and  be 
bound ;  and  they  will  take  him  up  to  Mt.  Sion,  and  My  Messiah 
will  convict  him  of  all  his  impieties,  and  will  gather  and  set  before 
him  all  the  works  of  his  hosts.  And  afterwards  he  will  put  him 

to  death.” 
Thus  in  the  Jewish  literature  which  is  unaffected  by  Christian 

modifications  the  development  of  the  idea  of  Antichrist  cannot 
be  very  clearly  traced  3  but  the  idea  is  to  be  found  there,  gaining 
or  losing  ground  in  accordance  with  the  perpetually  shifting 
character  of  Messianic  expectations. 

It  is  easier  to  trace  the  development  of  the  subject  in 

Christian  literature.  The  idea  of  the  growth  of  self-seeking  till 
it  culminates  in  self-deification  finds  its  natural  sphere  in 
Christian  thought.  And  speculations  about  the  spread  of 
opposition  to  God  and  His  Messiah  are  stripped  of  their  national 
and  political  clothing  and  spiritualized.  In  the  eschatological 
discourses  of  the  Synoptic  Gospels  it  is  difficult  to  distinguish 
between  original  saying  and  subsequent  interpolation  and 
comment,  even  if  we  reject  the  view  that  they  have  their  origin  in 
a  Jewish  Apocalypse  the  contents  of  which  have  been  put  into 
the  mouth  of  Jesus.  But  they  are  at  least  good  evidence  of 
eschatological  views  held  by  Christians  at  a  comparatively  early 
date.  In  Mt.  xxiv.  ff.  there  is  no  doctrine  of  a  personal  Antichrist. 

The  pStKvyfAGL  eprjfjiwae ojs  of  Daniel,  whatever  be  the  exact  mean¬ 
ing  assigned  to  it  by  the  speaker  or  by  later  interpretation,  is 
connected  with  the  approaching  tribulations  of  the  last  days  and 
the  national  sufferings  of  the  Jews.  The  Son  of  Man,  a  title 
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which  seems  to  be  definitely  Messianic,  at  least  in  the  Similitudes 
of  Enoch,  is  represented  as  about  to  come  on  the  clouds  of 

heaven  (cf.  Dn.  vii.).  But  the  hostile  peoples  are  still  conceived 

of  as  God’s  instruments  to  punish.  The  “kingdom,”  however,  is 
separated  from  the  national  fate  of  Israel.  The  “Son  of  man” 
is  opposed,  not  as  in  Daniel  by  world-rulers  who  destroy  the 
Jewish  theocracy,  but  by  false  prophets  and  false  Messiahs 

(Mt.  xxiv.  5).  Popular  “  Messianism  ”  is  rejected  by  Jesus  in 
the  history  of  the  Temptation  (iv.  1  ff.)  and  in  the  rebuke  to 
Peter  (xvi.  23).  He  condemns  the  selfish  aspirations  of  national 

zealots  (cf.  Jn.  vi.  15,  x.  8,  v.  43),  though  He  can  train  the 
enthusiasm  of  such  men  to  the  better  work  of  heralding  the 
kingdom  (Mt.  x.  4). 

These  views  were  taken  up  into  the  Apostolic  preaching,  and 

form  the  basis  of  what  S.  Paul  taught  at  Thessalonica.  He 
combines  them  with  several  traits  clearly  borrowed  from  Jewish 
popular  expectation.  The  doctrine  of  one  single  opponent,  in 
whom  all  that  is  antichristian  culminates,  is  clearly  seen  in  his 
conception  of  the  Man  of  Sin.  Whether  the  Second  Epistle  to 

the  Thessalonians  is  genuine  in  its  present  form  or  not,  there 
can  be  little  doubt  that  the  picture  drawn  in  the  2nd  chapter 

is  mainly  Pauline.  Its  exact  agreement  with  the  circumstances 
of  his  time  is  remarkable:  or,  at  any  rate,  a  perfectly  natural 
interpretation  of  all  that  is  said  there  can  be  found  if  it  is  explained 
on  these  lines.  The  coming  of  Christ  cannot  be  till  the  apostasy 

is  fully  developed,  and  the  opposition  to  the  Christ  is  con¬ 
summated  in  the  appearance  of  the  Man  of  Sin,  the  Son  of 

perdition,  who  opposes  and  exalts  himself  against  all  that  is 

called  God,  and  is  worshipped,  and  sets  up  his  throne  in  God’s 
Temple.  Apparently  this  “Man  of  Sin”  is  to  be  an  apostate 
Jew.  The  mystery  of  lawlessness,  which  is  already  working,  is 
clearly  the  Jewish  opposition  to  the  work  of  Christianity,  of 
which  S.  Paul  had  been  the  victim  in  every  place  where  he 

had  proclaimed  the  Christ  since  his  conversion,  and  which  had 
been  specially  virulent  at  Thessalonica  (Ac.  xvii.  5  ;  cf.  1  Th. 

ii.  15,  16).  Throughout  his  career,  S.  Paul  found  in  Jewish 
opposition  the  worst  hindrance  to  the  spread  of  the  Gospel.  It 
would  reach  its  climax  in  the  appearance  of  Antichrist.  At 

present  its  working  was  restrained  by  the  power  of  the  Roman 

Empire  (to  Kare^o!/),  concentrated  as  it  was  in  the  person  of  a 
single  ruler  (6  Karex^v).  Till  a  far  later  period  of  his  life,  he 
always  found  support  and  protection  in  the  authorities  of  the 
Empire  of  which  he  was  a  citizen.  It  was  an  essential  part  of 

his  conception  of  the  last  things  that  “  So  long  as  Rome  lasts, 
lasts  the  World.”  This  much  is  certain,  whether  or  not  we 
choose  to  see  in  6  Kare^wv  an  allusion  to  the  name  of  Claudius 
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(qui  claudit ).  But  he  was  conscious  of  the  weakness  as  well  as 

the  strength  of  the  Roman  position.  And  he  expected  its 

downfall,  and  the  overthrow  of  all  authority  and  law,  during  the 

time  of  stress  which  was  to  precede  the  “  unveiling  ”  of  the 
Christ.  The  freaks  of  Caligula  had  brought  this  home  to  all 
thinking  men.  And  in  his  picture  of  the  Man  of  Sin,  S.  Paul 

borrows  traits  from  the  episode  of  Caligula’s  attempt  to  set  up  his 
statue,  in  the  guise  of  Zeus,  in  the  Jewish  Temple.  Thus  the 

opposition  of  Judaism,  which  had  lost  its  opportunity  when  it 
crucified  the  Messiah,  is  the  main  factor  in  the  war  against  the 
Christ.  But  heathen  opposition  had  to  be  encountered  as  well, 
and  in  particular  it  had  proved  a  serious  obstacle  at  Thessalonica 

(i  Th.  ii.  14) ;  and  this  will  account  for  any  heathen  traits  in  the 

picture  of  the  opponent. 

It  may  be  worth  noticing  in  this  connection  that  the  thought 
of  Jewish  opposition  and  unbelief  may  help  to  explain  a  difficult 

section  of  the  Second  Epistle  to  the  Corinthians  (vi.  14-vii.  1). 
If  S.  Paul  is  there  thinking  first  of  the  evil  effect  of  Jewish 

companionship,  though  heathen  contamination  is  not  altogether 

excluded  (ver.  16),  the  want  of  connection  between  the  passage 
and  the  sections  which  precede  and  follow  is  less  pronounced. 
And  in  later  Jewish  literature  Beliar  is  the  name  for  Antichrist, 

whether  he  is  conceived  of  as  apostate  Jew  (Ascension  of  Isaiah) 
or  Roman  Emperor  (Sibylline  Oracles,  iii.  63,  Ik  Se  creftacrTrjvuiv 

B eXtap  fjLeroTncrOev,  unless,  indeed,  the  passage  indicates  a 
Samaritan  origin  of  Antichrist).  It  is  at  least  probable  that  when 

S.  Paul  wrote  this  section  of  2  Corinthians,  he  still  thought  of 
Antichrist  as  the  person  in  whom  Jewish  opposition  to  the  faith 
should  find  its  consummation. 

But,  however  this  may  be,  it  is  at  least  clear  that  the  passage 
about  the  Man  of  Sin  in  2  Thess.  is  most  naturally  interpreted, 
if  we  suppose  that  S.  Paul  is  developing  a  popular  legend  in  the 

light  of  Christ's  teaching  about  the  last  things,  his  own  experi¬ 
ences  at  the  hands  of  his  countrymen,  the  episodes  of  the 

desecration  of  the  Temple  by  Antiochus  and  the  attempt  of 
Caligula  to  set  up  his  statue  within  its  precincts.  Recent 
experiences  and  historical  incidents  have  added  new  traits  to  a 

well-known  popular  conception.  And  both  the  legend  and  the 
events  are  needed  to  explain  the  picture. 

The  use  of  the  Antichrist  legend  is  equally  clear  in  the 

Apocalypse.  Gunkel  has  clearly  shown  the  impossibility  of 
interpreting  the  12th  chapter  on  purely  historical  lines.  And 
many  of  the  details  recall  most  vividly  the  legend  of  the  Sea- 

monster,  which  shall  once  more  raise  war  against  the  Lord’s 
anointed.  It  is  very  probable  that  a  Jewish  Apocalypse  which 
itself  borrowed  traits  from  older  mythological  traditions  to  describe 
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the  birth  of  Messiah,  born  in  heaven,  caught  up  to  the  throne  of 
God  and  hidden  in  the  wilderness  till  the  appointed  time,  has 

been  incorporated  by  the  seer,  and  adapted  to  the  circumstances  of 
Christ  and  the  Church,  the  borrowed  details  in  many  cases  being 

quite  unsuitable  to  their  new  application,  in  order  to  comfort  his 
readers  with  the  thought  that  their  sufferings  are  really  but  a 

stage  in  the  working  out  of  God’s  purpose  for  their  final  triumph. 
That  which  is  woe  for  the  earth,  is  matter  of  rejoicing  in  heaven, 

when  the  Dragon  is  cast  down,  and  the  first  stage  in  the  process  of 
his  destruction  is  accomplished.  The  hostility  of  the  Dragon  to 
the  Messiah,  the  consequent  war  between  Michael  and  the 

Dragon  and  their  respective  hosts,  the  identification  of  the 
Dragon  with  the  old  serpent,  the  Devil  and  Satan,  the  deceiver 

of  the  whole  world,  and  the  Water  cast  out  as  a  river  to  destroy 
the  Woman,  are  all  reminiscences  of  popular  myths  of  which 
traces  have  been  found  throughout  the  O.T.  and  elsewhere  in 
the  New. 

In  ch.  xiii.  i  the  beast  coming  up  out  of  the  sea  points  the 

same  way,  though  here  the  adaptation  of  the  myth  to  the  circum¬ 
stances  of  Roman  history  are  clear,  whether  the  solution  of  the 

riddle  of  xiii.  18  is  to  be  found  in  the  older  guess  of  *)Dp  fro, 
and  the  sufferings  of  the  Neronic  persecution,  or  Deissmann’s 
suggestion  of  Kaicrap  deos  and  the  Emperor-worship  of  the  time 
of  Domitian,  is  preferred. 

Perhaps  the  clearest  use  of  the  Antichrist  legend  is  to  be 

found  in  xiii.  n,  where  the  “two  horns  like  unto  a  lamb”  of 
the  beast  that  came  up  out  of  the  earth,  emphasize  his  attempt 
to  deceive  by  pretending  to  be  the  Messiah. 

The  17th  chapter,  which  offers  the  clearest  indications 

of  the  identification  of  the  beast  with  Rome,  now  regarded  by 
Christians  as  the  great  enemy,  and  no  longer  the  restraining  and 
protecting  power  which  S.  Paul  found  in  the  Empire,  shows  how 
the  mythical  figure  gains  new  attributes  in  consequence  of  new 

experiences,  but  does  not  throw  much  light  on  the  older  myth. 

But  the  gathering  together  of  the  nations,  Gog  and  Magog,  for 
the  war  in  xx.  7,  8,  recalls  the  earlier  feature  of  the  legend. 

In  the  Epistles  of  S.  John  there  is  no  real  use  of  the  legend 
itself  at  all.  They  contribute  nothing  but  the  name  to  our 

knowledge  of  it.  The  writer  refers  to  a  popular  legend  which 
had  formed  the  basis  of  Apostolic  teaching,  as  in  earlier  times 

the  prophets  and  psalmists  had  made  use  of  similar  mythological 
ideas  to  enforce  the  lessons  which  they  had  to  teach.  But  the 

process  of  spiritualization  is  complete.  The  writer  finds  in  the 
false  teaching  which  is  growing  apace  the  fulfilment  of  the  popular 
expectation  of  the  coming  of  the  great  antagonist  who  is  to  lead 
the  last  and  final  opposition  of  the  powers  of  the  world  to  the 
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kingdom  of  the  Christ.  Whether  this  opposition  is  soon  to 
culminate  in  the  work  of  a  single  opponent  he  leaves  uncertain. 

It  is  not  a  matter  which  interests  him.  The  mystery  of  law¬ 
lessness  is  already  working  in  those  who  are  inspired  by  the 
spirits  who  do  not  confess  Jesus  Christ  come  in  flesh.  In  this 

the  “word”  Antichrist  cometh  is  fulfilled.  The  writer’s  business 
is  with  the  reality  to  which  the  legend  points ;  with  the  legend 
itself  he  has  but  little  to  do. 

It  is  unnecessary  here  to  trace  the  further  developments  of 
the  Antichrist  legend  in  later  Jewish  and  Christian  expectation. 

They  show  a  more  or  less  definite,  but  continually  shifting, 
popular  tradition  which  took  its  start  in  the  old  myth  of  the 

Sea-monster  overcome,  but  only  confined  and  not  destroyed,  by 
the  power  of  God,  which  should  once  more  break  its  bonds, 
and  make  a  last  attack  on  the  powers  of  light  before  the  final 
establishment  of  the  Messianic  kingdom. 

B .  ii.  28-iv.  6. 

Second  presentation  of  the  two  theses,  ethical  and  Christo- 
logical,  the  two  being  discussed  separately,  but  with  express 
reference  to  their  connection. 

I.  ii.  28-iii.  24. 

The  doing  of  righteousness,  especially  genuine  brotherly 

love,  the  true  sign  of  the  Birth  from  God.  Corresponding 
exhortation. 

i.  ii.  28-iii.  6. 

The  thesis,  and  the  exhortation  to  recognize  this  truth, 

shown  by  the  obligation,  involved  in  the  gift  of  Divine  kinship 

and  the  hope  of  its  completion,  of  self-purification.  The  wide 
prevalence  of  antinomianism.  The  incompatibility  of  knowledge 
of  God  and  yielding  to  sin. 

(a)  ii.  28-iii.  3. 

(h)  iii.  4-6. ii.  28-iii.  3. 

The  gift  of  Divine  kinship  carries  with  it  the  obligation  to 

self-purification. 
1.  This  verse  is  closely  connected  with  the  preceding.  It  is 

a  meditation  on  the  last  words  of  that  verse,  avrov  ycyeW^rai. 
The  writer  is  trying  to  restore  the  waning  enthusiasm  of  his 
readers,  and  to  recall  them  to  their  first  love.  He  therefore 

reminds  them  of  their  high  privilege  and  position.  God  has 
given  them  proof  of  His  love.  He  has  bestowed  on  them 
the  rank  and  title  of  His  children,  sharers  in  His  nature.  And 

it  is  no  mere  title.  It  corresponds  to  real  facts,  if  they  will 
but  realize  them,  and  respond  to  them.  And  these  facts  are 
the  cause  of  the  hostile  attitude  of  the  world.  Those  who  do 
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not  know  God  have  no  sympathy  with  those  who  share  His 
nature. 

An  interesting  parallel  to  this  passage  is  found  in  Pirqe 

Aboth,  iii.  22  (ed.  Taylor,  1897),  “Beloved  are  Israel  that  they 
are  called  children  of  God ;  greater  love  (was  it  that  it)  was  made 
known  to  them  that  they  are  called  children  of  God,  as  it  is 

said,  Ye  are  the  children  of  the  Lord  your  God5’  (Dt.  xiv.  1). 
We  may  also  compare  and  contrast  (cf.  Windisch,  ad  loc.) 

Philo,  de  confusione  ling .  146  f.  (Cohn,  ii.  p.  257)  koli  yap  el  /x^7ro) 
lkolvol  0eov  7ratSes  vo/xt^ecrOat  yeyovap,ey,  aAAa  rot  rrjs  aeiSovs  eifcovos 

avrov,  Xoyov  rov  tcpcorarov .  The  emphasis  on  the  direct  relation 
of  Christians  to  God  is  characteristic  of  the  Epistle,  though  the 
writer  conceives  of  this  relationship  as  realized  in  and  through 
Christ. 

i'Sctc  TroTcnn^]  Cf.  Gal.  vi.  II,  i'Sctc  7rr]\tKOi<;  vplv  ypa/x/xacnv 
eypanj/a:  and  for  the  combination  with  7roTa7ros,  Mk.  xiii.  1,  tSe 

'irorairdi  \16ol .  In  the  N.T.  Trorairos  generally  suggests  surprise, 

and  very  often  something  of  an  admirable  character  (qualem, 
Latt.  verss.).  Cf.  Mt.  viii.  27;  Lk.  i.  29,  vii.  39.  2  P,  iii.  11 

(7TOTa7TOVS  8ec  VI rap^eiv  £p,as  iv  aytais  avacrTpocfiaLS ;).  The  Latt. 

verss.  never  use  cujas ,  7roTa7ros  having  lost  its  reference  to 

place . 
dydirT]^]  Love,  not  token  of  love.  “The  Divine  love  is,  as 

it  were,  infused  into  them,  so  that  it  is  their  own,  and  becomes  in 

them  the  source  of  a  divine  life.” 

SeSwKey]  is  better  supported  than  the  aorist,  and  is  intrinsi¬ 
cally  superior.  The  results  of  what  they  have  received  are 

permanent  and  abiding.  Nowhere  else  in  N.T.  does  ayair^v 
StSovat  occur. 

6  iraT^p]  suggested  by  the  following  Tew  a  6eov.  Cf.  Rev.  xxi.  7. 

IVa  t€kvcl  0eou  k\t]0w|ulci/]  Another  instance  of  the  definitive 

Lva.  It  is  difficult  to  find  any  “full  telic”  force  here.  God  did 
not  give  His  love  to  men  in  order  that  they  might  be  called 
sons.  The  greatness  of  His  love  to  them  was  manifested  in 
this,  that  He  allowed  Himself  to  be  called  their  Father.  Cf. 

ver.  II,  avTrj  icrTLV  rj  ayyeAta,  .  lva  aya7rajp,€j/.  According  to 
the  general  usage  of  this  Epistle  and  the  Fourth  Gospel,  t€kv a 
6eov  emphasizes  the  community  of  nature  as  distinguished  from 

the  dignity  of  heirship.  The  “  being  called  ”  includes  the 
“being,”  but  it  is  not  synonymous  with  it.  It  lays  special 
stress  on  the  dignity  of  the  Christian  title  and  position. 

Kai  eapeV]  An  awkward  parenthesis,  which  scribes  naturally 
dropped,  as  in  the  Peceptus,  or  adapted  to  the  sentence,  as 

in  the  Latin  Versions,  et  simus.  But  it  is  in  the  author’s  style. 
Cf.  the  true  text  of  Jn.  i.  15,  KeKpayev  Aeycov — oCtos  rjv  o  ehrwv — 

rO  o7rio-co  p,ov  ep^op,€vos,  and  also  Apoc.  i.  6 ;  2  Jn.  2.  And  it 
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also  adds  force  to  the  sentence.  “It  is  no  mere  empty  title. 

It  is  a  realized  fact,  though  some  are  in  danger  of  forgetting  it.” 
Justin  seems  to  have  known  this  verse;  Dial  c.  Try .  123  (353  B), 

ovt to?  /<al  fjfjLUs  (X7ro  roO  ycvv^crai/TO?  rjfJLas  et?  Oeov  Xpurrou, — Kal 
deov  T€kv a  aXyjOtva  KaXov^Oa  Kal  ea/^eV,  oi  ra$  evroAa?  tov  Xptcrrou 

</>uAacrcrovTe?. 

Sia  roGro]  Because  they  knew  not  God.  As  usual,  the  refer¬ 
ence  of  tovto  is  to  what  follows.  They  do  not  recognize  us, 
because  they  did  not  know  God.  Those  who  failed  to  know 

God  ( ovk  eyvco)  in  creation,  in  history,  in  the  revelation  made  by 
Jesus  Christ,  naturally  fail  to  know  those  who  are  of  like 
nature. 

aycLTryv]  post  irarrjp  ('P). 

dedioKev  N  B  C  K  L  P  al.  longe  plu.  Thphyl.  Oec.J  eSoiKev  A  L  13.  27 

Cscr  dscr. 

rjpuv]  vjuv  B  K*  22.  31*.  80.  ioo  :  post  7rarr}p  H-61  (33). 

T€KVCL  6C0V  k\t)6(jJ/JL€V ]  k\t]67]T€  T€KVa  6v  /aS38^  {?). 

KGU  €<TfJL€P]  /cat  e<TTLV  AT162  (61)  /a397f-  205*  lu6*  261  (g6) ;  oixi.  K  L  al.  plu. 

armzoh. 
^as]  vp.as  K  L  P  al.40  arm-codd.  Thphyl.  Oec. 
67^0;]  eyvojKCLre  P  192  :  ey wre  ioo  al.  pauc. 

airrojd  +  o  KOCTfJLOS  lC  174  (252). 

2.  The  thought  of  re/cva  Oeov  is  expanded  in  connection  with 
the  thought  of  the  Parousia.  Here  and  now  they  have  attained 

to  the  position  of  “children  of  God.”  Their  present  dignity 
is  as  nothing  compared  with  the  glory  which  shall  be  revealed. 
The  exact  conditions  of  their  future  state  have  not  yet  been 
made  clear.  What  has  already  become  matter  of  common 

knowledge  is  that,  the  more  fully  Christ  is  revealed,  the  closer 
will  be  their  likeness  to  Him.  What  they  have  seen  of  Christ 

incarnate  has  raised  them  to  the  position  of  God's  children. 
If  He  is  fully  made  manifest,  those  who  see  Him  as  He  is  “will 
be  consummated  in  the  divine  likeness  to  which  it  was  the 

divine  purpose  that  they  should  attain  ”  (Westcott).  Cf.  Gn.  i. 
26.  All  is  not  yet  made  manifest,  but  they  have  so  learned  the 

Christ  that  they  know  that  it  is  “God’s  task  to  make  the 

heavenly  period  Perfect  the  earthen.” 
dyaTrr)Toi]  Cf.  iii.  21,  iv.  n,  and  contrast  ii.  7,  iv.  1,  7.  The 

word  is  used  here,  not  to  introduce  a  new  section,  but  to  call 

attention  to  a  further  meditation  on  what  has  preceded.  The 
writer  uses  the  term  which  reminds  his  readers  of  their  and 

his  common  share  in  the  gift  which  God  has  given. 

vuv  TeKm  0eou  Cf.  kclL  eoyxe v  of  the  preceding  verse. 
What  they  have  at  present  justifies  their  full  confidence  for  the 

future,  which  will  bring  the  complete  unfolding  of  that  which 

is  even  now  present,  though  its  manifestation  is  hindered  by 
the  circumstances  in  which  they  are  placed. 

6 
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[III.  2. ouirw  lijmi'epwOTi]  For  ov7ro)  with  the  aorist,  where  the  writer 
is  not  looking  back  on  a  time  separated  by  an  interval  from 

that  of  writing  or  speaking,  cf.  Mk.  xi.  2  (ovSeU  ovtto)  iKaOto-ev) ; 
I  Co.  viii.  2  (ct  ns  SoKct  ov7T(jt)  eyvco) ;  He.  xii.  4  (owa)  fiexPL* 

OLlfXCLTOS  aVTLKCLT€(TTr]T€)  ;  ApOC.  XVii.  IO  (6  d'AAo?  OV7TO)  i?A.0€v),  12 

(fiao-'Kuav  ou7tcd  eA.a j3ov).  The  statement  denies  that  there  has 
ever  yet  been  a  moment  at  which  it  could  be  said  icfravepudr], 
where  the  aorist  would  be  either  timeless,  or  expressive  of  what 

has  just  happened.  There  is  no  necessary  reference  to  any 

occasion  “on  which  the  revelation  might  have  been  expected,” 
such  as  the  manifestation  of  the  Risen  Lord  (Westcott). 

otSajmcv']  We  know  enough  to  justify  confidence  even  if  no 
complete  revelation  has  as  yet  been  made.  Great  as  are  our 

privileges  now,  how  far  greater  then !  Nothing  short  of  being 

like  God  in  Christ.  Contrast  ycvdo-KOfiev  (ii.  3,  18,  iii.  24,  etc.) : 
here  no  progress  in  knowledge  is  suggested :  we  are  aware  of 
the  future  likeness. 

€ct^  May  mean  either  (1)  if  it  shall  be  revealed, ,  i.e. 

our  future  condition  (rt  ivofieda ),  or  (2)  “  if  He  shall  be  revealed,” 
i.e .  Christ.  The  first  is  the  more  natural  interpretation  so  far 

as  grammar  is  concerned.  It  connects  the  words  naturally  with 

the  preceding  owcd  ic^avepdOrj.  And  it  gives  an  adequate 

meaning  to  the  words.  “  If  our  future  glory  is  revealed,  it  will 
be  found  to  be  not  less  than  likeness  to  God,  the  open  vision 

of  whose  glory  shall  transform  us.”  In  favour  of  (2)  is  the  use 
of  cf>av€pa)dfj  of  Christ  in  ver.  28  of  the  preceding  chapter,  and 
the  general  sense  of  the  passage.  Throughout  the  passage  the 

writer’s  thoughts  are  turned  to  the  revelation  of  Christ  in  His 
glory  at  His  Parousia.  If  He  be  manifested  in  His  true  glory, 
the  vision  will  change  us  to  His  likeness.  Cf.  2  Co.  iii.  18,  tvjv 

<5o£ av  K.vpLOV  KaT07rTpi£6jjL€voi  rrjv  avTrjv  eiKova  pLerapLOpcfyovpLeda  a.7r6 

8o£rjs  €t$  8o£ay  :  Col.  iii.  4,  orav  6  Xpio-ros  cf>av€pu)6rj  rorc  Kal 

vp.€is  (rvv  avrco  cfyavepoydyo-ecrOe  iv  8o£rj.  And  if  the  use  of 
<f>av€pov(rOcu  in  ii.  28  partly  suggests  this  interpretation,  in  spite 

of  the  intervening  ov-rroi  e<^avepco07y,  where  the  rt  eo-o/xc0a  deter¬ 
mines  the  meaning  of  the  verb,  it  must  also  be  remembered 

that  the  language  of  soliloquy  and  meditation  has  to  some 
extent  its  own  rules.  To  one  pondering  over  the  future  glory 
of  the  Son  of  God,  in  the  light  of  the  present  revelation  of  the 
Risen  Lord,  which  suggests  so  much  more  than  it  actually 
reveals,  the  words  iav  <^avepoy6fi  could  probably  have  but  one 
meaning.  To  us  it  would  have  been  clearer  if  the  subject  had 
been  definitely  expressed.  It  does  not  follow  that  the  same  is 
true  of  the  writer,  or  of  those  for  whose  sakes  he  is  giving  written 
form  to  his  meditations.  Very  possibly  they  had  often  heard 
him  meditate  on  the  theme  iav  <£a vepioOrj.  He  uses  the  word 



III.  2,  3.]  NOTES  ON  I  JOHN  83 

rfxLvepovcrOai  eighteen  times,  and  in  twelve  Christ  is  the  subject, 
though  most  of  them  refer  to  His  manifestation  in  the  flesh. 

ojxoiol]  Contrast  Ph.  ii.  6,  to  elvai  i<ra  dew.  And  for  the 

thought,  cf.  Plato,  Theaetetus ,  176  B,  <j>vyr}  Se  op.ocwcn$  to)  dew  Kara 
to  Svvarov  :  Greg.  Thaum.  Paneg .  in  Origenem ,  c.  12,  to  ye  iravrwv 

tc'A.os  ov\  erepov  ti  ol/xat  rj  Kadapw  to)  vw  e£op.oiwdevTa  7rpocreXdeiv 
tw  dew  kcll  puevew  ev  avrw.  Apoc.  xxii.  4,  kcll  oif/ovTCU  to  irpocrwirov 

airov .  Similes ,  quia  beati ,  says  Bede. 

oti]  “  Because  we  shall  see  Him  as  He  is.”  What  men  saw 

of  Jesus  of  Nazareth,  when  He  manifested  His  glory  under  the 
limitations  of  human  life,  raised  them  to  the  position  of  tIkvcl 
Oeov ,  in  the  case  of  all  who  received  Him  (Jn.  i.  13).  How 

much  greater  transforming  power  shall  there  be  in  the  vision  of 
Him  as  He  is,  no  longer  veiled  by  the  conditions  of  earthly  life ! 

It  is  possible  to  take  oti  k.t.X.  as  giving  the  proof  of  the 

knowledge  (otSa/xev).  We  know  that  we  shall  be  like  Him,  for 
we  know  that  we  shall  see  Him;  and  only  the  pure  in  heart 
shall  see  God.  He  is  visible  only  to  those  who  share  His 

nature.  Like  is  perceived  by  like  alone.  But  if  the  writer  had 

meant  this  he  surely  would  have  expressed  himself  differently. 
He  often  leaves  not  a  little  for  his  readers  to  supply.  But  he 
demands  from  them  the  use  of  spiritual  insight  rather  than  of 

mental  acuteness.  Weiss’  explanation  is  too  ingenious  for  its context. 

tckvcl]  post  Oeov  P  31. 

ti]  OTt/a270  (54)/ir559  (  4  i5). 
oi5a,fjL€v]  +  5€  KL  al.  pier.  cat.  syrsch  cap.  sahd  aeth.  Or.  Dam. 

Thphyl. 

otl  (?  20)]  pr.  kcu  /a397f*  205*  106*  201  (96) :  kcu  /a158  (395). 

oipopeOa)  o\f/wpeOci  3 1  al.2scr:  uidemus ,  boh-ed. 

3.  The  possession  of  such  a  hope  is  the  strongest  incentive 
to  absolute  purity.  The  hope  is  not  really  grasped  except  by 
those  whose  striving  towards  this  goal  is  eager  and  constant. 
The  hope  is  not  stated  to  be  the  necessary  condition  of  the 

purity,  but  the  purity  is  the  necessary  result  of  the  hope.  It  is 
not  denied  that  other  causes  may  produce  a  similar  result.  But 
where  such  a  hope  really  exists  the  striving  after  purity  must 

follow.  The  Christian  hope  is  incompatible  with  moral  in¬ 

difference.  No  one,  not  even  the  “Gnostic,”  is  raised  by  it 
above  the  moral  obligations.  And  the  purity  aimed  at  is 
absolute.  The  standard  is  nothing  less  than  the  perfected 
human  life  of  the  glorified  Christ. 

iras]  The  use  of  t?<x%  in  this  Epistle  and  in  the  Gospel  is 
instructive.  It  generally  sets  aside  the  claims  of  some  party 

or  other  who  claimed  special  privileges  or  exemptions  for  them¬ 
selves. 
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6  tyw  ...  €77*  aurtu]  The  form  of  expression  emphasizes  the 
thought  of  hope  possessed  and  enjoyed  as  a  sure  possession 
(eX€tv  ̂ AartSa  being  stronger  than  the  simple  verb),  and  which 
rests  on  the  Christ,  and  is  therefore  surely  and  securely  grounded. 

Contrast  Ac.  xxiv.  1 5,  €X7rtSa  c^cov  eh  rov  Oeov,  reaching  as  far  as 
(Westcott).  Cf.  1  Ti.  iv.  10,  v.  5.  See  Introduction,  p.  iv ; 
also  1  Ti.  vi.  17;  1  P.  i.  13,  21.  lif  a vtgj  must,  of  course,  refer 
to  Christ. 

dyi'i^ei]  Cf.  Ex.  xix.  10  f.  ;  Nu.  viii.  21 ;  Jos.  iii.  5 ;  1  Es.  vii. 
10,  and  also  Jn.  xi.  55.  Those  who  appeared  before  God  at 
the  Jewish  feasts  were  required  first  to  purify  themselves  from 

all  Levitical  and  ceremonial  uncleanness.  The  hope  of  appear¬ 
ing  before  the  presence  of  God,  and  of  seeing  Christ  as  Pie  is, 
necessarily  inspires  its  possessors  with  the  desire  of  putting 
away  every  defilement  which  clouds  the  vision  of  God,  even  as 
the  human  nature  of  the  Christ,  made  perfect  through  the 

discipline  and  suffering  of  earthly  life,  has  even  now  been  ex¬ 
alted  to  the  unveiled  presence  of  the  Father. 

Ka0ws]  He  has  attained,  and  those  who  hope  to  attain  like¬ 
wise  will  naturally  spare  no  effort  to  follow  the  same  path.  But 

*a0(os  suggests  a  pattern,  rather  than  introduces  a  motive. 

€K€<>o$]  For  the  change  of  pronoun,  cf.  Jn.  v.  39,  and 

perhaps  xix.  35.  Throughout  the  Epistle  ckclvos  used  absol¬ 
utely  refers  to  Christ.  Cf.  ii.  6  (note). 

ayi/os]  For  the  difference  between  ayvos  and  Kaffapos,  see 

Westcott’s  note.  Kaffapos  seems  to  state  the  objective  fact, 
ay vos  emphasizes  the  subjective  feeling.  The  Vulg.  commonly 
has  castus  for  ayvos,  but  here  has  sanctus. 

TTfv  e\Tcda]  fidelity  sahA 
ravrrjv ]  om.  /a  70*  367  (505). 
67r  aurto]  €ir  a vrov  2.  25.  30. 

post  eavrov  boh-sah.  (in  eo)  :  ev  avrcj  31. 

eavrov ]  avrov  31*  oscr. 

4.  TrdsJ  Cf.  ver.  3  (note).  In  contrast  with  those  who  seek 
to  cleanse  themselves  from  all  defilement,  are  set  those  who 

continue  to  do  the  sin  which  defiles  and  separates  from  God. 
There  is  no  special  class  of  illuminati ,  superior  to  the  obligation 

to  keep  the  moral  law.  The  test  of  progress  is  obedience. 
Those  who  fail  to  do  the  will  of  God,  to  work  out  the  best  of 

which  their  nature  is  capable,  are  breaking  the  law  of  God, 

which  is  the  law  of  their  being.  All  sin  is  law-breaking;  all 

falling  short  of  the  highest  possible  is  disobedience  to  God's  law 
for  men,  the  law  of  self-realization  after  the  pattern  of  the  Christ. 
He  that  fails  to  do  righteousness  breaks  the  law. 

Trjk  dvo\xlav]  dvofjLta  here  is,  of  course,  not  the  antinomianism 

of  the  “  Gnostic.”  The  condemnation  of  that  would  have 
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required  the  converse  of  the  statement  here  made,  “  All  avofxta 

is  sin.”  But  the  writer  is  undoubtedly  thinking  of  the  claim 

made  by  the  superior  “  Gnostic,”  that  he  is  at  liberty  to  follow 
the  leading  of  his  own  desires,  without  being  under  any  obliga¬ 
tion  to  the  moral  law,  which  is  only  binding  on  the  ignorant  and 
the  inferior.  The  sins  of  which  the  writer  is  thinking  are 
failures  to  fulfil  the  law  of  love,  rather  than  grosser  sins  of 

the  flesh,  which  are  hardly,  perhaps  never,  referred  to  in  this 
Epistle.  But  whatever  form  they  take,  sinful  acts  are  not 
matters  of  indifference.  In  the  case  of  all  men,  even  the  most 

intelligent,  they  are  transgressions  of  a  valid  law.  He  who 
stoops  to  them  shows  himself  thereby  to  be  no  true  t£kvov  dtov. 

kcu  r)  djxapTia  k.t.X.]  The  kcu  adds  a  clause  which  carries  the 

thought  a  step  further.  Not  only  is  “doing  sin”  a  violation 
of  law,  but  sin  in  its  very  nature  is  a  transgression  of  the  law  of 

God.  It  is  the  self-assertion  of  the  finite  against  the  eternal 
will  of  Him  who  has  the  right  to  claim  absolute  obedience. 

T7)V  l°]  om.  31. 

rj  20]  pr.  kcu  :  (?)  om.  /a2u0  (83). 
ec TTiv]  +  8e  H  (K). 

5.  kch  oiSare  k.t.X.]  Not  only  does  he  who  commits  sin 

break  a  Divine  law,  but  he  stultifies  the  whole  purpose  of  the 
Incarnation.  Christ  was  manifested  to  men  in  His  earthly  life 
in  order  to  take  away  sin,  to  destroy  and  remove  it.  And 

being  sinless  Himself,  it  was  in  His  power  to  do  so.  To 

these  two  great  incentives  to  self-cleansing,  the  purpose  of 
the  Incarnation,  and  the  power  of  the  Incarnate  Christ,  the 

writer  can  appeal  as  to  part  of  the  normal  Christian  conscious¬ 
ness,  whether  he  includes  himself  (oiSaptey)  or  speaks  only  of 
his  readers  (oiSare). 

€K€iVos]  Cf.  ver.  3.  The  writer  apparently  sees  no  difficulty  in 
using  iKtivos  and  a vtos  in  the  same  verse  with  reference  to  the 
same  subject :  though,  of  course,  the  case  where  ckccVos  stands 
first  is  not  strictly  parallel  to  those  in  which  it  follows  the  use  of 
avros,  as  in  ver.  3. 

e^ai'cpwOt]]  The  word  is  used  more  frequently,  as  here,  by 

the  writer  with  reference  to  Christ’s  first  coming,  or  manifesta¬ 
tion,  in  the  flesh.  Cf.  1  Ti.  iii.  16  ;  1  P  i.  20. 

apY|]  Take  away,  ue.  destroy.  The  Hebrew  xfefl  is  used  in 
both  senses  of  taking  away  and  bearing .  But  it  is  differently 
translated  into  Greek  in  the  two  cases.  Aiptiv  expresses  the 
former,  <j>£pew  the  latter.  Cf.  Is.  liii.  11,  rds  a/xaprias  avrwv 
a vto$  avoicrei. 

Tas  apaprias]  whether  used  absolutely,  or  with  the  addition 
of  rjpioiv,  denotes  the  many  acts  in  which  the  sin  of  humanity  is 
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expressed.  The  concrete  expression  is  more  forcible  than  the 
absolute  (rrjv  afiapriav). 

dfxapTta  eV  aural  ouk  eariy]  cf.  Jn.  vii.  1 8,  aStKia  iv  a vt<?)  ovk 
€(ttlv.  The  statement  is  made  of  the  whole  human  life  of  the 

Christ  (eo-rtv),  and  is  not  confined  to  the  earthly  part  of  it.  In 
virtue  of  His  sinlessness  He  can  accomplish  the  purpose  of  the 

Incarnation ;  and  the  thought  also  suggests  the  means  by  which 
it  can  be  accomplished,  a  thought  which  is  further  developed  in 

the  next  verse.  Cf.  Augustine,  “  In  quo  non  est  peccatum  ipse 
uenit  auferre  peccatum.  Nam  si  esset  in  illo  peccatum,  auferen- 

dum  est  illi,  non  ipse  auferret.” 

oidare  A  B  C  K  L  al.  pier.  vg.  boh-codd.  syr.  aeth.  Tert.  Aug.] 

oidajji€v  K  40.  98  tol.  sah.  arm.  boh-ed.  Fulg. 

7-as  apapnas  A  B  P  5.  13.  27.  66**.  81  am.  fu.  demid.  harl.  tol.  cop. 

syr.  aeth.  Tert.  Aug.  Fulg.]  +  rpxuv  N  C  K  L  al.  pier.  cat.  vg.  sah.  syr. 
Ath.  Thphyl.  Oec. 

ev  avroj)  post  evriv  X  sah.  cop.  aeth. 

6.  In  so  far  as  union  with  the  Sinless  is  realized,  sin  ceases 

to  be.  The  doing  of  sin  shows  that  the  Christ  has  never  been 

fully  seen  or  known.  The  statements  are  made  absolutely, 

after  the  writer’s  wont.  They  must,  of  course,  be  interpreted  in 
the  light  of  i.  8  ff.,  where  the  writer  makes  it  clear  that  he  does 
not  mean  that  those  who  have  realized  their  union  with 

Christ  have  actually  attained  as  yet  to  a  state  of  complete  sin¬ 
lessness.  Where  sin  is,  the  vision  of  the  Christ  has  not  yet  been 

made  perfect.  There  is  nothing  to  show  that  the  writer  is  de¬ 
scribing  the  general  character  of  the  Christian,  which  remains 
unchanged  by  separate  sinful  acts,  inasmuch  as  they  are  foreign 
to  it  and  do  not  affect  it  as  a  whole.  The  statement  is  made 

absolutely  without  reference  to  the  modifications  necessary 
when  it  is  applied  to  the  individual  case. 

iv  auTw  peVeiy]  As  contrasted  with  etvat,  peveiv  perhaps 
suggests  in  this  context  the  necessity  of  human  effort. 

oux  d/iap-rdm]  Augustine  has  supplied  the  necessary  modi¬ 
fication,  “In  quantum  in  ipso  manet,  in  tantum  non  peccat,”  a 
sentence  which  Bede  has  incorporated  in  his  Commentary 

(cf.  Westcott’s  note). 
paicey  .  .  eyi'wicei']  The  vision  and  the  knowledge  have 

their  abiding  results,  opav  is  used  by  the  writer  of  spiritual 
vision.  It  cannot  be  restricted  here  (as  by  Weiss)  to  those  who 
had  actually  seen  the  Lord  in  the  flesh,  eywKtv  being  added  to 

meet  the  case  of  later  disciples.  Cf.  Bede,  “Visionem  dicit  et 
cognitionem  fidei,  qua  iusti  etiam  in  hac  uita  deum  uidere 
delectantur,  donee  ad  ipsam  speciem  apertae  visionis  eius  in 
futuro  preueniant,  de  qua  supra  dicitur,  Quoniam  uidebimus 

eum  sicuti  est,”  a  passage  which  is  also  based  on  Augustine’s 



III.  6,  7.] NOTES  ON  I  JOHN 

87 

comment,  “  est  illuminatio  per  fidem,  est  illuminatio  per  speciem.” 
If  the  two  words  are  to  be  distinguished  here,  opav  lays  stress 

on  the  object,  which  appears  and  is  grasped  by  the  mental  vision, 

ywauTKeiv  on  the  subsequent  subjective  apprehension  of  what  is 
grasped  in  the  vision,  or  it  is  unfolded  gradually  in  experience. 

7ras  20]  pr.  /cat  38.  67  (mg.).  95-  96**  97  (mg.)  hscr  vg.  syr.  aeth.  arm. 

Or.  Thphyl.  Aug.  (senel) :  pr.  3lo  Ic  258  (56). 
€yucoK€v]  eypco  /b365-  472  (214)  /c208- 116  (307)  K  (479). 

2.  iii.  7-18.  Elucidation  of  the  thesis  (ethical),  and  earnest 
warning  against  those  who  would  lead  them  astray. 

(a)  7-10.  Further  meditation  on  the  Divine  Birth.  The 
opposite  statement.  He  that  sinneth  is  of  the  Devil. 

(< b )  10-17.  Clearer  definition  of  sin  as  failure  to  love  the 
brethren,  and  of  its  opposite,  love. 

7.  The  views  of  the  false  teachers  were  plausible,  and  there 

was  imminent  danger  of  some  of  the  faithful  being  seduced. 
But  the  facts  were  clear.  He,  and  he  only,  who  shows  the 

fruits  of  righteousness  in  what  he  does,  is  righteous.  Righteous¬ 
ness  is  always  known  by  its  fruits.  There  are  no  heights  of 

knowledge,  or  superior  kinds  of  nature,  for  which  action  is  a 
matter  of  indifference. 

Teima]  If  this  is  the  true  reading,  the  appeal  is  again  made 
to  their  common  (spiritual)  nature.  There  is  some  authority  for 

the  reading  7ratSta,  which  would  be  equally  suitable.  The  danger 
would  have  been  less  imminent,  if  they  had  used  their  own  powers, 
and  shown  themselves  less  dependent  on  the  moral  guidance  of 
others. 

jxrjSels  TrXamTwJ  Cf.  ii.  26.  They  must  yield  to  the  seduc¬ 
tions  of  no  one,  however  prominent  his  position  or  plausible 
his  arguments.  It  is,  of  course,  possible  that  the  writer  is 

thinking  of  some  particular  opponent. 

6  TToiwy]  Cf.  i.  6,  iii.  4,  etc.  If  the  character  is  true,  the 
whole  life  will  be  an  expression  of  it,  even  as  the  whole  of 

Christ’s  life  was  a  continuous  expression  of  the  character  and 
person  in  whom  God  could  be  well  pleased. 

€K€i>o$]  Cf.  vv.  3,  4  (notes).  Righteousness  was  fully  realized 
in  Him  who  set  the  Christian  standard.  No  lower  ideal  would 

prove  a  sufficient  incentive  to  holiness,  i.e.  the  highest  self- 
realization  of  which  the  nature  of  man  is  capable,  who  was 
created  in  order  to  grow  into  the  likeness  of  God. 

T€Kvia  XBKL  al.  pier.  cat.  Thphyl.  Oec.  m  vg.  syr.  Tert.  Aug.J  7rat5ta 

ACP  5.  13.  27.  29  arm.  (uid.)  cop.  syrPm£  Leif. :  +fxov  15.  26.  36.  68 
cat.  sah.  syrsch  aeth. 

fj.7)deis]  w  tls  A. 

ttolojp  dLKcuo<rvP7)p  (?  ?  cf.  v.  Soden,  p.  1856)]  Sikcuos  wv 

ducaios  (?  20)]  om.  H S48  (33). 

T7JV  20]  om.  N*. 
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[III.  8. 8.  6  itoigw  Ttjy  djxapTta^]  The  contrast  to  7 b.  He  whose 

whole  course  of  action  is  the  expression  of  “  sin,”  belongs  to  the 
Devil,  from  whom  the  life  which  animates  him  is  derived,  as  the 

higher  life  which  issues  in  righteousness  proclaims  its  possessor 
a  tIkvov  6eov. 

€K  tou  8iapo\ou  €cttii/]  Cf.  Bede,  “  Non  carnis  originem 
ducendo  ex  diabolo  sicut  Manichaeus  impurissime  de  cunctis 

credit  hominibus :  sed  imitationem  uel  suggestionem  peccandi 
sumendo  ab  illo,  quomodo  et  nos  filii  Abrahae  sumus  facti, 

imitando  fidem  Abrahae,”  a  suggestive  note,  though  it  ignores 
the  nearer  illustrations  of  the  context. 

dir*  apx^s]  The  meaning  of  our  has  been  variously 
interpreted.  It  has  generally  been  understood  either  of  (i)  the 

beginning  of  “sinning,”  i.e.  the  Fall  of  Adam,  or  events  which 
preceded  the  first  sin  of  man;  or  (2)  the  beginning  of  the  exist¬ 
ence  of  the  Devil.  His  first  act  was  one  of  sin.  The  uncertainty 
of  both  these  interpretations  has  led  Rothe  and  others  to  give 

the  phrase  a  logical  rather  than  a  temporal  meaning.  “Satan 

sins,  the  author  would  say,  ‘ par  principe ,’  for  the  sake  of 
sinning.  Other  sinners  sin  for  the  sake  of  another.  In  contrast 

to  him  all  human  sin  is  derived.”  Whether  the  actual  phrase 
can  bear  such  an  interpretation  or  not,  the  point  of  view  of  the 
readers  has  surely  been  overlooked.  The  writer  must  have 

intended  a  meaning  which  the  words  could  suggest  to  them. 
The  phrase  must  therefore  be  interpreted  in  accordance  with 

Jn.  viii.  44,  i.  1 ;  Gn.  i.  1,  etc.  The  attempt  to  assign  a  definite 

date,  so  to  speak,  is  a  mistake.  “The  earliest  times  spoken  of 

in  Genesis  ”  would  perhaps  be  the  nearest  popular  paraphrase. 
“  From  the  first  ”  would  give  its  meaning  with  fair  accuracy.  It 
denotes  the  earliest  events  which  have  any  bearing  on  the  point 
at  issue.  From  the  very  first,  long  before  the  first  actual  sin 

of  any  man,  “  the  devil  sinneth,”  and  the  course  begun  from  the 
first  has  been  continued  ever  since.  All  human  sin,  therefore, 

has  its  origin  in  what  is  external  to  the  man  who  sins.  It  comes 

from  an  external  source.  It  is  not  self-originated  or  part  of 

man’s  nature.  As  Westcott  has  said  elsewhere,  “There  is  no 
view  of  human  nature  so  inexpressibly  sad  as  that  which  leaves 

out  the  Fall.”  As  also  F.  D.  Maurice  has  said,  “There  has 
been  no  period  of  the  existence  of  human  beings  in  which  they 

have  not  been  liable  to  the  assaults  of  this  Tempter.” 
There  is  nothing  in  the  passage  to  suggest  that  the  writer 

held  a  “dualistic”  view  of  the  origin  of  evil,  considering  the 

Devil  “an  originally  evil  being”;  but  it  is  manifest  that  he 
believed  in  a  personal  Tempter.  Cf.  Jn.  viii.  44. 

els  touto  e^ayepwOr]  k.t.X.]  All  such  action  is  in  direct  opposi¬ 
tion  to  the  purpose  of  the  Incarnation  of  the  Son  of  God,  who 
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was  manifested  in  the  flesh  in  order  to  destroy  the  works  of  the 

Devil,  i.e.  the  sins  which  he  has  introduced  into  the  lives  of  men. 

Xuorr)]  “  destroy.”  The  word  generally  includes  the  sugges¬ 
tion  of  destroying,  undoing  or  dissolving,  that  which  forms  the 
bond  of  cohesion.  Cf.  Jn.  ii.  19,  v.  18,  vii.  23  (the  Lord 

“dissolved”  the  Jewish  sabbatical  tradition  by  applying  to  the 
question  the  higher  principle  of  the  duty  of  restoring  man  to  his 

true  self).  Windisch  aptly  quotes  the  Xoy'iov  of  the  Egyptian 
Gospel,  r/X6ov  KaraXvaat  ra  €pya  tyjs  OrjXe tas. 

0  i°]  +Se  A  25.  68  kscr  tol.  boh-ed.  arm.  aeth.  Leif. 
At/cr?;]  A i/c ra  B  IOO  :  \v6t]  P. 

9.  He  who  is  begotten  of  God  must  be  in  character  like  God 

who  begat  him.  Sin,  which  is  of  the  Devil,  finds  no  place  in 
him. 

6  Yeycv'v'YijjLcVos]  Compare  and  contrast  Jn.  i.  13,  Ik  Otov 
iyewr/Orjcrav.  Here  the  writer  emphasizes  not  only  the  initial 

act,  or  the  single  act,  but  its  permanent  results. 
djjLaprtay  ou  ttoici]  Anarthrous  and  therefore  qualitative.  He 

does  not  do  that  which  is  sinful  in  character.  But  the  absence 

of  the  article  should  not  be  pressed. 

on  aircpjuia]  The  seed  which  produces  the  new  life  in  him 

(cf.  Jn.  i.  13),  as  a  permanent  and  abiding  factor.1  The  inter¬ 

pretation  which  equates  enrippia  with  the  Word  of  God  (“semen 
dei,  id  est  uerbum  dei,”  Bede,  from  Augustine,  who  adds,  “unde 
dicit  Apostolus,  Per  Euangelium  ego  uos  genui,  1  Co.  iv.  15) 
receives  some  support  from  1  P.  i.  23;  Ja.  i.  18,  but  is  hardly 

in  accordance  with  the  Johannine  teaching,  in  which  the  Spirit 
is  the  author  of  the  new  birth  (cf.  Jn.  iii.).  Wohlenberg  in  an 

interesting  paper  has  pleaded  for  the  interpretation  which 

identifies  enrippa  Oeov  with  God’s  children  collectively  (cf.  Jn. 
viii.  33,  cnrepfia  A fipaap).  It  has  the  advantage  of  referring  avrov 

and  iv  aurw  to  the  same  person  (God’s  children  abide  in  Him), 
but  it  makes  the  following  clause,  ov  Swarcu  yeyevvrjrcu ,  very 
difficult  both  in  grammar  and  sense.  As  Law  has  pointed  out, 

the  last  clause  must  then  have  run  (“  and  they  cannot  sin,  because 

they  abide  in  Him”).  Still  less  can  be  said  for  Karl’s  inter¬ 
pretation  of  the  words  as  referring  to  Christ.  Cf.,  however, 

Justin,  ApoL  i.  32,  where  we  perhaps  have  an  echo  of  this.2 
ou  SuVarai  k.t.X.]  The  fact  that  he  has  been  begotten  of  God 

excludes  the  possibility  of  his  committing  sin  as  an  expression  of 
his  true  character,  though  actual  sins  may,  and  do,  occur,  in  so 
far  as  he  fails  from  weakness  to  realize  his  true  character.  Cf. 

1  Cf.  Philo,  De  Ebriet.  30  (Cohn,  ii.  p.  176),  ra  rod  deov  enripjaara. 
2  ol  TTl<JT€VOVT€$  a&T(ji  dvdpCOTTOl.,  fr  OLS  OlK€l  t6  TTapa  TOV  deOV  (Tiripfia,  6 

A  6709, 
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Jn.  viii.  33,  39.  Every  t£kvov  must  reproduce  the  works  of  his 

father.  In  so  far  as  any  man  is  a  tckvov  6eov  he  “  cannot  ”  do 
the  works  of  the  Devil.  The  writer  speaks,  however,  here  as 

elsewhere,  in  the  absolute  language  of  the  prophet  rather  than 
with  the  circumspection  of  the  casuist  On  the  N.T.  doctrine 
of  Birth  from  God,  see  Windisch,  p.  118. 

7ras]  pr.  810  ayaT'qroL  Jc  258  (56). 

yeyevvrjfAevos']  yey evrjfievos  K  99.  100.  1 77*  jscr  °scr  &1*  pauc. 
rov  (?  i0)]  om.  (33)  /a106  (179). 
afjLapnav  ov  iroiei]  non  peccat  sail.  boh. 

(nrepfjia ]  pr.  to  Ic  551  (216)  O46  (154). 

aurou]  dei  sahd  :  om.  7a  382  (231). 
a/xapTavecv]  apcapnav  TroiTjaai  /a  158  (395). 
on]  offTis  I&  264  (233). 

10.  iu  toutwJ  This  may  possibly  refer  to  what  has  preceded,  the 

not-doing  or  the  doing  of  sin,  which  are  the  distinguishing 
characteristics  of  the  classes  into  which  the  writer  divides  man¬ 

kind.  But  it  is  more  probable,  and  more  in  accordance  with  the 

writer’s  usual  custom,  that  the  reference  is  to  what  follows,  the 
achievement  of,  or  the  failure  to  achieve,  righteousness  and  love 

(cf.  ii.  3).  For  the  construction,  cf,  the  note  on  i.  4. 

<|>a vtpd]  The  writer  is  striving  to  give  his  readers  a  dis¬ 
tinguishing  test  which  can  be  easily  applied.  It  is,  of  course,  to 
the  judgment  of  men,  not  the  judgment  of  God,  that  the  two 
clues  become  manifest. 

T€Km  rou  SiapoAou]  cf.  Acts  xiii.  10,  vte  8taj3oXov ,  and  Jn.  viii. 

The  teaching  of  this  section  of  the  Epistle  can  hardly  be  under¬ 
stood  without  reference  to  the  8th  chapter  of  the  Gospel,  with 
which  it  is  intimately  connected. 

iras]  There  are  no  exceptions  on  the  ground  of  superior 

knowledge  or  “pneumatic”  nature;  cf.  notes  on  vv.  3,  4. 
kck  6  jxT]  dycrnw]  The  doing  of  righteousness  might  be  too 

vague  and  general  a  test.  The  writer  therefore  narrows  it  down 
to  one  special  form  of  righteousness  which  is  in  fact  the  basis 
of  the  whole,  and  in  the  exercise  of  which  the  false  teachers 

had  apparently  shown  themselves  particularly  lacking.  Cf.  Ro. 

xiii.  9,  €i  ns  erepa  iv  ra>  Aoyw  tovtoj  dvaK€tf>aXaiovTat9  kv  rah 

ayaTnqo-eLS  rov  ttXtjctlov  (rov  a>s  creavrov. 

tov  dSeX^oy  aurou]  The  writer  is  obviously  thinking  of  members 

of  the  Christian  Society,  not  thereby  excluding  the  wider  duty 
on  which  the  Sermon  on  the  Mount  and  the  Parables  insist, 

The  object  of  the  Epistle  is  to  suggest  practical  tests.  They 
must  be  practical  and  such  as  are  easily  applied.  No  statement 
is  made  to  the  effect  that  he  who  confines  his  love  to  his 

Christian  brethren  has  completely  fulfilled  the  law  of  Christ. 

The  writer  has  a  special  object  in  what  he  says,  and  he  writes  in 
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view  of  the  failure  in  this  respect  of  showing  love  to  fellovv- 
Christians,  which  was  conspicuous  in  the  case  of  the  false 

teachers,  in  spite  of  their  claims  to  intellectual  and  spiritual 

superiority.  There  is  nothing  inconsistent  with  the  teaching  of 
the  Christ  in  laying  special  stress  on  the  first  stage  in  obeying  it 
The  experience  of  a  lifetime,  and  especially  of  his  later  years, 

would  seem  to  have  taught  the  writer  the  necessity  of  charity 

beginning  at  home. 

ev  TOVTOJ]  €K  TOVTOV  7a  20of  (83). 

7ras]  pr.  /cat  C*  uid  aeth. 
7 tolojv  dLKaiocrvvTjv  X  A  B  C  K  L  P  al.  omnuid  cat.  harl.  tol.  arm.  cop. 

syr.  aeth.  Did.  Thphyl.  Oec.]  u>v  ducacos  m  vg.  (am.  fu.  demid.Jsah.  syr. 

Or.  Cyp.  Leif.  Aug.  :  ditcaios  uv  7/$6  (>P).  An  interesting  “Western” 
variant,  which  can  hardly  claim  to  be  original.  The  context  requires  the 

practical  test  of  “doing.” 
diKCuocrvvT]v  X  B  L  al.  plu.  Dam.]  pr.  ttju  A  C  K  P  h  al.  fere.20  Dam. 

o  20]  om.  /a  382  (231). 

aurou]  +  ovk  ayaira  top  6v  /a7°  (505). 

11.  The  original  message  of  the  Gospel,  nay,  the  whole 

history  of  God’s  revelation  of  Himself  to  men  from  the  earliest 
times,  is  summed  up  in  the  command  to  exercise  mutual  love. 
He  therefore  who  does  not  love  his  brother  shows  thereby  that 
he  cannot  be  Ik  tov  6eov. 

aunf]  IVa]  The  avTTjj  which  refers  to  what  follows, 

excludes  the  possibility  of  any  “telic”  force  being  retained  by 
iva  here;  cf.  Jn.  xvii.  3,  and  the  close  parallels  in  Jn.  xiii.  34, 

xv.  12;  x  Jn.  iii.  23,  iv.  21,  v.  16.  See  also  1  Jn.  v.  3;  2  Jn.  5, 
6 ;  cf.  note  on  i.  9.  The  declarative,  or  definitive,  use  of  fva 
to  introduce  the  contents  of  a  command,  or  the  like,  is  fully 
established  for  S.  John. 

dyYcXia]  The  message  of  the  Gospel,  of  which  the  law  of  love 
is  the  basis.  The  reading  e7rayyeAia  does  not  suit  the  context, 
and  it  is  obviously  due  to  the  careless  substitution  of  a  commoner 

word.  Except  in  this  passage,  dyyeAia  is  found  only  once  in  the 

N.T.  (1  Jn.  i.  5).  On  the  other  hand,  hrayytkl a  occurs  51  times, 
but  only  once  in  the  Johannine  writings  (1  Jn.  ii.  25). 

tjv  rjKouo-are  cur’  dpx'ijs]  The  law  of  love  was  an  essential  part 
of  the  earliest  presentation  of  the  Gospel.  It  formed  part  of  the 
earliest  teaching  which  the  readers  had  received.  The  contents, 
however,  of  ver.  12  suggest  that  in  the  words  air  apxqs  the 

writer’s  thought  goes  back  to  still  earlier  times.  The  earliest 
stories  of  the  beginnings  of  the  race  bear  witness  to  the  fatal 

consequences  of  disobedience  to  the  law  of  love. 

a77eXia  ABKL  al.  plu.  cat.  Thphyl.  Oeccom  vg.  Aug.]  67ra77eXta 

XCP  27.  29.  40.  66**.  69.  99  ascr  nscr  al.  mu.  harl.  syr.  sahwb  cop.  arm. 
aeth.  Did.  Cyr.  Oectxt  Leif.  :  uerbum  salid. 

iva  ay  air  wixev]  ut  diligatis  boh-ed.  armusc  :  iva  a7a7rare  /»113  (235). 
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12.  The  story  of  Cain  is  the  typical  example  of  the  “want” 
of  brotherly  love.  The  form  of  the  reference  here  is  conditioned 

by  what  the  writer  has  to  say  about  the  hatred  which  Christians 

must  expect  from  the  world.  Men’s  deeds  are  the  natural outcome  of  their  charcater  and  inclinations.  Evil  deeds  are  the 

expression  of  a  character  which  takes  pleasure  in  what  is  evil. 
Righteousness  must  always  provoke  the  hostile  feeling  of  those 
whose  delight  is  in  evil.  And  feelings  must  sooner  or  later 
express  themselves  in  action. 

ou  Ka0ws]  Cf.  2  Co.  viii.  5,  kcu  ov  /ca0a)$  ̂ A,7ricra/X€v  aAAa  lavrous 

eSojKav :  Jn.  xiv.  27,  oi  /caflcos  6  /cooyios  SiSaxriv,  and  especially  Jn. 

vi.  58,  ouros  Icttiv  6  apros  6  cf  oipavov  /caTa/?as,  ov  Ka#co$  e<£ayov 

ol  7rarepes  kcu  antOavov,  where  the  construction  is  irregular,  as 

here.  The  comparison  is  incomplete  in  form.  It  may  be 

paraphrased  “  the  feelings  of  Christians  for  each  other  must  not 
be  like,  rather  they  must  be  the  exact  opposite  of,  those  of  Cain, 
whose  hatred  of  righteousness  led  him  to  the  violent  murder  of 

his  brother.”  Schlatter  aptly  quotes  in  illustration  (p.  149), 

rin  |ji?  ‘b^rb  pga  *6. ns  nraa,  Pes.  Kah.  16.  126a. 
ck  tou  Trowjpou  f)i>]  Every  man  must  draw  his  life  and  power 

from  one  source  or  the  other.  His  deeds  show  to  whom  he 

belongs  and  has  attached  himself.  The  writer  never  denies  the 
individual  freedom  of  choice.  He  only  traces  things  back  to 
what  he  believes  to  be  their  ultimate  spiritual  sources. 

co^a^cy]  The  verb  always  includes  the  idea  of  violence.  In 

the  N.T.  o-^afcw  is  found  only  here  and  in  the  Apocalypse. 
Cf.  Apoc.  vi.  4,  cva  a\.\rj\.ov s  cr<£af ovcw :  9,  ras  if/v\ as  rco v  icrtfxiy- 

fiivoiv  Sia  tov  Xoyov  tov  0eov  :  xviii.  24,  7rdvra)v  rwy  co-^ay/x-cVtov  ctt! 

t^s  yrj s.  It  is  also  used  of  the  Lamb,  and  of  the  “  head  ”  of  the 
beast  (xiii.  3).  In  the  LXX  its  most  frequent  use  is  sacrificial 
(cf.  Gn.  xxii.  10,  of  Isaac;  Ex.  xxix.  11  ;  Lv.  i.  5;  Nu.  xi.  22, 

etc.)  ;  but  see  also  Jg.  xii.  6  (A),  cr^d^ovcrLv  avrovs  extras Sia/?cums 

rov  T opSavov :  I  K.  XV.  33,  etr^afe  S apLOvrjX.  tov  ̂ Ayay  ei/ajTrtov 
K vpcov  :  1  Mac.  i.  2,  /cat  €<r<£afe  /JacrtXas,  etc. 

TtVos]  The  violent  deed  was  only  the  last  expression  of 

that  antipathy  which  righteousness  always  calls  out  in  those 
who  make  evil  the  guiding  principle  of  their  life.  This  view,  that 
the  cause  of  the  murder  of  Abel  is  to  be  found  in  the  character 

of  Cain  as  manifested  in  his  actions,  is  hardly  in  accord  with  the 

narrative  of  Genesis  (iv.  8ff.),  but  it  is  quite  in  keeping  with 
the  suggestions  read  into  that  narrative  by  the  adherents  of 

the  allegorical  method  of  exegesis.  We  may  compare  Philo’s 
treatment  of  the  subject,  who  finds  indications  of  Cain’s  <ju\avTia 
in  the  fact  that  he  only  offered  his  sacrifice  “  after  several  days,” 
and  not  at  once,  with  the  readiness  which  should  distinguish  the 
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service  of  God ;  and  that  he  offered  of  the  fruits,  not  of  the  first- 
fruits.  Cf.  also  He.  xi.  4,  where  the  stress  is  laid  on  the  character 

of  the  sacrifices  offered  (wX^tova  6v<rlav\  rather  than  on  the 

general  character  of  all  the  actions  of  the  two  men. 

tov  (?  i°)  om.  /a3 97ffff  (96)  |  tov ]  pr.  Abal ,  sahd. 
om.  /cat  .  avrov  aeth. 

twos  xaPLV  ̂ a55  (236). 

ov]  pr.  et  sahd. 
a 5e\<pov  aurou]  a f3e\  /a  264  (233). 
Strata]  bona  arm. 

13-16.  The  ground  of  the  world’s  hatred  of  those  who  love, 
and  the  glory  of  love,  which  gives  life,  in  Christ. 

13-15.  Those  who  can  interpret  aright  the  true  meaning  of 
the  story  of  Cain  and  Abel  will  feel  no  surprise  at  the  attitude 
of  the  world  towards  Christians.  It  only  expresses  the  hostility 
which  that  which  is  good  must  always  call  out  in  that  which  is 
evil.  Our  love  for  the  brethren  assures  us  that  we  have  already 

passed  out  of  the  state  of  hatred  and  death,  and  now  abide  in 
that  of  life.  For  life  is  love.  He  who  does  not  love  is  still  in 

the  state  of  death.  Every  one  who  does  not  love  his  brother  is 

a  murderer,  in  the  eyes  of  all  to  whom  the  true  issues  of  things 
are  manifest,  even  though  he  has  so  far  stayed  his  hand  from 

violence.  And  your  common  consciousness  as  men  tells  you 
that  no  murderer  can  have  the  higher  life  in  him  as  a  permanent 

and  abiding  principle  of  action. 

13.  jxy]  OaufjLd^cTc]  cf.  Jn.  iii.  7  (firj  6avfxdorr /s),  where  the  aorist 
emphasizes  the  immediate  feeling  aroused  by  a  particular  thought, 
or  action,  rather  than  the  more  permanent  feeling  called  out 

by  what  is  continuous.  Cf.  also  Jn.  v.  28,  where  the  form  of 
sentence  refers  to  the  continuous  feeling,  not  to  the  momentary 

surprise,  which  the  fact  that  the  hour  was  coming,  when  all  the 
dead  should  hear  the  voice  of  the  Son  of  God,  might  occasion. 

The  construction  with  th£  present  imperative  is  the  usual  con¬ 
struction  in  the  Johannine  writings,  the  aorist  subjunctive  being 

only  used  in  the  passage  quoted  above.  Here  it  is  significant. 
The  hatred  of  the  world  was  an  abiding  attitude,  always  liable 

to  provoke  unchristian  retaliation,  and  always  a  temptation  to  the 

more  “  intelligent  ”  to  neglect  their  duty  to  their  weaker  brethren. 

fj.Tj  ABCcorrKL  al.  pier.  vg.  sah.  cop.  syr.  Leif.  Did.  Thphyl.  Oec.] 

pr.  /cat  K  C*  P  15.  18.  29.  36.  66**.  98.  19 1  cat.*  syr.  am.  aeth. 
ade\(poc  K  ABCD  al.  mu.  cat.  vg.  arm.  Leif.  Did.J  +  M01'  KL  al. 

longe.  plu.  syr.  sah.  cop.  aeth.  (^wp)  Thphyl.  Oec. 

vfx as]  w tas  sah.  /a  1402  (219)  <946  ( 1 54)- 

14.  rivets  oi'Safjiei']  The  appeal  is  to  the  Christian  conscious¬ 
ness,  shared  by  writers  and  readers  alike.  Their  experience  as 
Christians  has  taught  them  that  conscious  life  is  dormant  till 
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it  is  called  out  in  active  love  and  fellowship.  Cf.  Augustine 

( Tract,  v.  io),  “  Nemo  interroget  hominem ;  redeat  unusquisque 
ad  cordem  suum  :  si  ibi  inuenerit  charitatem  fraternam,  securus 

sit  quia  transiit  a  morte  ad  uitam.” 
6  jjLr)  dycmw]  The  statement  is  put  in  its  most  general  form. 

The  state  in  which  love  has  not  been  called  out  into  conscious 

activity  is  a  state  of  death.  Life  is  the  chance  of  learning  how 

love  not  only  “  might  be,”  but  “is.” 
The  addition  of  r ov  dSeA^oV  in  the  Receptus  is  natural  in 

the  light  of  the  preceding  clause  and  of  ver.  16.  But  it 

narrows  down  the  writer’s  meaning  unnecessarily.  In  his  more 
absolute  statements  he  shows  himself  fully  aware  that  the  duty 
of  love  is  absolute,  and  has  a  wider  application  than  the  Christian 

Society,  even  as  the  Christ  is  the  propitation  for  the  whole  world, 
though  in  a  practical  Epistle  he  lays  most  stress  on  what  is 

first  practicable. 

rows  a5e\<pov$]  +  Tjpojv  N  68.  58lect  syr.  sah. 
o  fJLTj  ayaTrwv  X  AB  13.  27.  29.  vg.  sahdb  arm.  Did.  Leif.  Aug.  ]  + top 

a5e\(f>ov  C  K  L  P  al.  pier.  sahw  cop.  syr.  Thphyl.  Oec.  Cassiod.  ( +avrov 
P  al.10  sahw  cop.  syr.  aeth.)  :  rovs  a5e\cf>ovs  15. 

o]*f  5e  7a  256  (24). 

15.  tt&s  6  jxiow  k.t.X.]  Cf-  Aug.  (Tract,  v.  10).  “Non  movet 
manus  ad  occidendum  hominem,  homicida  iam  tenetur  a 

Domino;  uiuit  ille,  et  iste  iam  interfector  iudicatur.”  Hatred 
is  the  moving  cause,  whether  or  not  the  occasion  for  its  final 
display  has  presented  itself  and  been  used.  Cf.  Mt.  v.  23,  24. 

d^pwiroKTo^o?]  Cf.  Jn.  viii.  44,  the  only  other  instance  of 
its  use  in  the  N.T.  It  is,  of  course,  used  here  in  its  literal  sense 
of  actual  murderer,  not  of  the  murderer  of  the  soul. 

oiScrre]  It  is  axiomatic.  Their  natural  consciousness  as  men 
will  tell  them  that  the  higher  life  cannot  be  communicated  as 

a  permanent  possession  to  such  an  one.  The  writer  does  not 
avoid  the  use  of  irony  when  it  suits  his  purpose. 

peVouaat']  Cf.  Jn.  i.  32,  33,  v.  38,  vi.  27;  1  Jn.  ii.  14,  24; 

2  Jn.  2.  The  word  suggests  that  eternal  life  is  both  “a  con¬ 

tinuous  power  and  a  communicated  life.”  Wohlenberg’s  attempt 
to  connect  the  word  /AcVoixrav  with  the  following  verse  (MeVovorav 

ev  touto)  eyvci/cajuev  rrjv  ayai rr]v)  is  ingenious  rather  than  convincing. 
Though  it  is  not  absolutely  necessary  to  the  sense,  its  position 

is  justified  by  the  /xem  of  ver.  14,  and  it  serves  to  heighten  the 
impossibility  of  the  rejected  hypothesis. 

Trds  ou]  The  usual  “  Hebraistic”  expression,  or  at  least 
the  form  of  expression  which  a  Jew  writing  Greek  would 

naturally  adopt.  Cf.  1  Jn.  ii.  19,  21,  etc.;  and  see  Moulton’s 
note,  Grammar  of  New  Testame?it  Greek ,  vol.  i.  p.  245  f.  Such 

phrases  as  iraer/p  show  that  “vernacular  usage” 
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only  needed  to  be  extended  “  under  the  encouragement  of  a 
similar  idiom  in  Hebrew.”  But  so  far  as  the  evidence  goes  it 
would  seem  that  there  has  been  “  extension  ”  in  the  Semitic 
direction.  The  construction  is  not  found  in  the  Gospel. 

aurou]  eaurou  B. 

oidare]  otdafiev  /c114  (335)  sahwb  boh.  :  pr.  ou/c  /a  S505  (69). 

7ras  2 °]  +  o  /bS370  (1149). 
ev  avrcj  B  K  al.  plu.  Thphyl.  Oec.]  ev  eaurw  X  ALCP  al.80. 

aiuviov]  om.  Jc  ll6,  114  (  -  ). 

fievov<Tav]  om.  salld. 

16-18.  Description  of  true  love,  and  exhortation  to  its 

practice.  The  essence  of  love  was  manifested  once  for  all, 
finally  and  completely,  when  the  Christ  gave  His  life  for  men. 
We  know  what  true  love  really  is  in  the  light  of  that  example. 
And  we  cannot  but  recognize  our  obligation  to  follow  it,  if  need 
be  even  to  the  last  sacrifice,  for  our  brethren.  There  is,  however, 

a  simple  test  by  which  we  can  know  at  once  whether  we  are  at 
least  on  the  road  which  leads  to  the  possession  of  true  love.  He 

who  is  unwilling  to  give  of  his  external  possessions,  where  need  is 
obvious  and  well  known  to  him,  has  not  even  begun  to  cherish 
true  love  for  God  in  his  soul.  True  love  proves  itself  in  action. 

It  cannot  stop  short  at  expressions  of  which  the  tongue  is  the 
instrument.  It  must  show  by  actual  deeds  that  the  words  in 

which  it  is  professed  correspond  to  real  feelings  of  the  heart. 
16.  iv  toutw]  The  reference  is  to  what  follows,  according  to 

the  writer’s  usual  custom,  especially  when  a  clause  with  oTt 
follows. 

TYjy  dydiniy]  Absolute.  There  is  no  need  to  supply  a  genitive, 

tov  Xpio-Tov  or  rov  6eov.  The  true  nature  of  love  was  manifested 

in  such  a  way  that  men  could  learn  to  realize  it,  with  abiding 

effects  on  their  character  and  life  (iyvMKafiev). 

Ikciuos]  He  :  neither  writer  nor  readers  feel  the  need  for 
further  definition  by  the  addition  of  a  name.  Cf.  the  notes  on 
w.  3,  4. 

eKeiv'os  U7rep  rj|Awv']  He  for  us :  the  Christ,  the  Son  of  God, 
for  such  as  we  are.  The  contrast  is  heightened  by  the  order  of 

the  words.  There  are  no  depths  of  sacrifice  to  which  true  love 
will  not  stoop. 

Ttjy  '|w)(r)v'  aurou  e0r)K€u]  Neither  of  the  O.T.  phrases,  which 

are  usually  quoted,  ism  6TB3  U'V  and  BfcD  D 'ton  (Is.  liii. 
10),  afford  a  sufficiently  close  parallel  to  suggest  an  interpreta¬ 
tion.  The  additions,  of  ism  in  the  one  case,  and  in  the 

other,  determine  the  exact  sense  of  D^.  The  Rabbinic  phrases 

quoted  by  Schlatter  (on  Jn.  x.  n)  all  have  JDJ.  The  usage  of 
the  Fourth  Gospel  is  a  safer  guide.  Cf.  Jn.  x.  11,  15,  17,  18, 

xiii.  37-38,  xv.  13,  and  also  xiii.  4,  tlOvjo-i  ra  t/xana.  The  latter 
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passage  suggests  the  idea  of  laying  aside,  as  a  garment  is  put  off, 
which  agrees  well  with  the  use  of  the  phrase  in  Jn.  x.  18.  The 
usage  of  TtOevai  in  Jn.  ii.  io,  rov  KaXov  ohov  rtOrjcnv,  can  hardly 
help  us  to  determine  its  meaning  here.  The  phrase  does  not 
occur  again  in  the  Johannine  Books.  The  Latin  translation 

“ dat”  in  Jn.  x.  ii  is,  of  course,  derived  from  the  Western 
variant  StSwo-u/  (k  D).  Elsewhere  the  Vulgate  uses  ponere . 

S  pitta’s  suggestions  ( ZNTW  x.  [1909]  p.  78),  that  the  phrase 
is  used  rightly  in  vv.  11,  15,  in  the  sense  of  risking  or  staking 
his  life  for  the  sheep,  and  taken  up  in  a  different  sense  (of  giving, 

or  laying  down)  in  the  later  interpolation  of  vv.  17,  18,  is  worthy  of 
consideration,  but  it  has  perhaps  been  influenced  by  the  Hebrew 

phrase,  where  the  meaning,  as  has  been  pointed  out,  is  deter¬ 
mined  by  the  added  ism.  If  the  distinction  is  to  be  main¬ 

tained,  the  present  verse  agrees  with  the  “  later  ”  passage. 
■cal  TjjAeis  k.t.X.]  It  is  not  clear  whether  this  clause  is  added 

to  the  first  clause,  e/cctvo?  eOrjKev,  and  governed  by  on,  or  is 
to  be  regarded  as  a  consequence  of  the  example  set  by  the 

Christ.  The  obligation,  which  all  good  men  recognize,  to 
sacrifice  their  lives,  if  need  be,  for  others,  may  be  part  of  the 
means  whereby  we  learn  what  true  love  is.  Such  a  /com)  iwota 
of  good  men  throws  the  clearest  light  on  the  nature  of  love.  But 

the  obligation,  as  felt  by  “  us,”  may  also  be  regarded  as  the 
consequence  of  what  Christ  has  done.  When  once  the  perfect 
example  has  been  set,  the  duty  of  all  disciples  to  follow  it  is 

clear.  Grammatically  the  first  is  preferable.  But  the  use  of  /cat 
in  this  Epistle  is  wide.  The  writer  always  thinks  as  a  Hebrew, 

and  this  is  reflected  in  his  forms  of  expression.  The  second 

interpretation  is  therefore  grammatically  admissible.  And  it  has 
the  advantage  of  far  greater  simplicity  and  directness.  The 
emphatic  rjfjie Is,  moreover,  is  in  favour  of  it. 

eyvuKCL/uLej/]  eyvcjfiev  /c551  (216)  :  ytvuvKopev  7C  114  (335). 
T7]v  ayair7]v]  +  Tov  6eov  52  vg.  (am.  demid.  harl.)  arm-codd.  boh- 

codd.  \  +  ipsins  m  tol.  Vig.  :  +eius ,  Ambrst. 

rr\v  ipvxv)v  avrov  e9y]Kev  virep  ri/uuov  7a  200f  (83). 
VflWP  7a  17b*  502  7b  5*507*  $368 

VI rep  ruv  ade\(pit}v]  post  7a  5457  (209)  /b  5507  (241)  /c  551  (216) K*  200  (922). 

edrjKei/ ]  reOewev  4.  31.  40  :  reOyKev  /a  264*  5505  (233)  :  ponit  ante  ttjv  <pvx . 

avrov  31*. 
u7re/>]  irepi  P. 

rwv  a<)e\(p<j)v']  aX\7]\w  boh.  7C  114  (335) :  -b7]fiiov  7a'101*  7 
Oeivai  ft  A  B  C  P  5-  15*  26.  27.  29.  68]  riOevai  K  L  al.  pier.  Thphyl.  Oec. 

17.  The  practical  test.  Wider  obligations  may  be  acknow¬ 

ledged  with  all  readiness  in  theory,  where  a  more  homely  test 

reveals  the  extent  of  a  man’s  failure.  The  writer  is  always 
enforcing  the  truth  that  philanthropy  begins  at  home.  Cf.  Philo, 
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III.  17,  18.] 

De  Post.  Cam ,  86  (Cohn,  ii.  18),  ri  yap  ot^cAos  Xiyetv  plkv  ra  fiiX- 
TtcrTa,  Stavoctcr^at  §€  /cat  7rparr€tv  ra  atcr^icrra ;  cro</>tcrra)v  ouros  6 

Tp07T0?. 

Toy  pioy  tou  Koa/xou]  Well  paraphrased  in  Augustine’s  version, 
facilitates  mundu  Btos  always  denotes  life  in  its  external  aspects. 

Cf.  ii.  1 6,  rj  aXa^ovla  rov  j3tov :  Mk.  xii.  44  ( =  Lk.  xxi.  4); 
1  Ti.  ii.  2  ;  2  Ti.  ii.  4 ;  and  for  the  verb,  1  P.  iv.  2,  rov  irrlXonrov 
iv  c rapid  j3twcrat  xpovov.  Cf.  also  Ac.  xxvi.  4,  rrjv  fiitocrw  fiov 

€K  vcoTrjTos.  Consequently,  /3 to?  is  rare  in  the  N.T.,  while  £<077 
occurs  more  than  a  hundred  times. 

Ocwpr)]  Behold:  not  merely  cast  a  passing  glance,  but  see, 
long  enough  to  appreciate  and  understand  the  circumstances  of 
the  case.  Cf.  Jn.  xx.  6;  Ac.  iv.  13;  Apoc.  xi.  nf. 

Xpei'ay  exorra]  Cf.  ii.  27;  and  for  the  use  of  the  phrase 
absolutely,  Mk.  ii.  25  ;  Ac.  ii.  45,  iv.  35  ;  Eph.  iv.  28. 

kXciot]]  Cf.  Ps.  lxxvi.  (lxxvii.)  10,  rj  crwi^ec  tovs  obcrtipfiovs 

avrov  iv  rfj  opyfj  a vtov;  cf.  also  Dt.  XV.  7,  iav  yivYjraL  iv  crol 

iv8e 779  .  ovk  a7roo-T€p^€t5  ttjv  /capStav  crov.  The  word  perhaps 
suggests  that  a  barrier  has  to  be  raised  against  the  natural 
human  feelings  which  the  contemplation  of  such  a  case  calls  out. 

Ta  aTrXdyx^a]  Cf.  Pr.  xii.  10,  ra  8c  cr7rAdyxva  to)v  dcrc/3a)V 
avtXtrjpiova.  The  word  is  not  found  in  the  earlier  parts  of  the 

Septuagint,  and  only  in  this  passage  is  it  used  to  translate  D'»rn, 
which  in  the  Psalms  is  paraphrased  by  olKTipfiot  (Ps.  xxiv. 

(xxv.)  6,  and  in  Isaiah  (xlvii.  6)  by  cA cog.  See  Lightfoot’s  note 
on  Ph.  i.  8.  The  classical  distinction  between  o-7rAayxva  and 
evrcpa  (not  in  N.T.)  is  not  to  be  found  in  Hebrew  forms  of 

expression. 
tou  0€ou]  The  context  determines  that  the  genitive  must  be 

objective.  Cf.  v.  3. 

exo\  *x«  ™  ̂ c258  (56)- 

6ewpv}~\  Oeojpei  K  L  29.  40  aDlus  20. 
a  vtov  (?  I0)]  om.  /a  7. 
K\eio"ii]  K\ei cret  L  1 3  al. 

air  a  vtov']  om.  /b$180  (1319). 

ev]  67T  7a70  (505)  /b253{  (2)  A'453  5401  (62). 

18.  T€Kyia]  The  appeal  is  made,  as  usual,  on  the  ground  of 

the  common  spiritual  nature  which  they  all  share. 

iv  epytu  Kal  dXr]0cLa]  The  phrase  is  contrasted  with  Aoyto  and 

yAwcrcrfl.  Practical  love  corresponds  to  inward  truth.  Much 
protestation  is  a  mere  exercise  of  the  tongue. 

Tetcvia  ABCP  al15  cat.  m  am.  syr.  arm.  Clem.  Dam.  Aug. ]  +  ,u<w 
KL  al.  longe.  plur.  vg.  (fn.  demid.  etc.)  syr.  sah.  cop.  aeth.  Thphyl.  Oec. 

ayai rwpey]  ayaTrare  Af  56  (4/). 

Aoyw]  pr.  ev  H  56  (4/)  /a  1W-  264,  65  (40) :  pr.  rw  /a  175*  5('2  (319). 
Hyde]  /cat  N  syr.  aeth. 

7 
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T7j  y\o)aa-7]  ABCKLal.  plu.  Dam.  Thphyl.]  om.  r??  N  P  al.  sat.  mu. 
cat.  arm.  Clem.  Oec. 

ei/]  om.  K  al.  permu.  cat.  Dam.  Oec. 

a\??0eta]  +  quia  sumus  ex  ueritate  sahd. 

19  f.  The  consciousness  that  their  love  for  God  is  true  and 

active,  assures  men  of  their  fellowship  with  God,  that  they  are 

“of  the  truth.”  The  choice  of  phrase  is  determined  by  the 
language  of  ver.  18.  Practically  it  is  equivalent  to  eivai  Iktov 
6eov.  And  the  consciousness  of  this  fellowship  brings  assurance, 

in  spite  of  what  the  conscience  has  to  tell  of  thoughts  and 
deeds  which  mar  its  realization.  Even  before  God,  in  whose 

presence  no  falsehood  can  stand,  the  Christian  can  “still”  his 
heart :  for  the  all-knowing  God  is  greater  than  the  accusing 
conscience.  Knowing  all,  He  knows  that  the  love  is  true,  and 

is  the  determining  element  of  the  character,  notwithstanding  the 
many  failures  which  interrupt  its  complete  realization.  His 
knowledge  is  absolute.  He  can  see  the  whole,  and  He  has 

accepted  the  love  which  is  real  and  active  as  sufficient  ground 
for  admitting  the  man  to  His  fellowship.  Cf.  Jn.  xxi.  17,  7rdvra 

<tv  otSas,  crv  yu'cacr/ceis  on  <jn\(o  ere.  The  accusations  of  conscience 

are  stilled  in  the  presence  of  omniscient  holiness,  which  is  perfect 
love. 

At  first  sight  the  omniscience  of  God  may  seem  a  strange 

ground  for  the  confidence  of  men,  who  are  conscious  of  sins 

that  interrupt  their  fellowship  with  God.  "  If  as  natural  men  we 
shrink  from  allowing  our  neighbours  to  see  into  our  heart,  much 

more  are  we  terrified  at  the  thought  that  the  holy  God  penetrates 

to  the  depth  of  our  hearts  ”  (Rothe).  But  in  the  case  of 
Christians,  who  are  conscious  of  the  relationship  to  God  in  which 

they  stand,  it  is  otherwise.  Their  security  lies  in  the  fact  that 
this  relationship  has  been  established  by  one  who  knows  all  the 
circumstances  of  the  case.  There  is  no  fear  of  alteration  in  the 

light  of  fuller  knowledge. 
But  how  can  such  confidence  be  said  to  be  derived  from  the 

practice  of  love,  in  the  sphere  in  which  it  is  first  possible,  i.e.  in 
love  of  the  brethren  ?  The  answer  is  that  in  such  activities  they 
have  learned  to  know  of  a  love,  other  than  that  based  on  physical 

kinship,  which  is  not  merely  the  “cloak  of  self-seeking  and  the 
more  clearly  its  true  character  is  recognized,  the  more  clearly  it 

is  seen  that  such  love  is  of  the  very  Being  of  God.  So  the  all¬ 

knowing  “were  the  all-loving  too.”  The  surest  ground  of  our 
confidence  is  the  knowledge  that  “our  help  standeth  in  the  name 

of  the  Lord,”  who  is  love. 
Thus  the  general  meaning  of  these  verses  is  fairly  plain. 

They  have  always  been  recognized  as  touching  the  very  heart  of 
the  Christian  faith.  The  exact  interpretation,  however,  of  each 
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clause  is  a  matter  of  considerable  difficulty.  The  meaning  of 

7m' crofiev  is  disputed,  as  also  of  the  first  and  second  on.  The 
difficulties  caused  by  the  sequence  of  two  clauses  introduced  by 
on  have  led  to  the  removal  of  the  second  on  from  some  texts. 

(1)  If  7T€to-o/x€i/  is  taken  in  its  usual  sense  of  “persuade,” 
(a)  the  fact  of  which  we  “persuade  our  heart”  may  be  left 
unstated,  to  be  gathered  from  the  context.  If  so,  we  must 

supply  “  that  we  are  of  the  truth  ”  from  the  preceding  verse. 
This  is  grammatically  unobjectionable,  and  gives  an  adequate 
sense.  Even  though  our  heart  (conscience)  convicts  us  of  sins 

which  separate  us  from  God,  we  can  nevertheless  persuade 
ourselves  that  we  are  really  of  the  truth,  because  God  is  greater 

than  our  hearts,  in  knowledge  and  in  love,  and  has  recognized 

our  position,  in  spite  of,  or  perhaps  we  should  say  in  consequence 
of,  the  fact  that  He  knows  all,  and  so  is  qualified  to  judge. 

(/?)  The  fact  may  be  found  in  the  second  clause,  “  that  God  is 
greater  than  our  heart.”  Against  this  the  objection  is  hardly 
valid  that  the  fact  is  too  obvious  to  be  disputed.  The  question 

is  not  of  the  objective  truth  of  the  fact,  but  of  our  subjective 

apprehension  of  it,  under  circumstances  which  make  its  realiza¬ 
tion  peculiarly  difficult  (lav  KarayLvwcrKrj  k.t.X.).  On  the  other 

hand,  Dr.  Westcott’s  objection  would  seem  to  hold  good,  that 
“  the  consciousness  of  a  sincere  love  of  the  brethren  does  not 
furnish  the  basis  of  the  conviction  of  the  sovereign  greatness  of 

God.”  (y)  If  the  first  suggestion  (a)  is  felt  to  be  unsatisfactory, 
there  is  some  authority  for  the  absolute  use  of  izdOnv  in  the 

sense  of  “still”  assure,  appease,  tranquillize.  Cf.  Mt.  xxviii.  14, 
Kal  lav  aKovcrOfj  tovto  Ittl  tov  fjyepiovos,  fjfxtis  7 rctVo/xcv  Kal  ifias 

afjbtpifjLvovs  7 rot^o-o/xev  (where,  however,  the  reference  may  be  to 

the  contents  of  ver.  13,  the  asserted  theft  of  the  body  by  the 

disciples) ;  2  Mac.  iv.  45,  iTrrjyyelXaTO  xPVfJLaTa  Trpos  to  7T€LcraL 
tov  /3acnXla.  We  can  appease  our  heart,  can  still  the  qualms  of 

conscience,  with  the  knowledge  that  God  who  knows  all  has 
admitted  us  to  His  fellowship  and  love,  a  fact  of  which  we  are 

assured  by  the  active  love  for  others  which  His  love  has  kindled 

in  our  hearts.  This  is  perhaps  the  simplest  interpretation, 

though  as  an  explanation  of  7r€io-o/Aei/  it  is  less  natural  than  (a), 
(2)  The  exact  meaning  of  on  in  each  clause  and  their  mutual 

relations  are  of  less  moment.  The  meanings  “that”  or  “be¬ 
cause  ”  have  to  some  extent  come  under  consideration  in  con¬ 
nection  with  7 rtL0€Lv.  But  the  relation  of  the  first  clause  to  the 

second  is  doubtful,  (a)  The  second  on  may  be  regarded  as 

resumptive,  either  in  the  sense  of  “that,”  or  “because.”  The 
resumptive  is  more  natural  in  the  former  than  in  the  latter  case. 

It  is  possible  in  either  case.  But  the  use  of  the  resumptive  on 
after  so  short  a  clause  is  not  really  natural,  and  is  not  in  accord 
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with  the  style  of  the  writer.  () 3 )  The  first  on  may  be  relative, 

“  Whereinsoever  our  heart  condemns  us,”  the  second  on  being 
taken  in  the  sense  of  either  “that”  or  “because.”  This  inter¬ 
pretation  relieves  the  sentence  of  an  awkward  and  unnecessary 

resumptive  particle,  and  it  may  be  paralleled  by  instances  of  the 
use  of  o  ti  av  in  the  Gospel,  which  are  not  indeed  identical,  but 
are  sufficiently  similar  to  justify  its  adoption  here.  Cf.  Jn.  ii.  5, 

xiv.  13,  xv.  16.  If  we  take  into  consideration  the  author’s  habit 
of  throwing  forward  for  the  sake  of  emphasis  a  word  or  words 
which  stand  outside  the  general  construction  of  his  sentence, 

we  may  feel  justified  in  assuming  that  he  has  here  made  use  of  an 
accusatival  clause  (of  respect)  in  rather  loose  connection  with 
the  rest  of  the  verse.  For  the  use  of  o  n  av  (edy),  cf.  Mk.  vi. 

23  ;  Lk.  x.  35. 
In  what  has  been  said,  it  has,  of  course,  been  assumed  that 

the  omniscience  of  God  is  alleged  as  a  ground  for  confidence 

not  for  fear  (if  our  own  heart  condemn  us,  the  judgment  of 
omniscient  justice  must  be  far  more  severe).  The  opposite  view 

has  been  stoutly  maintained  by  Wohlenberg  in  the  series  of 
articles  referred  to  above  ( Neue  Kirkliche  Zeitschrift ,  1902, 

p.  636!!.),  and  also  by  Findlay  (. Expositor ,  November,  1905). 
Cf.  also  the  comment  of  the  Catena  (Cramer,  viii.  128),  lav , 

tfyrjatv ,  d/xapra)/xev  ov  \av6dvofxev ,  ovSl  8ia<f>€v£6/A€6a*  ct  yap  a/xap- 
rdvovres  rrjv  KapStav  lavrQtv  XaOdiv  (?  ins.  ov)  Suva/xe^a,  aAAa 

WTTOfjieO a  V7TO  rov  crvvetSoTOSy  7rdcra>  /xaAAov  roy  Qtov  7 rparrovrls  n 

twv  cf>avXu)v  (?  fxr])  Svvrj6ibfjL€v  Xadeiv ; 

It  makes  the  connection  between  vv.  19  and  20  almost  im¬ 
possible  to  explain.  It  can  only  be  done  by  interposing  a 
thought  which  is  left  altogether  without  expression  in  the  passage. 

“  We  shall  assure  our  heart — and  we  shall  have  great  need  to  do 
so ;  for  if  our  conscience  condemn  us,  how  much  more  severe 

must  necessarily  be  the  verdict  of  the  omniscient  God  !”  If  this 
is  what  the  writer  meant,  he  has  severely  taxed  the  powers  of 
his  readers  to  follow  his  argument.  And  the  aim  of  the  whole 

passage  is  surely  to  give  assurance,  and  not  to  strike  terror  into 
their  hearts.  There  is  nothing  in  the  passage  to  indicate  that 
vv.  20  and  21  are  intended  to  meet  the  circumstances  of  two 

different  classes  of  people,  the  self-confident  and  the  self¬ 
distrustful. 

In  the  explanation  given  of  this  passage  it  has  been  assumed 
that  lv  tovto)  refers  back  to  the  previous  verse,  which  is  contrary 

to  the  common  usage  of  the  writer,  though  perhaps  not  unparal¬ 
leled.  It  is,  however,  possible  to  find  the  test  of  knowledge, 

and  consequent  assurance,  in  the  sentence  bn  /xci£an/ — 7rdvTa. 

The  thought  of  God’s  power  and  omniscience  may  give  us 
assurance  that  we  are  “of  the  truth.”  We  have  been  accepted 
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by  one  who  knows  all  the  circumstances.  In  view  of  the 

writer’s  usage  there  is  much  to  be  said  for  this  interpretation. 
The  general  meaning  of  the  passage  is  not  affected  by  it. 
Windisch  is  inclined  to  regard  the  passage  as  corrupt,  and 

suggests  that  we  should  read  ov  7r€«ro/A€i/,  and  cut  out  the  clause 
otl  iav  KapSca  as  an  interpolation  based  on  ver.  21.  Thus 

amended,  the  passage  would  certainly  contain  a  warning  to  the 

self-confident,  against  which  no  exception  could  be  taken.  But 
the  best  criticism  on  the  suggestion  is  his  own  next  sentence, 

“Das  beste  ist  freilich  man  bleibt  bei  der  Konstatierung :  der 

Text  is  verderbt.”  The  writer  knows  how  to  use  the  irony  of 
the  commonplace,  but  he  did  not  use  it  here. 

ev  tovtu  A  B  40  chcr  al5  vg.  cop.  syr.  Clem.J  pr.  et  sah.  boh- cod. :  om. 
K  C  K  L  P  al,  longe.  plu.  cat.  syr.  aeth.  Dam.  Thphyl.  Oec.  Aug.  :  a\\  ck 

tovtov  69  ascr 
yvcoaofieda  K  A  B  C  P  6.  7.  15.  18.  22.  27.  29.  33.  36.  40.  66**  68.  69. 

1^7  ascr  iscr  cat.  sah.  cop.  arm.  Clem.  Dam.l  yivcoa Koiiev  K  L  al.  pier.  vg. 

syr.  Thphyl.  Oec.  Aug. 

ea/iev ]  can  7al5S  (395). 

7r eiao/iev]  ir eurufiev  5.  27.  29.  69  ascr  al.  fere.10  Thphyl. 

rrjv  KapSiav ]  A*  B  66**  sah.  boh.  syr.  aeth.  Aug.]  ras  Kapdias  K  A2 
C  K  L  P  al.  fere.  omn.  cat.  vg.  arm.  syr.  Thphyl.  Oec. 

eav ]  av  A  al.  pauc. 

KaTayivuxrKy  tj/jlcjv]  post  tcapdia  /b46£>  (215). 

KarayivcjcrKT]']  KarayivoxTicei  L  1 3.  IOO.  1 06.  1 07*  aP. 
on  20  s  B  C  K  L  al.  plu.  cat.  syr.]  om.  A  13.  33.  34.  63  dscr  (vg. 

sahbw  cop.  arm.  aeth.  Oec.  Aug.  non  exprimunt). 
fie ifav]  fieifrov  K. 

eanv]  om.  2*  252**159  55  (39l)  /b209f  (386)# 
^eos]  icvpios  C. 

tffnav  2°]  om.  arm-ed. 

7r avra]  pr.  ra  7a261-  1 06 •  216  (142). 

21  ff.  If  our  conscience  acquits  us,  the  result  is  a  feeling  of 
joyful  confidence  in  the  sight  of  God,  and  the  consciousness 

that  our  prayers  are  answered,  because  of  our  obedience  and 
willing  service. 

dyaTnrjTOL]  Cf.  ii.  7,  iii-  2,  one  of  the  writer’s  favourite  forms 
of  address,  and  frequent  in  this  second  part  of  the  Epistle,  in 
which  the  main  topic  is  love  (iv.  1,  7,  11). 

iav  k.t.X.]  The  clause  is  most  naturally  interpreted  in  its 

widest  sense,  regarded  neither  as  an  antithesis  to  ver.  20  nor  as 
a  continuation  of  it.  It  includes  all  cases  in  which  the  verdict 

of  the  conscience  is  favourable,  both  those  in  which  there  has 
been  no  condemnation,  and  those  in  which  assurance  has  been 

gained  in  spite  of  the  condemnation  of  the  heart,  from  the 
thought  of  the  greatness  and  omniscience  of  God. 

rj  KapSia  fjd)  KaTayiMoScrKT)]  Contrast  the  order  of  ver.  20.  The 
stress  is  here  laid  on  the  faculty  which  passes  judgment.  The 

writer  follows  his  usual  custom  of  stating  a  principle  absolutely, 
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without  considering  the  modifications  which  become  necessary 

when  it  is  applied  to  the  individual  case.  In  so  far  as  the  con¬ 
science  passes  a  verdict  of  acquittal,  the  results  stated  necessarily 
follow.  And  the  statement  is  made  in  the  most  absolute  form, 

“if  the  heart  do  not  condemn,”  though  fj/JL&v  has  naturally  been 
supplied  in  many  texts,  after  naphta  and  again  after  Karayivwcncfl. 

The  reading  of  B  ( e'x ei  for  e^o/xei/),  which  makes  the  heart  the 
subject  of  the  apodosis  as  well  as  of  the  protasis,  is  interesting. 
The  form  of  ver.  20,  however,  makes  it  improbable  that  this  is 

the  original  text. 

Trappijoaay]  Cf.  ver.  14  and  note.  Boldness  and  confidence 
are  the  ideas  which  the  word  generally  suggests,  while  here  that 

of  freedom  of  intercourse  in  “  speaking  with  God  ”  in  prayer  is 
prominent.  The  phrase  denotes,  of  course,  the  boldness  and 

freedom  from  restraint  with  which  the  children  can  approach 

their  Father  always,  rather  than  the  clear  conscience  and  con¬ 
fidence  with  which  they  can  await  the  verdict  of  the  Judge  on 
the  Last  Day. 

ayai rrjroi]  a5e\<poi  tf. 

eav]  av  A. 

77  Kapdia  A  B  13.  2 7.  30.  66**,  1 13  fu.  Or.  Dam.  Aug.j  +  Tj/xwj'  X  C  K  L 
al.  pier.  cat.  vg.  (am.  demid.  harl.  tol.)  arm.  syr.  sail.  cop.  aeth.  Or.  Dam. 
Thphyl.  Oec.  cat.  Cyp.  Did. 

Hr}]  om.  /“3y7  (96)  /bS20G*  (242). 
KaraytucoaKT)  B  C  68.  Or.]  KaTaywcocKei  A  L  13.  100.  106  al.3scr  al. 

aliq.  Dam.  X  AKL  al.  pier.  cat.  vg.  sah.  cop.  syr.  arm.  aeth.  Or. 
Dam.  Did. 

exo/iev]  exwev  13  al.  pauc.  Dam.  :  ex«  B  29. 

22.  The  second  result  of  the  favourable  verdict.  All  re¬ 

quests  are  granted  which  can  be  put  forward  in  the  freedom 
of  intercourse  which  has  been  described.  For  the  conditions 

which  make  it  possible  are  obedience  to  the  Divine  commands, 

and  willing  and  active  serving  in  doing  whatever  is  known  to  be 
according  to  His  will.  Every  true  prayer  is  the  expression  of 
the  desire  to  obey  and  to  do  the  will  in  those  matters  with  which 

the  request  is  concerned.  We  may  compare  the  noble  Jewish 

saying,  “  Do  His  Will  as  if  it  were  thine,  that  He  may  do  thy 
will  as  if  it  were  His.” 

The  two  clauses  express  the  two  duties  of  obedience  and 

willing  service.  True  obedience  to  the  Will  of  God  must  become 

spontaneous  before  it  is  made  perfect. 

t&  dpcon-d]  The  particular  things  which  are  pleasing  in  His 
sight,  in  the  circumstances  with  reference  to  which  the  prayer 

is  offered.  Cf.  Jn.  viii.  29,  ovk  a<f>r)K€v  p,e  p.ovov ,  on  iyi)  ra  dpecrra 
a vt<$  7tol(a)  7 ravTore,  the  only  other  instance  of  the  use  of  ra 

dpccrrd  in  the  New  Testament  (apecn-oj/,  Ac.  xii.  3,  vi.  2).  Cf. 
the  Pauline  cvctpecrro?,  Eph.  V.  10,  Sofap.d£ovr€9  tl  Icttiv  eidpecrrov 
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rw  KVptip  :  Col.  iii.  20,  tovto  yap  evaptarov  iartv  Iv  KvpLto .  Cf. 

He.  xiii.  21,  7roitt>v  ev  rjpuv  to  eiapecrrov  evwTrtov  airoS  Sta  ’Ir^crov 
XptcrroG. 

For  the  general  teaching  of  this  verse  on  the  subject  of 

prayer,  cf.  Mk.  xi.  24,  Sia  tovto  Xiyw  v/uv,  mvra  oaa  7 rpoaavxeo-de 
Kal  alreiade,  Trtcrre^ere  oti  iXafiere,  Kal  ecrrat  vplv\  Jn.  xiv.  12,  13, 

xvi.  23,  ix.  31.  The  most  interesting  parallel  is  to  be  found  in 

Job  xxii.  23-27,  of  which  the  present  verse  may  contain  re¬ 
miniscences,  as  Holtzmann  suggests;  cf.  especially  ver.  26 f.  eira 

7rappr](nacrdrj(Trj  ivavrtov  Kuptov,  ava/3A.e^as  €ts  rov  ovpavov  IXapws. 

€v£api€vov  Si  crou  7rpos  avrov  ctcraKoucrcrat  crou,  Secret  Si  0*0 1  a7ro- 
Sowu  ras  eix®5, 

0  eay]  ort  ay  Tf500  (45). 

eay]  ay  B  31.  42.  105  ascr  Dam. 
tUT(j}{iev  A  B  C  K  L  al.  omnuid]  aiTw/xeOa  N  Or.  :  at T7)<rop.ev  7a  173*  $454  (156). 
\afjt,j3avofAev]  accipiemus  vg.  boh.  arm-codd.  sah.  syr.  Cyp.  Leif, 

air]  N  A  B  C  5.  13.  27.  29.  33.  34.  68.  69.  137  ascr  8Pe  Dam.]  rap  K  L 
al.  pier.  cat.  Or.  Dam.  Thphyl.  Oec. 

TTjpovfiev  B  C  L  al.  plu.  Dam.]  TTjpco/xep  A  K  40.  98  al.4. 

23,  24.  Transition  to  the  other  command  (of  right  belief),  the 

fulfilment  of  which  is  also  a  sign  that  our  religious  standing  is 
right.  These  two  verses  are  clearly  transitional,  and  serve  to 
emphasize  what  is  essential  in  the  matter  of  obedience  to  His 
commands,  and  so  to  lead  the  way  to  the  second  statement  of  the 

Christological  thesis,  the  necessity  of  a  true  confession  and  right 

belief.  The  commandments  are  summed  up  in  the  One  Com¬ 
mand,  of  belief  and  love.  The  following  of  the  Christ,  shown 
most  clearly  and  characteristically  in  active  love  of  men,  is  the 
essential  condition  of  fellowship.  And  this  fellowship  is  mutual. 
We  abide  in  Him.  He  abides  in  us.  The  human  side  and  the 

Divine  are  both  essential  parts  of  the  Christian  standing.  Real 
fellowship  issues  in  obedience.  He  who  abides  in  Him  keeps 
His  commandments,  not  as  a  series  of  literal  precepts,  but  as  a 

life-giving  principle  (r^peiv,  as  contrasted  with  <j>v\acrcreiv).  And 
we  are  assured  of  the  reality  of  the  fellowship  by  the  presence  of 

the  Spirit  which  He  has  given  us.  In  these  transitional  verses 

three  new  points  are  introduced:  (1)  The  mention  of  Trto-TeJav, 
here  for  the  first  time  used  in  the  Epistle.  (2)  The  emphasis  on 
the  Divine  side  of  the  fellowship,  avros  iv  rjpuv.  (3)  The  mention 
of  the  Spirit. 

(1)  The  introduction  of  the  idea  of  “believing”  is  as  abrupt 
here  as  it  is  in  the  partly  parallel  passage  in  the  Gospel,  vi.  29, 
tovto  icrTi  to  epyov  tot)  Qeov  iva  7rLarevy]T€  eis  ov  dTricrTetXev  e/ceivo s, 

where  the  emphasis  is  on  personal  trust  and  devotion  (jncrTeveiv 

ets),  rather  than  on  conviction  as  to  the  truth  of  certain  facts 

about  the  object  of  ttlcttzxhuv  (ttlctt.  c.  dat.).  The  reason  of  this 
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difference  of  stress  is  clear.  Thus  far  in  the  Epistle,  emphasis  has 
been  laid  on  the  necessity  of  obedience  to  the  commands  of  the 

Christ,  especially  to  the  law  of  love.  The  following  of  the  Christ 
has  been  shown  to  be  the  necessary  expression  of  Christian  life, 

without  which  it  is  a  “lie”  to  claim  that  the  life  is  that  of  a 
Christian.  But  He  must  be  followed  because  of  what  He  is . 

Conviction,  therefore,  as  to  what  He  is  must  necessarily  precede 
obedience  to  what  He  commands.  No  other  peasant  of  Galilee 

has  the  right  to  command  the  allegiance  of  men.  The  writer  is 
anxious  to  remind  his  readers  of  this,  since  the  preceding 
meditations,  which  deal  rather  with  practical  issues,  might  tend 
to  obscure  its  importance. 

(2)  The  transitional  verses,  which  helped  to  introduce  the 
section  of  the  Epistle  here  brought  to  its  close,  emphasized  the 
human  side  of  the  fellowship  of  Christians  with  God  (ii.  28,  yacvcrc 

lv  a vtS).  But  the  Divine  side  is  essential,  and  on  this  the  writer 

proceeds  to  lay  stress  in  the  following  chapter.  In  the  second 
part  of  ver.  24  this  is  made  clear,  yivwoTco/xev  on  fxlveL  lv  fjiuv. 

“Fellowship  with  God,  and  consciousness  of  it,  rest  upon  the 
acknowledgment  and  appropriation  of  a  divine  act  and  of  the 

divine  nature  of  love  ”  (Haupt). 

(3)  Christians  are  conscious  that  God  “abides  in  them” 
because  they  are  conscious  of  the  presence  of  the  Spirit  which 

God  has  given  them.  The  repetition  of  this  statement  in  iv.  13 
shows  that  the  words  must  be  taken  in  this  sense  here.  The 

thought  is  developed  in  the  next  section  of  the  Epistle.  God 

has  really  given  His  Spirit  to  men,  though  all  spiritual  influences 
to  which  men  feel  themselves  to  be  subject  are  not  the  work  of 

God's  Spirit.  Men  must  distinguish  between  the  true  and  the 
false. 

23.  aurr)]  points  forward  according  to  the  writer’s  usual 
custom.  Cf.  note  on  i.  5. 

ivo.  mCTT€u<rw]ji€V']  The  lv  a  is  definitive,  as  elsewhere  in  the 
Epistles  and  Gospel  where  it  is  preceded  by  a vrrj.  The  aorist 

is  probably  the  true  text.  As  contrasted  with  the  present  ttkxt- 
€vo)fjL€vy  which  was  not  unnaturally  substituted  for  it,  it  lays  stress, 

not  on  the  initial  act  of  faith  (this  is  only  one  of  the  uses  of  the 

aorist,  and  not  the  most  frequent),  but  on  the  whole  process 
conceived  as  an  unity.  The  conviction  is  regarded  as  one  fact, 
not  as  a  continuous  process  continuously  exercising  its  influence 
on  men.  The  aorist  emphasizes  the  single  fact,  without  in  any 

way  suggesting  the  length  of  time  occupied  in  its  manifestation. 
It  can  quite  naturally  sum  up  the  action,  or  actions,  of  a  period 

or  of  a  lifetime,  which  it  regards  as  “one  act  at  once.” 
t<3  01/ojjuxTi]  The  construction  (c.  dat.)  expresses  conviction  of 

the  truth  of  a  statement  rather  than  devotion  to  a  person  (cZ$ 
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c.  acc.).  The  expression,  therefore,  denotes  conviction  that  Christ 

really  is  that  which  His  name  implies  Him  to  be.  It  would,  of 
course,  be  a  serious  misstatement  of  the  facts  to  state  that  this  is 

all,  or  the  chief  part,  of  what  the  writer  means  by  7 rurreveiv.  Cf. 

Scott,  The  Fourth  Gospel ,  p.  267,  “It  is  evident,  even  to  a  super¬ 

ficial  reader,  that  the  1  believing  5  so  constantly  insisted  on  by 
John  is  something  much  narrower  and  poorer  than  the  Pauline 

‘faith.5  It  implies  not  so  much  an  inward  disposition  of  trust 

and  obedience,  as  the  acceptance  of  a  given  dogma.  To  1  believe 5 
is  to  grant  the  hypothesis  that  Jesus  was  indeed  the  Christ,  the 

Son  of  God,55 — a  very  misleading  statement,  somewhat  modified, 
however,  by  the  succeeding  paragraphs.  But  by  using  this 
particular  construction  (c.  dat .)  the  writer  does  in  certain  cases 

emphasize  this  particular  meaning.  When  he  defines  the  “work 
of  God55  in  Jn.  vi.  29,  he  is  careful  to  use  a  different  expression 
(u/a  7TL(JTevr}Te  ets  ov  aTrlcrTtikev). 

rou  uloG  aurou  ’ItjctoG  XpurroG]  “  A  compressed  creed,55  the 
complete  revelation  of  the  Father,  the  man  who  lived  on  earth  a 

true  human  life,  the  promised  Messiah  who  fulfilled  the  expecta¬ 
tions  of  Jews  and  of  all  men.  Cf.  Jn.  xx.  31.  It  is  only  in  living 
out  the  commands  of  such  an  one  that  men  can  realize  the  fulness 
of  their  nature. 

kou  dyaTrwjxei']  All  His  commands  are  summed  up  in  the  one 
command  to  love,  obedience  to  which  must  begin  with  those 
closest  to  hand. 

■caG&s  e'SwKey]  The  new  command  was  to  love  according  to  a 
new  standard,  /ca#u>s  rjyaTrycra  vpas,  Jn.  xiii.  34.  The  references 

to  the  discourses  of  the  Upper  Chamber  are  very  obvious  through¬ 
out  these  verses. 

TVLGTewuiAev  BKL  al.  pier.  cat.  Oec.]  TVLGTevo)jxev  X  AC  al.25  fere. 
{-GOjiev  99.  100)  Thphyl. 
tw  Xpiarov  B  C  K  L  al.  pier.  vg.  etc.]  rw  ov.  a vrov  tO  x&  A  43 

(uid.) :  to)  vio)  avrov  iv  x**>  3-  13-  15.  18.  2 6.  37.  67.  81  dscr  al.  pauc.  aeth. 

TO)  OVOjlCLTl ]  61$  TO  OVOfXa  5.  58leCt. 

irjaov]  pr.  tov  kv  7a65  (317)- 
e5uwc«/]  post  €vto\t)p  7a  70f  (505)  /b  472  (312). 

evToXrfv']  post  r\(uv  /a  170*  254  (303)  /b  fi20t»  (242)  /c174  (252). 
77/*^  N  AB  C  al.  mu.  cat.  vg.  etc.  Thphyl.  Oec-cod.  Leif.]  om.  KLh 

al.  fere/;o  Oec.  ed. 

24.  Ka!  6  TTjpwv  k.t.X.]  Cf.  Jn.  xiv.  10,  etc.,  and  the  latter  part 
of  xvii.  The  chief  point  in  dispute  in  this  verse  is  the  reference 

of  the  pronouns.  At  first  sight  the  reference  to  Christ’s  com¬ 
mand  in  ver.  23  would  suggest  that  in  this  verse  avrov,  etc.,  must 
be  referred  to  Christ.  But  in  ver.  22  the  ivroX at  are  spoken  of 

as  God’s  commands,  and  the  avrov  of  ver.  23  must  refer  to  God 
(roG  vlov  avrov).  It  is  therefore  more  natural  to  interpret  them  in 

the  same  way  in  this  verse.  Cf.  iv.  13,  where  the  reference  must 
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be  to  God.  It  is  true  that  in  the  Last  Discourses  /xcVeu/  is 

generally  connected  with  Christ,  but  cf.  xvii.  21,  tva  avrol  iv  17/xu/ 
5c Tiv.  It  is  in  Christ  that  fellowship  with  God  is  realized. 

T^pet^]  Cf.  the  note  on  ii.  4. 
auros  iv  aurw]  See  the  note  above  (2).  The  divine  side  of 

the  relation  is  brought  out  in  ch.  iv. 

iv  touto)]  Either  (1)  iv  r<3  rrjpetv  ras  evroXas  avrov,  in  the  fact  of 

our  obedience  to  His  commands  we  realize  His  fellowship  with 

us,  or  (2)  Ik  tov  irvev/jLaTos,  the  gift  of  the  Spirit,  of  which  we  are 
conscious,  assures  us  of  the  fact  of  fellowship.  The  repetition  of 
the  verse,  in  a  slightly  altered  form,  in  iv.  13  makes  it  almost 
necessary  to  interpret  the  phrase  thus. 

ou]  An  ordinary  instance  of  attraction.  The  genitive  is  not 

partitive.  With  the  partitive  genitive  S.  John  commonly  has  Ik  : 

2  Jn.4;  Jti.  i.  24,  vii.  40,  etc. 
cScukck]  emphasizes  the  fact.  In  iv.  13  the  permanent  effects 

of  the  gift  are  brought  into  prominence. 

kcu  30  Nc  A  B  C  Iv  L  al.  pier.  vg.  syr.  cop.  rell.]  om.  X*  18.  38.  80.  95* *. 
137  cscr  al. 2  scr  sah.  Aug. 

€V  TOVTUf]  €K  TOVTOV  /c  I  I4  (335)- 

ev  7 yiiv  (level  /a$180  (1319)  /e551  (216). 

r\(iiv  20  ABCL  al.  pier.  cat.  fu.  Bas.J  post  edutcev  K  K  22.  25.  31.  34. 

38.  42.  57.  68.  69.  80.  137  ascr  alPlusi0  vg.  (am.  demid.  harl.  tol.)  sah. 
cap.  syr.  arm.  Ath.  Cyr.  Thphyl.  Oec.  Aug. 

II.  iv.  1-6.  The  Christological  thesis.  The  Spirit  which  is 
of  God  recognizes  Jesus  as  the  Christ  come  in  flesh. 

1.  iv.  1-3.  Content  of  the  Confession. 

iv.  1-3.  In  accordance  with  his  usual  custom,  the  writer 
finds  a  transition  to  a  new  section  in  the  repetition  of  the  last 

prominent  idea.  The  gift  of  the  Spirit  ensures  to  them  know¬ 
ledge.  But  all  spiritual  activities  of  the  time  could  not  be 

traced  back  to  the  Spirit  of  God  as  their  source.  The  sugges¬ 
tions  of  every  spirit  could  not  be  accepted  as  true.  As  at 
Corinth  in  the  days  of  S.  Paul,  spiritual  phenomena  must  be 

tested.  And  the  reader's  experience  supplied  them  with  a 
test  by  which  they  could  know  whether  the  spirits  were  of  God 
or  not.  The  surest  criterion  was  the  confession  of  the  Incarna¬ 
tion,  or  rather  of  the  Incarnate  Christ.  Those  who  saw  in 

Jesus  of  Nazareth  as  He  appeared  on  earth  in  fleshly  form  the 
complete  revelation  of  the  Father,  were  of  God.  Those  who 
refused  to  confess  Jesus  were  not  of  God.  Such  a  refusal  was 
the  peculiar  characteristic  of  Antichrist,  whose  coming  they  had 
been  taught  to  expect,  and  whose  working  they  could  already 

perceive. 
1.  dyaTrirjTOL]  Cf.  ii.  7,  etc.  The  writer  appeals  to  the 

common  bond  of  love  which  unites  them  all,  in  order  to  call 
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out  their  best  efforts  for  the  common  good.  This  address  now 

becomes  frequent  (1,  7,  11),  the  main  topic  being  love. 

[xr]  Tram,  Tryeufxari  moTeuere]  Cf.  Didache,  xi.  8,  ov  77-a?  Se  6 

XaXtoj/  iv  7rv€VfiaTL  irpo^rp-iq^  eo-riV,  aXX  lav  €XV  rp07rov? 
K vpcov.  a7ro  ovv  tcov  rpo7ro)v  yvcacrOrjcreTai  6  ij/evSo7rpO(f)rjT7 Kal  6 

7rpo(fnjrrjq.  All  spirit-inspired  utterances  are  not  to  be  accepted 

as  necessarily  true.  ILo-reueu/  with  the  dative  always  means  to 
accept  as  true,  to  believe  in  the  truth  of  statements  made  by 

any  one.  Cf.  Jn.  viii.  31,  7 rpo?  rou?  7re7noTet> /coras  aira)  ’IouSaiou?. 
aXXa  SoKtfxa^eTe]  Cf.  1  Co.  xii.  10,  aAXto  Se  Sia/cpuxeis  7n/eu/xdrcoj', 

where  the  “  discerning  of  spirits”  is  one  of  the  recognized  kinds 
of  xaptV/x ara.  In  the  earlier  generations  the  spiritual  phenomena 
which  accompanied  the  growth  of  Christianity  were  a  cause  of 
grave  anxiety  to  all  Christian  leaders.  It  needed  a  special 
grace  to  distinguish  between  the  true  and  the  false.  They 
might  be  delusions  or  impostures ;  if  real,  they  might  be  evil. 

Cf.  I  Th.  V.  19— 21,  to  7rvevp.a  py  crfievvv re’  Trpo^rda^  p7) 
l^ovOcvclre'  iravra  Se  So/a/xa£ere.  It  would  generally  have  been 
far  easier  to  say,  with  the  ISiwTrjs  of  Corinth,  /xau/e<x0e.  The 

difficulty,  which  culminated  in  Montanism,  is  of  periodic  re¬ 
currence.  But  the  writer  reminds  his  hearers  that  the  grace  of 

discernment  was  part  of  the  Christian  endowment,  if  Christians 

were  willing  to  use  the  x^Picrl^a  which  they  possessed.  Compare 

the  passage  quoted  above  from  the  Didache  ;  and,  for  the  danger 
of  yielding  to  the  opposite  temptation,  compare  the  preceding 

sentences  (xi.  7),  Kal  7ravra  irpo^rjT'qv  XaXovvra  Iv  7n/eu/xari  ov 
7T€Lpdcr€T€  ouSe  Sia/cpu'erre *  7racra  yd p  apaprla  dc/je^o-ercu,  avrrj 

Se  rj  dpaprla  ovk  afadTjcrtT at.  Compare  also  xii.  X,  7 rd<?  Se  o 
epxo/xei/o?  eV  ovopaTt  K vpcov  Sex^rW  e7reira  Se  So/a/xacrarres 

avrov  yvwcrecrOt'  crvveaiv  yap  e£ere  Se^tav  Kal  aptcrrepav.  The 
plurals  here  cannot  refer  to  an  individual  official. 

on  ttoXXoi  k.t.X.]  The  clause  explains  the  necessity  for  the 
testing.  The  spirit  of  evil  has  sent  forth  his  messengers  into  the 
world,  and  their  activity  is  well  known. 

l|/eu8o7Tpo4>Y]T(H]  Cf.  Mt.  vii.  15,  TrpOCTCX^TC  (X7 TO  TWV  l^evSo- 

7rpo<f)rp-<dv .  Did.  xi.  6. 

e£eXiqXu South']  Contrast  the  tense  of  ii.  19,  where  the  definite 
fact  of  their  separation  from  the  Body  of  the  Faithful  is  stated. 
Here  the  thought  is  of  their  sending  forth  by  the  Spirit  who 
inspires  them,  and  of  the  effect  of  their  mission  in  the  world. 

Here  6  *007x09  is  used  in  its  natural  sense  of  the  world  of  men, 
and  is  not  specially  contrasted  with  the  Christian  Body. 

Trio-reverc]  Tn<XT€vr}Te  3 1  al.2scr 

ra  iruevfiara']  pr.  iravra  I\\  irav  Ti>a  (St'). 
too]  om.  /a 
eo-riv]  eiaw  lh  S507  (241). 
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2.  V  toutw]  refers  to  what  follows,  according  to  the 

customary  usage  of  this  Epistle. 

Y^wo-KeTe]  The  word  may  be  taken  either  as  imperative  or 
indicative.  At  first  sight  the  use  of  the  imperative  in  ver.  i 
would  seem  conclusive  as  to  the  interpretation  of  this  verse. 

But  an  appeal  to  his  readers’  knowledge  and  experience  is  more 
in  accordance  with  the  writer’s  method.  The  aim  of  the  whole 
Epistle  is  to  remind  them  of  what  they  already  possess,  and  to 

base  on  it  an  appeal  to  them  to  make  use  of  that  which  they 
have.  In  the  Christian  faith,  as  it  has  been  taught  to  them 

from  the  beginning,  they  have  adequate  provision  against  the 
dangers  to  which  they  now  find  themselves  exposed.  All  that 
is  needed  is  that  they  should  use  what  they  already  possess. 
They  must  trust  the  powers  with  which  the  Christ  has  endowed 
them.  Cf.  ii.  29.  Nowhere  in  the  Epistle  does  the  imperative 
follow  iv  tovtu:  ii.  3,  5,  iii.  16,  19,  24,  iv.  13,  v.  2. 

The  reading  ynw/cercu,  which  has  passed  into  the  Vulgate 
(i cognoscitur ),  is  an  obvious  corruption,  the  interchange  of 

ai  and  e  being  perhaps  the  commonest  itacism  in  Greek  manu¬ 
scripts.  The  direct  appeal  to  his  readers  is  far  more  congruous 

with  the  author’s  style,  and  suits  the  context  better. 
to  weujjLa  tou  0eou]  Here  only  in  the  Johannine  books.  Cf. 

ver.  13,  iicTov  TrvevjjLaTos  a vtov.  The  vacillation  between  singular 
and  plural,  and  the  various  genitives  connected  with  7rvevpay  may 
perhaps  serve  as  indications  that  the  doctrine  of  the  Spirit  is 

not  yet  clearly  defined  in  precise  terms. 
ojxoXoyei]  The  verb  is  used  in  the  Johannine  books  with  the 

following  constructions:  (1)  absolutely,  cf.  Jn.  i.  20,  xii.  42; 

(2)  with  on,  cf.  1  Jn.  iv.  15  ;  (3)  with  the  single  accusative,  cf. 

1  Jn.  i.  9  (ras  apapnas),  ii.  23  (tov  vlov ),  iv.  3  (’Irjaovv)  ;  (4)  with 
the  double  accusative,  cf.  Jn.  ix.  22,  iav  ns  a vtov  opoXoytfoy 

XptcTTov .  The  construction  of  2  Jn.  7,  ol  prj  opoXoyovvTts  T^o-oiV 
XpurTov  ip\opevov  iv  aapKL,  is  parallel  to  this  verse,  and  equally 

obscure.  Three  constructions  are  possible  here.  (1)  ’I^croSv 
Xplotov  may  be  the  object  and  iXrjXvOoTa  iv  crap/a  the  predicate. 

The  confession  of  Jesus  Christ  as  one  who  has  come  in  the 

flesh  is  the  test  proposed.  We  may  perhaps  compare  S.  Paul’s 

test  in  1  Co.  xii.  3,  ovSels  Svvarai  threw  Kvptos  * Irjcrovs  el  prj  iv 
irvevpan  dyto>.  In  favour  of  this  construction  is  the  natural 

connection  which  it  gives  of  ’lycrovv  Xpcarov ,  which  can  hardly 
be  separated  unless  the  context  clearly  suggests  their  separation. 

(2)  The  form  of  ver.  3,  according  to  the  true  text,  is  in  favour 

of  regarding  ’I^o-oSv  as  object  and  the  rest  of  the  words  as 
predicate.  The  error  which  the  writer  condemns  seems  to 
have  been  the  rejection  of  the  identity  of  the  historical  man 

Jesus  with  the  pre-existent  Christ,  truly  incarnate  in  His  man- 
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hood,  in  favour  of  the  view  that  some  higher  power,  as  the 
Aeon  Christ,  descended  upon  the  man  Jesus  at  the  Baptism, 
and  left  him  before  the  Passion.  There  is  nothing  in  the 

Epistle  which  compels  us  to  suppose  that  the  author  is  combat¬ 
ing  pure  Docetism,  though,  of  course,  such  teaching  would  be 
excluded  by  the  phrases  used  in  these  verses,  in  whatever  way 
they  are  interpreted.  The  construction  of  Jn.  ix.  22  may 

perhaps  be  urged  as  supporting  this  interpretation.  And  it 
probably  emphasizes  most  clearly  the  view  on  which  the  writer 
wishes  to  lay  stress.  It  is  the  denial  of  Jesus  as  the  incarnate 
Christ  which  he  regards  as  the  source  of  all  error,  as  the  true 

text  of  ver.  3  (/xi)  o/xoAoyct  T rjaovv)  shows.  But  so  far  as 
grammar  and  syntax  are  concerned  this  separation  of  T rjvovv 

from  Xpto-roV,  without  anything  in  the  context  to  necessitate  it, 
or  even  to  suggest  it,  is  difficult.  (3)  The  simplest  construction 

is,  therefore,  that  in  which  the  whole  phrase  is  regarded  as  con¬ 
nected.  The  confession  needed  is  of  one  who  is  Jesus  Christ 
incarnate,  a  man  who  lived  on  earth  a  true  human  life  under 

the  normal  conditions  of  humanity,  and  who  is  also  the  pre¬ 

existent  Christ  who  manifested  God's  glory  in  this  form.  And 
the  true  text  of  ver.  3  favours  this  construction,  if  it  is  not 

regarded  as  too  awkward. 
But  whichever  construction  be  adopted,  the  confession 

demanded  is  not  of  the  truth  of  certain  propositions  about  a 

certain  person,  but  the  confession  of  a  Person,  of  whom  certain 
propositions  are  true,  who  is  possessed  of  the  nature  and 
qualities  which  they  define.  It  is  a  confession  not  of  the  fact 
of  the  Incarnation,  but  of  the  Incarnate  Christ. 

iv  aapKL  eXrjXuOora]  The  phrase  describes  the  method  rather 

than  the  fact.  The  revelation  of  God  was  made  to  men  by  the 

Son  of  God  appearing  in  human  form  and  living  a  human  life. 
It  was  given  in  a  form  which  made  it  comprehensible  to  men, 
and  its  effects  were  abiding  (iXrjXvOoTa).  Its  whole  validity 
depended  on  the  Revealer  being  true  man,  who  could  speak  to 
men  as  one  of  themselves.  The  guarantee  for  its  completeness 
and  its  intelligibility  was  destroyed  if  the  Revealer  and  the  man 
were  not  one  and  the  same.  And  the  confession  involved 

allegiance  to  the  Person  of  the  Revealer;  without  that  men 
could  not  make  the  revelation  their  own.  No?i  so7iando ,  sed 
ctmando  (Bede). 

The  reading  iXrjXvOivai  which  is  found  in  some  important 
authorities  is  a  natural  correction  of  a  difficult  and  somewhat 

awkward  phrase.  When  Polycarp  uses  the  passage  be  not 
unnaturally  substitutes  the  infinitive  for  the  participle. 

(Polycarp,  ad  Philipp .  vi.  3  f.,  an rc^o/xevot  tcov  cr/cai/Sa Awv  /cat 

^€vSaScX<^tav  /cat  rtov  iv  viroKpioru  cfatpovTwv  to  oVo/xa  tov  /cuptoi’, 
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omvcs  d7T07r\avajcrt  Kevovs  avOpanrovs.  lias  yap  os  av  /X77  opioXoyf} 

’Iyjo-ovv  Xpurrov  iv  crap/d  iXrjXvffiva 1,  avrL^piCTTo^  icrnv).  But  it 
misses  the  point.  True  confession  is  allegiance  to  a  Person  and 
not  acceptance  of  a  doctrinal  statement.  Only  the  spirits  which 

inspire  men  to  make  such  a  confession  are  “  of  God.” 

TOUTOj]  +  OVV  1°  258  (56). 

ytisuo-Kere  Xc  A  B  C  L  al.  sat.  mu.  sah.  syrp  aethutr  Ir.  Leif.]  ytvuGKe- 
rcu  K  al.  fere.50  vg.  syrsch  Cyr.  Thphyl.  Did.  Aug.  :  yivuvKopev  X*  9.  14* 
69  ascr  arm.  cognoscemus  boh-ed.  :  cognoscetis  boh-codd. 

deov  i°]-\-et  spiritum  err  or  is  sah. 

0  1° — 7rv€vpa  2°]  om.  /a  8457'119  (209). 
Itjctovv  Xpicrrov']  Xpirov  I rjo-ovv  C  arm-codd. 
eXrjXvdoTa  X  A  C  K  L  etc.]  eXrjXvOevcu  B  99.  Cf.  Polycarp  (?  ver.  3) 

Thdrt.  vg.  Ir.  Cyp.  Or.  Leif.  Did. 

3.  The  simple  accusative  rov  ’L/o-ouv  is  undoubtedly  the  true 
text.  The  variants  T^o-ouv  Xpurrov,  Kvpiov,  iXrjXvdora  iv  o*ap/d 
are  natural  attempts  to  expand  an  abrupt  phrase  from  the  pre¬ 
ceding  verse.  The  interesting  variant  Xvei  which  is  presupposed 
in  several  Patristic  passages  must  be  discussed  separately.  It  is 
not  the  only  instance  of  an  explanatory  gloss  which  has  influenced 
the  text  of  this  Epistle. 

The  shorter  text  emphasizes  clearly  the  personal  character  of 
the  confession  (see  the  notes  on  the  preceding  verse).  And  it 

lays  the  right  stress  on  the  danger  which  threatened  the  readers 
of  listening  to  those  who  undervalued  the  importance  of  the 
human  life  and  personality  of  Jesus  of  Nazareth. 

toutoJ  The  denial  of  Jesus. 

to  tou  <xyTi»xp lcttou]  Either  the  Spirit  which  comes  from  Anti¬ 

christ,  or  more  probably  the  special  characteristic  of  Antichrist. 
The  work  of  Antichrist  was  already  being  done  in  the  world. 

o  duajKoaTe]  Cf.  ii.  18,  YjKovcraTt  otl  ’A im'xpio*Tos  ep^crat.  The 
“  coming”  of  Antichrist  formed  part  of  common  Jewish  expecta¬ 
tion  and  Christian  teaching.  The  readers  had  been  taught  what 

to  expect,  and  ought  to  find  no  difficulty  in  detecting  its 
beginnings  among  them. 

rjSi]]  Cf.  Jn.  iv.  35,  on  XevKat  €to*tv  7r pos  OepurpLov  77877,  and  ix. 
27,  el* -ov  vpuv  77S77.  With  these  three  exceptions,  of  which  iv.  35 
is  doubtful,  the  Johannine  use  of  77S77  is  to  qualify  the  words 
which  follow. 

Trv€Vfj.(x  (?  I0)]  om.  /7257  (33)  /a7°*  65,  172  (505)  |  0  (?  i°)  +  a^  /a  70  (505)  | 

fir)]  om.  lh  8152  (491). 
0  pr)  op.o\oyei]  Xvei  vg.  ( soluit )  Ir.  Or.  Aug.  Fulg.  odd.  uet.  op.  Socr. 

Cf.  Leif.  Tert. 

rov  ltjcovv  ABh  13.  27.  29.  69  ascr  cdduet  ap.  Socrat.  Cyr.  Thdt.  vg. 

fu.  harl.  tol.  syrutr  boh-ed.  arm-cod.  aeth.  Ir.  Or.  Leif.  Did.]  t 7)<tovv 
KvpLov  X  ’•  you  i7](7ovv  xpl(7T0V  L  al.  plu.  boh-codd.  cat.  Oec.  :  rov  x &  w 

/a192.  §254.  §454  (3jg)  /C  354-208*  §299  ̂ 37)  ;  17}(70VV  Xpi<TTOV  K  al.  plus30  PolyC. 
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Thyphl.  am.  demid.  sah.  arm-ed.  Aug.  Tert.  :  +ep  aapKi  eXrjXvOoTa  XKL 

al.  pier.  cat.  syrutr  arm,  Thphyl.  Oec.  Tert.  (uenisse)  Cyp.  :  +  ev  aapia 

€\rj\vdei/cu  ID48  (33)  Aw  (K)  Polyc. 
rov]  kv  lc  487  (  -  ). 

€K ]  om.  K  L  kscr  al.  plus10  cat. 
rouro— 0  20]  hie  est  Antichristus  quern  sah.  boh.  arm. 
TO]  om.  /M203ff.  254  (  2oS)  ̂ 6364  (jj)  |  TQy  ̂   om>  /a  264  (233). 

o  2°]  onX  5-  6.  39.  IOO  :  ov  ('I'). 

aKTjKoare]  aKrjKoa/jLeu  H  &  (X)  /a  S453"173  (5). 

The  evidence  for  the  reading  Xva  =  solicit  in  this  verse  is 

mainly  Latin;  before  von  der  Goltz’s  discovery,  described  below, 
it  was  almost  exclusively  so.  The  statements  of  Clement, 

Origen,  and  Socrates  are  most  naturally  explained  as  proving  the 
existence  of  such  a  reading  in  Greek.  Taking  the  evidence 

roughly  in  chronological  order,  we  must  notice  first  that  of 
Irenaeus,  though  it  is  unfortunately  only  preserved  in  a  Latin 
dress.  In  iii.  16.  8  (Massuet,  207),  Irenaeus  is  denouncing 

the  Gnostics  who  distinguish  between  Jesus,  the  Christ,  the 

Only-begotten,  the  Saviour.  He  accuses  them  of  making  many 
Gods,  and  Fathers  many,  and  of  dividing  up  the  Son  of  God. 
The  Lord  warns  us  to  beware  of  such,  and  John,  His  disciple,  in 

his  afore-mentioned  Epistle  says,  “  Multi  seductores  exierunt 
in  hunc  mundum  qui  non  confitentur  Iesum  Christum  in  carne 
uenisse.  Hie  est  seductor  et  Antichristus.  Videte  eos,  ne 

perdatis  quod  operati  estis  (2  Jn.  7,  8).  Et  rursus  in  epistola 
ait  :  Multi  pseudoprophetae  exierunt  de  saeculo.  In  hoc 

cognoscite  spiritum  Dei.  Omnis  spiritus  qui  confitetur  Iesum 
Christum  in  carne  uenisse,  ex  Deo  est.  Et  omnis  spiritus  qui 

soluit  Iesum,  non  est  ex  Deo,  sed  de  Antichristo  est”  The 

actual  reading,  “qui  soluit  Iesum,”  may  be  due  to  the  Latin 
translator;  but  it  must  be  noticed  that  it  suits  the  preceding 
words  of  Irenaeus,  comminuens  ciutem  et  per  multa  diuidens 
Filium  Dei ,  so  much  better  than  the  common  reading  firj 

ofjioXoyet  ( non  confitetur ),  that  it  is  more  natural  to  suppose  that 

Irenaeus  had  in  his  Greek  text  either  Xva  or  some  equivalent 
phrase,  unless  his  translator  has  very  freely  paraphrased  the 

whole  passage  to  bring  it  into  agreement  with  the  text  of  the 
Epistle  with  which  he  was  acquainted.  (See,  however,  Westcott, 
P-  I57-) 

The  evidence  of  Clement  of  Alexandria  was  also  available 

only  through  Latin  sources.  The  Latin  summary  of  his 
Hypotyposes  has  no  equivalent  for  this  passage ;  but  in  the 

summary  of  the  Second  Epistle  we  find,  ccAdstruit  in  hac 
epistola  perfectionem  fidei  extra  caritatem  non  esse,  et  ut 
nemo  diuidat  Iesum  Christum,  sed  unum  credat  Iesum 

Christum  uenisse  in  carne,”  words  which  do  not  go  far  towards 
proving  that  Clement  knew  of  the  reading  Xva  in  Greek,  but 
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[IV.  3. when  taken  in  connection  with  two  passages  in  Origen  suggest 

the  possibility  that  the  reading  was  known  at  Alexandria  in 
Clements  time. 

In  the  Latin  version  of  Origen’s  Commentary  on  S.  Matthew, 
§  65,  the  reading  “soluit  Jesum”  is  found.  The  passage  is  an 
explanation  of  the  parable,  Mt.  xxiv.  14.  The  man  who  went  on 

a  journey  being  naturally  identified  with  the  Lord,  Origen  raises 

the  difficulty,  “  How  can  He  be  said  to  go  on  a  journey  who 
promised  that  where  two  or  three  are  gathered  together  in  His 

name,  He  will  be  in  their  midst  ?  ”  He  finds  a  solution  of  the 
difficulty  which  he  has  raised  in  the  distinction  between  the 

Lord’s  divine  and  human  natures.  “  Secundum  hanc  divinitatis 
suae  naturam  non  peregrinatur,  sed  peregrinatur  secundum 

dispensationem  corporis  quod  suscepit.”  He  adds  other 
instances  of  statements  which  must  be  referred  to  His  human 

nature,  and  then  adds,  “Haec  autem  dicentes  non  soluimus 
suscepti  corporis  hominem,  cum  sit  scriptum  apud  Joannem 

fiOmnis  spiritus  qui  soluit  Iesum  non  est  ex  Deo’  sed  unicuique 
substantiae  proprietatem  seruamus.”  The  whole  argument  is  so 

thoroughly  in  Origen’s  style,  that  we  should  hestitate  to  attribute 
the  quotation  of  the  verse  in  this  form  to  the  Translator,  though 
we  cannot  be  certain  that  Origen  read  Avet  in  his  Greek  text. 

The  passage  has  been  quoted  frequently,  but  it  is  curious  that 
another  passage  in  the  part  of  his  Commentary  on  S .  Matthew 
which  is  extant  in  Greek  has  been  generally  overlooked.  I  had 
noted  the  passage  several  years  ago,  but  have  seen  no  reference 

to  it  earlier  than  Dr.  Zahn’s  Introduction .  In  xvi.  8,  Origen  is 
commenting  on  the  words  Sowat  rrjv  ̂ /v^qv  avrov  Xvrpov  avrl 
7roAAwv.  He  notices  that  the  <j/vxv  is  given  as  the  Xvrpov ,  not  the 
7rv€vpia  nor  the  c rw/xa.  He  adds  the  caution  that  in  saying  this  he 

has  no  wish  to  disparage  the  tyvxn  of  Jesus,  but  wishes  only  to 
insist  on  the  exact  statement  made.  And  he  adds,  IIA^v  odj^pov 
ov  Xv<a  rov  T rpxovv  airo  rov  Xptcrrov,  aXXa  mXXio  7rXiov  otS a  cV 

tTvai  T qcrovv  rov  XptoTov.  The  passage  may  only  be  an  echo  of 

such  expressions  as  are  found,  e,g^  in  Irenaeus  in.  xii.  7,  “Qui 

autem  Iesum  separant  a  Christo.”  But  a  comparison  of  these 
two  passages  in  the  same  Commentary  certainly  leave  the 
impression  that  the  reading  Avet  was  known  to  Origen.  The 
matter  is  determined  if  the  Scholion  is  correct  which  is  found  in 

the  Athos  MS,  containing  information  about  Origen’s  text  which 
von  der  Goltz  has  described  in  Texte  tmd  Untersuchmigcn, ,  N.  F. 

ii.  4.  The  Scholion,  which  is  quoted  on  p.  48  of  von  der  Goltz’s 
work,  is  as  follows  :  o  Adet  rov  T^crow.  Ourws  6  Etp^ratos  iv  r<2 

rptrio  Kara  ras  aiptcras  Aoya>  /cat  ’Optyei/^s  iv  ral  q  ropuo  rtov  ets 
rov  7rpos  Pco/xatous  iiqyrjTLKtbv  /cat  JZXqpLqs  o  Srpw/xarevs  iv  rai  Trept 

rov  7rao^a  Adya>.  Von  der  Goltz  points  out  that  the  8th  Book  of 
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Origen’s  Commentary  would  seem  to  have  contained  his  exposi¬ 
tion  of  Ro.  v.  17-vi.  16,  and  in  Rufinus’  translation  (v.  8  ;  Lomm. 
p.  386)  1  Jn.  iv.  2  is  quoted,  so  that  it  is  not  unlikely  that  in  the 

original  Greek  the  quotation  included  the  third  verse  with  the 

reading  kvet.  Thus,  if  we  may  trust  the  evidence  of  the 
Scholion,  and  there  are  no  good  grounds  for  not  doing  so,  in 
the  three  instances  where  extant  Latin  evidence  suggested  that 
the  reading  was  known  to  Greek  writers,  we  have  now  definite 
evidence  that  it  was  found  in  their  Greek  text. 

The  only  other  Greek  evidence  for  the  reading  is  the  well- 
known  passage  of  Socrates  about  Nestorius  (H.  E .  vii.  32),  avrUa 

yovv  rjyvorjo-cv  on  iv  rrj  Ka6oku<fj  ’Icoa vvov  yiypairro  iv  rot? 
7 raAcuois  avTiypoufrots  otl  irdv  7 rrcv/xa  o  Avei  tov  ’ Irj(rovv  di to  tov 
0cov  ovk  cc ttu  TdvTYjv  yap  T7jv  Stavotav  e/c  Ttov  irakaiGiv  dvnypa<f>(A)v 

Trepteikov  ol  XWP%€L v  toS  ohcovofuas  avdpwTrov  j3ovkop.evoi 

rrjv  OcorrjTa'  810  /cat  ot  7raAatot  ippLrjvets  avro  tovto  incar} pLrjvavro,  <5)9 
th/cs  ctcv  paSiovpyijaavTts  rrjv  iTrKTrokyjv,  kvetv  airo  tov  Oeov  tov 

dvdpaiTTov  OikovTts.  Again  this  language  may  be  “  satisfied  by  the 
supposition  that  he  was  acquainted  with  the  Latin  reading  and 

some  Latin  commentary”  (Westcott,  p.  157).  But  this  can 
hardly  be  called  the  most  natural  interpretation  of  his  words. 

The  evidence  of  Tertullian  and  Augustine  points  to  the  early 
existence  of  the  phrase  in  connection  with  the  passages  in 
the  Johannine  Epistles,  though  it  is  not  always  certain  whether 
this  passage  or  the  similar  words  in  the  Second  Epistle  are 
referred  to.  The  most  important  passage  is  adv .  Marc .  v.  16, 

“Johannes  dicit  processisse  in  mundum  praecursores  Antichristi 
spiritus,  negantes  Christum  in  carne  uenisse  et  soluentes  Iesum.” 
Augustine  in  a  somewhat  different  manner  appears  to  comment 

on  both  readings.  After  explaining  the  words  “qui  non 
confitetur  Iesum  Christum  in  carne  uenisse  ”  by  the  suggestion that  the  denial  is  to  be  found  in  the  want  of  love  which  divides 

the  Church,  he  continues,  “adeo  ut  noueritis  quia  ad  facta  retulit 
et  omnis  spiritus,  ait,  qui  soluit  Iesum.”  Later  on  he  has 
“  soluis  Iesum  et  negas  in  carne  uenisse.”  The  natural  ex¬ 
planation  of  his  treatment  of  the  passage  is  that  in  his  text  the 

words  “qui  soluit  Jesum,  non  est  ex  Deo”  (the  addition  of  “in 
carne  uenisse  ”  after  “  Iesum  ”  in  Migne  must  be  an  error)  followed 
the  clause  “  qui  non  confitetur  Iesum  Christum  in  carne  uenisse.” 
There  are  other  instances  of  supplementary  glosses  in  Augustine’s 
text  of  this  Epistle.  The  quotation  in  the  Testimonia  of  Cyprian 

(ii.  8),  “Omnis  spiritus  qui  confitetur  Iesum  Christum  in  carne 
uenisse,  de  Deo  est,  qui  autem  negat  in  carne  uenisse,  de  Deo 

non  est,  sed  est  de  Antichristi  spiritu,”  shows  that  the  reading 
“soluit”  was  not  found  in  the  earliest  form  of  the  old  Latin  text, 
in  spite  of  its  presence  in  all  Latin  MSS  except  Codex  Frisianus, 

§ 
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On  the  whole,  then,  the  Latin  evidence  points  to  the  probability 
that  this  reading  crept  into  the  Latin  texts  at  an  early  date, 

being  first  introduced  as  an  explanatory  gloss,  which  sub¬ 
sequently  displaced  the  reading  it  was  inserted  to  explain. 
The  history  of  its  appearance  in  Greek  authorities  is  still  obscure, 

but  may  perhaps  be  explained  in  the  same  way. 
And  the  internal  evidence  points  in  the  same  direction.  It 

is  far  easier  to  explain  o  Xvei  as  an  attempt  to  emphasize  the 

bearing  of  the  verse  on  the  heretical  views  of  the  “  Separators,” 
than  vice  versa .  As  Wurm  has  acutely  observed,  the  reading  o 

nr)  o/xoXoyet,  etc.,  could  only  have  been  introduced  as  an  ex¬ 
planatory  gloss  on  o  Xv€t  at  a  time  when  the  meaning  of  this 
phrase  had  been  forgotten.  But  it  is  certainly  found  during  the 

period  when  the  reading  “qui  soluit”  could  cause  no  difficulty 
and  was  perfectly  well  understood.  Neither  reading  can  be 
later  than  Irenaeus,  and  at  that  date  there  could  have  been  no 

motive  for  the  alteration  of  Xvet  if  it  had  been  the  original 
reading.  On  the  other  hand,  the  correction  of  jur)  ojuoXoyet  into 
Xvet  would  give  special  point  to  the  passage  as  a  condemnation 

of  a  particular  form  of  heresy,  which  at  that  time  had  to  be 
combated. 

2.  iv.  4-6.  Attitude  of  the  Church  and  the  world  towards 
this  confession. 

4-6.  If  they  are  true  to  themselves  the  readers  have  nothing 
to  fear  from  the  activities  of  the  Antichristian  spirits  at  work  in 

the  world.  In  virtue  of  the  new  birth,  which  as  Christians  they 
have  experienced,  they  have  gained  the  victory  over  the  false 

prophets,  and  the  fruits  of  the  victory  are  theirs,  unless  they 
deliberately  forfeit  them.  The  victory  was  not  gained  in  their 
own  strength.  It  was  God  who  fought  for  them  and  in  them. 
And  God  is  greater  than  the  devil  who  rules  in  the  world.  The 

false  prophets  are  essentially  “  of  the  world.”  All  that  dominates 
their  life  and  action  comes  from  it.  Their  teaching  is  derived 

from  its  wisdom,  not  from  the  revelation  which  God  has  given 
in  His  Son.  And  so  their  message  is  welcomed  by  those  who 
belong  to  the  world.  For  like  associates  with  like.  The  writer 

and  his  fellow-teachers  are  conscious  that  they  derive  their  true 
life  from  God.  And  those  who  are  of  God,  and  therefore  live 

their  lives  in  learning  to  know  Him  better,  in  the  gradual 
assimilation  of  the  revelation  of  Himself  which  God  is  making 
in  His  Son,  receive  the  message.  It  is  only  rejected  by  those 
who  are  not  of  God,  and  so  are  not  learning  to  know  Him. 

Thus  from  the  character  of  those  who  welcome  their  respective 
messages  we  learn  to  recognize  and  distinguish  the  spirit  of 
truth  and  the  spirit  of  falsehood. 

4.  ujj.€i$]  The  readers,  whom  he  has  instructed  in  the  Faith, 
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and  whom  he  naturally  addresses  as  his  “  little  children,”  using 
the  privileges  of  age  and  position  when  he  wishes  to  speak  em¬ 
phatically,  in  words  either  of  warning  or  of  exhortation.  Cf. 

ii.  i,  12,  28,  iii.  7,  18,  v.  21.  The  emphatic  pronoun  separates 
the  readers  from  the  false  teachers. 

ck  rou  0eou  eo-re]  Cf.  Jn.  viii.  23,  xvii.  14,  16;  1  Jn.  iii.  19,  v. 
19,  ii.  19.  By  the  phrase  that  e/c  the  writer  seems  to  denote 

more  than  merely  “  belonging  to.”  It  suggests  primarily  spiritual 
dependence.  A  man  is  said  to  be  “  of  God,”  “  of  the  Devil,” 
who  draws  all  his  inspiration,  all  that  dominates  and  regulates 
his  thought  and  action,  from  the  sources  out  of  which  he  is  said 
to  be.  Ef vai  €K  rov  6cov  denotes  especially  the  state  of  those 

who  have  experienced  the  spiritual  regeneration  which  is  the 

true  note  of  the  Christian,  and  who  are  true  to  their  experience. 
Elj/cu  e/c  tov  koct/jlov  is  the  state  of  those  who  still,  whether 
nominally  Christian  or  not,  draw  their  guidance  from  human 
society,  considered  as  an  ordered  whole,  apart  from  God. 

I'ei'iKrjKare]  by  remaining  true  to  the  Christianity  which  they 
had  been  taught  a? r  ap^?,  rather  than  by  the  expulsion  of  the 
false  prophets  (avrovs)  from  the  community. 

on]  There  was  no  cause  for  boasting  of  their  victory.  It 
was  God  who  worked  in  them,  as  the  Devil  worked  and  ruled  in 

the  world.  Noli  te  extollere.  Vide  quis  i?i  te  vicit  (Aug.). 

upets]  pr.  /cat  /a7°  (505)  :  pr.  on  7b  472-  161  (3 12)  |  €K]Jilii  sahd. 
core]  nati  estis  sahw  |  tckvlcl ]  reava  31  cscr  al.  pauc.  :  om.  boh-sah, 
veviKTjKaTe]  eviKyjaare  /c114  (335)  |  upty]  rjfuv  /a75  (394)  |  0  2°]  om. 

ya  382.  5254  (231)  |  ev  TW  /COCTpw]  CK  TOV  KOVJLIOV  /a  397ffff  (96)  62-^161  (767), 

5.  ck.  rou  Koafxou  elo-tr]  See  the  notes  on  ver.  4.  The  false 
teaching  drew  its  strength  from  the  wider  knowledge  of  the  world, 
rejecting  or  failing  to  appreciate  the  essential  truth  of  the 
revelation  made  in  Jesus  Christ  incarnate. 

ck  rou  Koo-fjiou  \a\ouau']  Their  teaching  corresponds  to  their 
sphere.  And  it  is  welcomed  by  the  like-minded. 

aKouei]  Cf.  OecumeniuS,  ra>  yap  ojjlo ia>  to  o/jlolov  7rpocrTp€^ct. 
There  was  apparently  need  of  encouragement  in  view  of  the 

success  which  the  false  teachers  had  secured.  Cf.  again 

Oecumenius,  cIkos  yap  rivas  rovrwv  /cat  do-^aXAeti^  opoWas 

Ik€ tVov?  /jl\v  rots  ttoAAois  7r€pto‘7rovSao-rov5,  eavrovs  Sc  Kara<j>povov- 
licvovs. 

81  a  tovto ]  pr.  /cat  69  ascr :  *at  68.  103  Did. 
XaXouatj/]  om.  /b62  (498). 
aKovei  a vrov  (?)  0  Koafxos  /a65  (3 1 7 )- 

6.  ̂fjteTs]  The  contrast  with  v/jlcls  (ver.  5)  suggests  that  the 
teachers  and  not  the  whole  body  of  Christians  are  meant. 

They  know  whence  they  draw  the  inspiration  of  their  life  and 
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work.  And  they  will  be  recognized  by  those  who  have  begun  to 
live  the  eternal  life  which  consists  in  knowing  God  and  His 
messenger  (cf.  Jn.  xvii.  3). 

6  yu'GjcrKGdv'  Toy  0€oy]  The  phrase  is  used  as  practically 
equivalent  to  emu  e/c  rov  6eov,  but  it  emphasizes  one  particular 

point  in  the  continual  progress  made  by  those  who  “are  of  God,” 
viz.  the  knowledge  of  Him  which  comes  from  experience  of  life 

in  fellowship  with  Him. 

os  ouk  eoriy  k.t.X.]  They  cannot  know  or  welcome  the  truth, 
because  the  principles  which  guide  their  thoughts  are  not 
derived  from  the  truth. 

€9k  toutou]  Cf.  Jn.  vi.  66,  xix.  12,  in  neither  of  which  verses 
is  the  meaning  exclusively  temporal.  The  phrase  is  not  used 

again  in  the  Epistle,  or  in  the  Johannine  writings,  with  ymocr/ceiv. 
As  compared  with  lv  rov to>  it  may  perhaps  suggest  a  criterion 
which  is  less  obvious,  and  which  lies  further  away  from  that 
which  it  may  be  used  to  test.  The  character  of  their  confession 
offers  an  immediate  test  of  the  spirits.  It  requires  a  longer  process 

of  intelligent  observation  to  determine  the  character  of  the  recep¬ 

tion  with  which  the  message  meets.  The  “test”  here  is  the  fact 
that  the  one  message  is  welcomed  by  those  who  are  of  God  and 

know  God,  the  other  only  by  those  who  are  of  the  world.  Cf. 

Jn.  xv.  19. 
YiycoaKojjiey]  The  preceding  ry/xets  and  ry/xcov  make  it  natural 

to  refer  this  to  the  teachers,  and  grammatically  this  is  no  doubt 

the  more  correct  interpretation.  But  when  the  writer  is  medi¬ 
tating,  rather  than  pursuing  a  course  of  logically  developed 
thought,  his  meditation  is  apt  to  pass  out  into  wider  spheres, 
and  it  is  more  than  probable  that  he  now  includes  in  the  first 

person  plural  the  whole  body  of  those  whom  he  is  addressing, 
as  well  as  the  teachers,  with  whom  he  began  by  associating 
himself. 

to  Tryeu/xa  rqs  d\t]0€tas  k.t.X.]  The  Spirit  of  God,  of  which 

the  essential  characteristic  is  truth,  and  the  spirit  of  the  Devil, 
or  of  Antichrist,  which  is  characterized  by  falsehood,  the  active 

falsehood  which  leads  men  astray  (Tr\avr}<s). 

0]  pr.  /cat  /c25S*  (56). 
os  Tjfjiwv  2°  N  B  K  al.  pier.  vg.  etc.]  om.  A  L  a  3.  142.  177* 
os]  pr.  kcu  /c364  (137). 
€K  TOVTOV ]  €V  TOUTW  A  Vg.  Sah.  COp. 

7rya  (?  1°,  20)]  irpa  /a205<-261  (51). 

C.  iv.  7-v.  12. 
Third  presentation  of  the  ethical  and  Christological  theses. 

They  are  not  only  shown  to  be  connected  (as  in  B ),  but  the 

proof  of  their  inseparability  is  giv^n.  Love  is  the  basis  of  our 
knowledge  of  fellowship  with  God,  because  God  is  love.  And 
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this  love  of  God  is  manifested  in  the  sending  of  His  Son,  as 
faith  comprehends  it.  So  the  two  main  thoughts  of  the  Epistle, 

Faith  in  Jesus  Christ  and  Love  of  the  Brethren,  are  intertwined 

in  this  passage,  which  may  be  divided  into  two  sections. 

I.  iv.  7-21.  First  meditation  on  the  two  thoughts  now  com¬ 
bined.  Love  based  on  faith  in  the  revelation  of  Love  which 

has  been  given,  the  test  of  our  knowledge  of  God  and  of  our 
birth  from  God. 

II.  v.  1-12.  Faith  as  the  ground  of  love. 
I.  i.  iv.  7-12.  Love  based  on  the  Revelation  of  Love. 

(a)  7-10.  The  writer  grounds  an  appeal  to  his  “  beloved  ” hearers  for  mutual  love  on  the  true  nature  of  love  as  manifested 

in  the  Incarnation.  True  love  is  not  merely  a  quality  of  nature, 

and  on  that  analogy  included  in  our  conception  of  the  Deity. 

It  has  its  origin  in  God.  Human  love  is  a  reflection  of  some^ 
thing  in  the  Divine  nature  itself.  Its  presence  in  men  shows 
that  they  have  experienced  the  new  birth  from  God  and  share  in 
that  higher  life  which  consists  in  gradually  becoming  acquainted 
with  God.  Where  love  is  absent  there  has  not  been  even  the 

beginning  of  the  knowledge  of  God,  for  love  is  the  very  nature 

and  being  of  God.  And  God’s  love  has  been  manifested 
in  us.  God  sent  His  only-begotten  Son,  in  whom  His  whole 
nature  is  reproduced,  who  alone  can  fully  reveal  it  to  men,  into 
the  world  of  men  with  a  special  purpose.  That  purpose  was 

to  enable  men  to  share  the  higher  spiritual  life  which  He  im¬ 

parts  (Jva  ̂ rjaoyfxev  S l  olvtov).  The  nature  of  true  love  is  mani¬ 
fested  in  those  who  have  begun  to  share  that  life.  True  love 

is  something  which  gives  itself,  neither  in  return  for  what  has 
been  given  nor  in  order  to  get  as  much  again :  even  as  God 

gave  His  Son,  not  as  a  reward  for  the  love  which  men  had 

showed  to  Him,  but  as  a  boon  to  those  who  had  only  mani¬ 
fested  their  hostility  to  Him,  in  order  to  remove  the  obstacles 
which  intervened  between  God  and  men. 

7.  dya7rr]T0L]  One  of  the  writer’s  favourite  words.  It  occurs 
ten  times  in  the  Epistles,  though  not  in  the  Gospel.  It  is  his 
usual  method  of  address  when  he  wishes  to  appeal  to  the  better 

thoughts  and  feelings  of  his  readers,  or,  to  use  S.  Paul’s  phrase, 
to  “open  the  eyes  of  their  hearts.”  It  emphasizes  the  natural 
grounds  of  appeal  for  mutual  love,  which  can  most  readily  be 
called  out  among  those  who  are  loved  or  lovable. 

^  dyaTTY]  Ik  tou  0eou  The  whole  of  the  Biblical  revela¬ 

tion  of  God  emphasizes  the  fact  that  man  is  made  in  the  image 

of  God,  not  God  in  the  image  of  man,  however  much  our  con¬ 

ceptions  of  God  are  necessarily  conditioned  by  human  limita¬ 
tions.  It  suggests  that  whatever  is  best  in  man  is  the  reflection, 

under  the  limitations  of  finite  human  existence,  of  something 
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in  the  nature  of  God.  The  true  nature  of  love  cannot  be 

appreciated  unless  it  is  recognized  that  its  origin  must  be 
sought  beyond  human  nature.  We  may  compare  the  doctrine 

of  “  Fatherhood”  insisted  upon  in  Eph.  iii.  15. 
tt&$  6  dyairwy]  It  is  generally  recognized  that  love  is  here 

presented,  not  as  the  cause  of  the  new  birth  from  God  or  of 
the  knowledge  of  God,  but  as  their  effect.  The  presence  of 
love  is  the  test  by  which  the  reality  of  their  presence  in  any 

man  may  be  known.  The  discussion  of  the  question  whether 
the  writer  intends  to  present  the  relation  of  the  being  born  of 
God  to  the  knowledge  of  God  as  one  of  cause  and  effect,  or 
of  effect  and  cause,  is  perhaps  idle.  He  who  loves  shows 
thereby  that  he  has  experienced  the  new  birth  from  God  which 

is  the  beginning  of  Christian  life,  and  that  its  effects  are  per¬ 
manent  and  abiding.  He  also  shows  that  he  has  entered  upon 

that  life  which  consists  in  the  gradual  acquiring  of  the  know¬ 
ledge  of  God.  Whether  this  process  of  acquiring  knowledge 

begins  before,  and  leads  to,  the  new  birth,  or  only  begins  after 
that  has  been  experienced  and  is  its  consequence,  is  not  stated. 

The  question  was  probably  not  present  to  the  writer’s  mind. 

71  aya-ITT] ]  post  €<TTIV  7a  175  (HQ). 

rou  (?  /°)]  om.  7cl16  (-). 
0  aycurcov]  +  tov  deov  A  :  +fratrem  demid.  tol.  Fulg. :  +fratrem  suum . 

Did.  :  cf.  07?ines  qui  diligunt  se  inuicem  sahd. 
/cat  1° — (8)  earcv]  om.  syrp. 

y€yevv7]TaC\  yeyevTjrcu  99.  1 77*  1 80  jscr  lscr  Dam. 

8.  The  negative  counterpart  of  ver.  7,  the  statement  being 
made,  as  usual,  with  a  slight  difference. 

ouk  4'y^w]  He  shows  by  his  want  of  love  that  the  process  of 
knowledge  never  even  began  in  him. 

oti  6  Geos  aydirti  cork]  Love  is  not  merely  an  attribute  of 
God,  it  is  His  very  Nature  and  Being;  or  rather,  the  word 
expresses  the  highest  conception  which  we  can  form  of  that 

Nature.  Holtzmann’s  note  is  worth  quoting.  “  Even  the  false 
gnosis  realized  that  God  is  light  and  spirit.  But  when  here  and 
in  ver.  16  love  is  put  forward  as  the  truest  presentation  of  God, 
this  is  the  highest  expression  of  the  conception  of  God.  It 

passes  entirely  beyond  the  limitations  of  natural  religion.  It 
does  not  come  within  the  category  of  Substance,  but  only  those 
of  Power  and  Activity.  It  opens  the  way  for  an  altogether  new 

presentation  of  religion  based  on  the  facts  of  moral  life.” 

i° — 6eov ]  post  ecrriv  syrsch  :  om.  X*  192  dscr  arm-cdd.  aeth.  :  o  pr) 

ayairwv  ovk  eyvwicev  Xc. 
0  i°]  pr.  ort  7cl74  (252)  :+5e  7c258  (56). 
ovk  eyvoj]  om.  eyvwKev  Xc  31  :  ov  ytj'wa/ce t  A  3.  5.  13  al.4  arm.  Or.  cf. 

Leif.  Did.  Fulg.  :  non  cognoscit  sah. 
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9.  iv  toutoj]  The  true  nature  of  God’s  love  has  now  been 
shown,  in  a  way  which  men  can  understand  and  appreciate,  in 

the  fact  and  the  purpose  of  the  Incarnation.  God  gave  His 
best,  that  men  might  be  enabled  to  live  the  life  of  God. 

iv  Not  “  among  us,”  still  less  “  to  us.”  If  the  writer  had 
meant  “God’s  love  to  us,”  he  would  doubtless  have  used  the 
Greek  words  which  would  convey  that  meaning,  rj  ayai ttj  tou 

Oeov  (rj)  €t?  ̂ /xag.  The  preposition  has  its  full  force.  God  sent 
His  Son  that  men  might  live.  The  manifestation  of  His  love 
is  made  in  those  who  have  entered  upon  the  life  which  He  sent 
His  Son  to  give. 

roy  [Aoyoyeyrj]  The  idea  presented  by  /xovoyev^g  in  the  Johan- 
nine  books  would  seem  to  be  that  of  the  one  and  only  Son 

who  completely  reproduces  the  nature  and  character  of  His 
Father,  which  is  concentrated  in  one,  and  is  not,  so  to  speak, 

divided  up  among  many  brethren.  It  emphasizes  the  complete¬ 
ness  of  the  revelation  of  God  which  He  is  able  to  give,  as  well 

as  the  uniqueness  of  the  gift. 

Iva  £^<TGj|jLey]  Cf.  the  note  on  iv  yj/jllv.  The  love  was  mani¬ 
fested  in  a  definite  act  with  a  definite  object. 

ev  l°]  pr.  /cat  or i  /a200f-  254-  502  (83)  /b  78-157  (  -  )  :  pr.  /cat  /c114  (335). 
rov  Oeov ]  eius  arm-codd. 

€V  Tlfuv]  om.  /b  253-559  (2). 

a7recrTa\K€v ]  air cctclKcp  Iv  29.  38.  42.  57  al.  plus12  Ath. 

0  0eos]  om.  15.  18.  25.  98.  100  al.5  arm.  aeth.  Aug. 

fyawfiep']  fafxev  K* 

10.  True  love  is  selfless.  It  is  not  a  mere  response.  It 

gives  itself.  The  sending  of  God’s  Son  was  not  the  answer  of 
God  to  something  in  man.  It  was  the  outcome  of  the  very 

Nature  of  God.  Cf.  Odes  of  Solomon,  iii.  3,  4,  “  I  should  not 
have  known  how  to  love  the  Lord,  if  He  had  not  loved  me. 

For  who  is  able  to  distinguish  love,  except  the  one  that  is 

loved?” 
tXacrjxoy]  Cf.  ii.  2.  God  could  not  give  Himself  while  men’s sins  formed  a  barrier  between  them  and  Him.  True  love  must 

sweep  away  the  hindrances  to  the  fulfilment  of  the  law  of  its 

being.  While  Vulg.  has  propitiatio ,  Aug.  has  litator,  and  Lucif. 
txpiator ,  emphasizing  the  fact  that  that  which  reconciles  is  a 

person. 

7)  ayairy'l  +  Tov  Oeov  X  sah.  cop. 
rjyaTTTjaajuev^  y\yv,Trr\K&fiev  B  |  y\yo,i rrjaev]  pr.  irpuros  K (51 ). 

aiTos]  cKeivos  A  :  pr.  Deus  sahw 
a7recrretAey]  cureaTaXKep  X- 

irepi ]  VTrep  /ft200  (83)  ;  om.  /c  174  (252). 

(b)  11,  12.  Love  of  the  Brethren  the  test  of  Fellowship. 

In  the  light  of  such  a  manifestation  of  God’s  love  there  can 
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be  no  question  about  the  obligation  to  mutual  love  among  those 

who  have  experienced  it.  True  knowledge  always  finds  expres¬ 
sion  in  action.  The  true  nature  of  God  cannot  be  made  visible 

to  the  eye.  His  presence  cannot  be  seen.  But  it  is  known  in  its 
results.  Where  love  is,  there  we  know  that  God  abides  in  men. 

His  abiding  in  men  is  the  most  complete  expression  of  His  love. 
11.  dyaTrrjTOL]  Cf.  ver.  7.  The  loving  address  is  here  used 

for  the  sixth  and  last  time. 

ourws]  Cf.  Jn.  iii.  16,  of  which  this  verse  seems  to  be  an  echo. 

Ofmos  defines  the  way  in  which  God  manifested  the  true  nature 

of  love,  by  giving  His  Son. 
Kal  Tjjjuris]  The  writer  and  his  readers,  or  more  generally  the 

Christian  Family,  those  who  have  experienced  and  appropriated 
the  revelation  of  love.  Those  who  have  learned  the  true 

character  of  love  are  under  the  strongest  obligation  to  carry  out, 
in  such  spheres  as  they  can,  the  lesson  which  they  have  learned. 
The  proper  result  of  divine  birth  is  divine  activity. 

o  0eos]  post  rifias  lh  253f*  559,  $152*  $260  (2). 

0<f>€L\0fl€V  /CCU  7]/JL€LS  /a  (5). 

12.  Oeov  k.t.X.J  Cf.  Jn.  i.  18,  where  the  order  of  the  first  two 
words  is  the  same.  The  absence  of  the  article  throws  the 

emphasis  on  the  nature  and  character  of  God.  As  He  is  in  His 
true  nature  He  cannot  be  made  visible  to  the  eyes  of  men,  so 

that  they  can  grasp  the  meaning  of  what  they  see  (0eaor0ai, 
contrast  the  ewpa/cev  of  the  Gospel,  which  merely  states  the  fact). 

k.t.X.]  What  cannot  be  seen  can  be  known  by  its  fruits. 

Mutual  love  is  a  sign  of  the  indwelling  of  God  in  men. 

“  Through  our  love  for  each  other  (as  Christians)  we  build  the 

Temple,  in  which  God  can  dwell  in  and  among  us”  (Rothe). 
His  love  for  men  receives  its  most  perfect  expression  in  His 

giving  Himself  to  men,  and  entering  into  fellowship  with  them. 
aurou]  There  is  the  usual  division  of  opinion  as  to  whether 

the  genitive  is  subjective  or  objective,  or  whether  the  two 
meanings  are  to  be  combined,  the  love  which  comes  from  God 
and  which  He  causes  to  exist  in  men.  The  context  on  the 

whole  favours  the  view  that  it  should  be  taken  as  subjective. 

God’s  love  to  men  is  realized  most  fully  in  His  condescending 
to  abide  in  men.  Cf.  ver.  9,  kcfaarepuOr]  rj  ayairyj  tov  6eov  kv  rj/xiv. 

12.  0eo*q  pr.  a 5e\(poi  I a,m  (303). 

TereXeiw^ej/77]  pr.  TcreXeiwrcu  /cat  1 3  :  post  rj/iLv  A  5*  13*  31*  68.  69  ascr 

vg.  Thphyl.  :  perfecia  erit  sahd. 
ev  V/mv]  post  ecrriv  K  L  al.  pier.  cat.  sah.  cop.  syrutr  arm.  aeth.  Oec.  Aug. 

13-16a.  Proofs  of  Fellowship.  The  gift  of  the  Spirit.  The 
witness  of  those  who  actually  saw  the  manifestation  of  love  in 

the  Life  of  Jesus.  By  means  of  the  Spirit,  of  which  He  has 
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given  us,  we  are  conscious  that  fellowship  between  Him  and 

us  really  exists.  Furthermore,  the  great  proof  of  His  love,  the 
sending  of  His  Son  as  Saviour  of  the  world,  rests  on  certain 
witness.  We  who  lived  with  Him  on  earth,  and  have  seen  and 

understood  the  meaning  of  what  we  saw,  can  bear  true  witness. 

All  who  accept  the  fact  that  Jesus  of  Nazareth,  who  lived  on 
earth  as  a  man  among  men,  is  the  Son  of  God,  and  who  mould 

their  lives  in  accordance  with  this  confession,  are  in  true  fellow¬ 
ship  with  God.  And  we  who  saw  Him  have  learned  to  know 
and  to  believe  the  love  which  God  has  for  us,  and  shows  in  us. 

13.  The  writer  passes  from  the  facts  to  Christian  conscious¬ 
ness  of  the  facts.  We  are  assured  that  fellowship  between  God 

and  us  really  exists,  because  He  has  given  us  of  His  Spirit,  and  the 
effects  of  His  gifts  are  permanent.  Cf.  iii.  24,  where  the  same 
conclusion  is  reached.  For  the  use  of  the  preposition,  cf.  Mt. 

xxv.  28,  Sore  rjfuv  Ik  tov  iXalov  v/jl tov.  For  the  general  arrange¬ 
ment  of  the  matter,  cf.  1  Jn.  ii.  5,  6. 

fxevofxev]  +  kcu  TjfJLets  1 3. 

a vros]  +  est  s.  manet  sab.  bob.  :  4-  (?)  0  Oeos  7a  158  (395). 

7rDs]  7 rps  O46  ( 1 54). 

dedwKev  XBKL  al.  plur.  cat.  Ath.  Cyr.]  eScoKev  13.  27.  29  cscr  Ath. 
Bas.  Cyr. 

14.  Beside  the  internal  witness  of  the  Spirit,  there  is  also  the 

external  witness  of  those  who  saw  the  great  proof  of  God’s  love. 
Their  vision  was  complete,  and  lasting  in  its  results.  The 

testimony,  therefore,  which  they  bear  is  sure. 

rjfjieis]  The  word  must  here  refer  to  the  actual  eye-witnesses 
of  the  life  of  Jesus  on  earth.  The  exaggeration  of  the  view 

which  finds  “the  avToirTcu  of  the  Province”1  in  each  use  of  the 
first  person  plural  of  the  pronoun  in  the  Epistle,  should  not  be 
allowed  to  obscure  the  natural  meaning  of  certain  expressions 
which  it  contains;  cf.  1  Jn.  i.  1.  The  verb  looks  back  to 

ver.  12:  “God  Himself  no  one  has  ever  yet  beheld;  but  we 
have  beheld  His  Son. 

<7<*mjpa]  Cf.  Jn.  iv.  42,  oSros  ecrriv  aA^tos  6  (TiOTrjp  tov  k6(t/jlov. 
The  purpose  of  the  mission  was  to  restore  the  fellowship  which 

had  been  gradually  forfeited. 

redeafieOa  X  B  K  L  al.  longe.  pier.  Cat.  ThphyL  Oec.J  edeacrapLeda  A  27. 

29.  33-  34-  66**.  68.  98  al.  aliq.  Cyr. 
fxaprvpovfxev ]  testciti  sumus  sah. 

aireGTcCkKev ]  aTvecrreCKev  Jil  396fff  (96)  /b78'157  (  _  )  O46  (154). 

viov~\  +  avTov  /c  364,  259  ( 137 )- 

15.  ofxoXoyricrul  Cf.  iv.  2  and  notes.  The  confession  is  stated 
variously;  cf.  iv.  2  ;  2  Jn.  7,  and  the  various  confessions  in  the 
Gospel.  The  essential  point  seems  to  be  the  identity  of  Jesus, 

1  Cf.  Holtzmann  on  3  Jn.  9. 



122 
THE  EPISTLES  OF  S.  JOHN  [iV.  15,  16a. 

the  man  who  lived  on  earth  a  human  life,  with  the  Son  of  God, 

who  as  only-begotten  Son  of  His  Father  could  reveal  the  Father 
to  men.  In  the  thought  of  the  writer  no  other  conditions  could 
assure  the  validity  of  the  revelation  and  the  possibility  of  its 

comprehension  by  man.  He  who  “  confesses  ”  this,  i.e.  makes 
this  belief  the  guiding  principle  of  his  life  and  action,  is  assured 
of  the  truth  of  his  fellowship  with  God.  Thus  the  work  of  the 

original  witnesses  is  continued  in  the  “  confession  ”  of  those  who 
“have  not  seen  and  yet  have  believed.”  Such  a  confession  is 

as  sure  a  test  of  Divine  fellowship  as  “  mutual  love.”  As  it 
cannot  be  true  unless  it  issues  in  such  mutual  love,  it  is  difficult 

to  distinguish  the  two.  The  writer  probably  puts  it  forward 

rather  for  its  value  as  an  objective  sign  to  others,  than  for  its 
power  of  giving  assurance  to  him  who  makes  it.  In  the 
Christian  community  there  is  external  as  well  as  internal 
assurance  to  be  found  by  those  who  look  for  it. 

16a.  kcu  rjjjieTs  eyMcoKajmei'  kcu  TremoreuKcijuiey]  If,  as  seems 
probable,  the  first  person  plural  still  refers  to  the  writer  and 
other  teachers  who,  like  him,  had  seen  the  Lord  on  earth,  he  is 

thinking  of  his  early  experiences  in  Galilee  or  Jerusalem,  when 
growing  acquaintance  passed  into  assured  faith,  which  had  never 
since  been  lost.  Contrast  the  order  in  the  confession  of  S.  Peter, 

Jn.  vi.  69.  The  growth  of  knowledge  and  the  growth  of  faith 
act  and  react  on  each  other. 

iv  rjfjuy]  The  love  which  God  has  for  men  is  manifested  in 

those  who  respond  to  it,  in  whom  it  issues  in  higher  life.  But 
perhaps  it  is  safer  to  regard  the  preposition  as  a  trace  of  the 

influence  of  Aramaic  forms  of  expression  on  the  writer's  style. 

otidXoyyjcrr}]  0/40X0777  A  5  |  i^crouy]  tcs  /a  101  (40):  x§  ks  /a  382  (231): 
-\-XPL(TT0S  B  m.  arm-codd.  Cf.  Tert. 

auros]  ot/ros  /a- 8457-iio  (209)  :  -f  esi  s.  Vianet  boh.  sah. 
7re7 TierevKafiev  kcu  eyvwKafiev  arm.  |  7T€7ricrrcvKaficv ]  iricrTcvojxev  A 

13  am.  tol.  cop. 

ry\v  ayaTriqv]  +  Dei  am.*  arm. 
ex«]  €<rxcv  H&  (^P). 

ev  rjfiiv ]  jxeO  iqfioiv  /a397ffff.  81
57 

16b-21.  Love  and  Faith  in  relation  to  Judgment.  The 
nature  of  true  love. 

Since  God  is  love,  he  who  abides  in  love  abides  in  God 

and  God  in  him.  Thus  the  test  of  love  can  give  full  assurance 

with  regard  to  the  reality  of  our  fellowship  with  God.  It  is  a 
logical  deduction  from  the  very  nature  of  God.  Love  has  been 
made  perfect  in  us  when,  and  only  when,  we  can  look  forward 

with  entire  confidence  to  the  great  day  of  God's  judgment, 
knowing  that  as  the  exalted  Christ  abides  in  the  Father's  love, 
so  we  abide  in  it  so  far  as  that  is  possible  under  the  conditions 
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of  our  present  existence.  Where  full  confidence  is  not  yet 
possible,  love  is  not  yet  made  perfect,  for  fear  and  dread  have  no 
place  in  true  love.  It  drives  them  out  completely  from  the 

sphere  of  its  activity.  For  fear  has  in  itself  something  of  the 
nature  of  punishment,  and  he  who  experiences  it  has  not  yet 

been  made  perfect  in  love.  How  then  can  we  say  that  we  have 
love?  Because  our  love,  in  whatever  degree  we  possess  it  as  yet, 
has  its  origin  in  something  that  is  above  and  beyond  us.  It  has 
its  origin  in  God.  It  is  called  out  in  response  to  the  love  which 
God  has  for  us.  But  our  claim  to  love  can  be  put  to  an  obvious 

test.  Love  is  active,  and  must,  if  it  is  real,  go  forth  to  those  who 
need  it.  If  any  one  claims  to  love  God  and  does  not  show  love 
to  his  brethren,  his  claim  is  not  only  false,  but  reveals  a  falseness 
of  character.  Love  will  show  itself  wherever  an  object  of  love  is 
to  be  found.  He  who  will  not  take  even  the  first  step  can  never 

reach  the  goal.  If  the  sight  of  his  brother  does  not  call  out  his 
love,  the  fact  shows  that  he  cannot  have  love  enough  to  reach 
as  far  as  God.  And  for  us  the  matter  is  determined,  once  for 

all,  by  the  Master’s  command.  He  has  said,  “  The  first  com¬ 
mandment  is,  Thou  shalt  love  the  Lord  thy  God.  And  the 

second  is  this,  Thou  shalt  love  thy  neighbour  as  thyself.’5 
16b.  6  0eo$  k.t.X.]  Cf.  ver.  8,  where  love  is  shown  to  be  the 

necessary  condition  of  knowledge  of  God.  Here  it  is  presented 
as  the  necessary  condition  of  fellowship. 

6  jll ivw  k.t.X. ]  Cf.  ver.  12,  where  the  writer  emphasizes  the 

fact  that  God’s  love  for  men  is  shown  most  completely  in  His 
willingness  to  “abide”  in  us.  Here  the  emphasis  is  laid  on  the 
mutual  character  of  the  intercourse,  iv  ro>  0e<5  /xevei  kou  6  0eos  iv 

aur<3,  and  especially  on  the  human  side.  By  abiding  in  love,  the 
Christian  realizes  the  divine  fellowship. 

kcu  40 — fievei  20]  om.  Syrsch  |  0  40]  om.  2  (X) — fievei  2°  X  B  K  L  al. 

fere.50  sah.  cop.  syrP  arm.  Cyp.  Aug.]  om.  A  al.  sat.  mul.  cat.  vg.  aeth. 
Thphyl.  Oec.  Cyp. 

17.  iv  toutco  k.t.X.]  Two  interpretations  of  this  verse  are 

possible,  according  as  the  words  refer  to  what  precedes  or  to 

what  follows.  ’Ei/  rouVa)  may  recapitulate  the  clause  iv  rw 
/xeVei  kcu  6  0eos  iv  aura).  Love  finds  its  consummation  in  the 

realization  of  this  mutual  fellowship.  But  it  would  be  truer  to 

say  that  love  is  made  perfect,  not  in  fellowship  generally,  but  in 
perfect  fellowship;  and  this  is  hardly  expressed  by  the  words. 
And  in  the  general  usage  of  the  author  iv  tovtw  refers  to  what 
follows,  whenever  the  sentence  contains  a  clause  which  allows 
of  such  a  reference.  Such  clauses  are  either  added  without 

connecting  particle,  or  are  introduced  by  ort,  idv ,  or  ora v. 
There  is  no  certain  instance  of  the  construction  iv  rourw  tva. 
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But  Jn.  xv.  8  should  probably  be  interpreted  in  this  way  (ey 

touto)  i8o^ao-0r)  6  TraTr/p  pcov,  Iva  Kap7rov  ttoXvv  efaeprjTt).  And  the 

writer's  use  of  the  purely  definitive  iva  is  so  well  established  that 
such  a  construction  causes  no  difficulty.  If  iv  toutw  refers  to  the 
clause  introduced  by  Iva  the  meaning  will  be  that  love  is  made 
perfect  in  full  confidence,  It  has  been  perfectly  realized  only  by 
those  who  can  look  forward  with  sure  confidence  to  the  judgment 

of  the  Great  Day.  Such  confidence  is  the  sign  of  perfect  love. 

The  thought  is  developed  further  in  ver.  18.  Cf.  also  ii.  28. 

Trapp rjcri'ai']  See  the  note  on  ii.  28. 

pieO1  Tjpcj*']  As  contrasted  with  iv  tj/juv  (tf)  it  is  possible  that 
the  phrase  may  emphasize  the  co-operation  of  men  in  the  realiza¬ 

tion  of  fellowship,  “  In  fulfilling  this  issue,  God  works  with  man" 
(Westcott,  who  compares  Ac.  xv.  4).  But  it  is  at  least  equally 
possible  that  the  usage  of  the  Hebrew  preposition  Dy  may  have 
influenced  the  choice  of  preposition. 

oTi  k.t.X.]  The  ground  of  the  assurance.  Those  who  have 

attained  to  fellowship  share,  in  some  degree,  the  character  of  the 

Christ,  as  He  is  in  His  exalted  state,  in  perfect  fellowship  with 

the  Father.  Cf.  Jn.  xvii.  23,  eya)  iv  clvtols  kol  crv  iv  ipcot *  Iva  waiv 
rereXeuo/xeVot  ds  iv.  Those  who  are  like  their  Judge,  can  await 
with  confidence  the  result  of  His  decrees.  The  fellowship  is 

limited  by  the  conditions  of  earthly  life  (iv  r<3  *007*0)  tovtu). 

Ovtos  “  emphasizes  the  idea  of  transitoriness.”  But  so  far  as  it 
goes  the  fellowship  is  real. 

eiccTros]  is  generally  used  in  this  Epistle  of  the  exalted  Christ ; 

cf.  ii.  6,  iii.  3,  5,  7,  16.^ 
iv  Trj  rjpepa  tt)s  Kpurews]  Cf.  ii.  28,  eav  <j>avep(i)6rj.  However 

much  the  writer  may  seek  to  spiritualize  the  ordinary  Christian, 

or  even  the  Synoptic,  eschatology,  he  has  not  eliminated  from 

the  sphere  of  his  theological  thought  the  idea  of  a  final  “  day  ”  of 
judgment,  when  the  processes  which  are  already  at  work  shall 
reach  their  final  issue  and  manifestation.  The  attempts  which 
have  been  made  to  draw  a  distinction  in  this  respect  between  the 
Gospel  and  the  Epistle  cannot  be  said  to  have  been  successful. 

V  <xy<xTrrf\-\-Tov  Oeov  96  alPauc  vgcle  tol.  sahbw  :  eius  arm. 

fied  Tjfiojv']  +  ev  Tjficv  X- 

exufiev]  exofiev  X  Kal.5:  <tx^^v  7b  78  (  -  ). 

T7f\  om.  /afi454  (794). 
Tf/iepa]  ayamj  X. 

on  .  evfiev]  tit  .  simus  sahbw  (non  liquet  sahd). 

Kpl<r€COS~\  +  TTpOS  TOV  eVdv6pO}TT'tf(TOLVTa  1°  20S-n6.  356  (307). 
6K€LVOS ]  KCLKeiVOS  I3  al.2. 

e<TTiv\  7)v  ev  to)  Koa/io  aficofios  kcll  Kadapos  ourws  /c  n6,  356  ( -  ). 
ec r/iev]  ecrofieOa  X. 

18.  Fear,  which  is  essentially  self-centred,  has  no  place  in 

love,  which  in  its  perfection  involves  complete  self-surrender. 
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The  two  cannot  exist  side  by  side.  The  presence  of  fear  is  a 

sign  that  love  is  not  yet  perfect.  “  Love  cannot  be  mingled  with 
fear”  (Seneca,  Ep .  Mo?\  xlvii.  18). 

KoXacnv  e'xet]  not  only  “  includes  the  punishment  which  it 
anticipates,”  but  is  in  itself  of  the  nature  of  punishment.  Till 
love  is  supreme,  it  is  a  necessary  chastisement,  a  part  of  the 
divine  discipline,  which  has  its  salutary  office.  KoXams  is  used 
in  the  New  Testament  only  here  and  in  Mt.  xxv.  46,  cf.  2  Mac. 

iv.  38.  (Contrast  the  use  of  rt/xcu/ota,  “requital.”)  The  expres¬ 
sion  must  mean  here  more  than  “suffers  punishment,”  as  in 
Hermas,  S.  ix.  18.  I,  6  fxrj  yu/to<TKtov  6eov  Kal  7 rovrjpevopLtvoq 
KoXao-tv  riva  rrjs  irovrjpLas  avrov. 

e£to  pdMei]  Cf.  Mt.  v.  13,  xiii.  48;  Jn.  vi.  37,  ix.  34,  xii.  31, 
xv.  6.  Love  must  altogether  banish  fear  from  the  enclosure  in 
which  her  work  is  done. 

6  Se  <J>oJ3ou'jxeyo9  k.t.X.]  Till  fear  has  been  “cast  outside,”  love 
has  not  been  made  perfect.  Cf.  Philo,  quod  Dens  sit  immut .  69 
(Cohn,  ii.  72),  tow  piv  ovv  pyre  pepoq  prjre  7 rados  avOpomov  7rept 
to  ov  vopt^ovcnv,  aWa  OeoirpeTrOx;  a vro  81  a vto  povov  Ttp&cn  to 
aya7rav  olk€l6t<xtov ,  Se  tow  eTepot?,  quoted  by  Windisch. 

€V  T7J ]  77  /c  114  (335)  :  Om.  T7)  Jh  253  (2). 

< pofios  (?  2°)]  (pofiovfievos  /a  ̂ 157  (547)  Ic  174  (252). 

19.  T)fxe!s]  We  Christians,  as  in  ver.  17.  The  point  has  been 
much  disputed  whether  the  verb  (dya7rco/iev)  is  to  be  interpreted 
as  an  exhortation  (conjunctive)  or  as  a  statement  of  fact  (in¬ 
dicative).  The  attempt  to  construe  it  as  a  conjunctive  has  led 
to  various  modifications  of  the  text,  the  introduction  of  a  con¬ 
necting  particle  oSv,  never  found  in  the  true  text  of  this  Epistle 
(cf.,  however,  3  Jn.  8),  or  the  insertion  of  an  object  for  the  verb 
(tov  6eov,  avrov,  inuicem ).  And  both  modifications  would  be 

natural  if  the  clause  is  to  be  taken  as  hortatory.  But  a  further 
meditation  on  the  nature  of  love  as  manifested  in  us  is  more 

suitable  to  the  context,  and  it  gives  a  deeper  meaning  to  the 

words.  Our  love  is  not  self-originated.  It  has  a  divine  origin. 
It  is  called  out  in  response  to  what  God  has  given.  Thus  inter¬ 
preted,  the  words  offer  a  far  more  powerful  incentive  to  the 
exercise  of  love  than  a  mere  exhortation,  and  they  have  their 

natural  place  in  the  writer’s  thoughts.  God  is  love ;  by  the  path 
of  love  we  can  enter  into  His  fellowship  (16):  in  our  case  love 
is  made  perfect  in  proportion  as  it  casts  out  fear  and  establishes 
full  confidence  (17,  18).  And  it  rests  on  something  greater 
and  stronger  than  our  own  powers.  It  is  the  response  of  our 
nature  to  the  love  which  God  Himself  has  shown.  Such  love 

which  He  has  called  out  in  us  must  find  an  object.  If  it 
fails  to  find  out  the  nearer  object,  it  wfil  never  reach  the 
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further  (19,  20).  And  besides  this,  there  is  the  Lord’s  express 
command  (21). 

auros]  The  variant  6  6eo<s  is  probably  a  true  explanation. 

But  avros  is  not  only  better  attested,  it  is  more  in  harmony 

with  the  writer’s  style. 
irpwTos]  Cf.  Jn.  i.  42. 

7}fie ls  X  B  K  L  al.  longe.  plur.  cat.  sah.  cop.  syrp  arm.  Thphyl.  Oec.  Aug.  J 

+  01^  A  5.  8.  13.  31.  98.  101.  105.  106**  107.  177**  gscr  kscr  al.  pauc. 

vg.  syrsch. aycLTrujfjLev  A  B  5.  27.  29.  66**  fu.  aeth.  boh-codd.  Aug.  Pelag.  Bed.] 
scimus  sah.  :+top  Qeop  X  13.  33.  34.  68.  69.  91.  137  ascr  cscr  dscr  vg.  demid. 
harl.  tol.  sur.  boh-ed.  arm.  Leo:-|-a vtov  KL  al.  longe.  plur.  cat.  Thphyl. 
Oec.  Aug.  :  +  inuicem  am.  Leo. 

clvtos  X  B  K  L  al.  pier.  cat.  harl.  sah.  cop.  syr.  arm.  aeth.  Thphyl.  Oec 

Aug.]  0  Oeos  A  5.  8.  13.  14*  33.  34.  81.  vg.  Pelag. 
irpojTos ]  irpojTOP  5.  8.  25.  40.  69.  ascr, 
Tiyairyjacv]  rjyairrjKev  13. 

20.  £&v  Tts  c  c7tt]  J  Cf.  i.  6,  £av  eh rto/icv,  and  the  more  definite 

6  Aeyuv  (ii.  4).  The  false  claim  is  mentioned  quite  generally.  At 
the  same  time,  it  is  not  improbable  that  the  false  teachers,  who 

claimed  to  possess  a  superior  knowledge  of  the  true  God,  may 
also  have  laid  claim  to  a  superior  love  of  the  Father,  who  was 

“good,”  and  not  merely  “just,”  as  the  God  of  the  Old  Testa¬ 
ment.  And  the  emphasis  laid  throughout  the  Epistle  on  the 

duty  of  mutual  love  makes  it  clear  that  their  “superior”  love 
had  been  more  or  less  conspicuous  in  its  failure  to  begin  at 

home,  or  to  master  the  import  of  the  Lord’s  verdict,  £<f>  oc tov  ovk 
e7roirj<TaTe  evl  tovtodv  rail/  eXa^tcrraji/,  ovSc  ejxol  eVot^crarc. 

|xio"fj]  Cf.  ii.  9. 
\|/eu'crrr)s  eortv]  He  not  only  states  what  is  false  (if/evSerac),  but 

reveals  by  his  false  claim  a  real  falseness  of  character,  if  the 
difference  between  two  possible  forms  of  expression  is  to  be 

pressed. 
6  y&p  k.t.X.]  Love  must  express  itself  in  action.  He  who 

refuses  to  make  use  of  the  obvious  opportunities,  which  his 

position  in  this  world  affords  him,  cannot  entertain  the  highest 
love. 

ov  ecupaiccv]  Cf.  Oec.  £(f>eAKV<TTU<bv  yap  opacrts  7 rpos  ayaTrrjv,  and 

the  saying  of  Philo,  de  Decalogo ,  §  23  (Cohn,  iv.  296),  afirjxwov 

Sc  evcre/SeivOaL  tov  doparov  vi to  rail/  cts  rovs  epufravels  Kal  eyyvs  ovr as 

d<Te/3ovvTU)V. 

ou  Suvarat]  The  reading  of  X  B,  etc.,  is  perhaps  more  impress¬ 

ive  and  more  in  agreement  with  the  writer’s  love  of  absolute 
statement  than  the  variant  which  Westcott  condemns  as  “the 

rhetorical  phrase  of  the  common  text”  (7 rak  SvVarat).  At  the 
same  time  the  latter  reading  suggests  a  new  point.  The  man 

who  rejects  the  obvious  method  of  giving  expression  to  love  in 
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the  case  of  those  whom  he  has  seen,  has  no  way  left  by  which 

he  can  attempt  the  harder  task  of  reaching  out  to  that  which  is 
invisible. 

ort]  ora.  K  Aug.  (bis). 

ayayrw]  post  Oeov  1°  Za70  ( 5°5 )  :  aYa7ra  /c  551  (216) :  Tiyairy fKev  H  548  (33). 
puay 7]  fitaet  Kh  al.25  cat.  Dam.  Thphyl. 

yap]  om.  /a158  (395)  /b  157  (29). 
ov  dvvarai]  B  27.  29.  66**  68.  69  ascr  sah.  syr.  Leif.]  tu os  dvvarai 

A  K  L  al.  pier.  cat.  vg.  syr.  cop.  arm.  aeth.  Dam.  Thphyl.  Oec.  Cyp.  Aug. 

ayayrav]  ayaTrrjaai  13  al.2. 

21.  The  duty  of  love  not  only  follows  necessarily  from  what 
God  has  done  for  us,  it  rests  on  His  direct  commandment. 

dir*  auTou]  naturally  refers  to  God,  as  the  variant  in  the 
Vulgate  interprets  it,  though  here  as  elsewhere,  in  the  language 
of  meditation,  when  the  writer  is  of  Semitic  origin,  a  change  of 

person  is  by  no  means  impossible. 
The  most  direct  statement  of  the  command  is  Mk.  xii.  29  ff., 

where  the  Lord  quotes  the  command  of  Dt.  vi.  4,  5.  The  writer 
no  doubt  knew  the  Marcan  passage,  even  if  he  had  not  himself 

heard  the  saying  which  it  records,  when  it  was  originally  spoken. 
Cf.  also  J11.  xiii.  34. 

exofxev]  accepimus  sah.  boh-codd. 
air  avrov]  ay to  tov  Oeov  A  vg.  am.  demid.  hail.  tol. 

om.  Oeov  tov  20  B*  A*  (uid.). 
om.  /cat  2°  13.  34. 

avrov  (?  2°)]  eavrov  7cl14  (33$). 

II.  v.  1-12.  Second  presentation  of  the  two  main  thoughts 
closely  combined  together.  Faith  the  ground  of  love. 

1.  v.  la.  Faith  the  sign  of  the  Birth  from  God  (cf.  ii.  29, 

iv.  7,  Love). 
2.  v.  lb -4.  The  love  of  God  which  is  the  true  ground  of 

love  of  the  brethren,  is  the  sign  of  love  of  the  brethren 

(contrast  iv.  20). 

3.  v.  5-12.  Faith,  in  its  full  assurance,  the  witness  to  Jesus 
as  being  the  Christ. 

1.  v.  la.  Faith  the  sign  of  the  Birth  from  God. 
Iff.  The  writer  has  shown  that  love  has  its  origin  in  the 

nature  of  God,  and  is  not  merely  an  affection  of  human  nature. 
He  has  also  reminded  his  readers  how  their  love  for  God,  the 
reflex  of  His  love  for  us,  can  be  tested.  The  truth  of  our  claim 
to  love  God  is  shown  in  our  attitude  towards  the  brethren.  He 

now  proceeds  to  show  why  this  is  so,  and  how  we  can  be  sure  of 
the  sincerity  of  our  love  for  others.  The  love  of  a  child  for  its 

father  and  for  its  brother  or  sister  are  facts  of  nature.  Every  one 
who  loves  the  father  who  begat  him  naturally  loves  the  other 
children  whom  his  father  has  begotten.  The  facts  of  the 
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spiritual  birth  are  analogous.  What  is  true  of  the  human  family 
is  also  true  of  the  Divine  Society.  If  we  love  the  Father  who 

hath  “  begotten  us  again,”  and  the  reality  of  that  love  is  shown 
in  our  active  obedience  (ttoiw/xcj/)  to  His  commands,  we  may  be 
assured  that  our  love  to  His  other  (spiritual)  children  is  real  and 
sincere.  Every  one  that  believeth  that  Jesus  is  the  Christ  shows 

by  that  belief,  as  it  manifests  itself  in  word  and  deed  as  well  as 
in  intellectual  conviction,  that  he  has  experienced  the  new  birth. 

Those  who  are  “  born  of  God”  must  love  all  His  children,  as 

surely  as  it  is  natural  that  any  child  should  love  his  father’s 
other  children. 

1.  iras  6  7U0Teuaw  k.t.X.]  Cf.  Jn.  i.  I2f.  ocrot  Se  ekafiov  avTovy 
c8( ok€v  avrois  i£ov<ri av  TtKva  deov  yevecrOa i,  tois  7TLcnevov(TLv  eh  to 

ovo/xa  airov  ol  €K  6eov  eyevvYjOrjcrav.  Where  true  faith 

in  Jesus  as  God’s  appointed  messenger  to  men  is  present,  there 
the  new  birth  has  taken  place.  The  writer  does  not  state 
whether  faith  is  the  cause  or  the  result  of  the  new  birth.  The 

point  is  not  present  to  his  thoughts,  and  his  argument  does  not 
require  its  elucidation.  What  he  wishes  to  emphasize  is  the  fact 

that  they  go  together.  Where  true  faith  is  the  new  birth  is  a 
reality,  and  has  abiding  and  permanent  consequences.  The 
believer  has  been  born  of  God.  But  incidentally  the  tenses 

“  make  it  clear  that  the  Divine  Begetting  is  the  antecedent,  not 

the  consequent  of  the  believing.”  “  Christian  belief,  which  is 
essentially  the  spiritual  recognition  of  spiritual  truth,  is  a  function 

of  the  Divine  Life  as  imparted  to  men”  (Law). 
6  moreuwy]  Huneveiv  otl  expresses  belief  in  the  truth  of  a 

statement  or  thesis.  The  phrase  used  in  the  passage  quoted 

above  from  the  Gospel  (tticttcvcu/  eh  to  6Vo/xa)  suggests  complete 
and  voluntary  submission  to  the  guidance  of  a  Person,  as 

possessed  of  the  character  which  his  name  implies.  But  though 
the  writer  is  careful  to  distinguish  the  two,  he  would  have  been 

unable  to  conceive  of  any  true  faith  stopping  short  at  intellectual 
conviction  of  the  abstract  truth  of  a  statement  like  that  which 

follows  in  the  clause  introduced  by  oti,  which  had  no  effect  on 

the  shaping  of  a  man’s  conduct.  He  would  have  regarded  the 
belief  that  Jesus  is  the  Christ  as  inseparable  from  faith  in  Jesus 
as  Christ.  Neither  belief  nor  knowledge  are  for  him  purely 

intellectual  processes. 

*1  t|o"ou§  early  6  Xpioro$]  The  exact  form  of  this  confession  of 

faith  is  conditioned  by  the  antichrists’  denial  (cf.  ii.  22,  o  apvov- 
fievos  otl  T Yjcrovs  ovk  ivTtv  6  XptcTTo?).  It  lays  stress  on  the 

identity  of  the  man  Jesus  with  the  Christ  who  became  incarnate 
in  Him,  as  opposed  to  the  theories,  then  prevalent,  of  the  descent 

of  a  higher  power  on  Jesus  at  the  Baptism,  which  left  Him  before 
the  Crucifixion, 
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teal  iras  6  dycrnw  k.t.X.]  The  child’s  love  for  its  parent  naturally 
carries  with  it  love  for  brothers  and  sisters.  The  step  in  the 

argument,  “  Every  one  that  is  born  of  God  loveth  God,”  is  passed 
over  as  too  obvious  to  require  statement.  We  are  again  reminded 
that  we  have  to  deal  with  the  language  of  meditation. 

ayaira  B  7.  13.  33.  62  om.  demid.  tol.  sah.  Hil.  Aug.]-f  kcu  KAKLP 
al.  pier.  cat.  vg.  harl.  syr.  arm.  aeth.  boh.  Cyr.  Thdt.  Thphyl.  Oec.  Hil. 

Aug.  Bed. 

0  XPL(7T0S  e&TLV  /b  fi260f  (440). 
yeyeprjTcu  /aS505**  5*59*.  55-**  256* 1402  (69). 
TOP  2°]  TO  X  31. 

2.  As  usual  a  test  is  added  by  which  the  sincerity  of  the  love 

may  be  determined.  ’Et/  rovro)  points  forward.  This  is  clearly 
the  established  usage  of  iv  to vto>  in  the  Epistle,  but  difficulty  has 
been  felt  in  thus  explaining  it  here,  because  the  clause  to  which 

it  points  forward  is  introduced  by  orav ,  instead  of  the  usual  con¬ 
structions,  iavy  on,  or  a  disconnected  sentence.  But  the  difficulty 

is  not  serious,  and  it  is  probable  that  iv  tovtco  should  be  inter¬ 
preted  as  usual.  Whenever  our  love  to  God  is  clear,  and  issues 
in  active  obedience  to  His  will,  we  know  by  this  that  our  love 

for  His  children  is  real.  Weiss’  explanation,  which  makes  iv 
rovro)  refer  back  to  the  statement  immediately  preceding  (7ms  6 

dyct7 rwv  k.t.X.),  is  perhaps  at  first  sight  easier.  “  When,  or  as  soon 
as,  we  love  God,  we  love  also  the  children  of  God,  in  accordance 

with  the  law  that  love  for  him  who  begets  has  as  its  necessary 

consequence  love  for  those  whom  he  has  begotten”  (p.  150). 
Thus  the  duty  of  loving  the  brethren  is  deduced  from  the  natural 
law  of  affection,  as  well  as  being  directly  commanded  by  God. 

But  the  other  interpretation  is  more  in  accordance  with  the  writer’s 
wish  to  emphasize  the  Divine  origin  of  love.  There  is  certainly 
no  need  to  reduce  the  verse  to  the  merest  repetition  of  what  has 

been  already  said,  by  the  transposition  of  the  objects  “  Hereby 
we  know  that  we  love  God,  when  we  love  the  children  of  God,” 
as  Grotius  and  others  have  suggested. 

ra  reKi'a  rou  0eou]  The  use  of  this  phrase  instead  of  “  the 

brethren  ”  is  significant.  True  love,  which  has  its  origin  in  God, 
is  called  out  by  that  in  its  object  which  is  akin  to  the  Divine. 
Every  one  who  has  been  born  of  God  must  love  all  those  who 
have  been  similarly  ennobled.  Love  of  God  bears  witness  to, 
and  has  witness  borne  to  itself  by,  love  of  the  godlike. 

ra  tckpcl  rov  6eov]  jiliiim  Dei  arm.  boh-codd.  :  Dominum  aeth.  |  orav ] 
si  boh. 

orav  .  ayairufxcp]  ev  rw  ayairav  top  Beou  13.  191.  t;7lect. 

Troiwixep  B  2 7.  29.  64.  69.  106.  I5lect  ascr  dscr  gbCr  vg.  sah.  cop.  syr.  arm. 
aeth.  Thphyl.  Leif.  Aug.]  Troiovfxev  5.  17.  33.  34:  T7]pw/j.€P  K  K  L  P  al. 

pier.  cat.  tol.  cav.  Oec.  :  rypovtiep  31*  al.2. 
om.  7TQu>)p.€P — (3)  avTov  1°  A  3.  42.  66**  100.  IOI. 

9 
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The  reading  r^pS/xc v  is  clearly  a  correction  to  the  more  usual 

phrase  which  occurs  in  ver.  3.  In  itself  the  reading  of  B,  etc.,  is 

more  forcible.  It  emphasizes  the  active  character  of  the  obedi¬ 
ence  which  testifies  to  the  love  felt  for  God  and  therefore  for 
the  brethren. 

3.  The  first  clause  justifies  the  addition  of  the  last  clause  of 

ver.  2,  Kal  ras  ivroX as  avrov  7roia>p,cy.  Obedience  to  His  commands 
is  the  necessary  outcome  of  love  to  God.  There  is  no  such 
thing  as  true  love  of  God  which  does  not  issue  in  obedience. 

auTT)  iVa]  Cf.  Jn.  xvii.  3.  The  definitive  Iva  generally 
introduces  an  ideal  not  yet  actually  attained.  This  is  perhaps 
the  only  class  of  ideas  whose  contents  it  is  used  to  define. 

TT)pwjj.€y]  Contrast  ver.  2  (7r<Ha>/xcy).  Actual  “doing”  is  the test  of  love.  But  love  includes  more  of  obedience  than  the 

actual  carrying  out  of  definite  commands.  It  accepts  them  as 
the  expression  of  an  underlying  principle,  which  is  capable  of 
moulding  the  whole  character,  and  which  must  be  kept  alive  and 

given  scope  to  work. 

)3apetaiJ  Cf.  Mt.  xxiii.  4,  Scoyxcdovcm'  Sc  (j>oprt a  J3apia :  Lk.  xi. 

46,  </>oprt^ere  rous  avOpv)7rovs  tfroprla  Suer jSao-raKra  :  and  contrast 
Mt.  xi.  30,  to  cjiopTiov  pcov  iXacjipov  eerrtv.  The  word  cannot  here 

mean  “  difficult  to  fulfil.”  It  suggests  the  idea  of  a  heavy  and 
oppressive  burden.  The  commands  may  be  in  themselves 
difficult  to  carry  out,  and  yet  not  burdensome,  if  the  Christian  is 
possessed  of  adequate  power  to  fulfil  them,  in  virtue  of  his 

Christian  standing  and  love :  dilige  et  quod  vis  fac  (Augustine). 
Windisch  regards  vv.  3  and  4  as  intended  to  show  the  possibility 
of  fulfilling  the  Divine  commands,  and  of  realizing  the  Divine 

ideal  for  men.  (1)  On  the  side  of  God,  He  does  not  demand  what 
is  too  hard  for  men.  Cf.  Philo,  de  spec .  leg .  i.  299,  p.  257,  atremu 

a>  Siayoia,  rrapa  croi)  6  0cos  odScy  j3apv  Kal  7tolkl\.ov  rj  S uVcpyov, 

dAAa  drrXovv  7ravv  Kal  paStov.  ravra  S’  icrrlv  ay  array  avrov  a>s  evep- 
yer^y,  ct  Sc  <£o/?€tcr0ai  yovv  d)S  ap'govra  Kal  Kvpiov  Kal  raiy 

ivrokwv  avrov  7rcptc^co-0at  Kal  ra  St/caia  ri/xay.  (2)  On  man’s 

side,  the  necessary  power  has  been  given  to  him.  But  this  inter¬ 
pretation  ignores  the  form  of  the  sentence  (on  7 rdv  k.tA.). 

yap]  om.  H 56  (*)  K*  (S)  sahw  boh-codd. 

4.  And  this  power  each  Christian  has,  in  virtue  of  the  new 
birth  from  God.  The  statement  is  made  in  its  most  abstract 

form  (7rdy  to  ycycyy^/xcVoy)  which  emphasizes  the  power  of  the 
new  birth  rather  than  its  possession  by  each  individual  (7rds  6 

y ey€vvr}p,€vos).  Every  one  who  is  born  of  God  has  within  himself 
a  power  strong  enough  to  overcome  the  resistance  of  all  the 
powers  of  the  world,  which  hinder  him  from  loving  God. 

Kal  auTif]  k.t.X.]  For  the  form  of  expression,  cf.  i.  5  ;  Jn.  i.  19. 
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Our  faith,  the  faith  that  Jesus  of  Nazareth  is  the  Messiah,  the 

Son  of  God,  accepted  not  as  an  intellectual  conviction  but  as  a 
rule  of  life,  overcame  in  our  case  the  powers  of  the  world,  which 

fight  for  a  different  principle  of  life.  The  aorist  ( viKrjcracra ) 
naturally  points  to  a  definite  act,  or  fact.  The  writer  must  be 

thinking  either  of  the  conversion  of  each  member  of  the  com¬ 

munity,  “  the  moment  when  he  hri<TTzv<rzv”  or  else  of  some 
well-known  event  in  the  history  of  the  Church  or  Churches 
addressed.  The  most  natural  reference  is  to  the  definite  with¬ 

drawing  of  the  false  teachers  from  the  fellowship  of  the  Church. 
There  is  no  obvious  reference  to  the  victory  of  Christ  over  the 

world  (cf.  Jn.  xvi.  33,  cyw  vevtKYjKa  rov  Kocrfxov )  which  His  followers 
share  in  virtue  of  their  faith,  i.e.  in  so  far  as  they  unite  themselves 
with  Him. 

7ra$  0  yeyevpy) fxevos  7a  173  (156). 
Tifxuv  K  ABKP  al.  pier.  cat.  vg.  etc.]  vpw  L  3.  42.  57.  98.  105.  191 

al.  fere.20  aeth. 

5.  tis  coni']  Cf.  ii.  22,  rts  icrriv  6  if/evcrTrjs  et  fxrj  k. t.A.  The 
appeal  is  to  practical  experience.  He  who  has  realized  what 
Jesus  of  Nazareth  really  was,  and  he  alone,  has  in  himself  the 
power  which  overcomes  the  forces  of  the  world  which  draw  men 

away  from  God;  cf.  1  Co.  xv.  57. 

6  u!o$  tou  0€ou]  Cf.  verse  1,  6  xpioros.  The  fuller  phrase 

brings  out  the  meaning  more  clearly,  though  the  writer  prob¬ 
ably  means  much  the  same  by  both  titles.  He  varies  his 
phrase  to  leave  no  doubt  about  his  meaning.  The  irpoyrov 
1 j/cvSos  of  the  false  teachers  was  the  denial,  not  that  Jesus  was 

the  Messiah  of  the  Jews,  but  that  He  was  the  complete  revela¬ 
tion  of  the  Father,  the  assertion  that  the  higher  Power  that  was 

in  Him  was  only  temporarily  connected  with  Him  during  a 
part  of  His  earthly  life. 

tis  €<ttiv  A  L  al.  pier.  vg.  sah.  Oec.J  pr.  et  arm. :  +  5e  N  (B)  K  P  13.  29. 

66**.  68.  69  ascr  al.  fere.15  cat.  cav.  demid.  tol.  cop.  syr.  arm.  Did.  Cyr. 
Thphyl.  (tis  de  ecrriv  B  cav.  demid.  tol.  Did.). 

0  TruTTevojv']  0  mvTevcroLS  P. 
i7)<rovs  +  Christus  arm-codd.  boli-codd. 

eariv]  om.  /al402  (2i9). 

0  wos]  pr.  0  xplcrros  13-  56  :  0  /c  258  (56). 

6-9.  He,  the  pre-existent  Son  of  God,  was  sent  from  heaven 
by  God  to  do  His  will.  He  came  to  earth  to  fulfil  His  Mission. 

In  His  fulfilment  of  it,  two  events  are  prominent :  the  Baptism 
by  which  He  was  consecrated  to  His  Messianic  work,  and  the 

Passion  by  which  He  completed  His  work  of  atonement  and 

propitiation.  His  coming  was  not  in  the  water  of  John’s 
Baptism  alone,  it  was  realized  even  more  fully  in  the  Blood 
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which  He  shed  upon  the  Cross.  “He  that  came”  is  the  title 
which  best  characterizes  His  work.  The  function  of  the  Spirit 

was  different.  It  was  to  bear  witness.  He  was  the  witness- 
bearer.  And  He  was  fitted  for  His  office,  for  truth  is  of  the 

essence  of  His  being.  He  is  the  truth.  And  the  witness  may 

be  trusted,  for  it  is  threefold.  The  witness-bearers  are  three  : 
the  Spirit,  whose  very  nature  qualifies  Him  for  the  office;  the 

water  of  John’s  Baptism,  after  which  He  was  declared  to  be  the 
Son  of  God  ;  and  the  blood  shed  upon  the  Cross,  where  testimony 
was  again  given  to  the  fact  that  He  is  the  Son  of  God,  for  His 
death  was  not  like  that  of  other  men.  Thus  the  three  witnesses 

all  tend  to  the  same  point.  They  establish  the  one  truth  that 
Jesus  is  the  Christ,  the  Son  of  God. 

6.  Of  the  many  interpretations  of  this  passage  which  have 
been  suggested,  only  three  deserve  serious  consideration:  (i) 
A  reference  to  the  two  Christian  Sacraments  of  Baptism  and 

the  Eucharist  naturally  suggested  itself  to  many  interpreters  of 
the  Epistle,  especially  in  view  of  the  4th  and  6th  chapters 
of  the  Gospel.  But  it  is  open  to  more  than  one  fatal  objection. 
If  v8wp  can  be  satisfactorily  explained  of  Baptism,  al^a  is  never 
found  in  the  New  Testament  as  a  designation  of  the  Eucharist. 
And,  secondly,  the  form  of  the  sentence,  6  eXdtw  SC  vSaros  Kal 
aifiaros,  almost  necessitates  a  reference  to  definite  historical 

facts  in  the  life  of  Christ  on  earth  which  could  be  regarded  as 

peculiarly  characteristic  of  the  Mission  which  He  “came”  to 
fulfil.  If  the  writer  had  intended  to  refer  to  the  Christian 

Sacraments,  he  must  have  said  6  ipxopiwos.  it  is  hardly 

necessary  to  point  out  that  any  interpretations  which  refer  one 
of  the  expressions  to  a  rite  instituted  by  Christ,  and  the  other  to 

something  which  happened  to  Him  (as,  e.g.,  the  Christian  rite  of 
baptism,  and  the  atoning  death  on  the  Cross),  are  even  less 
satisfactory.  See  Cambridge  Greek  Testament . 

(2)  The  reference  to  the  incident  recorded  in  Jn.  xix.  34  was 
also  natural,  considering  the  stress  laid  upon  it  by  the  author 
of  the  Gospel,  and  the  exact  language  in  which  he  records  the 

result  of  the  piercing  of  the  Lord’s  side  by  the  soldier’s  lance, 
i£y)\de v  ou/jlol  Kal  vSwp.  This  incident  gives  a  definite  fact  which 

would  justify  the  use  of  the  aorist  (6  i\6C>v).  And  the  difference 
in  order  (al^a  Kal  vSo op)  offers  no  real  difficulty.  It  is  easily 

explicable  as  a  consequence  of  the  writer’s  desire  to  throw 
special  emphasis  on  the  at/xa,  which  he  develops  further  in  the 

next  clause,  ovk  Iv  rw  iSSari  piovov  aAA*  iv  rw  vSari  ical  toj  atpca ti. 
But  it  is  difficult  to  see  how  this  incident  could  be  regarded  as 

characterizing  the  Lord’s  Mission  as  a  whole.  No  doubt  the 
incident,  as  the  writer  had  seen  it  or  heard  the  account  of  it 

from  a  trustworthy  and  competent  witness,  had  made  a  deep 
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impression  upon  him.  It  had  suggested  to  him  the  significance 

of  “blood”  and  “water”  as  symbolizing  two  characteristic 

aspects  of  the  Lord’s  work,  cleansing  and  life-giving.  But  the 
incident  itself  could  hardly  be  thought  of  as  the  means  whereby 

He  accomplished  His  work.  As  an  explanation  of  the  actual 
words  used,  6  iXOojv  St  vSaros  kcu  at/mros,  it  fails  to  satisfy  the 

requirements  of  the  case. 
(3)  We  are  thus  thrown  back  on  the  explanation  of 

Tertullian,  Theophylact,  and  many  modern  commentators,  who 
see  in  the  words  a  reference  to  the  Baptism  of  Jesus  by  John  the 

Baptist,  in  which  at  the  beginning  of  His  ministry  He  was  con¬ 
secrated  to  His  Messianic  work  and  received  the  gift  of  the 

Spirit  descending  upon  Him  and  abiding  on  Him,  and  the  Death 
on  the  Cross  by  which  His  work  was  consummated.  The  terms 
used  refer  definitely  to  the  historical  manifestation  of  the  Son 
of  God,  and  compel  us  to  look  for  definite  and  characteristic 
events  in  that  history  by  means  of  which  it  could  be  said  that 

His  mission  was  accomplished,  His  “coming”  effected.  The 
two  great  events  at  the  beginning  and  the  end  of  the  ministry 
satisfactorily  fulfil  these  conditions.  At  the  Baptism  He  was 

specially  consecrated  for  His  public  wrork,  and  endowed  with  the 
Spirit  which  enabled  Him  to  carry  it  out.  And  His  work  was 
not  finished  before  Calvary.  The  Death  on  the  Cross  was 
its  consummation,  not  a  mere  incident  in  the  life  of  an 

ordinary  man,  after  the  Higher  Power  had  left  Him,  which  had 
temporarily  united  itself  with  His  human  personality  for  the 

purposes  of  His  mission  of  teaching. 
The  middle  clause  of  the  verse  distinguishes  two  facts,  and 

lays  emphasis  on  the  latter.  The  repetition  of  both  preposition 
and  article  brings  this  out  clearly.  The  statement  is  as  precise 

as  grammar  can  make  it.  And  the  whole  statement,  including 

what  is  said  about  the  function  of  the  Spirit  as  witness-bearer,  is 
no  doubt  conditioned  by  the  special  form  of  erroneous  teaching 

wrhich  had  made  so  precise  a  statement  necessary. 
Though  Tertullian  apparently  adheres  to  this  interpretation, 

his  mention  of  it  shows  the  early  connection  of  this  passage  with 
the  incident  at  the  Crucifixion,  recorded  in  Jn.  xix,  34.  Cf.  Tert. 

de  Baptismo ,  16,  “  Uenerat  enim  per  aquam  et  sanguinem, 
sicut  Ioannes  scripsit,  ut  aqua  tingueretur,  sanguine  glorificaretur, 
proinde  nos  facere  aqua  uocatos,  sanguine  electos.  Hos  duos 
baptismos  de  uulnere  perfossi  lateris  emisit,  quatenus  qui  in 
sanguinem  eius  crederent,  aqua  lauarentur,  qui  aqua  lauissent, 

etiam  sanguinem  potarent.” 
The  combination  of  the  historical  and  sacramental  explanation 

is  well  illustrated  by  Bede,  “  Qui  uenit  per  aquam  et  sanguinem, 
aquam  uidelicet  lauacri  et  sanguinem  suae  passionis :  non 
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solum  baptizari  propter  nostram  ablutionem  dignatus  est,  ut 
nobis  baptismi  sacramentum  consecraret  ac  traderet,  uerum 
etiam  sanguinem  suum  dedit  pro  nobis,  sua  nos  passione 
redimens,  cuius  sacramentis  semper  refecti  nutriremur  ad 

salutem.”  Considering  his  usual  dependence  upon  Augustine, 

this  may  be  taken  as  probably  giving  that  writer’s  comment  on 
the  passage,  especially  if  we  compare  his  comment  on  the  passage 

in  the  Gospel  (Tract,  cxx.  2),  “  Aperuit,  ut  illic  quodammodo 
uitae  ostium  panderetur,  unde  Sacramenta  Ecclesiae  manauerunt, 

sine  quibus  ad  uitam  quae  uera  uita  est  non  intratur.  Ille  sanguis 
in  remissionem  fusus  est  peccatorum  :  aqua  ilia  salutare  temperat 

poculum;  haec  et  lauacrum  praestat  et  potum.” 
The  passage  was  naturally  allegorized  by  the  Alexandrian 

School ;  cf.  Clement,  “  Iste  est  qui  uenit  per  aquam  et  sanguinem  ” 
et  iterum  “quia  tres  sunt  qui  testificantur,  Spiritus,  quod  est 
uita,  et  aqua  quod  est  regeneratio  ac  fides*  et  sanguis,  quod  est 

cognitio,”  where  the  interpretation  illustrates  the  absence  of 
historical  sense  which  usually  characterizes  the  Allegorists.  It 

would,  of  course,  be  possible  to  interpret  the  passage  of  the 
whole  of  the  life  of  Jesus  on  earth,  in  which  the  Son  of  God  was 

manifested  in  flesh,  vSoyp  and  al/xa  being  used  as  symbols  of  two 

different  aspects  of  the  work  which  He  accomplished  during  that 

life,  as,  e.g.,  cleansing  and  life-giving,  according  to  the  recog¬ 
nized  Biblical  usage  of  the  terms.  But  if  this  had  been  intended 

the  context  must  have  made  it  plain  that  this  was  the  meaning 
which  the  writer  wished  to  convey.  His  readers  could  hardly 
have  deduced  it  from  the  passage  as  it  stands. 

outos]  Jesus,  who  is  both  Christ  and  Son  of  God.  For  this 

use  of  oi!tos  to  emphasize  the  character  of  the  subject  as 

previously  described,  see  Jn.  i.  2,  7,  iii.  2  (xxi.  24);  1  Jn.  ii.  22, 
cf.  2  Jn.  7.  He  who  came  was  both  Christ  and  Son  of  God. 
The  incarnation  of  the  Son  of  God  in  human  nature  was  not  a 

merely  temporary  connection  during  part  only  of  the  earthly  life 

of  Jesus  of  Nazareth. 
6  i\96v\  The  article  is  significant.  He  is  one  whose  office 

or  work  is  rightly  characterized  by  the  description  given.  And 
the  aorist  naturally  refers  to  definite  historical  facts,  or  to  the 

whole  life  regarded  as  one  fact.  It  is  hardly  safe  to  find  in 

the  expression  6  iXOwv  a  distinct  reference  to  the  (?)  Messianic 

title  6  ipxofi^vo^,  and  so  discover  in  the  phrase  a  special  in¬ 
dication  of  the  office  and  work  of  Messiah.  The  idea  emphasized 
in  this  and  similar  expressions  would  seem  to  be  generally  the 
course  of  action  taken  in  obedience  to  the  command  of  God. 

The  “coming”  of  the  Son  corresponds  to  the  “sending”  of 
the  Father.  It  expresses  the  fulfilment  of  the  Mission  which 
He  was  sent  to  accomplish.  As  that  Mission  was  Messianic 
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in  character,  Messianic  ideas  may  often  be  suggested  by  the 

phrase,  but  they  are  secondary.  “He  who  accomplished  the 

Mission  entrusted  to  Him  by  God  ”  seems  to  be  the  meaning  of the  word. 

hi  uScitos  Ka!  al'fjLaros]  The  difficulty  of  the  phrase  is  reflected 
in  the  attempts  to  modify  the  text.  Cf.  the  critical  note.  The 

phrase  should  express  means  by  which  the  “  coming  ”  was  ac¬ 
complished,  or  elements  by  which  it  was  characterized.  Cf. 
2  Co.  v.  7,  81  a  7ricrTe cds  7r€pL7raT€Lv.  The  tense  of  iXOdv  excludes 

any  primary  reference  to  the  Christian  sacraments,  even  if  vSup 

and  al/xa  could  be  used  to  indicate  them  (see  note  at  the  begin¬ 
ning  of  the  verse).  As  has  been  pointed  out,  the  order  of  the 

words  is  not  in  itself  decisive  against  such  a  reference  or  against 
a  reference  to  the  incident  recorded  in  Jn.  xix.  34  (igrjXdev  at/xa 
Kal  v8o>p).  The  real  objection  to  the  latter  view  is  the  difficulty 

of  seeing  how  that  incident  could  be  regarded  as  characteristic 

means  by  which  the  “coming”  was  accomplished.  It  may  well 
have  suggested  to  the  writer  the  peculiar  significance  of  two 
aspects  of  the  coming,  but  can  hardly  be  regarded  as  an  event 
by  means  of  which  the  coming  was  fulfilled.  On  the  other 

hand,  the  Baptism  and  the  Crucifixion  were  both  important 
factors  in  the  carrying  out  of  the  Mission  which  He  came  to 

fulfil,  and  in  this  light  they  stand  out  more  prominently  than 
any  other  two  recorded  events  of  the  Ministry. 

ouk  iv  tw  uScm  povov\  The  writer  evidently  feels  that  further 

precision  is  necessary  to  make  his  meaning  clear  and  unmistak¬ 
able.  It  is  clear  that  he  has  to  deal  with  a  form  of  teaching 
which  denied  the  reality,  or  at  least  the  supreme  importance, 
of  the  coming  iv  to>  at/xaTt .  The  use  of  the  article  is  natural, 
where  the  reference  is  to  what  has  been  mentioned  before.  The 

repetition  of  both  article  and  preposition  certainly  suggests  that 
two  different  events  are  referred  to,  a  point  which  the  earlier 
phrase  81  vSaros  /cat  at/xaTos  left  doubtful. 

The  difference  in  meaning  between  the  two  prepositions 

used  is  not  very  clear.  The  events  may  be  regarded  as  instru¬ 
ments  by  which  the  Mission  was  accomplished ;  or,  on  the  other 

hand,  water  and  blood,  or  rather  the  realities  which  they  symbol¬ 
ize,  may  be  thought  of  as  spheres  in  which  the  work,  or  purpose, 
of  the  Mission  was  characteristically  realized.  But  the  influence 

of  Semitic  forms  of  expression  may  have  gone  far  towards 
obliterating  any  difference  in  meaning  between  the  two  forms 
of  expression.  Cf.  Lv.  xvi.  3  (iv  /xotrxw) \  1  Co.  iv.  21  (iv  pdfiSw 

rj  iv  dydi7rrj)  )  He.  ix.  12  (St a  rov  l8iov  at/xaros  eicrrjXOev),  25 
(elaipx^Tai  iv  afyxart  aXXoTptw). 

Kal  to  weujjLa  k.t.X.J  To  /xa prvpovv  expresses  the  characteristic 

office  of  to  7rvevp,a,  as  6  iX8(x)v  does  of  oSros.  It  is  not  merely 
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equivalent  to  paprvpovv .  Christ  was  the  fijlfiller  of  the  Divine 
plan.  Cf.  He.  X.  7  (Ps.  xl.  8),  rore  ehrov  iSov  iv  K€<f>a\t8i 

(SifiXiov  ylypaTTTai  rr epl  ipov  rov  r? oirjcrai,  6  0eo?,  to  Olkypa  crov. 

The  special  function  of  the  Spirit  is  to  bear  witness  to  what  the 
Christ  was  and  came  to  do.  It  is  not  improbable  that  in  the 

false  teaching  which  is  here  combated,  a  totally  different  function 

had  been  assigned  to  the  Spirit  (cf.  Introduction,  p.  xlix).  We 

may,  perhaps,  see  a  parallel  instance  in  the  description  of  the 
proper  function  of  the  Baptist  contained  in  the  Prologue  of  the 

Gospel,  ( ovk  rjv  Ik€lvo* ?  to  to?)  aU’  iva  papTVpTjarj  irepl  rov  <£<dto9. 
To  the  Baptist  also  some  had  assigned  a  different  and  a  higher 
function.  Perhaps,  however,  the  sequence  of  thought  in  the 

passage  as  a  whole  may  be  brought  out  more  clearly  by  a 
simpler  interpretation,  which  does  not  exclude  a  secondary 

reference  to  the  ideas  which  have  been  suggested.  “He”  came 
both  by  water  and  by  blood.  Both  bore  witness  to  the  char¬ 
acter  of  His  Mission.  But  there  was  other  witness,  and  more 

important.  The  Spirit  is  the  witness-bearer.  And  so  the 
witness  is  threefold.  It  fulfils  the  requirements  of  legally  valid 

attestation.  If  we  recognize  the  proper  place  and  function  of 
the  Spirit,  we  gain  assurance  which  cannot  be  shaken. 

The  present  tense  excludes  the  need  of  any  definite  historical 
reference  in  the  case  of  the  Spirit,  as,  for  instance,  the  Voice  at 

the  Baptism,  or  th'e  Voice  which  spake  from  heaven  shortly  before 
the  Passion  (Jn.  xii.  20). 

The  best  explanation  of  the  author’s  meaning  is  to  be  found 
in  the  account  of  the  function  of  the  Paraclete  in  Jn.  xv.  26, 

to  7n/ev|JLa  rfjs  akyjOetas,  o  7rapa  tov  7 rarpos  i KTropev erat,  eKcwos 

p.apTvprjo-zi  7rep\  £p.ov.  Cf.  also  Jn.  xiv.  26,  xvi.  8-10,  13-15. 
oti]  Either  declarative  or  causal.  The  former  gives  a  possible 

meaning.  The  Spirit  “carries  with  it  immediately  the  conscious¬ 

ness  of  its  truth  and  reality,”  is  in  itself  the  best  witness  to  its 
own  nature,  which  is  truth.  But  this  is  alien  to  the  context. 

The  emphasis  is  on  the  function  of  witnessing.  This  function 

the  Spirit  can  perform  perfectly,  because  the  Spirit  is  the  truth. 
The  very  nature  of  the  Spirit  is  truth.  Cf.  Jn.  xv.  26.  By 

its  very  nature  it  is  not  only  capable  of  bearing  true  witness,  but 
it  is  also  constrained  to  do  so.  It  cannot  deny  itself. 

c\6w]  pr.  vs  rov  8v  /c258  (56). 
Kcu  atparos  B  K  L  al.  plu.  vg.  (am.  fu.  demid.  harl.)  syrsch  Cyr. 

Thphyl.  Oec.  Tert.]:  pr.  /ecu  Trvevparos  5.  68.  83  arm.  aeth.  :  kcll  Trvev - 

paros  54.  103.  104  Cyr.  Ambr.  :  om.  7a  158  (56)  /b62-16’1-  4?2  (498)  7C  S299  (  -  )  : 
+  /ec»  irvevparos  6.  7-  x3*  x5*  I^.  25.  29.  30.  33.  34.  36.  39.  66**.  69. 
80.  98.  101.  137  (+017101/  33.  34.  39)  ascr  al.  pauc.  cav.  tol.  sah.  cop.  syrp 

Cyr. 
at  Paros]  pr.  5t  7al84  (  -  )  (45). 
irjaovs  xPL(rros  S  A  B  L  al,  plu.  arm.  Cyr.  Thphyl.  Oec. :  XPL<IT0S 
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tfjcrovs  K  P  h  15.  22.  33.  34.  36.  39.  56.  100.  192  cat.  arm-codd.  sah. 

Ambr.  :  ltjgovs  0  %/3£<rros  minusc.  uix.  multi.  syrp  Thphylcomn  Oeccomi\ 
jULOVOV ]  jJLOVCO  B. 

ev  no  v8cltl  cuytum]  ev  too  at/iari  v8art  P  31*  83  arm.  :  ev  rw 

v8qltl  .  Trvevjjcan  A  21.  41  Cyr.  :  ev  rco  cu/man  7rvevjj,ari  66**  80  : 
+  et  spiritu  cav.  tol.  aeth. 

to  20]  om.  H ('P). 

ev  30  A  B  L  P  4.  5.  13.  17.  18.  21.  33.  40.  41.  66**  So.  83.  1 18  jscr 
kscr  cat.  Cyr.]  om.  K  K  al.  plu.  vg.  boh.- cod.  Cyr.  Thphyl.  Oec. 

rw  30]  om.  Hm •  103  (61). 
/cat  ro]  otl  7a397 ff  (96). 

ro  irvevfux  2°]  xpLcrr0S  34  vg*  armusc  :  om.  ro  ATS6  ('P)  /a158  (395). 

7.  otl  Tpcls  k.t.X.]  The  witness  to  the  fact  that  Jesus  is  the 

Christ,  the  Son  of  God,  is  trustworthy.  It  fulfils  the  conditions 

of  legally  valid  witness,  as  laid  down  in  Dt.  xix.  15,  ovk  efxfievel 
fiaprvs  ct?  fiapTvprjacu  Kara  av0pa>7rov  Kara  7racrav  aStKiav  Kal  Kara 

7rav  apLaprrjfia  Kal  Kara  rraaav  afiaprtav  rjv  av  afxaprry  irrt  aro/za/ros 

Svo  fxaprvptjov  Kal  errt  (Tro/xaros  rpi&v  fiaprvpaov  crrrjcrerai  irav  pyjpLa. 

Cf.  Dt.  xvii.  6  ;  Mt.  xviii.  1632  Co.  xiii.  1 ;  Jn.  viii.  17.  It  is  obvi¬ 
ous  that  the  same  interpretation  must  be  given  to  irvevpL a,  vSoop, 

and  alfia  here  as  in  the  preceding  verse.  The  Christ  “came” 
by  water  and  by  blood,  and  the  Spirit  bore  witness  to  Him  and 
to  His  Mission.  The  witness  of  the  Spirit  is  supported  by  the 
witness  of  the  water  and  the  blood.  The  means  by  which  He 

accomplished  His  Mission  are  subsidiary  witnesses  to  its  char¬ 
acter.  And  the  witnesses  agree.  The  Spirit,  and  the  opening 

and  closing  scenes  of  the  Ministry  as  interpreted  by  the  Spirit, 
bear  similar  witness  to  the  Christ. 

els  to  eV  elcriy]  Are  for  the  one  thing,  tend  in  the  same 
direction,  exist  for  the  same  object.  They  all  work  towards  the 

same  result,  the  establishing  of  the  truth  that  Jesus  is  the  Christ, 
the  Son  of  God. 

et <nv]  om.  lhm  (29). 

jmprvpovvres]  fi(xpTvpov<nv  ("P)  /cll4f  (335). 
/cat  i°]  om.  /b S6u2fff{  (522). 

/cat  30]  om.  ('P). 
/cat  ro  vdcop  post  atytta  arm-COdd. 

ro  40]  om.  /a7°  (505). 

8.  cl  tt]m  papTupi'aM  k.t.X. ]  Cf.  Jn.  v.  36.  If  we  accept  the 
testimony  of  men  when  it  satisfies  the  conditions  of  evidence 
required  by  the  law,  much  more  are  we  bound  to  accept  the 
witness  which  we  possess  in  this  case,  for  it  is  witness  borne  by 
God  Himself.  Cf.  also  Jn.  viii.  18,  Kal  fiaprvpei  rrepl  efxov  6  7r epxj/as 

/ze  rrarrjp,  and  X.  25,  ra  epya  a  eya>  7rota>  ev  rto  ovofian  rov  rrarpos 
fiov  ravra  fxaprvpet  7 repl  e/xov.  Neither  here  nor  in  iv.  11  does 

the  a  indicate  any  doubt :  it  is  known  to  every  one  that  we  do 

accept  such  testimony. 
on  auTT]  k.t.X.]  Such  witness  is  greater,  and  therefore  more 
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worthy  of  our  acceptance,  because  it  is  Divine  witness,  and 
deals  with  a  subject  on  which  God,  and  God  alone,  is  fully 
competent  to  speak.  It  concerns  His  Son.  God  has  borne 
witness  concerning  His  Son.  In  this  case  the  Divine  witness 
alone  is  aXrjOivYj  in  the  full  sense  of  the  term,  though  other  kinds 
of  witness  may  be  true  so  far  as  they  go. 

on  jjLejjLapruprjKey]  The  reading  on  is  undoubtedly  right.  If 
the  reading  of  the  Textus  Receptus ,  be  adopted,  the  a vtyj 
must  refer  back  to  the  witness  already  described,  i.e.  that  borne 

by  the  three  witnesses,  the  Spirit,  the  water,  and  the  blood,  or  by 
the  one  witness,  the  Spirit,  who  interprets  the  evidence  of  the 
historical  facts.  The  witness  meant  must  be  the  witness  borne 

to  the  truth  that  Jesus  is  the  Christ.  If  ort  is  accepted,  it  may 
be  taken  in  three  ways:  (1)  Causal.  In  this  case  a vtt]  must 
refer  to  what  has  preceded,  the  witness  already  described.  Such 

is  the  witness,  Divine  and  legally  valid,  for  God  really  has  borne 

witness  to  His  Son.  By  laying  the  stress  on  the  verb  fxe/xa pry- 

prjKe v  it  is  perhaps  possible  to  make  sense  of  the  passage  in 

this  way.  But  such  an  interpretation  is  very  harsh,  and  not  in 

conformity  with  the  author’s  style. 
(2)  o  n.  This  is  the  witness,  i.e.  that  which  He  has  borne 

concerning  His  Son.  This  use  of  o  tl  in  the  Johannine  writings 
is  not  certainly  established,  though  perhaps  we  should  compare 
Jn.  viii.  25,  ri]v  apx*lv  °  Tt  Kat  ̂  a ̂   v/uy.  In  the  present  context 
it  would  be  intolerably  harsh. 

(3)  It  is  far  more  natural  and  in  accordance  with  the  author’s 
style  (cf.  Jn.  iii.  19,  a vttj  iartv  rj  Kptcns  on  to  <£gjs  iXrjXvdcv 
k.t.X.)  to  regard  the  on  as  declarative.  The  value  of  the 

witness  consists  in  this,  that  He  has  given  it  concerning  His 
Son.  There  can  be  no  more  trustworthy  witness,  so  far  as 

competence  to  speak  is  concerned,  than  that  which  a  father 
bears  to  his  own  son.  The  essence  of  the  witness  is  that  it  is 

the  testimony  of  God  to  His  Son.  In  the  Gospel,  fxaprvpnv 

7repi  is  very  frequent  (i.  7,  8,  15,  ii.  25,  v.  31,  32,  etc.),  elsewhere 
very  rare. 

ru)v  avOpcoTrcov]  rov  Oeov  K*  |  tov  9eov  (?  I0)]  tojv  avwv  7bS602  (522)  |  om. 

on  1°  K  arm.  |  t\  fxaprvpia  2°]  post  9eov  2°  /a  |  otl  2°  X  A  B  5.  6.  13.  27.  29. 

34.  66**  vg.  sah.  cop.  arm-codd.  Cyr.  Aug.]  ̂ KLP  al.  pier.  cat.  arm- 
COdd.  Thphyl.  Oec.  :  qui  arm-ed.  I  7 repL  tov  vlov  a vtov]  de  filio  suo  lesu 
Christo  arm-codd r.+quem  misit  sahiatorem  super  terram .  Et  filius 
testimonium  perhibuit  in  terra  scripturas  perficiens ;  et  nos  testimonium 

perhibemus ,  quoniam  uidimus  eum>  et  anmmciamus  uobis  ut  credatis  et 
ideo  tol. 

10.  He  who  trusts  himself  to  the  guidance  of  the  Son  has  in 

his  own  experience  the  witness  which  God  bore  to  Him,  it  has 

become  part  of  himself.  He  who  does  not  accept  the  witness 
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as  true  has  not  only  missed  the  truth,  but  has  made  God  a  liar; 
for  he  has  set  aside  as  false  the  witness  which  God  has  borne 

concerning  His  own  Son. 

€ v  aurw]  in  himself,  as  is  made  clear  in  the  paraphrase  of  X 

(lavrw).  The  passage  must  describe  the  “  testimonium  spiritus 
internum.” 

6  |xr]  mcrreuW]  The  subjective  negative  is  rightly  used.  It 

lays  emphasis  on  the  character  rather  than  the  fact  of  non¬ 

belief.  A  general  class  is  described  by  its  significant  character¬ 
istic.  But  in  N.T.  ov  with  the  participle  is  rare,  in  the  Johannine 

writings  only  Jn.  x.  12.  See  J.  H.  Moulton,  Gr.  of  N.T  Grk . 

i.  p.  231. 
tw  0€w]  This  construction  (c.  dcit.)  expresses,  as  usually, 

acceptance  of  the  statement  rather  than  surrender  to  the  person. 

The  variants  r<3  vtw,  Jesu  Christo,  miss  the  point  of  the  verse. 

*l/€u<rrr] p]  Cf.  i.  10.  There  is  no  room  for  ignorance  or  mis¬ 
conception.  To  reject  the  witness  is  to  deny  the  truthfulness  of 

God.  He  has  spoken  and  acted  deliberately,  and  with  absolute 
clearness.  The  testimony  has  been  borne.  The  things  were  not 

done  in  a  corner.  The  witness  must  therefore  either  be  accepted 

or  rejected.  It  cannot  be  ignored  or  explained  away. 

tt€ttolt]K€V']  The  tense  suggests  a  definite  choice  of  which  the 
effects  abide.  The  rejection  has  been  made,  and  its  effects  are 

inevitable.  The  aorist  ( ovt<  eVtcrrevcrei/,  A,  etc.)  is  not  so  forcible. 
ou  TT€7riorT€UK€v]  The  negative  emphasizes  the  actual  fact 

rather  than  its  character  (contrast  6  pi)  7ru7T€vW).  The  choice 
has  been  made,  and  its  consequences  are  manifest. 

ou  TreTuorTeuKev  €i$  ttj^  jjKxpTupiay]  The  nearest  parallel  to  this 

expression  is  Jn.  ii.  23  (ttoAAoi  hrLo-Ttvcrav  ets  to  ovo/jl a  a vtov,  i.e. 
believed  on  Jesus  as  Messiah,  as  being  that  which  His  name 
implied,  and  were  ready  to  follow  Him  as  Messiah,  till  they 
discovered  how  different  His  conception  of  the  Messianic  office 

was  from  theirs).  It  seems  to  denote  devotion  to  a  person 
possessed  of  those  qualities  which  the  witness  borne  to  him 

announces,  or  at  least  to  the  idea  which  is  expressed  in  that 
witness. 

p«€p.ttpTupT|K.€y  k.t.X.]  The  phrases  of  ver.  9  are  repeated  for 

emphasis;  each  point  is  dwelt  upon.  The  witness  has  been 
borne,  once  for  all ;  it  cannot  be  ignored  or  set  aside.  It  has 
been  borne  by  God  Himself,  in  a  case  where  His  word  alone 

can  be  final,  as  it  concerns  His  own  Son.  In  the  writer’s  view 
there  can  be  no  excuse  for  refusing  to  accept  evidence  which  is 

so  clear  and  satisfactory.  Cf.  Rothe,  “If  God  did  not  will  that 
men  should  believe  on  Jesus,  He  led  men  into  a  terrible  tempta¬ 
tion.  So  if  we  would  keep  our  conception  of  God  pure,  we  must 

ascribe  this  intention  to  Him  in  His  ordering  of  the  world.  We 
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generally  put  forward  prominently  whatever  tells  against  Faith, 
but  leave  on  one  side  what  speaks  for  it.  We  ought  first  to 
answer  satisfactorily  the  question,  how  it  could  be  possible  that 

this  Faith  should  so  widely  permeate  humanity  before  we  investi¬ 
gate  the  force  of  our  doubts,  and  then  we  should  rest  assured 

that  Christianity  is  non  sine  numine” ;  a  striking  comment,  even 
if  it  can  hardly  be  said  to  be  called  out  by  the  exact  expressions 
of  the  text. 

om.  totum  comma  7a  397fff£  |  T0V  Qeov]  om<  arm-cod.  |  rrjv  fxap- 
rvpiav  X  B  K  LP  al.  longe.  plur.  cat.  sah.  syr.  arm.  Cyr.  Thphyl.  Oec. 

Aug.] +  rou  Beov  A  al.  plus12  vg.  cop.  aeth.  :+eius  m.  |  a vrco  A  B  K  L  P 
al.  fere.54 cat.  Thphyl.]  eavrco  X  al.  muuid  Cyr.  Oec.  |  fir)]  om.  /a  175  (319)  | 

to)  Oeo)  S1  B  I(  L  al.  longe.  plur.  cat.  boh-codd.  syr.  Cyr.  Thphyl.  Oec. 

Aug.  Vig.J  to)  vio)  A  5.  27.  29.  66**  al.  plusllj  vg.  syr.  :  to)  vio)  tov  6v  56  sah. 
arm.  boh-ed.  Jilio  eitis  aeth.  :  Iesu  Christo  m  :  om.  am.*  |  avrov]  deuin 
m  sah.  |  ov  TreirKTrzvKzv  X  B  K  L  P  etc.]  ovk  eTruxTevicev  X  :  ovk  eTnarewev 

A  5.  33.  34  dscr  |  6ls  2° — 971/]  Deo  qzii  arm-cod.  I  efxaprvpy}Kev  N  |  om.  0 

Oeos  4  dscr  jscr  vg.  codd.  aeth.  Cyr.  Aug.  Vijj. 

11.  At  last  the  witness,  some  of  the  essential  characteristics 

of  which  have  been  already  described,  is  actually  defined.  So 
far  the  writer  has  only  taught  his  readers  that  it  is  Divine 
witness,  borne  by  a  father  to  his  son,  and  that  those  who 

believe  on  the  son  have  it  in  themselves,  as  a  possession  which 

experience  has  made  part  of  themselves.  Now  he  definitely 
states  in  what  it  consists.  God  bore  witness  to  His  Son  when 

He  gave  life  to  men, — that  higher  spiritual  life  which  they  can 
realize  and  make  their  own  only  in  so  far  as  they  unite  them¬ 
selves  to  Jesus,  the  Christ,  the  Son  of  God. 

auTT)  .  oti]  Cf.  Jn.  iii.  19  (a vrrj  Se  Icrnv  rj  Kpicns,  on  to  <£ai? 

iXrjXvOtv  k.t.A..);  I  Jn.  v.  14,  a  vrrj  icnv  rj  Trapprjo-ta  on  iav 
n  alrw/ieOa  d/couei  The  constructions  with  tva ,  and 

with  the  nominative,  are  rather  common  in  S.  John. 
The  witness  which  God  bore  consisted  in  the  fact  that  He 

gave  life  to  men,  by  sending  His  Son  that  men  might  have  life 

in  Him.  Cf.  Jn.  X.  10,  €ya>  r}X6ov  iva  £a >rjv  kcu  ntpco-a-ov 
c\a>c tlv.  The  sending  of  the  Son  on  a  mission,  truly  character¬ 

ized  by  the  Water  of  the  Baptism  and  the  Blood  shed  on  the 
Cross,  and  of  which  the  object  was  to  implant  a  new  life  in  men, 
was  the  witness  borne  by  God  to  the  nature  and  character  of 

Jesus  of  Nazareth. 

Jcurji'  alamos]  The  anarthrous  phrase  emphasizes  character  or 

quality.  The  gift  was  something  which  is  best  described  as 

“spiritual  life.” 
eSwKey]  The  tense  emphasizes  the  fact,  apart  from  its  conse¬ 

quences.  The  reference  is  to  the  historic  fact  of  the  mission  of 
Him  who  came  by  Water  and  by  Blood. 
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rjfuy]  We  Christians.  The  gift  of  life  is  a  witness  only  where 
it  has  been  received. 

ical  auTY]  Vj  £&>y]  k.t.X.]  This  clause  is  part  of  the  “  witness,” not  an  additional  statement  made  about  the  life.  The  witness 

is  the  gift  of  a  life  which  is  in  the  Son. 

eSw/eep]  dedojKev  69.  99  ascr  lscr  |  o  6eo$  B  3 1.  38.  1 3 7  hscr  syrp] 
post  tjjjllv  X  A  K  L  P  al.  pier.  cat.  vg.  syr.  arm.  |  avrr)]  4-  eanv  A  |  om. 
€CTTLV  A  100. 

12.  This  verse  explains  more  fully  the  last  clause  of  the 

preceding  verse.  It  is  probably  of  the  nature  of  an  appeal  to 

the  reader’s  experience.  Those  who  lived  with  Christ  on  earth 
found  that  they  gained  from  Him  a  new  power  which  trans¬ 
formed  their  life  into  a  new  and  higher  life.  And  the  later 

generations  had  similar  experience  by  which  to  judge,  though 

they  had  not  actually  companied  with  Him  during  His  life  on 
earth. 

6  fx$)  k.t.X. ]  In  the  negative  statement  there  are  two 
slight  changes  which  have  their  significance:  (1)  The  addition 
of  rov  Oeov  to  tov  vlov.  God  is  the  source  of  life.  The  Son  of 

God  alone  can  give  it  to  men.  He  that  cannot  gain  it  from  that 

source  cannot  find  it.  (2)  The  position  of  tt;v  which  is 
placed  before  the  verb,  and  thus  becomes  more  emphatic. 

Whatever  else  the  man  may  have  in  the  way  of  higher  endow¬ 
ments,  spiritual  life  is  not  within  his  grasp.  In  the  positive 
statement  the  emphasis  was  laid  on  the  actual  possession  (e^et 

tt]v  £c orjv).  We  have  here  another  close  parallel  with  the  Gospel 

(see  Jn.  iii.  36). 

6  p)  ex&)1']  The  negative  (^rj)  generalizes  the  statement.  A 
class  of  men  is  described  who  are  distinguished  by  this 
characteristic. 

tov  vlov  i°]  +  rou  deov  8.  25.  34.  69  ascr  boh-codd.  |  rrjv  farjv  i°] 

top  vlov  31  :  ft ot]v  cllcjjvlov  7a  S459  (489)  :-f  a vtov  O46  ( 1 54)  7c364  (137)  |  om. 

rov  6eov  vg.  (am.  demid. )  arm-codd.  Aug.  Tert.  |  ttjv  fayv  20]  post 

eXet  2°  lh  5370  ( 1149)  :  +  avrov  O 46  /c  364. 

13-17.  I  have  written  thus  about  belief  in  Jesus  as  the  Son 
of  God,  and  the  witness  of  the  Spirit,  and  the  witness  of  God, 

which  consists  in  the  life  which  He  gave  to  men  through  Jesus 

Christ,  in  order  that  you  might  feel  assurance  as  to  the  possession 
of  true  life,  you  who  believe  in  Jesus  who  is  the  Son  of  God. 

Such  confidence  is  realized  in  prayer,  in  knowing  by  experience 
that,  whenever  we  ask  anything  of  God  according  to  His  will,  He 
hears  our  prayer.  And  if  we  are  thus  conscious  that  God  has 

heard,  we  already  possess,  in  anticipation,  the  thing  we  asked 

for.  The  Almighty  Sovereign  has  said,  “Let  it  be,”  there  is  no 
further  doubt  about  the  matter,  even  though  actual  possession 
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may  be  delayed  for  long  years.  This  is  more  clearly  seen  in 

intercession  for  the  brethren.  If  any  man  see  his  fellow-Christian 
sinning,  so  long  as  his  sinning  is  not  such  as  leads  inevitably  to 
final  separation  from  Christ  and  the  life  which  God  gives  in  Him, 
he  will  naturally  intercede  for  him,  and  will  gain  life  for  him, 
even  if  it  be  long  delayed,  in  the  case  of  all  whose  sin  is  not 
unto  death.  There  is  sin  which  must  lead,  if  persisted  in,  to 
final  exclusion  from  life.  I  do  not  say  that  this  comes  within 

the  sphere  of  Christian  intercession.  But  in  any  case  there  is 
full  scope  for  intercession.  For  all  unrighteousness  is  sin,  and 

there  is  such  a  thing  as  sin  which  does  not  necessarily  lead  to 
final  exclusion  from  life. 

TauTa  eypcuj/a]  Cf.  ii.  26,  where  the  reference  is  clearly  to  the 

preceding  section  about  the  False  Teachers.  Cf.  also  ii.  14, 

which  the  triple  eypaij/a  probably  refers  to  that  part  of  the  Epistle 
which  had  already  been  written.  The  present  verse  does  not 

really  present  an  exact  parallel  to  the  conclusion  of  the  Gospel 

(Jn.  xx.  31)  which  immediately  precedes  the  appendix  (ch.  xxi.). 

Even  if  the  reference  is  to  the  whole  Gospel  and  not  to  the  o-rj/xeia 
recorded  in  ch.  xx.,  that  reference  is  determined  by  the  preceding 
words  (a  ovk  i(TTiv  y€ypap,pL€va  iv  ra>  /3i/3Aia>  tovto)).  Here  it 
would  seem  most  natural  to  refer  the  words  to  the  preceding 

section  of  the  Epistle  (v.  1-12),  in  which  the  writer  has  put 
forward  his  view  of  Faith  in  Jesus,  the  Christ,  the  Son  of  God, 
as  the  necessary  condition  of  the  realization  of  that  spiritual  life 
which  God  has  given  to  men  through  Jesus  Christ,  and  which 

again  is  the  real  witness  of  God  to  the  nature  and  character 
of  His  Son.  The  following  explanation  of  vplv  as  those  who 
believe  in  the  name  of  the  Son  of  God,  makes  the  reference  to 
the  whole  of  this  section  almost  certain. 

vplv  k.t.X.]  For  the  separation  of  the  explanatory  clause  (rots 

7ri(TT€vov(nv  k.t.X.),  cf.  ver.  16,  Slo(T€1  avrio  rots  ap,apTavov(TLV 

firj  7 rpos  Odvarovy  where  the  change  in  number  creates  a  still 

greater  strangeness  of  expression,  and  Jn.  i.  12,  eSw/cev  a vtols 
iEovcriav  tEkv a  6eov  yzvicrOcu,  rots  7Ucrreuoucrtv  ets  to  ovopax  avTov. 

This  separation  of  rots  mo-Tevovcnv  k.t.X.  from  vplv  has  led 
to  several  attempts  to  improve  the  text:  (1)  The  clause  rots 

7Ttc rrevovo-Lv  deov  has  been  added  immediately  after  vplv  in  the 

Receptus.  (2)  This  clause  has  been  retained  in  its  proper  place; 

but  for  t 0T9  ttutt zvovctlv  has  been  substituted  (a)  the  nominative, 
ot  7 ti(tt€vovt€s,  or  ( b )  a  second  final  clause,  kcu  iva  Trtcrreu^re.  The 

nominative  (2 a)  is  found  with  and  without  the  insertion  of  a 

clause,  rots  mo-Tevovcnv,  etc.,  immediately  after  vplv.  Thus,  on 
the  assumption  that  the  reading  of  B  (vpuv  Iva  dSrjre  otl 

€X€T€  a^vLov  rots  7TLcmvovcrLv  k.t.X.)  is  original,  the  genesis  of  the 

other  variants  can  be  easily  explained.  The  parallels  quoted 
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above  show  that  it  presents  a  text  completely  in  harmony  with 

the  writer’s  style. 
iva  €i8r]Te]  Cf.  ii.  1,  iva  /nr)  a/napry/re,  and  iii.  24,  iv  tovtm 

ytvwa-Ko/xcv.  There  are  many  signs  in  the  Epistle  of  the  writer’s 
consciousness  that  his  readers’  loss  of  their  first  enthusiasm  and 
zeal  for  the  Christian  faith  had  led  to  their  feeling  uncertain 

about  their  position.  They  lacked  “assurance.” 
clSrjTe]  The  knowledge  which  they  need  must  be  intuitive. 

If  they  realize  who  and  what  the  Christ  is,  and  the  relation  in 

which  they  stand  to  Him,  they  will  at  once  “perceive  and  know” 
that  they  are  in  possession  of  life. 

morcuouCTU'  eis  to  o^o/ia]  Cf.  ver.  10  and  Jn.  ii.  23.  The 
phrase  must  imply  devotion  to  a  person  possessed  of  the  qualities 
which  his  name  denotes.  It  is  unlikely  that  mareveLv  is  used 

with  the  two  constructions  (c.  dat .,  els  c .  ace.)  in  the  same  passage 

in  exactly  the  same  sense.  Here  the  full  force  of  the  construc¬ 
tion  with  els  is  needed  to  bring  out  the  sense.  The  know¬ 

ledge  follows  as  a  matter  of  course  where  the  self-surrender  is 
complete. 

ravra]  pr.  kcu  Ic  258  (56)  |  eypa\f/a]  post  v/uuv  H&  (SEr)  |  vjuuv  N  ABh  5. 

6.  I3uid  29.  66**  81.  142.  162  vg.  sah.  cop.  syr.  arm.  aeth.  Cassiod.]-f-Tots 
iTKTTevovaiv  eis  to  ovofia  tov  vtod  rov  Oeov  KLP  al.  pier.  cat.  Thphyl. 

Oec.  :+t<hs  7r l<tt€vov<tlv  126  |  ex6Te  AB  al.  sat.  mu.  cat.  vg.  syrp  Cassiod.J 

habenms  arm-codd.  :  post  aiwviov  KKLP  al.  plus50  Thphyl.  Oec.  |  rots 

7n<TT€vovaLu  K*  B  syr.]  01  tv urrevovres  A  5*  6.  13.  29,  66**  81.  142.  162. 
vg.  cop.  aeth.  :  kcu  iva  Tnarev^re  Iv  L  P  h  al.  pier.  cat.  arm.  Thphyl.  Occ. 

(7 naTevarjTe  h  37.  57  :  om.  kou  57  arm-COdd.). 

14.  kcll  auTt]]  The  object  of  the  preceding  section  was  to 

produce  assurance  in  the  readers  that  they  were  in  possession  of 
the  new  life.  This  assurance  is  now  described  as  Trappr/vta^ 

boldness  or  confidence,  with  perhaps  special  reference  to  the 

original  meaning  of  the  word,  absolute  freedom  of  speech.  It  is 
said  to  consist  in  the  fact  that  God  hears  them  whenever  they 

ask  anything  according  to  His  will,  i.e.  it  is  realized  in  true 
prayer,  which  always  brings  with  it  the  consciousness  that  it  is 

heard.  This  is  the  fourth  mention  of  the  Christian’s  confidence  ; 
we  have  it  twice  in  relation  to  the  Judgment  (ii.  28,  iv.  17),  and 

twice  in  relation  to  prayer  (iii.  21  and  here). 

rji/  exopev  irpos  ciuto^]  which  we  have  and  enjoy  in  realized 
fellowship  with  God.  In  describing  relations,  7 rpos  generally 

denotes  that  which  “goes  out  towards,”  a  relation  realized  in 
active  intercourse  and  fellowship.  Cf.  Jn.  i.  1,  2  ;  Mk.  vi.  3  (ovk 
elcrlv  wSe  1 rpos  rjp,as ;  living  our  life). 

oti]  One  of  the  common  constructions  used  by  the  writer  to 

introduce  the  description  of  that  to  which  avry],  or  iv  toutw,  or 
some  such  expression  refers.  Our  7rapprj(rta  with  God  is  based 
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on  the  fact  that  He  hears  whatsoever  we  ask  Kara  to  OeXrjfJLa 
avrov. 

idv  ti  k.t.X.]  The  necessary  condition  of  the  hearing ;  subject 

to  this  condition,  that  it  is  not  in  opposition  to  the  Divine  will, 
the  hearing  is  assured  whatever  the  petition  may  be. 

alTwfjteOa]  The  more  subjective  form  of  expression  is  chosen. 
But  it  is  doubtful  whether  any  definite  and  clear  difference  in 
meaning  between  the  middle  and  the  active  can  be  pressed. 

Cf.  Mt.  xx.  20,  22  (cuTOvera  alreicrOe)  ;  Jn.  xvi.  24,  26  ( ovk 
rjTycrare  a tretT€  iv  rw  ovofiari  /xov  a IrycrecrOc). 

Kara  to  0A.t]|ia  aurou]  Cf.  Jn.  xiv.  13,  o  ti  av  a Ity}ct7]T€.  iv  ra> 

OVOfiaTL  flOV  TOVTO  7r0U/O*(Jt). 

<xkou€i  tq Cf.  Jn.  ix.  31,  otSa/xev  ort  o  #eos  a/xapTaAcoy  ovk 

aKova,  aW  id v  tls  0eoo-e/3r/s  $  tovtcv  aKovei:  Jn.  xi.  41  f. ; 
Ps.  xvi.  (xvii.)  6.  The  word  naturally  includes  the  idea  of 
hearing  favourably. 

A  al.  pauc.  |  or  1  eav  ti  X  B  K  L  P  al.  pier.  sab.  syr.  arm.]  on 

0  eav  13  arm.(uicL)  sail.  boh.  :  on  av  A:  on  eav  31*  68.  191.  58lect  | 
a LTiitfJLeda]  airwfxev  /a  560u  (522)  OeX-rj/xa]  ovofxa  A  aeth.  |  aurou]  tov  6v  7a55 

(236)  /b  209f.  (386). 

15.  iav  otSa|j,€^]  For  the  indicative  after  idv,  cf,  1  Th.  iii.  8, 

eav  o‘T7jK€T€y  and  J.  H.  Moulton’s  Grammar  of  IV.  T.  Greek , 
p.  168,  where  among  others  the  following  instances  from  papyri 

are  quoted,  eai/  Set,  idv  oTSev,  idv  S’  ettrtV,  idv  t/jatVerai. 
Our  consciousness  that  we  are  heard  in  whatsoever  we  ask, 

the  necessary  condition  not  being  repeated,  brings  with  it  a 
consciousness  of  possession.  In  the  certainty  of  anticipation 
there  is  a  kind  of  possession  of  that  which  has  been  granted, 
though  our  actual  entering  upon  possession  may  be  indefinitely 
delayed.  God  has  heard  the  petition  :  the  things  asked  for,  for 

which  we  have  asked  not  without  effect  (^V^Ka/xei/),  are  in  a  sense 
already  ours.  This  is  perhaps  the  most  natural  explanation  of 
the  verse. 

But  it  is  possible  that  the  writer,  while  meditating  after  his 

wont  on  the  subject  of  prayer,  is  trying  to  find  expression  for  a 
view  of  prayer  which  gives  a  more  literal  meaning  to  the  words 

e^o/xev  Ta  aiTYjfxaTa.  In  the  preceding  verse  he  has  laid  stress  on 
the  fact  that  what  he  has  to  say  applies  only  to  such  prayers  as 
are  offered  Kara  to  deXrjfjLa  avrov.  This  excludes  any  prayer 

which  is  the  expression  of  the  supplicant’s  own  wish  on  any 
subject,  except  in  so  far  as  it  is  identical  with  the  will  of  God  on 
that  subject.  He  may  therefore  have  thought  of  true  prayer  as 

including  only  requests  for  knowledge  of,  and  acquiescence  in, 

the  will  of  God  in  the  matter  with  which  the  prayer  is  con¬ 

cerned,  rather  than  as  a  statement  of  the  supplicant’s  wish, 
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accompanied  by  a  readiness  to  give  it  up,  if  it  is  in  opposition 

to  God's  will  In  the  case  of  such  prayers  the  supplicant  can 
enter  into  immediate  and  conscious  possession  of  the  thing  asked 
for,  whether  the  answer  to  his  own  formulated  or  felt  wish  be  yes 
or  no.  The  statement  may  be  literally  true  olha^v  on  tu 

alrr^ara  v.  Cf.  Mk.  xi.  24. 

an-T^ara]  Here  only  in  the  Johannine  writings.  Cf.  Lk. 
xxiii.  24,  €7r€KpLV€v  yeviaQat  to  aiTTpia  aurtov  :  Ph.  iv.  6,  ra  acn^/zara 

vjx £)v  yvajpL&crOa)  7 rpos  tov  Oeov . 

t]ri]KajjL€^]  The  voice  and  tense  emphasize  the  objective  fact 
and  its  results. 

aujou]  The  Received  Text  has  altered  this  into  the 

commoner  nap*  clvtov.  Cf.,  however,  1  Jn.  i.  5,  ii.  20,  27,  iv.  21 ; 
3  Jn  7.  In  the  Gospel  7ra pa  is  the  commoner  usage  in  similar 
contexts.  Thus  the  reading  of  X  B  is  truer  to  the  style  of  the 

Epistle,  while  the  usage  of  the  Gospel  has  apparently  influenced 
the  later  text. 

om.  kcu  .  tjjuuov  X*  A  19*  96*  |  oidapev  I°]  l8co]ll€v  Xc  |  om.  eav  1° 

vg.  Did.  |  o]  otl  /a  5 457-110.  $463  (209)  |  eav  2°]  av  A  B  K  al.  sat.  mu.  Oec.  | 

cUTUjueda]  aiT7)(rcop.€6a  /afi353  (999?)  |  exupev  £[&*•  S6  (K)  /a  70.  5353 

|  aLT7]/j.ara]  +  rpjuov  / a  175  (319)  sah.  |  rjrrjaapev  /a200f*  64  (g^)  20  ̂6) 
/b78ff  ( — )  (r)T7)Ka/j.€v  expl.  sahb)  |  air  K  B  5.  13  al.6]  Trap  A  K  L  P  al. 
pier.  cat.  |  air  avrov]  a  Domino  said. 

16,  17.  Intercession  naturally  finds  its  most  obvious  sphere 

in  the  new  society  itself.  The  writer  therefore  goes  on  to  state 

its  possibilities  and  its  limitations.  If  any  member  of  the  body 
sees  that  his  brother  is  committing  sin,  so  long  as  it  be  not  of 
such  a  character  as  must  inevitably  lead  to  final  separation  from 

the  life  of  God,  it  goes  without  saying  that  he  will  exercise  his 

power  of  intercession  for  him.  And  such  is  the  power  of  inter¬ 
cession  that  he  will  be  able  to  gain  for  him  life,  in  every  case 
where  the  sin  is  of  the  character  described.  There  is  such  a 

thing  as  sin  unto  death,  which  tends  to  final  separation  from 
God,  and  which  if  persisted  in  must  inevitably  lead  to  that 
result.  It  is  not  clear  that  in  such  a  case  appeal  can  be  made 
to  the  Common  Father  on  behalf  of  a  fellow-Christian.  For 

such  an  one  it  may  be  that  prayer  can  only  be  offered  as  for  one 
who  has  forfeited  his  Christian  privileges.  But  all  injustice, 

every  failure  to  maintain  in  our  action  right  relations  wTith  God 
or  with  man,  is  sin.  There  is  sin  which  is  not  of  the  fatal  and 

final  character  described  above.  So  there  is  plenty  of  scope 
left  for  the  exercise  of  brotherly  intercession. 

djULaprayorra  dpapTiay]  cf.  Lv.  V.  6,  7r epl  ttJ?  d/zaprfas  avrov  rj<; 

Yjpuxpjtv  :  Ezk.  xviii.  24,  iv  raf?  apcapTLais  aurov  ah  rjjxaprev.  The 

accusative  is  added  here  because  of  the  qualifying  clause  which 

succeeds  (/z^  7 rpo<>  Oavarov).  It  does  not  strengthen  the  verb. 
10 
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The  present  participle,  “sinning  a  sin”  (RV.),  perhaps  indicates 
seeing  the  sinner  iTravTo^wpio. 

idv  ns  tSt]]  The  subjunctive  with  lav  simply  states  the 

possibility. 
jut)  irpos  O&varov]  The  fir}  is  naturally  used  after  lav ;  it  can 

hardly  be  pressed  to  make  the  judgment  subjective,  that  of  the 
TIS. 

alrrjcrci]  The  future  is  used  either  for  the  imperative,  or 
because  it  is  assumed  as  a  matter  of  course  that  the  brother  will 
intercede  for  the  brother. 

Swo-ci]  The  subject  of  the  verb  may  be  either  God,  or  the 
man  who  intercedes.  The  abrupt  change  of  subject  which  the 
former  view  would  require  is  perhaps  decisive  against  it.  And 
in  virtue  of  his  intercession  and  its  power  the  Christian  may  be 

said  to  “give”  life.  Cf.  Ja.  v.  15,  rj  ev\y  rfs  ttiotccos  crcocrci  rov 
KOLfivovra ,  and  (ver.  20)  crtocrei  avToi)  Ik  Qavdrov . 

tois  djuLapra^ouo-ik]  For  the  construction,  cf.  ver.  13. 

corik  djj,apria  Trpos  0a varov]  The  phrase  is  probably  suggested 
by  the  Old  Testament  conception  of  sins  nfti  T1  (Nu.  xv.  30,  cf.  31 

.(iTO»  iipt?  wnn  nnnrq’i  noi  ti  ntyyn  i^x  pasim 
Deliberate  and  wilful  transgression  as  opposed  to  sins  committed 

unwittingly,  were  punished  by  the  cutting  off  of  the  sinner  “  from 
among  his  people.”  We  may  also  compare  Nu.  xviii.  22,  where 
it  is  said  that  after  the  setting  apart  of  the  Levites  for  the 

service  of  the  Tabernacle,  any  of  the  people  who  came  near  to 
the  Tabernacle  of  the  Congregation  would  be  guilty  of  sin  and 

die,  rmb  Nan  nsb6  nj>ia  b&nty  "33  niy 
which  is  translated  in  the  LXX,  Kal  ov  7rpocr€\€TJcrovrat  crt  ol  viol 

’IcrparjX  cts  rrjv  (TKrjvijv  tov  fiapTVpcov  XajSetv  a/xaprtav  Oavarrjtpopov, 

with  which  may  be  compared  the  Targum  (Onk.)  Jilin 

It  is  probable  that  in  Rabbinic  thought  the  words  XDn  were 
taken  closely  together,  though  this  is  against  the  meaning  and 
pointing  of  the  Hebrew  text.  There  may  therefore  be  a  direct 
connection  between  the  verse  and  the  words  in  Nu.  xviii.  22. 

Cf.  the  note  on  ver.  17. 

The  form  of  expression  would  seem  to  indicate  that  the 

author  is  not  thinking  of  one  particular  sin,  definite  though  un¬ 

named.  “There  is  such  a  thing  as  sin  which  leads  to  death.” 
Such  a  state  of  sin  may  find  expression  in  different  acts.  In  the 

author’s  view  any  sin  which  involves  a  deliberate  rejection  of 
the  claims  of  the  Christ  may  be  described  as  “unto  death.”  If 
persisted  in  it  must  lead  to  final  separation  from  the  Divine  life. 

IIpos  Oavarov  must,  of  course,  denote  a  tendency  in  the  direction 

of  death,  and  not  an  attained  result.  The  whole  phrase  thus 
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suggests  a  “kind  of  sinning”  (if  the  phrase  may  be  allowed) 
rather  than  any  definite  act  of  sin,  which  leads  inevitably  in  a 
certain  direction.  Its  only  possible  issue,  if  it  is  persisted  in, 
must  be  spiritual  death.  Deliberate  rejection  of  Christ  and 

His  claims  was  probably  most  prominent  in  the  writer’s  thought. 
It  is,  of  course,  possible  that  in  connection  with  what  he  has  said 
in  the  earlier  part  of  this  chapter  about  the  witness  of  the  Spirit, 
he  may  have  had  in  view  the  saying  of  the  Lord  recorded  in  Mk. 

iii.  29  (Mt.  xii.  32  ;  Lk.  xii.  10).  But  nothing  in  this  passage 
offers  any  clear  proof  of  such  a  connection. 

ou  Trcpi  eK€tm(]s  k.t.X.]  The  writer  does  not  forbid  such  interces¬ 
sion.  He  merely  abstains  from  commanding  it.  Such  cases  lay 
outside  the  normal  sphere  of  Christian  intercession.  They  must 

be  left  to  God  alone.  If  the  meaning  often  attributed  to  ipurav 

as  distinguished  from  cure tV,  “  the  request  which  is  based  upon 

fellowship,  upon  a  likeness  of  position,”  is  to  be  pressed,  the 
words  contain  their  own  justification.  Prayer  of  “brother  for 

brother,  as  such,  addressed  to  the  Common  Father,”  is  out  of 
the  question  where  brotherhood  has  been  practically  renounced. 
But  this  interpretation,  which  emphasizes  not  that  which  the 
petitioner  has  in  common  with  him  to  whom  he  makes  his 
request,  but  rather  with  those  on  whose  behalf  he  prays,  is  very 

doubtful.  And  the  distinction  itself  between  cure Tv,  the  seeking 
of  the  inferior  from  the  superior,  and  epwrav,  which  is  said  to 

imply  a  certain  equality  or  familiarity  between  the  parties  (see 
Trench,  Synonytns,  §xl.),  is  far  from  being  certainly  established. 

The  distinction  drawn  by  Dr.  Ezra  Abbott  between  alruv ,  “to 
ask  for  something  to  be  given  (not  done),  the  emphasis  being  on 

the  thing  asked,”  and  epcorav,  “  to  request  a  person  to  do  (rarely 
give)  something,  the  emphasis  being  thus  on  the  person  re¬ 

quested,”  is  perhaps  more  naturally  applicable  here.  We  may 
hesitate  to  entreat  God  to  act  on  behalf  of  one  who  has 

practically  renounced  his  allegiance.  But  the  difference  in 

meaning  and  usage  between  alrztv  and  Ipwrav  is  not  very  clear. 
And  the  evidence  of  the  papyri,  while  it  shows  clearly  that 
Zpwrav  was  the  natural  word  to  use  in  invitations,  and  to  that 

extent  supports  the  former  of  the  two  distinctions  which  have 

been  maintained,  does  not  help  much  in  settling  the  question. 

lSt)]  eibrj  13  vg.  Hil.  Aug.  :  oedep  /a17 5  (319)  |  apiaprapopra]  apLapry)- 
cavra  /b6368  (823)  |  fi7)  10]  rrjv  /a5?3  (217)  |  cur^cre*  /cat  Swaet]  guttjvcs  /cat 

dwer  is  X*  :  petat  (petet  fu.  :  petit  am.  harl.)  et  dabitur  vg.  Cf.  Tert.  sah. 
cop.  :  petat  pro  eo  et  dabit  dens  tol.  |  Swtret]  dabunt  boh  |  farjp]  H- 
eternam  boh-codd.  |  rots  apLaprapov&iP  pir)  irpos  Oclpcltop]  tois  pcf\  apLapraPOva ip 
apapTiav  pL7)  irpos  Oolpoltop  A  :  peccanti  non  ad  uitum  vg.  :  sed  non  his 

qai  usque  ad  mortem  peccant  tol.  |  aiT7)<Tei]  +  T0P  6p  /a  250f  (133)  |  aurw]  post 

farjp  /a  502  ( 1  1 6)  /b  39f>f  (??  om.  avroj)  3(«'398  /c  208.  116  (307)  T0LS 

Qaparop20]  t(o  pri  irpos  Oclpcltop  apapTapopTt  /c  364  (137)  |  apLapna]  pr.  7) 
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7a  173  (156)  |  ov  wept]  vi rep  7C  364  (137)  |  ou]  pr.  /cat  13.  57lect  58lect  |  ̂0/7-770-77] 
epajrrjcrei  K*:  epuTrjarrjs  Kc  arm.  :  pr.  rts  1 5.  26.  36.  43.  98.  10 1  dscr  vg.  syr. Clem.  Or.  Tert. 

17.  irao-a  aSuaa]  Unrighteousness  is  one  manifestation  of 

sin,  just  as  lawlessness  is  another.  The  most  natural  interpreta¬ 
tion  of  the  verse  is  that  which  sees  in  it  a  statement  of  the  wide 

scope  which  exists  for  the  exercise  of  Christian  intercession,  in 
spite  of  certain  necessary  limitations  of  its  sphere.  Windisch 
suggests  that  the  difficulty  might  be  removed  by  placing  ver.  17 
before  1 6 C  (ecrTtv  a/xa pr  La  7 rpos  Odvarov). 

kcu  i<TTLv  djxapTi'a  ou  Trpos  Q&vcltov]  The  fact  is  stated  object¬ 

ively  (ov).  The  distinction  between  sins  “unto  death  ”  and  “not 
unto  death  ”  is  illustrated  by  Schottgen  from  Rabbinic  writers. 
His  first  quotation,  however,  from  Yoma  50.  1,  is  not  convincing 

(nrvc6  t6)  N'n  naton  nrvD$>  n^jn  inoB'  nxDn),  as  n«Dn 
seems  to  refer  to  the  animal  offered  or  set  apart  as  a  sin-offering 
(see  Goldschmid).  The  expression  in  Sota  48.  1,  nrPD  jivy  tt 
offers  a  more  satisfactory  parallel. 

7r  avra  [?7racra]  pr.  a  pa  7ao454*  ̂   (794)  |  a  5t/aa]  post  apapna  1°  77  $6 
w*.  in  iustitia  arrn-ed.  |  om.  ou  13.  67**  vg.  sah.  syr.  arm.  aeth.  Tert. 

18.  oiSajme/J  Cf.  iii.  2,  14.  Th3  knowledge  is  intuitive. 

That  which  is  stated  follows  immediately  from  the  very  nature 
of  God,  and  of  the  life  which  He  has  given  to  men. 

iras  6  y€yeuuiQ|JLevos  k.t.\.]  Cf.  iii.  9.  The  perfect  expresses 

the  abiding  results  of  the  “begetting.”  yIn  so  far  as  they  are 
realized  they  exclude  the  possibility  of  sin.  Following  his 
usual  custom,  the  writer  states  the  truth  absolutely,  without 

stating  the  modifications  which  become  necessary  as  it  is 

applied  to  individual  cases  in  actual  experience.  The  preceding 
section  as  well  as  the  early  part  of  the  Epistle  sufficiently  shows 
that  he  recognized  the  actual  fact  of  sin  in  Christians. 

6  yeuurjGeis  ck  toG  0eou]  If  the  reading  iavrov  be  adopted, 
the  meaning  must  be  that  he  who  has  once  for  all  experienced 
the  new  birth  keeps  himself  from  the  evil  in  virtue  of  the  power 
which  the  new  birth  places  within  his  reach.  In  the  first  clause 
of  the  verse  the  permanent  consequences  of  the  initial  act  are 
emphasized  ;  here  the  stress  is  laid  on  the  act  itself.  The  fact 
of  the  new  birth  enables  him  to  keep  himself  free  from  the 

attacks  of  the  evil  one.  This  sense  is  not  badly  expressed  in 

the  paraphrase  of  the  Vulgate,  “sed  generatio  Dei  conseruat 
eum,”  a  rendering  which  may  have  been  influenced  by  the 
similar  passage  in  iii.  9,  71-as  6  yeyevvyj/xlvos  e/c  rov  9tov  a/xapTLav 
ov  7roicL,  on  (jTrlpjxa  avTov  iv  a vt<2  /xeVet.  It  is  found  in  Greek 

(rj  y€W7]o-ts:)  in  two  cursives. 
The  reading,  however,  of  J3  and  the  original  hand  of  A  (avrov) 
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V.  18.] 

has  strong  claims  to  be  regarded  as  original.  It  is  difficult  to 
see  why  Za vtov  should  ever  have  been  altered  into  a vtov,  which 

is  apparently  far  more  difficult,  unless,  indeed,  the  change  was 
due  to  accidental  carelessness  at  a  very  early  stage  in  the  trans¬ 
mission  of  the  text.  And  the  evidence  of  the  Latin,  supported 

as  it  now  is  by  two  Greek  cursives,  is  of  considerable  importance 
in  favour  of  this  reading  ( generatio  Dei  conseruat  eum  vg.,  cf. 
natiuitas  Dei  custodit  ilium  Chromatius). 

If  a  vtov  is  original,  it  can  hardly  be  explained,  as  Weiss 

suggests,  by  referring  the  phrase  6  yevvrjOe  h  Zk  tov  8eov  “directly 
to  the  fact  of  the  begetting  from  God,  which  keeps  him  who 

has  experienced  it.”  This  would  be  a  very  strained  expedient. 
It  is  still  more  unnatural  to  refer  a vtov  to  God,  as  Karl  does  ( Der 

aus  Gott  gezeugte  halt  ihn  (seine  Gebote ).  T  rjpet  a  vtov  cannot 

mean  “observes  His  commandments.”  With  an  accusative  of 
the  person  Trjpelv  always  has  the  sense  in  the  N.T.  of  watching 
or  guarding,  in  a  friendly  or  hostile  spirit.  It  would  be  far 
better  to  read  a  vtov  (cf.  Jn.  ii.  24,  ovk  €7U(rrevev  a  vtov). 

But  no  explanation  of  the  change  from  the  perfect  to  the 

aorist  participle  is  altogether  satisfactory,  if  both  are  referred  to 
the  same  person,  i.e.  the  man  who  has  experienced  the  new  birth. 
The  interpretation,  therefore,  which  refers  6  yevvq6eh  Zk  tov  6eov 
to  Christ  deserves  serious  consideration.  It  is  true  that  the 

expression  yevvrjOrjvai  Zk  tov  6eov  is  not  used  elsewhere  in  the 

Johannine  writings  of  Christ,  unless  the  Western  variant  in 
Jn.  i.  13,  05  .  .  Zk  8eov  ZyevvpOrj,  for  which  there  is  interesting 
Patristic  evidence  in  the  second  century,  is  to  be  regarded  as 

original.  We  may  also  compare  Jn.  xviii.  37,  Zy Zb  eh  tovto 
yeyevvrjfxai  kcu  eh  tovto  ZXrjXvd a  eh  tov  Koafiov ,  and  the  language 

of  the  Messianic  Psalm,  Zyto  arj^epov  yeyevvrjKa  ere ,  which  has 

some  claim  to  represent  the  true  text  in  Lk.  iii.  22.  Thus  inter¬ 
preted  the  passage  has  a  fairly  close  parallel  in  Jn.  xvii.  15,  tva 
T7]p7](rrj$  avTOvs  Zk  tov  tt  ovrjpov,  and  ver.  1 2,  Zyb)  Zrrjpovv  a  vtov?  Zv 

tw  ovop>(XTL  (tov  <5  SeSw/cas  piOL  kcu  Zcf>v \a£a  Kal  ovSeh  Z£  avT(x)v 

0L7T(i)\eT0.  Cf.  Apoc.  iii.  lo,  Kayo)  c re  Trjprjao)  Zk  t^?  (Spa?  tov 

7re(pacr/xov. 

It  may  be  noticed  that  TrjpeZv  is  never  used  in  the  Johannine 
writings  with  the  accusative  of  the  reflex  pronoun,  or  in  the 
N.T.  with  such  an  accusative  absolutely.  Cf.  2  Co.  xi.  9, 

afiaprj  Z^avTOV  ZTYjprjo’a  :  I  Ti.  V.  22,  creavTOV  ayvov  Ti/jpec:  Ja.  i. 

27,  acnnXov  eavrov  Trjpeh  :  Jude  21,  eavrov?  Zv  ayan rj  8eov  Ti)pr}o-<XTe . 
An  interesting  article  in  support  of  the  reference  to  Christ  was 
contributed  by  Wohlenberg  to  the  Neue  Kirchliche  Zeitung  in 

1902  (p.  233  ff.)- 
aurerat]  The  word  probably  suggests  the  idea  of  laying  hold 

of  in  order  to  harm.  Cf.  Gn.  xxvi.  1 1 ;  Jos.  ix.  25  (19) ;  Jer.  iv. 
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io  ;  4  Mac.  x.  4  ;  Ps.  civ.  (cv.)  15.  Schlatter  quotes  from  Siphre 
to  Nu.  vi.  26,  DH3  Wij  JBfrn  1'N. 

oiSajuev]  ol5 a  /a397  (96)  :  +  /b37°  (353)  |  yey evrjjmevos  99  jscr  |  0  yevvyidus 

e/c]  r)  yevvrjo-LS  1° 114*  116  (335):  generatio  vg.  |  yevvydeis]  yeyevvrpxevos 
/a7f.  /c  174  (252)  |  TTjpet]  fxaprvpei  |  7b  5602  (522)  |  avrov  A*  B  105  vg.] 
eavrov  K  Acon  KLP  al.  pier.  cat.  Or.  Eph.  Thphyl.  Oec. 

19.  oiSajjLCp]  Cf.  the  notes  on  ver.  18.  What  has  been  stated 

generally  (7ras  6  yeyewrjpiivos  k.t.A.)  is  now  applied  to  the  readers 
themselves,  with  whom  the  writer  identifies  himself  (otSa/^cv). 

Emu  €K  rov  6eov  denotes,  as  elsewhere  in  the  Johannine 
writings,  the  state  which  is  the  consequence  of  the  yewrjOrjvai  eV 

rod  6eod.  Cf.  Jn.  viii.  47  ;  1  Jn.  iv.  4-6. 

kcu]  The  clause  is  probably  to  be  regarded  as  added  inde¬ 

pendently,  and  not  as  subordinate  to  the  on. 

6  koo-jjios  o\os]  The  world  as  a  whole,  in  its  entirety,  if  the 
expression  is  to  be  distinguished  from  oXov  rod  koo-jjlov  (ii.  2),  “  the 

whole  world.” 
cv'  tw  Tropr|pa>]  The  preceding  6  7 rovrjpos  determines  that 

this  is  masculine  and  not  neuter,  as  Rothe  suggests.  For 
the  construction,  cf.  Soph.  O.  C.  247,  iv  vfjuv  <I>s  Sew  KeipeS a 
rXdfjioves.  Christians  are  conscious,  immediately  and  intuitively, 

of  the  difference  between  the  power  which  dominates  their 
life  and  that  which  controls  absolutely  the  life,  intellectual  and 
moral,  of  the  world,  i.e.  of  the  world  of  men  so  far  as  they 
remain  estranged  from  God. 

oidafjiev]  +  104  cscr  boh-ed.  |  o\os]  om.  boh-COd.  |  ev]  en  31. 

20.  ̂ kci]  Cf.  Jn.  viii.  42,  i£rj\6ov  kcu  fjKO).  The  Christ,  the 
Son  of  God,  has  fulfilled  His  mission.  He  has  done  the  work 
which  is  characterized  by  His  name,  and  the  effects  of  it  are 
with  us  still. 

Sidyoiap]  Cf.  Eph.  iv.  18,  io-KOTLo-fJievoi  rfj  Siavota  (in  Eph.  i. 
18,  quoted  by  Holtzmann,  the  true  text  has  KapSlas  not  Siavotas), 

1  P.  i.  13,  Tas  oo-</>uas  ty}<s  Stavotas  vjjlwv  :  Pr.  ii.  10,  eA Or)  r}  aocfiL a 
cts  rrjv  Stavotav.  The  word  is  not  found  elsewhere  in  the  Johan¬ 
nine  writings.  The  faculty  of  knowing,  or  discerning,  seems  to 
be  what  it  expresses.  It  is  worth  noting  that  yvaxns  also  is 
absent  from  the  Johannine  writings,  and  voDs  occurs  only  twice 
(Rev.  xiii.  18,  xvii.  9). 

IVa  Y^wo-Kopey]  The  indicative,  or  at  least  the  short  o,  is 
well  supported  here,  as  in  Jn.  xvii.  3  ;  Iv  a  ycvdo-Kovo-t  receives 
considerable  support  (A  D  G  L  Y  A  A  33),  and  in  that  case  the 

form  can  hardly  be  regarded  as  a  “corrupt  pronunciation”  of 
the  subjunctive.  For  JW  with  the  future  indicative,  cf.  Mk.  xv.  20, 

iva  o-Tavpwo-ovo'Lv  (v.L)  :  Lk.  xiv.  10,  IVa  iptivoi:  xx.  10,  iva 
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Sioo-ovcnv  avro) :  Jn.  vii.  3,  tva  koll  oi  pLaSrjTat  aov  Oewprjo-ovo-tv  : 

xvii.  2,  tva  .  Stoo-ci  ( v.l .)  a irow  :  Ac.  V.  15,  tva  e7rio7ado-ei 
(v.l.) :  xxi.  24,  tva  fup^crovTai :  1  Co.  ix.  18,  tva  8rj(r oj  :  (?)  ix. 

21,  tva  KepSavw :  xiii.  3,  tva  Kav8rj(ropLai  (v.L)  \  Gal.  ii.  4,  tva  ̂/Aas 

KaraSovAtoo-oucrtv  :  1  P.  iii.  I,  tva  avev  \6yov  K€p&y}8r}<T0VTai : 
Apoc.  iii.  9,  tva  r)£ov crtv  Kai  7rpoo7a>v77<TOv<Tiv  :  vi.  4,  tva  oXAt/Aovs 
<r<j)d£ov(nv  :  vi.  1 1,  tva  ava7ravcrovTai  {v.L):  viii.  3,  tva  Saicrei:  ix.  5,  tva 

/3a<ravur6ri<rovTai :  xiii.  12,  tva  Trpo(TKvvr}crov<Tiv  :  xiv.  13,  tva  avairarj - 
crovrat :  xxii.  14,  tva  ecrrat :  ix.  4,  tva  /at)  aSiKT/croiKTi :  ix.  20,  tva  /at) 

TvpodKvvrjo-ovcnv.  For  its  use  with  the  present  indicative  the  evi¬ 
dence  is  less  clear,  as  in  most  cases  there  are  variant  readings.  Cf. 

(besides  Jn.  xvii.  3)  Jn.  iv.  15,  tva  .  /at/Sc  Stepxo/Aat  (v.L) :  v.  20, 

tva  v/acis  #av/Aa£ere  {v.L):  Gal.  iv.  1  7j  *va  airous  C’fr/AovTe  :  Tit.  ii. 
4,  tva  cr w<j>pov trover t  {v.L)  :  Apoc.  xii.  6,  tva  eKe 1  rpicfyovcrtv  avryv 
{v.L) :  Gal.  vi.  12,  tva  /at)  StajKovrat  (v.L) :  Apoc.  xiii.  17,  tva  ptrj  rts 

Svvarat  (z;./.) ;  in  2  P.  i.  10  the  reading  is  found  in  some  MSS, 

< T7rovSdcrar€  tva  8ta  rtov  KaXaiv  i/Atov  epytov  /3e/3atav  v/aojv  tt)v  kAt/ctiv 

/cat  c/cAoyT/v  7roteio-0e.  The  same  uncertainty  is  found  in  sub- 
Apostolic  writers.  Preuschen  quotes  Barn.  vi.  5  ;  Ign.  Eph .  iv.  2  ; 

Tr.  viii.  2  (Handworterbuch^  p.  530).  On  the  whole,  the  evidence 
seems  to  point  to  traces  of  the  occasional  use  of  a  vulgarism 
subsequently  corrected.  There  is  much  to  be  said  for  Professor 

Deissmann’s  view,  that  the  Fourth  Gospel  is  “ein  echtes  Volks- 

buch  ”  (Beitrage  zur  Weiterentwicklung  der  Religion,  p.  13 1). 
tva  k.t.X.]  The  clause  is  dependent  on  Stavotav,  which  it 

explains,  not  on  Se'SwKev. 
rov  d\T]0ivov]  i.e.  God,  the  One  who  alone  completely  corre¬ 

sponds  to  His  “Name,”  in  whom  the  idea  is  completely 

realized.  The  attempt  to  make  God  the  subject  of  Sc'Sw/ccv, 
notwithstanding  the  preceding  rjKet,  and  to  interpret  rov  aXrjdivov 
of  Christ,  hardly  needs  serious  refutation,  in  spite  of  the  support 
which  it  receives  from  Bengel. 

The  God  who  “fulfils  the  highest  conception ”  of  Godhead 
can  only  be  known  through  the  faculty  of  discernment  given  to 
men  by  His  own  Son,  by  means  of  His  historic  appearance  on 
earth.  The  writer  is  already  mentally  contrasting  the  true  with 
the  false  conceptions  of  God  against  which  he  warns  his  readers 
in  the  last  verse  of  the  Epistle. 

Kai  ecrjxev  ev  xu>  a\ir]0ivw]  aXrjOtvos  must  have  the  same 
reference  here  as  in  the  preceding  clause.  It  can  only  refer  to 
God.  The  nearest  parallel  to  the  language  of  this  verse  is  to  be 

found  in  Jn.  xvii.  3,  tva  yivtocrKOWiv  ae  rov  /aovov  dXrjOtvov  8eov  Kai 
ov  a7recrT€tXas  Tt/ctovv  XpKTTov  :  2  2  f.  tva  wertv  ev  Ka0ws  rjpLtts  ev. 

eyto  iv  avrois  Kai  cri>  ev  €/aoi,  tva  Sicnv  rereXetoj/AeVot  eis  ev.  There 

is  really  no  difficulty  in  supposing  that  a  writer  who  makes  use 

of  the  phrase  e^etv  rov  iraripa  should  use  the  words  etvat  iv  TO) 
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aXrjQtvui  with  reference  to  God.  This  interpretation  is  supported 

by  the  following  clause.  To  interpret  the  words  lv  rep  mu  avrov 

T rj(Tov  Xpt(rr<2  as  being  in  apposition  to  lv  tw  aXrjO n/cp,  appended 
in  order  to  leave  no  doubt  as  to  the  change  of  reference  in  T<p 

aXrjdLvcp ,  is  far  less  natural  than  to  find  in  these  words  (lv  tc3  mw 

k.t.X.)  a  description  of  the  method  in  which  union  with  God  is 

realized.  The  Thebaic  (Sahidic)  version  has  “  in  the  Life  ”  for 
lv  rep  aX r]6tv(o:  with  which  should  be  compared  the  reading  of 

some  MSS  of  the  Bohairic  (see  the  critical  note). 

iv  rw  utw  aurou  ’1.  X.]  The  difficulty  of  regarding  these  words 
as  being  in  apposition  to  lv  rep  aXr]9tv%  added  so  as  to  make  it 
clear  who  is  meant  by  that  phrase,  has  been  already  stated  so 
far  as  it  affects  the  meaning  of  6  aXrjdtvos  in  this  verse.  The 

grammatical  difficulty  of  such  an  explanation  is  also  very  great. 

Avrov  naturally  refers  to  the  immediately  preceding  rw  oXtjOlvu. 

To  pass  over  the  natural  antecedent  and  make  it  refer  to  rov 

aXr}6 lvov,  which  is  not  even  the  subject  of  the  principal  sentence, 

is  extremely  harsh. 

Interpreted  naturally,  the  words  supply  a  needed  explanation. 
It  is  in  virtue  of  their  relation  to  Christ,  and  their  fellowship 

with  Him,  that  Christians  realize  their  fellowship  with  God.  Cf. 

1  Jtl.  i.  3,  Kcu  rj  KOiviOVLa  Se  1)  rjfJLtrlpa  fiera  rov  rrarpos  kol  p,era  rov 

vlov  avrov  'li^o-ov  Xpto-rov.  If  the  Christ  of  S.  John  says  (vi. 
44),  ov&ek  Svvarai  1X6  eiv  rrpos  p,e  lav  /jltj  6  rrarrjp  6  7repuj/as  p,e 

iXKvcrr]  avrov ,  He  also  says  (xiv.  6),  oiSeW  epyerai  rrpos  rov  rrarlpa 

el  piT]  8l  epiov. 

outos  ianv  6  aXrjOivos  Geos]  If  rtp  aXrj6iv(i>  be  taken  as 
referring  to  Christ,  these  words  must  also  refer  to  Him.  And  in 

earlier  times  they  were  usually  so  interpreted.  But  it  is  hardly 
true  to  say  that  this  interpretation  is  logically  an  absolute 

necessity  (Weiss).  It  might,  no  doubt,  be  mere  tautology  to 
say  of  the  aXrjOtvos  that  He  is  6  aXrjdLvbs  0eos.  But  oSros  in  the 

Gospel  and  Epistles  is  not  used  merely  to  avoid  the  repetition 
of  a  name.  It  seems  often  to  refer  to  the  previous  subject,  as 

previously  described.  Here  God  has  been  described  as  truly 

made  known  in  Jesus  Christ.  The  God  who  completely  fulfils 
the  highest  conception  of  Godhead  is  the  God  who  has  been 

revealed  in  Jesus  Christ,  as  contrasted  with  all  false  conceptions 
of  God,  against  which  the  readers  are  warned  in  the  next  verse. 
For  this  use  of  ovros,  cf.  Jn.  i.  2,  oStos  rjv  lv  ap^fj  7 rpos  tov  6eov, 
the  Logos  who  can  be  described  as  6eo<;;  i.  7,  oSros  rjXOev  ek 
paprvplav,  the  man  sent  contrasted  with  the  Divine  Logos  ;  i. 

33,  ovros  lo-nv  6  fiarrri&v,  He  on  whom  the  Spirit  descended 
and  remained  \  iii.  2,  oSto?  rjX6ev  rrpos  avrov ,  the  ruler  of  the  Jews  ; 

iv.  47,  the  /Jao-iXiKo?  whose  son  was  sick;  1  Jn.  ii.  22,  oStos  lo-nv 

b  avrtxpLo-ros ,  he  who  denies  that  Jesus  is  the  Christ;  v.  6,  oSro's 
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Zcttlv  o  iXOwv,  Jesus  the  Son  of  God;  2  Jn.  7,  oSto?  Icttw  6 

TrXavos  i<al  6  avTiypifTTo s,  the  representative  of  the  class  of 

deceivers  who  deny  “Jesus  Christ  coming  in  flesh.” 
kcu  £o>r]  audios]  This  addition  has  often  been  held  to  render 

the  reference  of  oSto?  to  Christ  necessary,  it  being  regarded  as 
not  accidental  that  in  the  Gospel  it  is  only  of  Christ  that  it  is  said 
that  He  is  life  (xi.  25,  xiv.  6).  But  the  language  of  Jn.  v.  26, 

6  7raTrjp  e'xet  eavru),  justifies  the  expression  here  used  if  it 
refers  to  God.  He  is  in  the  Johannine  writings  represented  as 
the  true  source  of  spiritual  life,  which  He  has  imparted  to  men 
in  His  Son.  The  writer  would  remind  his  readers  that  in  spite 
of  the  claims  to  higher  knowledge  put  forward  by  some,  it 
remains  true  that  he  who  hath  not  the  Son  hath  not  the  Father. 

The  God  whom  Jesus  Christ  revealed  is  the  true  source  of 
life. 

Holtzmann  aptly  quotes  2  Jn.  7  as  proof  that  in  the  Johannine 
writings  ovtos  may  refer  to  the  subject  of  the  preceding  sentence 
rather  than  to  the  name  which  has  immediately  preceded 
(7roAAot  TrXavoi  .  ol  fir]  o/JioXoyovvTv;  T.  X.  ip^o/nevov  iv  crapKi . 

oStos  ianv  6  TrXavos  kou  o  di/Tix/oio-Tos).  The  reference  is  naturally 
to  the  subject  uppermost  in  the  writer’s  thoughts,  and  the 
contents  of  the  preceding  verses  introduced  by  the  triple 
otSapiev  make  this  plain:  7 ra?  6  yey evv^eVo?  Ik  tov  6  tov  Ik 
tov  deov  ierjxiv  iv  a  yLvdxTKojmev  tov  aAr)6ivov  kcll  iapcev 

iv  tw  aArjOivy.  It  is  God — the  true  One — of  whom  we  have 

been  begotten — of  whom  we  are — whom  Jesus  Christ  came  to 
make  known— so  that  men  could  enter  into  fellowship  with  Him. 

oi8a/j,tv  8e  N’BK  al.  sat.  mu.  cop.  Thphyl.  Oec.]  /cat  oiSajmev  A  nl.20 
cat,  m7vg.  sah.  syr.  arm.  Did.  Cyr.  :  ol8 afiev  L  Pal.9 aeth.  Cyr.  Did.  :  om. 
8e  1°  470  (229)  |  77/cet]  +  et  carnem  induit  nostri  cattsa  et  fassus  est  et 
resurrexit  a  mortuis  ;  adsumpsit  nos  m7  tol.  Cf.  Hil.  quod  filius  dei  uenit 
et  concarnatus  est  propter  vos  et  passus  est,  et  resurgens  de  mortuis 

assumsit  nos  et  dedit  nobis  intellectum  optimum  ut  etc.  |  o  vios ]  0  \070s 

Did.  |  5e5w/ce/fl  eScoKev  A  5.  1 3.  69*  104  ascr  cscr  al.  aliq.  Did.  Cyr. 
|  ytvtAHjKOfAev  X  A  B*  L  P  98.  99.  IOI.  1 80  cscr  gscr*  Cyr.]  yio)<TKU)[jL€v  B3  K 

al.  pier.  Did.  Bas.  Cyr.  Thphyl.  Oec.  |  tov  aXrjOtvov  B  K  L  al.  plur.]  to 

a\r}Otvov  K*  sah.  Vig.  Facund.  :  eum  qtii  uenis  est  m7.  Cf.  syr.  arm. 

Cyr.  Hil.  Faustin.  Fulg.]  +  0eoy  A  5.  6.  7.  8.  13.  17.  27.  40.  66**.  69.  80. 
81.  9Sm£  99.  106  ascr  dscr  al.  fere.15  vg.  boh-ed.  armusc  aeth.  Ath.  Did. 

Bas.  Cyr.  Aug.  Pelag.  |  /cat  ea/nev]  /cat  ufiev  34  :  et  simus  m7  vg.  Hil.  | 
ev  to)  clXtjOlvco]  in  uita  sah.  :  in  tiita  et  haec  uita  erat  boh-codd.  :  om. 

boli-ed.  :  in  nerbo  m7  |  om.  ev  tco  2°  33.  34.  45.  56.  162  ascr*  vg.  m7  Did. 
Bas.  Cyr.  |  irjaov  xptarw  N  B  Iv  L  P  al.  pier.  cat.  m8  demid.  tol.  syr.  sah. 
cop.  arm.  aeth.  Ath.  Did.  Hil.  Aug.  Pelag.]  om.  A  162  vg.  am.  fu.  harl.  |  deos 

om.  m8  am.  Hil.  Vig.  |  far}  atomos]  far}v  auoviov  7 rapexw  (St')  :  far} 

KAB13.  34.  57.  66**.  105.  126.  180  al.10  Did.  Ath.  Bas.  Cyr.  Euthal.] 
far}  r}  K  ascr  al.  mu.  Ath.  Cyr.  :  7?  far}  77  L  P  5.  31.  38.  40.  68.  69.  105. 
137.  191  al.15  cat.  Ath.  Cyr.  Thphyl.  |  cuo)vios]  +  et  resurrectio  nostra  m8 
Ilil.  Faustin.  Vig.  (FzVz  ipso  Faustin.). 
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21.  T€ima]  The  writer’s  favourite  form  of  address  to  introduce 
an  appeal. 

4u\(££are  eaurdt]  If  the  use  of  the  active  with  the  reflexive 

can  be  regarded  as  “emphasizing  the  duty  of  personal  effort,”  it 
is  significant.  The  danger  is  great.  It  needs  all  the  effort 
which  they  can  make  to  guard  against  it.  With  the  peremptory 

aorist  imperative,  cf.  itjapare  (i  Co.  v.  13),  and  cVrmx&iTc 
(Mk.  vi.  it). 

euro  t&v  €t8oj\o)v']  All  the  false  images  of  God  which  men  have 
made  for  themselves  instead  of  accepting  the  true  revelation  of 

Him  given  in  His  Son.  The  expression  embraces  all  false  concep¬ 
tions  of  God.  It  is  not  exhausted  by  the  particular  conceptions 

of  the  (Gnostic)  false  teachers  against  whose  views  the  Epistle 
is  directed.  And  it  is  not  probable  that  the  writer  intends  only 

actual  objects  of  pagan  worship,  as  Zahn  suggests,  finding  in  the 
verse  an  indication  of  the  character  of  the  readers  to  whom  the 

Epistle  is  addressed  (cf.  also  Windisch,  ad  loc.).  If  any  limited 
reference  is  necessary,  it  must  be  found  in  the  untrue  mental 

images  fashioned  by  the  false  teachers. 

<pv\a£aa9cu  (33)  |  eavra  X*  B  L  h  23.  29.  31  cscr  58lect  al.  fere.15] 
tclvtcl  H S6  (SP) :  eavrovs  Xc  A  K  P  al.  pier.  cat.  Thphyl.  Oec.  |  row]  pr. 

iravTOJv  (VP)  |  €l8oj\ojv  X  A  B  I.  13.  27.  29.  34.  65.  66**.  68  cPcr  am. 
demid.  tol.  sah.  boh.  syr.  arm.  aeth.]  +  apyjv  KLP  al.  pier.  vg.  fu.  harl. 

SEPARATE  NOTE. 

The  Text  of  i  Jn.  v.  7,  8. 

jAaprupoukTCs]  +  €i/  tw  ovpavio  o  7raTrjp  o  Aoyos  Kai  to  ay  tor  7rreu/xa 

Kat  OVTOt  T/0€tS  €V  6tCTt  KCLl  T/0€t9  CtCTtV  Ot  p,apTVpOVVT€$  €V  T7)  y 7}  S  It 

is  not  necessary  now  to  prove  at  any  great  length  the  spurious¬ 
ness  of  this  interesting  but  unfortunate  gloss.  Its  style  and  want 
of  conformity  to  the  context  would  be  sufficient  to  condemn  it, 

even  if  it  had  considerable  support  from  trustworthy  authorities  for 
the  text.  Without  it  the  passage  runs  clearly.  The  threefold 
witness  is  first  given,  which  satisfies  the  requirements  of  the  law; 
and  after  the  witness  which  is  legally  valid  among  men,  is  given 

the  “greater  witness”  of  God,  which  is  precisely  defined  in  ver.  9, 
though  the  exact  meaning  of  the  words  is  doubtful.  The 

“  heavenly  witnesses  ”  destroy  the  natural  sequence  of  the  passage. 
And  the  personal  use  of  6  Aoyos  is  wholly  alien  to  the  style  of  the 
Epistle,  and  also  of  the  Gospel,  where  it  is  confined  to  the 
Prologue.  In  the  earliest  form  in  which  the  words  appear  in 
Greek,  the  absence  of  articles  and  copulae,  where  Greek  would 

require  their  presence,  betrays  at  once  their  derivation  from  Latin. 
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It  is  enough  to  recapitulate  the  well-known  and  often  stated  facts 
that  the  words  are  not  found  (as  part  of  the  Johannine  text)  (1)  in 
any  Greek  manuscript  with  the  exception  of  two  very  late  MSS, 
obviously  modified  by  the  text  of  the  Latin  Vulgate,  and  in  the 
margin  of  a  third,  the  marginal  note  being  in  a  seventeenth 

century  hand ;  (2)  in  any  independent  Greek  writer ;  (3)  in  any 
Latin  writer  earlier  than  Priscillian ;  (4)  in  any  ancient  version 

except  in  the  Latin,  where  it  is  absent  from  the  older  forms  of 
the  old  Latin  as  found  in  Tertullian,  Cyprian,  and  Augustine ;  from 

the  Vulgate  as  issued  by  Jerome,  according  to  the  testimony  of 

the  Codices  Amiatinus  and  Fuldensis ;  and  from  Alcuin’s  revision 
(Codex  Vallicellianus).  And  even  when  it  first  appears  in  the 

Vulgate,  in  the  “  Theodulfian  ”  recension,  the  earthly  witnesses 
are  placed  before  the  heavenly. 

The  history  of  the  gloss  has  been  well  told  by  Wettstein, 
Tischendorf,  and  Westcott,  from  whose  work  the  accounts  in 

most  commentaries  are  obviously  derived.  New  light  has  been 
thrown  on  the  subject  in  the  interesting  monograph  of  Kiinstle, 

Das  comma  Joanneum  auf  seine  Herkunft  untersucht ,  1905),  and 

some  interesting  suggestions  as  to  the  origin  of  the  celebrated 

“Codex  Britannicus,”  on  the  authority  of  which  Erasmus  in 
fulfilment  of  his  rash  promise  introduced  the  clause  into  the  text 
of  his  Third  Edition,  by  Dr.  Rendel  Harris  in  his  History  oj 
the  Leicester  Codex . 

The  history  of  the  gloss  itself  naturally  begins  much  earlier 
than  the  history  of  its  introduction  into  the  actual  text  of  the 

Epistle. 
The  passage  in  Tertullian  (adv.  Praxeam ,  c.  25),  which  has 

often  been  quoted  as  containing  an  allusion  to  the  verse,  is  really 

proof  that  he  knew  no  such  reading  in  the  Epistle :  “  ita  connexus 
patris  in  filio  et  filii  in  paraclito  tres  efficit  cohaerentes,  alterum 

iex  altero,  qui  tres  unum  sunt,  non  unus,  quomodo  dictum  est 
Ego  et  pater  unum  sumus,  ad  substantiae  unitatem,  non  ad 

numeri  singularitatem.” 
Unfortunately  there  is  no  direct  quotation  of  the  passage  in 

Cyprian  :  though  the  citation  and  interpretation  of  1  Jn.  v.  6-8 

in  the  pseudo-Cyprianic  tract,  de  rebaptismate ,  c.  15,  witnesses 
to  the  early  Latin  text,  which  has  no  trace  of  the  heavenly  wit¬ 

nesses.  “Et  spiritus  est  qui  testimonium  perhibet,  quia  spiritus 
est  ueritas  :  quia  tres  testimonium  perhibent,  spiritus  et  aqua  et 

sanguis,  et  isti  tres  (in)1  unum  sunt.” 
The  well-known  passage  in  Cyprian,  de  Catholicae  ecclesiae 

unitate ,  c.  6,  shows  how  easily  the  language  of  1  Jn.  v.  8  was 

interpreted  of  the  Three  Persons  of  the  Trinity  :  “dicit  Dominus 
Ego  et  pater  unum  sumus  et  iterum  de  Patre  et  Filio  et  Spiritu 

1  See  von  Soden,  Das  Lat.  N.  T.  in  Afrika ,  p.  280. 
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sancto  scriptum  est  Et  tres  unum  sunt.”  In  favour  of  this, 
which  is  the  natural  interpretation  of  Cyprian’s  words,  is  the 
reference  to  him  in  Facundus,  pro  defensione  trium  ccipit.  i.  3, 

who,  after  giving  the  same  interpretation  of  the  Spirit  and  the 

water  and  the  blood,  adds,  “  Quod  tamen  Ioannis  apostoli 
testimonium  b.  Cyprianus,  Carthaginiensis  antistes  et  martyr,  in 
epistola  siue  libro  quern  de  unitate  sanctae  ecclesiae  scripsit,  de 

patre  et  filio  et  spiritu  sancto  dictum  intelligit” 
Augustine’s  interesting  interpretation  ( Contra  Maximinum, ,  ii. 

22)  of  1  Jn.  v.  8,  which  he  quotes  in  the  form  “Tres  sunt  testes, 

spiritus  et  aqua  et  sanguis  et  tres  unum  sunt,”  shows  that  this 
interpretation  was  traditional  in  his  time,  so  that  he  can  assume 

that  the  writer  of  the  Epistle  intended  the  “unum”  to  refer  to 
the  three  persons  symbolized  by  the  Spirit,  water,  and  blood,  and 
not  to  the  symbols,  which  are  different  in  substance.  Incidentally 
it  shows  also,  of  course,  that  the  heavenly  witnesses  formed  no 

part  of  his  text. 

It  may  be  worth  while  to  quote  from  Berger’s  Histoire  de  la 
Vulgate  the  evidence  from  the  passage  which  he  has  there 

collected. 

Leon  Palimpsest  (vii.) : 

et  sps  est  testi 1 
monium  quia  sps  est  ueritas  8  quoniam 
tres  sunt  qui  testimonium  dant  in  terra 

sps  et  aqua  et  sanguis  7  et  tres  sunt 
qui  testimonium  cticunt  in  caelo  pa 

ter  et  uerbum  et  sps  scs  et  hi  tres  unum 

sunt  in  xpo  ihu  9  si  testimonium  hominum 
accip  .  .  . 

Com  pi.1  (Madrid  Univ.  Lib.  31)  ix.  “Quia  tres  sunt  qui 
testimonium  dant  in  terris,  aqua  sanguis  et  caro  (mg.  uel  spiritus) 
et  tria  hec  unum  sunt  et  tria  sunt  qui  testimonium  dicunt  in  celo 

Pater  Verbum  et  Spiritus  et  hec  tria  unum  sunt  in  Christo  Jhesu.” 
Leg.1  (Cathedral  of  Leon,  6)  x.  “Quia  tres  sunt  qui  testi¬ 

monium  dant  in  terra  Spiritus  et  aqua  et  sanguis  et  tria  haec 
unum  sunt  et  tria  sunt  sunt  qui  testimonium  dicunt  in  caelo 

Pater  Verbum  et  Spiritus  et  hii  tres  unum  sunt  in  Christo  Ihesu.” 
Group  of  Toletanus,  viii.  (Madrid  B.N.).  Cauensis  viii.-ix. 

(Rom.  formerly  Cloister  of  La  Cana,  Salerno).  Leg.2** 
Gothicus  Legionensis,  a.d.  960  (S.  Isidio.  Leon).  Osc.  Bible 

of  Huesca  xii.  (Madrid  Archaeol.  Mus.  485).  Comp].2*3  x.-xii. 
Codices  32-34,  Madrid  Univ.  Libr.  B.N.  Paris,  321.  xiii.  dem. 
Cod.  Demidorianus  xiii. 

1  The  words  and  letters  in  italics  are  conjectural ly  supplied  by  the  Editor, 
being  illegible  in  the  MS. 
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“Quia1  tres  sunt  qui  testimonium  dant2  in  terra  Spiritus  et3 
aqua  et  sanguis  et  hi4  tres  unum  sunt  in  Christo  Ihesu.5  Et6 
tres  sunt7  qui  testimonium  dicunt8  in  caelo  Pater  uerbum  et9 
Spiritus 10  et  hii  tres  unum  sunt. 

1  quoniam,  cpl.3  2  dicunt,  tol.  3om.  osc.  cpl.3  321  deni. 

4  om.  dem.  5  om.  dem.  6  om.  tol.  cpl.2  quia,  321**. 

7  om.  et  tres  sunt,  cpl.3  8  dant,  cpl.2  321,  dem.  9  om.  321*. 
10  +  sanctus,  osc.  cpl.2*  3  321. 

Berne  University  Lib.  A.  9,  Saec.  xi.  (Vienne  au  Dauphine) : 

“  Quoniam  tres  sunt  qui  testimonium  dant 1  spiritus  aqua  et  sanguis 

et  tres  unum  sunt.”  2 

*4  in  terra  sec.  man.  2  +  et  tres  sunt  qui  testimonium  dicunt  in 
caelo  Pater  et  Filius  et  Spiritus  Sanctus  et  hii  tres  unum  sunt  sec .  man . 

Paris  B.N.  4  and  42.  ix.  and  x.  (given  by  Chapter  of  Puy  to 
Colbert  in  1681)  addition  in  nearly  contemporary  hand  to  1  Jn. 

v.  7  :  “  Quoniam  tres  sunt  qui  testimonium  dant  in  caelo  Pater 
Verbum  et  Spiritus  et  tres  unum  sunt :  et  tres  sunt  qui  testi¬ 

monium  dant  in  terra  sanguis  aqua  et  caro.  Si  testimonium,”  etc. 
Paris  B.N.  2328,  viii.  ix.  Codex  Lemouicensis :  “Quia  tres 

sunt  qui  testimonium  dicunt  in  terra  spiritus  aqua  et  sanguis  et  hi 
tres  unum  sunt:  et  tres  sunt  qui  testimonium  perhibent  Verbum 

et  spiritus  et  tres  unum  sunt  in  Christo  Ihesu.” 
B.N.  315,  xii.-xiii. :  “Quoniam  tres  sunt  qui  testimonium 

dant  in  terra  caro  aqua  et  sanguis :  et  tres  sunt  qui  testimonium 

dant  in  terra  Pater  Verbum  et  S.S.  et  hi  tres  unum  sunt.” 

B.N.  13174,  ix.  (fin.):  “Quoniam  tres  sunt  qui  testimonium 
dant  spiritus  aqua  et  sanguis  et  tres  unum  sunt.” 

A  second  hand,  almost  contemporary,  adds  :  “  Quoniam  tres 
sunt  qui  testimonium  dant  in  terra  Spiritus  aqua  et  sanguis  et 
tres  unum  sunt  et  tres  sunt  qui  testimonium  dicunt  in  caelo 

Pater  Verbum  et  Spiritus  sanctum  et  hi  tres  unum  [sunt].” 
This  (M.  Berger  adds)  is  substantially  the  text  of  the  first 

hand  of  Bible  of  Theodulf. 

B.N.  11532  (Lothaire  11.  a.d.  855-869),  from  Corbie: 
“Quoniam  tres  sunt  qui  testimonium  dant1  spiritus  aqua  et 
sanguis  et  tres  unum  sunt  et  tres  sunt  qui  2  testificantur3 

Pater  verbum  et  spiritus  et  tres  unum  sunt.” 
1  +  in  terra  sec.  man.  2  de  caelo  p.  m.  sup.  ras.  3  testimonium 

dicunt  in  caelo  sec.  man. 

Vienna  Bibl.  Imp.  1190,  ix.  (inc.).  First  hand  gives  ver.  8 
without  interpolation.  In  a  second  nearly  contemporary  hand 

is  added,  “Quoniam  tres  sunt  qui  testimonium  perhibent  in 
terra  aqua  sanguis  et  caro  et  tres  in  nobis  sunt  et  tres  sunt  qui 

testimonium  perhibent  in  caelo  Pater  Verbum  et  spiritus  et  hi 

tres  unum  sunt.” 
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With  this  may  be  compared  the  reading  found  in  Bibl. 

Mazarine  7  :  “  Quoniam  tres  sunt  qui  testimonium  dant  in  caelo 
Pater  Verbum  et  Spiritus  et  tres  sunt  qui  testimonium  dant  in 

terra  caro  sanguis  et  aqua  et  hi  tres  in  nobis  unum  sunt.” 
With  these  must  be  compared  the  quotation  in  the  treatise 

“  Contra  Varimadum  ”  attributed  by  Chifflet  in  his  edition  of 
1664  to  Vigilius  of  Thapsus,  and  claimed  by  Kiinstle  for  the 

Spaniard  Idacius  Clarus  (cf.  Kiinstle,  p.  16;  Herzog-Hauck,  20. 
642,  s.v.  Vigilius  von  Thapsus),  which  is  almost  identical  with 
the  reading  of  the  second  hand  of  the  Vienna  MS. 

S.  Gall.  907.  In  the  hand  of  “  Winitharius.”  viii. :  “  Quia 
tres  sunt  qui  testimonium  dant  spiritus  et  aqua  et  sanguis  et 
tres  unum  sunt :  sicut  in  celo  tres  sunt  Pater  Verbum  et 

Spiritus  et  tres  unum  sunt.” 
S.  Gall.  83.  Part  of  the  MSS  of  Hartmut  (841-872): 

“  Quia  tres  sunt  qui  testimonium  dant  spiritus  et  aqua  et  sanguis 
et  tres  unum  sunt :  sicut  in  caelo  tres  sunt  Pater  Verbum  et 

Spiritus  et  tres  unum  sunt.” 
Geneve  1.  (x.-xi.),  given  to  the  Chapter  of  S.  Peter  by  the 

Bishop  Frederic  (1031-1073).  Representing  an  Italian  text 

(Berger,  140  ff.)  :  “Quia  tres  sunt  qui  testimonium  dant  spiritus 
et  aqua  et  sanguis  et  tres  unum  sunt :  et  tres  testimonium 
perhibent  in  caelo  Pater  Verbum  et  Spiritus  et  tres  unum 

sunt.” Theodulfian  recension  (B.N.  9380)  ix. :  “  Quia  tres  sunt 
qui  testimonium  dant  in  terra  spiritus  aqua  et  sanguis  ettres  unum 
sunt  et  tres  sunt  qui  testimonium  dicunt  in  celo  Pater  et  Filius 

et  Spiritus  sanctus  et  hi  tres  unum  sunt.” 
The  earliest  certain  instance  of  the  gloss  being  quoted  as 

part  of  the  actual  text  of  the  Epistle  is  in  the  Liber  Apologeticus 

(?  a.d.  380)  of  Priscillian  (ed.  Schepps.  Vienna  Corpus  xviii., 

1889)  :  “  Sicut  Ioannes  ait :  Tria  sunt  quae  testimonium  dicunt  in 
terra  :  aqua  caro  et  sanguis ;  et  haec  tria  in  unum  sunt,  et  tria 

sunt  quae  testimonium  dicunt  in  caelo  :  pater,  uerbum  et  spiritus ; 

et  haec  tria  unum  sunt  in  Christo  Iesu.”  With  this  must  be 

compared  the  readings  of  the  Leon  Palimpsest,  Compl.1,  Leg.1, 
all  of  which  agree,  if  Berger  has  rightly  restored  the  text  of  the 
Palimpsest,  in  connecting  the  words  in  Christo  Iesu  with  the 

heavenly  witnesses,  placed,  of  course,  after  the  earthly  witnesses. 
The  two  latter  MSS  give  some  support  to  the  peculiarities  of 

Priscillian’s  text,  the  use  of  the  neuter  (tria)  and  the  substitution 
of  caro  for  spiritus . 

The  evidence  of  the  Expositio  Fidel ,  published  by  Caspari  from 
the  Ambrosian  MS  (i.  101  sup.)  which  contained  the  Muratorian 

fragment,  is  also  important:  “Sicut  euangelista  testatur  quia 

scriptum  est,  ‘Tres  sunt  qui  dicunt  testimonium  in  ca^io  pater 
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uerbum  et  spiritus 9 :  et  haec  tria  unum  sunt  in  Christo  Iesu. 
Non  tamen  dixit  ‘Unus  est  in  Christo  Iesu.  ’ ” 

The  close  agreement  of  this  with  Priscillian’s  quotation  is 
evident.  Unfortunately,  the  value  of  its  evidence  is  difficult  to 
determine.  Caspari,  its  editor,  regards  the  creed  as  African,  of 
the  fifth  or  sixth  century.  Dom  Morin  would  attribute  it  to 

Isaac  the  Jew  and  the  times  of  Damasus  (372).  Kiinstle  regards 

it  as  clearly  anti-Priscillianist  and  Spanish.  If  Dom  Morin  is 
right,  its  early  date  gives  it  a  special  importance.  But  the  view 
that  Priscillian  is  attacked  in  it  is  a  satisfactory  explanation  of  that 

part  of  it  which  is  concerned  with  the  Comma  Joanneum . 
It  may,  however,  be  doubted  whether  later  authorities  do  not 

preserve  an  earlier  form  of  the  interpolation.  The  date  of  the  so- 
called  Speculum  is  uncertain.  Probably  it  is  not  later  than  the 
first  half  of  the  fifth  century.  Kiinstle  brings  forward  some 
indications  of  its  connection  with  Spain  and  the  orthodox 

opponents  of  Priscillian.  The  form  in  which  it  quotes  our 
passage  is  of  considerable  interest.  It  occurs  in  c.  ii.,  of  which 

the  heading  is  De  distinctione  personarum  patris  et  filii  et  spiritus 

sancti,  and  runs  as  follows  : 1  “  Quoniam  (quia  C)  tres  sunt  qui 
testimonium  dicunt  in  terra,  spiritus  aqua  et  sanguis  :  et  hii  tres 
unum  sunt  in  Christo  Iesu,  et  tres  sunt  qui  testimonium  dicunt 

in  caelo,  pater,  uerbum  et  spiritus :  et  hii  tres  unum  sunt.” 
The  agreement  of  this  with  the  group  of  MSS  quoted  above 

from  Berger  is  at  once  evident.  Their  common  source  cannot  be 

of  recent  date.  And  intrinsically  their  reading  has  the  appear¬ 
ance  of  being,  if  not  original,  at  least  earlier  than  the  Priscillian 
form.  The  words  in  Christo  Iesu  are  far  more  natural  in 

connection  with  the  earthly  witnesses  than  at  the  end  of  the 

second  clause.2  The  form  of  text  found  in  the  Leon  palimpsest, 

where  there  is  no  clause  “et  hii  tres  unum  sunt”  after  the  earthly 
witnesses,  suggests  how  the  connection  of  the  phrases  “  hi  tres 
unum  sunt  in  Christo  Iesu,”  if  originally  referring  to  the  earthly 
witnesses,  might  have  become  attached  to  the  second  verse 

(heavenly  witnesses)  by  the  mechanical  process  of  the  insertion 
of  a  marginal  gloss,  originally  containing  an  interpretation,  after 

1  De  divinis  Scrip turis  suie  Speculum,  ed.  Weihrich,  Vienna  Corpus  xii. 
2  There  is  possibly  support  for  the  addition  4  4  in  Christo  Iesu  ”  to  the 

clause  about  the  unity  of  the  earthly  witnesses  in  the  Latin  translation  of 

Clement  of  Alexandria’s  Adumbrationes  on  the  Epistle.  44  Quia  tres  sunt  qui 
testificantur  Spiritus,  quod  est  uita,  et  aqua,  quod  est  regent  ratio  ac  tides,  et 

sanguis,  quod  est  cognitio,  4  et  his  tres  unum  sunt.’  In  Saluatore  quippe  istae 
sunt  virtutes  salutiferae,  et  uita  ipsa  in  ipso  filio  eius  exsistit.”  Even  if  this  is 
so,  we  are  uncertain  how  much  to  refer  to  Clement  and  how  much  to  his 

abbreviator.  Cf.  Cassiodorus,  Complexiones  in  Ioannis  Epist .  ad  Partkos : 

4‘Cui  rei  testificantur  in  terra  tria  mysteria  aqua  sanguis  et  spiritus,  quae  in 
passione  domini  leguntur  impleti  ;  in  caelo  autem  pater  et  filius  et  Spiritus 

sanctus  ;  et  hi  tres  unus  est  deus.” 
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the  word  sanguis .  The  form  in  which  Priscillian  quotes  the 

verses  suited  admirably  his  peculiar  view  as  to  the  distinction  of 

persons  in  the  Trinity.1  If  the  Speculum  is  anti-Priscillianist,  it 
is  far  more  probable  that  the  common  use  of  the  clause  about 

the  heavenly  witnesses  as  part  of  the  text  of  S.  John’s  Epistle  is 
to  be  explained  by  the  supposition  that  it  had  already  found  its 
way  into  some  copies  of  the  Epistles  at  an  earlier  date,  than  that 
Priscillian  is  first  responsible  for  its  insertion,  while  his  opponents 

accepted  his  text  and  used  it  against  him  by  means  of  a  different 

interpretation,  and,  perhaps,  a  slight  alteration. 
This  point  has  been  well  discussed  by  M.  Babut  in  his 

Priscillien  et  le  Priscillia?iisme  (Bibliothcque  de  l’Ecole  des  hautes 
Etudes,  Sciences  historiques  et  philologiques,  169,  Paris,  1909), 

Appendix,  iv.  3,  p.  267  ff.  He  points  out  the  great  difficulties 

which  met  Kiinstle’s  suggestion  that  the  insertion  of  the  comma 
into  the  text  of  the  Epistle  is  due  to  Priscillian  himself:  (1)  His 
opponents  never  accuse  him  of  having  falsified  the  text  of  a 

Canonical  Book.  (2)  To  quote  his  own  interpolation  in  his 
Apology  would  have  been  an  inconceivable  act  of  audacity. 

(3)  Such  a  falsification  could  hardly  have  been  accepted  by  all 
Catholic  theologians,  and,  as  Kiinstle  has  shown,  the  reading  was 

universally  accepted  in  the  ninth  century.  (4)  The  verse  is 

found  in  several  orthodox  works  of  the  fifth  century.  Its  accept¬ 

ance  must  therefore  have  been  almost  immediate  by  Priscillian’s 
enemies.  It  is  far  more  probable  that  both  Priscillian  and  his 

opponents  found  the  gloss  in  the  text  of  their  Bibles. 
The  confession  of  faith  presented  by  the  Catholic  bishops  of 

Africa  to  the  vandal  king  Hunnerich  in  484  (Victor  Vitensis, 

Historia  Persecu Horn's,  ed.  Petschenig,  Vienna  Corpus,  vii.  46  ff.), 
is  proof  of  the  presence  of  the  insertion  in  the  Johannine  text 

towards  the  end  of  the  fifth  century:  “Et  ut  adhuc  luce  clarius 
unius  diuinitatis  esse  cum  patre  et  filio  spiritum  sanctum  doce- 
amus,  Ioannis  euangelistae  testimonio  comprobatur;  ait  namque  : 

Tres  sunt  qui  testimonium  perhibent  (dant  cod)  in  caelo  pater 

uerbum  et  spiritus  sanctus  et  hi  tres  unum  sunt.” 
Unfortunately  the  whole  passage  is  not  quoted,  and  therefore 

the  quotation  throws  litttle  light  on  the  history  of  the  gloss. 
Kiinstle,  again,  claims  a  Spanish  source  for  the  whole  confession. 
Whether  he  is  justified  in  doing  so  or  not  must  be  left  to  the 
specialist  to  determine.  The  quotation  has  not  the  variant 

dicunt,  supposed  by  Berger  to  be  Spanish  (p.  163). 

It  is  certain  that  the  gloss  was  accepted  by  Fulgentius  of 

1  M.  Babut  rejects  Kiinstle’s  statement  that  Priscillian  denied  the  distinc¬ 

tion  as  too  absolute.  He  adds,  <emais  il  est  vrai  qu’il  les  distingue  mal  et 

qu’il  tend,  en  plusieurs  textes,  a  les  fondre  en  line  seule,  On  a  raison  de 

parler  de  panchristisme  ”  (p.  273). 
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Ruspe  (f  533)*  Though  the  treatise  De  fide  Catholica  adv . 
Pintam  is  not  recognized  as  his  work,  the  quotations  in  his 

Responsio  contra  Arianos  and  De  Tri?iitate  determine  the  matter.1 
Here,  also,  it  is  only  the  gloss  which  is  quoted.  We  do  not 
know  the  relation  in  which  it  stood  to  the  rest  of  the  passage  in 
his  text  of  the  Epistle.  It  may  be  worth  while  to  add  the  exact 
text,  which  differs  in  the  two  quotations.  The  variants  in 
brackets  are  from  the  De  Trinitate . 

“Tres  sunt  qui  testimonium  perhibent  (dicunt)  in  caelo  pater 

uerbum  et  spiritus :  et  (hi)  tres  unum  sunt.”  For  perhibent ,  cf. 
Cod.  Lemonicensis,  Vienna  B.I.  1190,  Geneva.  1. 

The  evidence  for  the  African  use  of  the  passage  which  has 

been  supposed  to  be  derived  from  Vigilius  of  Thapsus  (490)  is 
too  uncertain  to  afford  much  help. 

The  quotation  in  the  First  Book  de  Trinitate  (Migne,  P \  L . 

lxii.  243),  which  is  not  by  Vigilius,  has  an  interesting  text. 

“Tres  sunt  qui  testimonium  dicunt  in  caelo  pater  uerbum  et 

Spiritus  et  in  Christo  Iesu  unum  sunt.” 
The  form  of  text  contains  Spanish  affinities  even  if  Kiinstle 

is  not  right  in  claiming  a  Spanish  origin  for  the  twelve  books 
de  Trinitate . 

The  quotation  in  the  treatise  c.  Varimadum  (c.  5,  Migne, 

P.  L .  lxii.  359)  is  still  more  interesting: 

“Tres  sunt  qui  testimonium  perhibent  in  terra  aqua  sanguis  et 
caro  et  tres  in  nobis  sunt.  Et  tres  sunt  qui  testimonium 

perhibent  in  caelo  pater  verbum  et  Spiritus  et  ii  tres  unum  sunt.” 
Cf.  Vienna  B.I.  1190,  Bibl.  Mazarine.  Here,  again,  the  con¬ 
nection  with  Spanish  types  of  text  is  far  more  certain  than  any 
possible  connection  with  Africa  or  Vigilius. 

The  pseudo-Hieronymian  prologue  to  the  Catholic  Epistles, 
which  is  found  in  the  Codex  Fuldensis  (546),  though  that  MS 
does  not  contain  ver.  7  in  its  text  of  the  Epistle,  affords  additional 

evidence  of  the  prevalence  of  the  gloss  in  the  sixth  and  probably 
in  the  fifth  century. 

“Non  ita  est  ordoapud  Graecosqui  integre  sapiunt  .  illo 
praecipue  loco,  ubi  de  unitate  trinitatis  in  prima  Iohannis  epistula 
positum  legimus,  in  qua  ab  infidelibus  translatoribus  multum 
erratum  esse  fidei  ueritate  comperimus,  trium  tantummodo 

uocabula,  hoc  est  aquae  sanguinis  et  spiritus  in  ipsa  sua  editione 

ponentes,  et  patris  uerbique  ac  spiritus  testimonium  omittentes, 
in  quo  maxime  et  fides  catholica  roboratur  et  patris  et  filii  et 

spiritus  sancti  una  diuinitatis  substantia  comprobatur.” 
Kiinstle  would  again  find  a  Spanish  origin  for  this  prologue, 

attributing  it  to  Peregrinus,  the  orthodox  sponsor  of  Priscillianist 
writings ;  but  on  what  grounds  he  does  not  say. 

1  See,  however,  Westcott,  p.  194,  who  refers  to  C,  Fabian .  fragm. II 
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The  evidence  of  Ziegler’s  Freisingen  fragment,  now  in  the 
Staatsbibliothek  at  Munich,  must  be  considered  next.  The 

passage  runs  as  follows  : 

QM  TR  es  sunt  qui  testificantur 

IN  TERRA  SPs  ET  AQUA  ET  SAnguis  et  tres  sunt 

qui  tes TIFICANTUR  IN  CAELO  PaTER  Et  uerbum  et  sps 
scs  et  hi 

TRES  UNUM  SUNT  SI  TEST 

(The  legible  letters  are  given  in  capitals.) 
If  Ziegler  is  right  in  his  identification  of  the  text  of  this 

fragment  with  that  of  Fulgentius  of  Ruspe,  we  have  again  im¬ 
portant  evidence  of  the  existence  of  the  gloss  in  Africa  at  an  early 
date.  This  is,  however,  already  attested  for  the  sixth  century, 

and  the  fragment  cannot  be  earlier  than  that.  If  the  text 
of  the  quotation  which  has  been  given  above  for  Fulgentius 
is  correct,  there  are  differences  between  his  text  and  that  of  this 

fragment,  at  any  rate  in  this  passage.  And  M.  Berger  has  pointed 
out  the  similarity  between  the  text  of  the  Leon  Palimpsest  and 
the  Freisingen  fragment  in  these  verses  ( Histoire ,  p.  9).  The 
closeness  of  similarity  between  the  two  texts  is  seen  in  the  note 

which  gives  a  comparison  of  their  readings  where  the  two  can 
be  tested.  It  will  be  seen  that  their  agreement  in  readings 

certainly  attested  by  both  is  very  close  indeed,  and  it  is  possible 

that  a  more  accurate  restoration  of  the  illegible  parts  would  re¬ 

veal  even  closer  resemblance.1  This  agreement  includes,  in  the 

1  Leon  Palimpsest.  Ziegler. 

I  Jn.  iv.  3-6. in  carne  uenisse 

hie 

quod 4.  eum is 

saeculo 

audit  nos 
ex  hoc 

v.  3-i  L 

5.  est 
quoniam 

6.  aquam  et  spnt 
8.  testimonium  dant 

7.  testimonium  dicunt 

sunt  in  xpo  ihu 

9.  quoniam 

1

0

.

 

 

filio  
2° 

om.  ( reading  qui  non  confitetur 

IHM) 

hoc 

quem 

eos 

his 

+  est nos  audit 
hinc. 

12-16. 

+  autem 

quia 

om.  et  spm  (no  room) 

testificantur  (suits  better) 
tertificantur 

om.  in  x.  i.  (certain) quia^ 

in  do 
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small  space  under  consideration,  the  readings  hoc  (hie)  est  illius 

Antichristi  (iv.  3),  the  priority  of  the  earthly  witnesses,  as  we 
should  naturally  expect  in  such  early  texts,  the  absence  of  the 
clause  affirming  the  unity  of  the  earthly  witnesses.  They  differ  in 

their  translations  of  fiaprvpetv  (unless,  indeed,  testificari  should  be 
supplied  in  the  doubtful  places  of  the  Leon  Palimpsest),  and 

probably,  with  regard  to  the  addition  in  Christo  Iesu  after  unum 
sunt  in  ver.  8,  which  cannot  be  certainly  claimed  for  the 
African  text,  unless  the  Speculum  can  be  definitely  connected 
with  Africa.  It  would  certainly  be  rash  to  assume  an  early 
African  form  of  the  text  from  which  these  words  were  absent  as 

opposed  to  the  early  Spanish  form  which  undoubtedly  had 
them,  and  probably  in  this  place.  It  is  always  possible  that 
their  absence  from  later  texts  may  have  affected  the  manuscript 
transmission  of  the  text  of  early  quotations.  We  are  again 

brought  to  the  conclusion  that  the  relation  between  early  African 
and  Spanish  texts  needs  further  investigation. 

The  gloss  was  certainly  known  as  part  of  the  text  of  the 
Epistle  in  Africa  in  the  fifth  century.  Its  acceptance  as  part 
of  the  text  cannot  be  proved  in  any  country  except  Spain  in 
the  fourth  century.  There  it  was  undoubtedly  used  by  Priscillian 

(?  380).  The  influence  of  his  work  and  writings  on  the  Latin 
text  of  the  Bible,  which  passed  over  into  orthodox  circles  through 
Peregrinus  and  others,  is  an  undoubted  fact.  It  is  through  the 

Theodulfian  Recension  of  the  Vulgate  that  the  gloss  first  gained 

anything  like  wide  acceptance.  A  large  proportion  of  the 
earlier  evidence  for  the  gloss  can  be  very  plausibly  traced  to 
Spanish  influences.  Thus  the  importance  of  the  name  of 

Priscillian  in  the  history  of  the  insertion  is  fully  established.  But 
Kiinstle  has  not  proved  his  point  that  Priscillian  was  the  first 

who  introduced  the  words  into  the  text  of  S.  John’s  Epistle,  or 
even  that  this  first  took  place  in  Spain.  At  least  it  may  be  said 
that  the  evidence  of  Spanish  manuscripts,  of  the  form  in  which 

the  gloss  is  found  in  Priscillian,  and  of  its  use  by  his  opponents, 

suggest  the  probability  that  Priscillian  was  not  responsible  for  its 
first  introduction.  But  these  reasons  are  not  conclusive.  In  one 

point  Priscillian  has  preserved  the  true  reading  against  (?)  all 
Latin  authorities,  reading,  with  regard  to  the  earthly  witnesses, 
in  unum  sunt.  It  is  a  possible  explanation  of  the  textual  facts 
that  the  words  in  Christo  Iesu  were  first  connected  with  the 

passage  by  Priscillian,  either  as  part  of  the  text  or  as  an  ex¬ 
planation.  In  the  place  which  he  assigns  to  them  they  support 

his  “  Panchristismus  ”  admirably.  Their  first  connection  with 

13.  aeternam  habetis  habetis  aeternani 

14.  quodcunque  quidquid 

15.  scimus  siscimus. 
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the  earthly  witnesses  may  be  due  to  their  removal  by  Percgrinus 
or  some  orthodox  opponent  of  Priscillian  to  a  place  where  they 

did  not  give  such  clear  support  to  Priscillian’s  views. 
At  present  we  cannot  say  more  than  that  the  insertion  was 

certainly  known  in  Africa  in  the  fifth  century.  The  connection 
between  the  Spanish  and  African  texts  still  requires  investigation. 

Though  its  acceptance  as  part  of  the  text  of  the  Epistle  cannot 
be  proved  for  any  locality  except  Spain  in  the  fourth  century,  it 
does  not  necessarily  follow  that  it  is  of  Spanish  origin. 

In  view  of  the  clear  evidence  that  Priscillian  in  380  knew, 

or  made  the  words  part  of  his  text,  it  is  difficult  to  maintain  an 
African  origin  for  the  gloss,  which  did  not  form  part  of  the  text 

of  Augustine,  who  died  a.d.  430.  On  this  point  Jiilicher’s 
interesting  review  of  Kiinstle’s  work  (Gottingen  :  Anzeigen,  1905, 
pp.  930-935)  perhaps  hardly  does  justice  to  the  strength  of 

Kiinstle’s  position,  though  it  rightly  calls  attention  to  some 
inaccuracies  in  his  quotations  and  defects  in  his  methods  of 

presenting  the  evidence.  Ziegler’s  theory  of  the  African  origin 
of  the  gloss  is  now  faced  by  great,  if  not  insuperable,  difficulties. 
But  the  subject  needs  further  investigation  by  competent  Latin 
scholars. 

There  is  no  trace  of  the  presence  of  the  gloss  in  any  Oriental 
version  or  in  Greek  writers,  except  under  the  influence  of  the 

Vulgate. 

The  following  note  in  Zohrab’s  edition  of  the  Armenian 
Bible  is  of  sufficient  interest  to  deserve  quotation  in  full.  I  am 
indebted  for  the  translation  to  my  friend  and  colleague  Mr.  N. 

McLean,  Tutor  and  Lecturer  of  Christ’s  College,  Cambridge. 
The  note  has  been  somewhat  curtailed  by  paraphrase. 

“Oscan  here  as  in  many  other  places  altered  the  Armenian 

text  from  the  Latin,  adding,  ‘AVho  witnesses  that  Christ  is  the 
Truth.  For  there  are  three  who  witness  in  heaven,  the  Father, 

the  Word,  and  the  Holy  Spirit,  and  the  three  are  one:  and  there 
are  three  who  witness  on  earth,  Spirit,  AVater,  and  Blood,  and 

the  three  are  one.  If  of  men,’  etc.  But  of  eighteen  of  our  MSS, 
old  and  new,  and  two  Catholic  interpreters  in  addition,  one  only 
from  the  new,  written  in  a.d.  1656,  ten  years  before  the  edition 

of  Oscan,  thus  puts  the  text  ‘That  the  Spirit  is  truth.  There 
are  the  three  who  testify  in  heaven,  the  Father,  the  AVord,  and 

the  Holy  Spirit,  and  these  three  are  one.  And  there  are  three 
who  testify  on  earth,  the  Spirit,  the  AVater,  and  the  Blood.  If 

of  men,’  etc.  And  although  there  was  also  another  more  ancient 
copy  which  contained  a  similar  text,  nevertheless  it  plainly 
appeared  that  the  first  writing  had  been  erased,  and  the  longer 
text  adjusted  to  its  space  by  another  writer.  All  our  MSS, 
whether  of  the  whole  Scriptures  or  of  missals,  as  well  as 
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numerous  Greek  older  copies,  have  only  the  text  which  we  have 

been  compelled  to  edit  (i.e.  the  true  text  without  the  gloss).” 
The  close  parallel  to  the  history  of  the  insertion  of  the  gloss 

in  the  Greek  text  is  of  some  interest. 

According  to  Westcott,  it  first  appears  in  Greek  in  a  Greek 
version  of  the  Acts  of  the  Lateran  Council  in  1215.  Its  first 

appearance  in  a  Greek  MS  of  the  N.T.,  the  Graeco-Latin 
Vatican  MS  Ottobon .  162  (xv.),  betrays  the  use  of  the  Vul¬ 
gate,  on  rpeis  eicrlv  ol  pLaprvpovvres  airo  tov  ovpavov  ira rrjp  A.oyos 

Koi  uvevpia  Kal  ol  rpeis  eh  to  ev  elcn *  /cat  rpeis  eicrlv  ol  pcaprvp- 

owtcs  eirl  rrjs  yrjs  to  irvevpia  to  v8a >p  kcll  to  alpca.  The  Codex 

Britannicus  (Dublin,  Montiort  34,  saec.  xvi.)  is  even  more  slavish 

(ey  tw  ovpavco,  ovtoi  ol  rpeh,  irvevpia  vScop  Kal  alpca ).  Erasmus 
fulfilled  his  promise  to  the  letter  in  his  third  edition.  He 

follows  the  MS  that  had  been  “provided”  exactly,  except  that 

he  inserts  #c<u  before  i'Swp,  and  does  not  remove  the  clause  Kal 
ol  rpe 15  cts  to  ev  elcriv ,  which  rightly  had  a  place  in  his  earlier 

editions. 

The  history  of  the  Montfort  Codex,  which  Dr.  Dobbin  pro¬ 

nounced  to  be  “  a  transcript  with  arbitrary  and  fanciful 

variations”  of  the  Oxford  MS  Lincoln  39,  has  been  further  in¬ 

vestigated  by  Dr.  Rendel  Harris  in  his  “Leicester  Codex,”  1889. 
Both  MSS  were  at  one  time  in  the  possession  of  the  same 

owner,  Chark.  His  reasons  for  suggesting  that  the  MS  was 

actually  forged  by  a  Franciscan  of  the  name  of  Roy  (or  Froy), 
perhaps  at  the  instignation  of  Henry  Standish,  provincial  master 

of  the  order  in  England,  will  be  found  on  pp.  46-53  of  the 

“Leicester  Codex.”  They  are  plausible,  even  if  they  do  not 
compel  assent.  He  has  at  least  proved  that  the  MS  was  in  the 
hands  of  Franciscans  at  a  date  very  near  to  that  of  its  actual 

production. 

Before  the  appearance  of  Erasmus’s  third  edition  in  1522 
the  gloss  had  already  been  printed  in  Greek  in  the  Complutensian 
Polyglott  in  1514.  The  text  is  obviously  derived,  if  not  taken 
immediately  from  the  Vulgate,  though  the  supply  of  the  necessary 
articles  and  copulas  to  make  the  sentences  Greek  has  partially 

concealed  its  close  dependence  upon  the  Latin. 
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1-3.  Introduction  and  salutation. 

1.  6  TTpecrpurepos]  The  use  of  7rpeor/3urepos  as  a  more  or  less 
official  title  in  Asia  Minor,  the  Islands,  and  Egypt  has  been 

discussed  by  Deissmann,  Bibel  Studien ,  153  ff. ,  NBS  60  ff.  Cf. 

also  H.  Hauschildt,  in  Preuschen’s  ZNTW ,  1903,  p.  235  ff.,  and 
Deissmann,  Licht  vom  Os  ten,  p.  25.  Its  use  in  Egypt  as  a  title, 

and  in  connection  with  the  Temples,  as  well  as  in  other  connec¬ 
tions,  is  well  established  at  an  early  date.  The  evidence  of 

Papias  and  Irenaeus  points  to  a  prevalent  Christian  usage  of 
the  word,  especially  in  Asia,  to  denote  those  who  had  companied 

with  Apostles,  and  had  perhaps  been  placed  in  office  by  them  ; 
who  could,  at  any  rate,  bear  trustworthy  witness  as  to  what 

Apostles  taught.  It  is  natural  to  suppose  that  throughout  the 
fragment  of  his  Introduction,  which  Eusebius  quotes,  Papias 

uses  the  expression  7rp€cr/3vr€pos  in  the  same  sense.  The  elders 
are  the  men  from  whom  he  has  himself  well  learnt  and  well 

remembered  the  illustrative  matter  for  which  he  finds  a  place 

in  his  book  beside  his  interpretations  of  the  Lord’s  words,  or 
whose  statements  as  to  what  the  Apostles  said  he  had  learnt  by 

inquiry  whenever  he  met  those  who  had  companied  with  them. 
This  interpretation  is  supported  by  the  comments  of  Eusebius  on 

the  passage  ( H .  E .  iii.  39.  7),  tous  twv  d7rocrrdA.wy  Xoyovs  7rapa  rtov 
avrots  TrapYjKoXovOrjKOTOiv  o/xoAoyei  7ra peiA/^erai,  i.e.  he  learnt  from 

elders  who  had  companied  with  Apostles  the  words  of  the 
Apostles,  obtaining  his  information  either  directly  from  the 
elders  themselves,  or  indirectly  from  those  who  had  companied 
with  the  elders.  Irenaeus  uses  similar  language,  adv.  Haer .  v. 

xxxiii.  3,  “Quemadmodum  presbyteri  meminerunt  qui  Iohannem 
discipulum  Domini  uiderunt  audisse  se  ab  eo  quemadmodum  de 

temporibus  illis  docebat  Dominus  etdicebat” :  iii.  xxxvi.  1,  d>s  01 
7rp€cr/3uT€pot  Xiyovcrtv  Tore  Kal  ol  fxiv  Kara^LQidevTcs  iv  ovpavw 

Siarpi/3>7s  iK€icr€  x^PW0V(TLV‘  ^nY  individual  member  of  such  a 

class  might  naturally  be  styled  6  7rp6or/3dT€pos,  as  Papias  speaks 
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of  6  7r peer fivr epos  'I<jtdvvr}<s9  or  6  Trpeo-pvrepos,  and  Eusebius  ( H .  E. 

iii.  39.  14)  of  rov  7 Tpeo-fivrepov  'Iwavvov  TrapaSocrei?.  The  absolute 
use  of  the  phrase  in  Papias  (kou  rov6 *  6  TrpecrfivTepos  eXeye)  and 
in  2  and  3  John  makes  it  the  distinctive  title  of  some  member 
of  the  circle  to  whom  the  words  are  addressed,  or  at  least  of  one 
who  is  well  known  to  them.  The  circle  is  in  all  three  cases 

Asiatic.  It  is  natural  to  suppose  that  Papias  is  referring  to  the 

John  whom  he  elsewhere  describes  as  John  the  Elder.  And  it 
is  equally  natural  to  see  in  the  author  of  these  two  Epistles,  who 
so  describes  himself,  the  Elder  John  whom  Papias  so  carefully 

distinguishes  from  the  Apostle.  The  usage  of  the  word  is  most 
naturally  explained  if  he  is  the  last  survivor  of  the  group,  though 

the  possibility  of  other  solutions  is  by  no  means  excluded. 

eicXeKrfj  Kupia]  The  interpretation  of  these  words  has  been 
discussed  generally  in  the  Introduction.  Those  who  have  seen 
in  this  designation  the  name  of  an  individual  have  explained  it 

differently  according  as  the  first,  or  the  second,  or  both  words 

are  regarded  as  proper  names,  or  both  are  treated  as  descriptive 
adjectives,  the  actual  name  not  being  given,  (i.)  The  view  that 
Electa  is  a  proper  name  is  first  found  in  Clement  of  Alexandria, 

“  Scripta  est  ad  Babyloniam  quandam  Electam  nomine.”  It  is 
uncertain  whether  “  Babyloniam  ”  is  due  to  some  confusion  with 
the  First  Epistle  of  S.  Peter  on  the  part  of  either  Clement  or  his 

excerptor  and  translator,  or  whether  it  is  a  conclusion  drawn 
from  the  title  IIpos  Uapdovs  by  which  the  First  Epistle  was  known 

(cf.  the  title  of  Augustine’s  Tractates).  This  view  has  been 
supported  in  recent  years  by  Dr.  J.  Rendel  Harris,  who  in  an 
article  in  the  Expositor  (1901)  to  which  reference  has  been 
made  in  the  Introduction,  collected  several  instances  of  the  use 

of  Kvptos  and  Kvpia  by  near  relatives  in  letters  contained  in  the 

Oxyrhynchus,  and  Fayum  Papyri.  Cf.  Oxyrh.  Pap.  ii.  300 

(p.  301),  ’Ii/Si/ci)  ©aeiowri  rfj  Kvpia  ̂  alpeiv .  He  might  have noticed  a  similar  use  of  SeWoiva  in  one  of  the  letters  which  he 

quotes  ( aor7rdt>opLai  rrjv  yXvKvraTrjv  pov  Ovyarepa  Ma/cKapiav  /cat  rrjv 
8eor7roivr}v  p ov  prjrepav  vpiov  /cat  oXovs  tovs  rjp kolt  ovop a  :  cf.  in 

the  same  letter,  written  by  a  father  to  his  son,  kolv  &,  SecnroTa 

pot ,  avTiypaifiov  pot  iv  ra^et).  His  view  that  Kvptos ,  Kvpia  are 

thus  proved  to  have  been  used  as  titles  of  affection,  has  been 

justly  criticized  by  Professor  Ramsay  in  a  subsequent  article  in 
the  same  periodical,  who  sees  in  it  more  naturally  a  title  of 

courtesy.  Perhaps  it  would  be  better  to  regard  its  use  as  rather 
playful,  or  not  to  be  taken  too  seriously.  But  the  evidence 
adduced  in  any  case  does  not  go  far  towards  proving  that  2  John 
is  addressed  to  an  individual.  The  usage  of  individual  address 
would  necessarily  be  followed  by  a  writer  who  wishes  to  personify 
a  community  to  whom  he  writes.  And  the  language  of  ver.  15 
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(rYjs  c rov  tt}s  ocAe/cr*}?)  is  almost  fatal  to  the  supposition 

that  Electa  is  here  used  as  a  proper  name. 

(ii.)  If  the  name  is  given  at  all  it  must  be  found  in  Kyria  and 
not  in  Electa.  Kyria  as  a  proper  name  is  found  occasionally, 

and  even  in  Asia  Minor.  Liicke  quotes  (p.  444)  Corp .  Inscr. 

Gruter .  p.  1 1 2  7,  n.  xi.  &€VL7nro<;  kcll  y}  y vuyj  a vtov  Kvpla,  and  Other 
instances.  According  to  Holtzmann  it  is  a  common  name  for 
women,  but  he  does  not  cite  instances.  Cf.  Zahn,  Introd .  vol. 

iii.,  Eng.tr.  p.  3S3,  who  refers  to  Sterrett,  The  Wolfe  Expedition , 
pp.  138,  389.  But  on  grammatical  grounds  this  explanation  is 
improbable.  We  should  certainly  expect  the  article  with  €k\€kty}. 

Cf.  3  Jn.  I,  T ata>  ra)  dya^ra) :  Ro.  xvi.  13,  *P ov<f>ov  rov  IkKcktov 
Iv  Kvpc o) :  Philem.  QlXyhjlovi  t<3  ayai nyrto :  Oxyrh.  Pap.  117,  Xcupeas 

Aiovtma>  rw  Kvpt(p  aSeA.<£a>:  119,  ©ecov  ©earn  ra>  7 rarpi  yalptiv. 

These  passages  illustrate  the  grammatical  difficulty  of  assuming 
that  Kvpla  is  a  proper  name.  The  anarthrous  IkX^kty}  makes  it 

very  improbable. 
(iii.)  The  language  of  ver.  13,  d<j7rd£eTcu  c re  ra  t&kvol  ty} s 

dSeA^s  (rov  ty}s  €k\€kty}< s,  makes  it  very  unlikely  that  both  words 
are  to  be  regarded  as  proper  names. 

(iv.)  The  view,  however,  that  an  individual  is  addressed,  has 
often  been  held  by  those  who  think  that  her  name  has  not  been 

recorded.  As  stated  in  the  Introduction,  the  name  of  Mary  the 

Mother  of  the  Lord,  and  of  Martha,  have  been  suggested.  The 
former  suggestion  was  natural,  if  not  inevitable,  at  an  earlier 

date,  in  view  of  Jn.  xix.  27  and  the  supposed  residence  of  the 
Blessed  Virgin  in  Asia,  when  the  general  historical  setting  of  the 
Epistle  was  less  carefully  considered  or  understood  than  in 

recent  times.  A  supposed  play  on  the  meaning  of  Martha  was 
equally  attractive  to  an  earlier  generation.  No  serious  arguments 
can  be  brought  forward  in  favour  of  either  conjecture.  If  the 
theory  of  individual  address  is  maintained,  it  is  certainly  better 
to  assume  that  the  name  is  not  given.  The  combination  of 
terms  is  a  natural  expression  of  Christian  courtesy. 

But  the  general  character  of  the  Epistle  is  almost  decisive 
against  the  view  that  it  is  addressed  to  an  individual.  The 
subjects  with  which  it  deals  are  such  as  affect  a  community 
rather  than  an  individual  or  a  family,  though  much  of  its  contents 
might  be  regarded  as  advice  needed  by  the  leading  member  of 
a  Church  on  whom  the  duty  mainly  fell  of  entertaining  the 
strangers  who  visited  it.  We  must  also  notice  (1)  that  the 

language  of  vv.  1-3,  “Whom  I  and  all  who  know  the  truth  love 

because  of  the  truth  that  abideth  in  us,”  suits  a  community  far 
better  than  an  individual.  This  is  also  true  of  the  language  of 
the  salutation  in  ver.  13  which  has  been  already  quoted.  (2) 

The  interchange  of  singular  and  plural  points  to  the  same  con- 
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elusion,  cvprjKa  ck  tS>v  tckvojv  crov  (ver.  4),  ipcjTw  c re  (ver.  5), 
/3Xcttctc  iavrovs  (ver.  8),  cl  rt?  cpgcrat  7rpos  vpas  (ver.  10),  vptv 

(ver.  12),  cLcnraZerai  ere  (ver.  13).  Mr.  Gibbins  in  an  interesting 
paper  in  the  Expositor  (series  6,  1902,  p.  232)  has  drawn  atten¬ 
tion  to  the  similar  changes  between  singular  and  plural  which  are 

found  in  Is.  liv.,  lv.  and  Bar.  iv.,  v.,  where  the  City  and  her 
inhabitants  are  addressed  under  the  image  of  a  woman  and  her 
children.  These  parallels  show  clearly  how  natural  was  the 

transference  of  the  prophetic  language  with  regard  to  Jerusalem 
and  its  inhabitants  to  a  Christian  Church  and  its  members. 

(3)  The  language  of  ver.  5,  epura)  ere,  Kvpla,  ovg  cvroXyv  ypacfnav 

<rot  Katvyjv,  aXXa  rjv  clga pev  oltt  o.f>XV^  *va  ayviruipcv  aXXyXovs, 
with  its  clear  reference  to  the  Lord’s  “new  commandment” 
given  to  His  disciples,  suggests  a  Church  and  not  an  individual. 

(4)  The  substance  of  what  is  said  in  vv.  6,  8,  io,  12  is  dearly 

not  addressed  to  children.  The  “children”  of  the  “Elect 

Lady”  must  certainly  have  reached  the  age  of  manhood.  (5) 
The  nearest  parallel  in  the  N.T.  is  to  be  found  in  1  P.  v.  1 3,  ̂  *V 

BafivXuvt  o-wcKXcKTrj ,  though  we  may  hesitate  to  assume  with 

Dom  Chapman  (JTS,  1904,  pp.  357  ff.,  517  ff.)  that  the  reference 
in  both  cases  is  the  same,  the  Church  of  Rome  being  addressed. 
We  may  perhaps  also  compare  the  language  in  which  the  Seer 

addresses  the  same  Churches  in  the  Apocalypse  (i.-iii.). 
The  reference  to  the  whole  Church  is  already  suggested  by 

Clement,  “significat  autem  electionem  ecclesiae  sanctae.”  Cf. 

also  Jerome,  Ep .  123.  12,  Ad  Ageruchiam ,  “Una  ecclesia  parens 
omnium  Christianorum  praue  haeretici  in  plures  ecclesias 
lacerant  .  Una  est  columba  mea ,  perfecta  mea ,  una  est  ??iatris 

suae ,  electa  genetrici  suae  (Cant.  vi.  8).  Ad  quam  scribit  idem 

Iohannes  epistolam,  Senior  Electae  domi?iae  et  filiis  eius ,”  where 
the  reference  to  the  Church  is  clear,  though  he  apparently  regards 
Electa  as  a  proper  name. 

The  reference  to  a  local  Church  is  found  in  the  Scholiast, 

ckXcktyjv  Kvplav  Xcyci  ryv  cv  tlvI  T07ra)  cKKXy<rlav,  This  explana¬ 

tion  has  been  adopted  by  most  modern  commentators. 

Ka!  rot?  repots  aur^s]  Cf.  Bar.  iv.  30-32,  Oapo-ct,  'I epov- 
cra Xyp,  TrapaKaXccrcL  crc  6  ovopacras  c re.  SeiAaioi  ot  c re  /ca/ccocrayTes 

/cat  cmgapcvTcs  ry  cry  ttt(ikt€c  SclXaiai  at  ttoXcls  ats  eSovA.evcrav  ra 

tckv a  crov,  SciXala  y  8c£ap cvy  rovs  viovs  crov.  v.  5,  18c  crov  crvvyypcva 

ra  tckv  a  ai to  yX  tov  SvapCjv  ^atpovra?  ry  rov  6cov  pveta. 

Gal.  iv.  25,  SovAevet  pCTCL  TU)V  TCKVWV  OLVTrjs.  The  use  of  TCKVOL, 
which  emphasizes  the  idea  of  community  of  nature  of  those 
who  have  experienced  the  new  spiritual  birth,  as  contrasted  with 

the  Pauline  vtos,  which  often  lays  stress  on  the  dignity  of  heir¬ 
ship,  is  characteristic  of  the  author.  But  it  is  not  always  safe 
to  press  the  distinction.  The  more  general  term,  which  includes 
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[1,2. the  whole  family,  would  in  many  cases  naturally  be  preferred 
to  vtos,  which,  strictly  speaking,  applies  only  to  sons. 

ous  iyii  dycurod]  Cf.  Gal.  iv.  1 9,  rcKva  (v.l.  t€kvlcl)  jjlov ,  ous 
TraXtv  o>StW  Arguments,  in  favour  of  the  view  that  a  Church 

is  addressed,  which  are  based  on  the  use  of  the  masculine  rela¬ 
tive  are  very  precarious.  In  any  case  it  would  be  the  natural 

construction  /card  crvveatv.  For  the  use  of  eyw,  cf.  3  Jn.  1.  It 

may  be  characteristic  of  the  writer’s  style.  But  the  emphatic 
language  of  the  rest  of  the  verse  suggests  that  the  author  is 

thinking  of  those  who  do  not  love,  and  love  “in  truth.” 
iv  dXir]0€La]  Cf.  3  Jn.  1,  where  the  word  is  again  anarthrous. 

The  phrase  is  not  “ merely  adverbial,”  a  periphrasis  for  “truly.” 
It  suggests  a  love  which  is  exercised  in  the  highest  sphere,  which 
corresponds  to  the  truest  conception  of  love.  Cf.  TrepnraTelv 

iv  aXrjOeta,  conduct  in  which  everything  is  regulated  by  “  truth.” 

■cat  ouk  eyu)  k.t.X.]  The  unsuitability  of  this  language,  if  ad¬ 
dressed  to  the  members  of  a  single  family,  has  already  been 
pointed  out.  As  addressed  to  members  of  a  Church  in  which 

the  Elder  can  confidently  reckon  on  faithful  support,  while  he 
is  fully  conscious  of  the  existence  of  divisions  and  of  strenuous 

opposition  to  himself  and  his  teaching,  they  offer  no  difficulty 
and  have  their  special  significance. 

rrji'  dX>]0€iay]  Cf.  1  Jn.  i.  6  (note).  The  truth,  as  revealed 
by  the  Christ,  and  gradually  unfolded  by  the  Spirit,  who  is 

“Truth.”  It  covers  all  spheres  of  life,  and  is  not  confined  to 
the  sphere  of  the  intellect  alone. 

0  7 rpe<rpvT€pos]  7?  wpirpeo-fivTcpos  93  :  Iohannes  senior  tol.  Cassiod.  | 

€k\€kt7 7]  pr.  T7]  73  |  Ku/)ia]  pr.  ttj  31  |  a vttjs]  a vtols  /a  65  (317)  |  ohs]  ots  /b6'2* 
161  (498)  |  ev  aXyjOeia  ayairco  /a  158  (395)  |  kcu  ovk  eycj  N  B  K  P  al.  pier.  vg. 

sah.  cop.  syrp  arm.  aeth.]  ovk  eyco  A  73  syrbodl  Thphyl.  :  +  5e  L  |  /cat  30] 

om,  /a170  (303)  |  eyvtjKores ]  ayaircovres  I a  3157  (547). 

2.  8id  ttj v  aXrj0€ia^]  The  possession  of  the  “truth”  as  an 
abiding  force  which  dominates  the  whole  life  calls  out  the  love 
of  all  who  share  the  possession. 

iv  rjfd>]  The  author  includes  the  Church  to  whom  he  is 
writing,  or  at  least  its  faithful  members,  in  the  numbers  of  those 

who  “know  the  truth.” 

kcu  juL€0a  rjfji£>y  €otcu]  An  expression  of  sure  confidence  rather 

than  of  a  wish.  The  truth  must  always  “abide”  in  the  Society, 
though  individual  members  may  fall  away.  For  the  parenthetical 

construction,  cf.  I  Jn.  iii.  1,  tva  t4kv a  9tov  K\rj6(ojiiev,  kcu  icrfiiv. 

81a  tt]V  aXyjOetav]  om.  27.  29.  66**.  106*  fu.  syrptx,;  |  ficvovoav  B  K 
L  P  etc.]  evoiKovoav  A:  ov<r av  13.  65  dscr:  om.  66**  |  77/xt^]  vp.iv  22.  68. 
IOO.  i04Cscrjscr  |  kcu  .  cuajva]  quia  et  uobiscum  erit  et  nos  hi  aeternum 

uobiscum  eritis  arm.  |  vjpuv]  vpajT]  22.  68.  IOO.  104  ascr  cscr  jscr  al.  |  ecrrat 
ccttiv  31  syrbodletP:  caria  Id  2001  (83). 
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3.  c oral  jjl€0’  The  taking  up  of  the  language  of  the  pre¬ 
ceding  verse  is  thoroughly  in  accord  with  the  writer’s  habit. 
Compare  the  repetition  of  a XrjOeia  in  the  preceding  verse.  The 

wish  expressed  in  ordinary  salutations  here  “passes  into  assur¬ 
ance.”  Perhaps  in  view  of  their  circumstances  the  need  of 
assurance  was  specially  felt  by  writer  and  recipients  as  well. 

Xapis,  eXeos,  ctp^nf]]  This  exact  form  of  salutation  is  found 
elsewhere  in  the  Epistles  to  Timothy.  It  is  a  natural  expansion 

of  the  commoner  Kai  €'LPVVV  which  in  some  sense  com¬ 
bines  the  Greek  and  Hebrew  forms  of  salutation ;  and  it  fits 

in  well  with  the  general  tone  of  later  Epistles.  Neither  cAcos 

nor  the  cognate  verb  occurs  elsewhere  in  the  Johannine  writings. 

Cf.  Jude  2,  cAcos  vfxtv  Kal  €Lprjv7)  Kal  ayairy)  TrXrjOvvOeir] :  Polycarp, 
ad  Phil .  eAeos  vplv  Kal  eiprjvrj,  and  the  Letter  of  the  Smyrnaeans, 

eAeos  Kal  eiprjvr)  Kal  ayai ryj  .  TrX'qOvvOetT). 

irapa  ’Irjcrou  k.t.X.]  The  whole  phrase  brings  into  prominence 
the  views  on  which  the  author  throughout  lays  most  stress — the 
Fatherhood  of  God,  as  revealed  by  one  who  being  His  Son  can 

reveal  the  leather,  and  who  as  man  (Irjaov)  can  make  Him 

known  to  men .  Cf.  Jn.  xx.  31,  IV a  tticttcvt/tc  oti  Tt/o-ous  kanv  6 
Xpioros  6  vlos  tov  6eov.  The  words  used  contain  implicitly  the 

author’s  creed. 
iv  aXr]0eux  Kal  dyairr]]  The  two  vital  elements  of  the  Christian 

Faith,  the  possession  of  the  highest  knowledge  and  its  expres¬ 
sion  in  action.  They  are  the  keynotes  of  the  Epistle. 

e<rrcu  fxed  ypJLuv']  om.  A  |  eo"rat]-i-5e  15.  36  |  7 X  B  L  P  al.  sat.  mu. 
cat.  am.  sah.  boh-ed.  syrbodl  aeth.  Thphylcom  Oeccom]  vpuov  K  al.  plu. 
vg.  (et.  fu.  demid.  harl.  tol.)  arm.  boh-codd.  (ear.  pied  v/jl.  post  aya^ 

arm.  boh.)  syrp.  An  obvious  correction  to  the  more  usual  2nd  pers.  of 

salutations  |  xaPts ]  XaPa  P  2(W  (44°) :  +  v/uav  kclc  1°  116,  48b‘*  356  (  -  )  |  eiprjvyj] 
pr.  /cat  /a  200f  (g^)  |  t rapa  Xc  A  B  L  P  al.  pier.]  a?ro  11.  18.  19.  32.  40. 
57.  68.  98.  105.  126  cscr.  A  natural  correction  to  the  more  common 
usage  of  salutations;  cf.  Ro.,  1,  2  Co.  Gal.  Eph.  Ph.  Col.,  2  Th.,  i,  2, 

Ti.  Philem.  Apoc.  Clement.  Polycarp  has  irapa  \  (deov  /cat  i°)om.  sah. 

|  deov  (?  ver.  3)]  om.  /a  5254  (?)  /c  48b‘  (  -  )  |  narpos  (?  I0)]  pr.  /cat  /a  256  (24)  | 
napa  2°]  om.  N*  99  fscr  am.  |  iTjaov  XPC<TT0V]  Pr-  X  K  L  P  al.  pier.  cat. 
tol.  cop.  syr.  arm.  Thphyl.  Oec.  :  x^  ̂   A^257  (33)  7a  6203ff* 192  (808)  |  tov  iu] 

om.  H  56  ('P)  7C  114  (335)  |  tov  2°]  pr.  avrov  N*  |  aycurr]  /cat  aX^tfeta  7C  506  (60) 

|  /cat  ayairr}]  ayair^TT}  H 56  ('P)  |  aya? ttj]  pr.  ev  /a6203  (808)  :  epavij  /b365 
(214). 

4-11.  “  Counsel  and  warning.” 
4.  iyapr\v  Xta^]  Cf.  3  Jn.  3;  Lk.  xxiii.  8.  We  may  compare 

also  St.  Paul’s  use  of  in  the  opening  verses  of  eight 
of  his  Epistles.  It  is  part  of  the  usual  order  of  epistolary 
composition  to  strike  first  the  note  of  praise  or  thankfulness. 
The  aorist  is  probably  not  epistolary,  the  contrast  of  vvv  in 

ver.  5  makes  it  almost  certain  that  it  refers  to  past  time. 

euprjKa]  The  connection  of  this  word  with  igap^v  shows  that 
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we  have  here  one  of  the  instances,  of  which  there  are  several  in 

the  N.T.,  which  prove  that  in  certain  words  the  perfect  is  in  this 
period  beginning  to  lose  its  special  force,  though  the  process 
has  not  yet  gone  so  far  as  is  often  maintained.  Cf.  Burton, 
N.T.  Moods  and  Tenses ,  p.  44,  who  regards  the  usage  as  confined 

in  the  N.T.  to  a  few  forms,  ecr^/ca,  ei'X^a,  edSpaKa,  etprpca, 
yiyova.  To  distinguish  in  this  verse  between  the  initial  moment 

(ix^PW)  an(i  the  ground  of  it  which  still  continues  is  precarious. 

A  comparison  of  3  Jn.  3  suggests  that  the  information 
which  caused  his  joy  came  to  the  Elder  through  travelling 
brethren  who,  perhaps  from  time  to  time  (cf.  7repi7raTovvTas), 
brought  him  news  of  the  sister  Church.  There  is  no  suggestion 
of  an  earlier  visit  of  his  own  to  the  Church  to  which  he  is  now 

writing.  In  that  case  he  would  probably  have  used  the  aorist. 

ck  tw  t eKutxiu  ctou]  He  cannot  praise  the  whole  Church 
without  distinction.  All  the  members  of  the  community  had 

not  remained  faithful  to  the  “truth.”  If  “many”  had  not 
themselves  gone  out  into  the  world  as  deceivers  (ver.  7),  many 
had  listened  to  the  seductive  teaching  of  such  deceivers.  It 

seems  probable  that  even  the  majority  had  been  led  astray. 

Trepmarourras  iv  aXrjGeia]  Cf.  ver.  1,  and  3  Jn.  4.  The 

“truth”  corresponds  to  perfection  in  every  sphere  of  being. 
Ka0ws  ivTo\r\v  eXd^op.ei'  irapa  tou  irarpos]  Cf.  Jn.  x.  17  f.  Sia 

rovro  pe  6  7rarr;p  ayaira  ort  eyaj  rLdrjpa  rrjv  xj/vx^v  pov,  tva  7raXiv 

Xa/3o)  a vrrjv.  ouSeis  rjpev  a vtt]v  a7r  epov,  aXA*  eya>  TtOiqptt  a vrrjv  air* 
ifiavrov.  i^overtav  detvat  avrrjv,  Kal  i£ov<r(av  7raXtv  Xaftetv 

a  VTTjV.  Tavrrjv  tyjv  ivToXyv  eXafiov  7rapa  tov  7ra rpos  pov.  Cf.  Jn.  xii. 

49;  1  Jn.  iii.  23.  The  phrase  ivroXrjv  Xafietv  is  used  elsewhere 

in  the  N.T. ;  cf.  Ac.  xvii.  15  ;  Col.  iv.  10.  Dom  Chapman’s 
ingenious  suggestion,  that  the  meaning  of  this  verse  should  be 
determined  by  the  passage  quoted  from  Jn.  x.,  breaks  down,  as 
Prof.  Bartlet  has  shown,  on  a  point  of  grammar.  The  present 

participle  ( TrepuraTovyras )  could  not  be  used  in  such  a  sense. 
Men  could  hardly  be  said  to  continue  in  the  exercise  of  the 

“remarkable  virtue”  of  martyrdom.  The  command  referred 
to  here  must  be  either  the  “new  commandment”  to  love  as 
Christ  loved  (cf.  1  Jn.  iv.  21),  which  perhaps  suits  ver.  5  best, 
or  the  commandment  to  faith  and  love;  cf.  1  Jn.  iii.  23,  Kal  a vtt] 

ierr Iv  7}  ivroXr)  avrov ,  tva  irtarevcrajpev  rw  ovofxan  tov  vlov  avrov 

’I^crov  Xpicrrov  Kal  dya7rwp€v  aXA rjXovs,  KaOois  eScvKev  evroXr/v  fjptiv. On  the  whole  the  latter  suits  the  whole  context  better. 

Xtai/]  om.  /b$26°  (440) :  4-peyaAws  /a65  (31 7)  I  evpyjKa]  evpov  l&  5264* 
(?)  A306  ( 1 1 9)  |  <rov]  (aov  /a™  (505)  |  TrepnrarovvTas]  post.  ak'qOeia  0AQ  (154)  : 

TrepLirarowra  40.  67.  69.  101.  i8olscr  |  kclOws  evroX'qv']  secundum  mandatum 
quod  arm.  |  Ka0ws]  +  Kai  Ia70  (505)  |  e\apo/xev]  eAa /Sop  N  13.  28.  An 
accidental  error  (?  from  Jn.  x.  18)  |  Trapa]  airo  A  73  |  tov ]  om.  B. 
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5.  vuv]  The  adverb  is  temporal.  Cf.  ver.  4,  ixaprjv . 

epwToj  <re  Kupia]  If  epwrav  has  the  special  force  of  suggesting 
some  sort  of  equality  of  position  between  the  two  parties 

concerned  (“in  the  exercise  of  the  full  privilege  of  Christian 

fellowship,”  Wsct.),  the  emphasis  is  laid  on  the  words  ovx 
ivTokyv.  The  Elder  who  has  the  right  to  command  merely 

grounds  a  personal  request,  as  between  equals,  on  the  old 
command  laid  on  both  alike  by  the  Master.  If,  however,  the 

special  meaning  of  eporr av  is  to  be  found  in  the  emphasis  which 
it  lays  on  the  person  addressed,  as  opposed  to  the  thing  asked 
(atreJV),  then  Kvpta  is  the  emphatic  word.  He  can  ask  in  full 

confidence  of  the  “  Elect  Lady”  that  which  is  no  new  command, 
pleading  for  the  fulfilment  of  the  old  commandment  laid  on 
her  and  on  all  by  the  Lord.  But  ipwrav  was  the  natural  word 

to  use.  Cf.  Oxyrh.  Pap.  ii.  292,  rjpwrrjcra  Se  /cat  ‘E ppitav  rbv 
a 8e\<f>bv  Sta  ypanrov  avrjycLcrQaL  crot  7 repl  rovrov . 

€i'xa|A€i/]  The  writer  includes  himself  and  all  Christians 
among  the  recipients  of  the  command.  There  is  no  need  to 
limit  his  application  of  the  first  person  plural  to  those  who 

originally  heard  the  command  given. 

IVa  ayaTTcjp.o'  dWiqXous]  These  words  should  probably  be 
taken,  not  as  dependent  on  cpcorto,  but  as  defining  the  cVro Xrj. 
The  instances  of  the  purely  definitive  IVa  have  been  collected 
before. 

epwrw]  epwrwpev  /a101,  7f*  65  (40)  boh-cod.  |  ypa<f>uv  <joi  Kcuvrjv  B  K  L  P 

al.  pier.  cat.  sah.  Thphyl.  Oec.]  kcuv^v  ypa<puv  <roi  X  A  5.  13.  31.  68  dscr 

vg.  cop.  Leif.  |  7 pafpwv]  ypa<pw  64.  65.  66.  106  dscr*  al.  uix.  mu.  arm. 

aeth.  |  Kcuvr)v'}  inc.  sah.b  |  aAAa]  +  e*'ToA?7J'  ̂   :  +€vto\t]v  7raXa lav  syrp  | 
etxa/tei'  ̂   A]  eixo^ev  B  K  L  P  al.  pier.  :  exopev  31.  38.  68  ascr  al.  fere.20 

|  iv a]  pr.  a XX  /a  5254  (?). 

0.  auTT)  eanV  IVa]  Cf.  1  Jn.  v.  3,  iii.  23.  In  the  first 

Epistle  the  love  which  is  said  to  consist  in  the  “keeping”  of 
His  commandments  is  more  clearly  defined  as  the  love  of  God. 

Here  it  is  left  undefined.  The  immediate  context  (IVa  dyamLym' 
dA.A77A.ous)  suggests  that  the  writer  is  thinking  especially  of 
Christian  brotherly  love.  The  highest  expression  of  this  love  is 
found  in  obedience  to  all  the  commands  (however  variously 

expressed)  which  God  has  enjoined  in  regulation  of  the  relations 
between  brethren.  The  clearest  expression  of  love  is  obedience 
to  the  will  of  God,  so  far  as  He  has  revealed  His  will  in  definite 

precepts.  It  is  quite  in  the  writer’s  style  to  make  the  more 
absolute  statement,  even  if  he  is  thinking  particularly  of  a  special 

application. 
auTT]  rj  ivro\r\  ianv]  The  order  of  the  words,  if  this  is  the 

true  text,  lays  stress  on  rj  ivTokrj.  This  is  the  one  command  in 
which  all  precepts  are  summed  up. 
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kclOus  fjKoucraTe]  If  the  reading  ha  is  correct,  the  ha 

which  precedes  lv  airy  must  be  resumptive.  Cf.  i  Jn.  iii.  20, 
according  to  a  possible  interpretation  of  that  verse.  The 

omission  of  tva  certainly  appears  to  be  an  attempt  at  simplifica¬ 
tion.  In  either  case  the  clause  must  be  taken  with  what  follows, 

and  regarded  as  thrown  forward  for  the  sake  of  emphasis. 

IVa  TrepLTrarrjTe]  In  order  to  avoid  the  appearance  of  tauto¬ 
logy  most  commentators  interpret  lv  avrfj  as  referring  to  ayai n?,  the 
main  subject  of  the  verse.  It  would  be  tempting  to  refer  it  to 
the  subject  of  the  sentence  aXyOua  (ver.  4).  The  one  command 
is  that  we  should  walk  in  truth  as  we  have  heard  it  from  the 

beginning.  This  would  suit  the  following  verse.  But  the  more 
natural  reference  is  to  the  command.  Cf.  the  Vulgate  rendering 

in  eo  (sc.  mandato).  If  this  is  possible,  the  emphasis  must  be  on 

Trtpnrareiv  and  Ka6(os  yjKovcrare .  The  command  which  sums  up  all 

the  precepts,  which  men  show  their  love  in  obeying,  is  the 

command  to  active  obedience  to  God's  will  as  it  has  been 

revealed  from  the  beginning  of  the  Christian  life,  to  “abide”  in 
what  they  have  always  known,  and  to  let  it  regulate  their 
whole  conduct  and  life. 

kcu  .  aycLTTT)]  om.  aeth.  |  aurou]  rov  6v  /a  70  (505)  |  avry  2°]  pr.  et  arm. 

boh-ed.  |  77  €VTo\rf\  post  €<ttlv  X  ( +  aurou)  LP  al.  pier.  ugcle  et.  demid. 
harl.  tol.  sah.  cop.  arm.  Leif.  Thphyl.  Oec.  |  KaOus .  .  ..  7repi7rar?7T£]  utinceda- 

mus  in  hoc  quod  audiuislis  antiquitus  aeth.  |  Kcidojs  B  L  P  al.  pier.  syrbodl  et  p 
Leif.  Thphyl.  Oec  ]  pr.  tva  X  A  K  13.  31.  73.  al.  mu.  cat.  vg.  sah.  cop. 

arm.  |  iva  20]  om.  K  13  al.  mu.  cat.  vg.  sah.  bob.  (uid.)  arm.  |  ev  avry] 

om.  /a175  (319)  |  TrepnraTTjre ]  7rept7raretre  L  13  al.  aliq.  Thphyl.  :  7repi7ra- 
Ty]<xy]Te  X  :  incedamus  arm-codd.  bob-ed. 

7.  oti]  gives  the  reason  for  the  preceding  ha  lv  airy  7rept- 
7raTY}T€.  If  this  refers  to  love,  the  reason  given  must  be  either 

(1)  that  the  prese?ice  of  such  false  teachers  as  are  here  described 
is  likely  to  prove  destructive  to  the  exercise  of  mutual  love 
among  Christians,  or  (2)  that  their  teaching ,  in  denying  the 
reality  of  the  Incarnation,  cuts  away  the  whole  foundation  of 
Christian  love  as  called  out  by  the  great  act  of  love  in  which 
God  expressed  His  love  for  the  world.  But  both  these 
interpretations  are  forced,  and  the  contents  of  this  verse  point  to 
a  different  interpretation  of  ver.  6,  that,  namely,  which  throws  the 
emphasis  on  the  word  7T€pt7raTw/x€r.  The  command  to  mutual 
love  grounded  on  true  faith  must  be  obeyed  so  as  to  find 
expression  in  action  and  conduct  (TrepnraTelv).  Otherwise  the 
forces  which  make  against  obedience  will  be  too  strong.  Many 

have  joined  the  world,  and  their  power  to  lead  astray  is  great. 

TrXdtvoi]  Cf.  1  Jn.  ii.  26,  twv  7rXavo)VTcov  u/xas,  and  the  accusa¬ 

tion  brought  against  the  Lord  by  some  of  the  crowd  in  Jn.  vii.  12, 

TrXava  rov  o^kov :  cf.  also  Justin  Martyr's  Xao7 rkavov.  The 
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substantive  does  not  occur  in  the  Johannine  writings  except  in 
this  verse.  The  verb  is  fairly  common  in  the  Apocalypse. 

e^XGa?]  Cf.  I  Jn.  iv.  I,  7roXXol  il/€vSo7rpo(f>Yjrai  i^XrjXvdaortv  ets 
tou  Kocr/jLov.  The  verb  probably  does  not  refer  to  the  excom¬ 

munication  or  withdrawal  of  the  false  teachers  (contrast  1  Jn. 
ii.  19,  rj/jLuv  i£rjX6av).  It  suggests  the  idea  that  these  deceivers 
have  received  their  mission  from  the  Evil  One,  in  whose  power 
“the  whole  world  lieth.” 

ot  jult)  ofxoXoyourres]  The  subjective  negative  is  naturally  used 
when  a  class  is  described  and  characterized.  They  are  dis¬ 
tinguished  by  their  refusal  to  confess  the  truth  of  the  Incarnation. 

3|t]o-ouv  Xpiorop  ipy^opevov  iv  (rapid]  Cf.  I  Jn.  iv.  2  ff.,  esp.  o 

opoXoyu  ’Irjaovv  Xpurrov  iv  (rapid  iXrjXvdoTa,  of  which  the  present 
passage  is  almost  certainly  a  reminiscence ;  cf.  the  notes  on  the 
earlier  passage.  The  chief  difference  is  in  the  tense  of  the 
participle.  By  the  use  of  ipxop-evov  instead  of  iXrjXvOoTa  the 
confession  is  taken  out  of  all  connection  with  time  and  made 

timeless.  In  the  First  Epistle  stress  was  laid  on  the  historical 
fact  and  its  permanent  consequences.  Here  the  writer  regards 
it  as  a  continuous  fact.  The  Incarnation  is  not  only  an  event  in 

history.  It  is  an  abiding  truth.  It  is  the  writer's  view  that 
humanity  has  been  taken  up  into  the  Deity.  The  union  is 
permanent  and  abiding.  His  view  as  to  the  exact  difference  in 
the  relation  of  the  Logos  to  the  world  and  to  mankind,  which  was 
brought  about  by  the  Incarnation,  is  not  so  clear.  All  creation 
was  “life  in  Him.”  Before  the  Incarnation  “  He  came  to  His 

own.”  But  it  is  clear  that  he  regarded  it  as  a  completely  new 
revelation  of  what  human  nature  was  capable  of  becoming,  and 
as  establishing  the  possibility  for  all  future  time  of  a  more  real 
union  between  God  and  man.  The  Incarnation  was  more  than  a 

mere  incident,  and  more  than  a  temporary  and  partial  connection 
between  the  Logos  and  human  nature.  It  was  the  permanent 
guarantee  of  the  possibility  of  fellowship,  and  the  chief  means  by 

which  it  is  brought  about.1 
outos  k.t.X.]  Cf.  i  Jn.  ii.  22  and  18.  The  coming  of  Anti¬ 

christ  is  fulfilled  in  the  sum-total  of  all  the  evil  tendencies  in  the 

work  and  influence  of  those  who  refuse  to  confess  “Jesus  Christ 
come  in  flesh.” 

6  TrXai'os]  The  deceiver,  par  excellence ,  known  as  Antichrist  in 
popular  expectation.  As  in  the  First  Epistle,  the  writer  uses  the 
term  as  the  convenient  expression  of  the  evil  tendencies  of  his 
time.  He  thus  spiritualizes  the  popular  idea,  but  he  nowhere 
throws  any  light  on  the  general  character  or  the  details  of  the 

1  There  is,  however,  much  to  be  said  for  the  simpler  explanation  of 
ipxb/aevov,  which  refers  it  to  the  future  manifestation  of  the  Parousia.  Cf. 
Barnabas  vi.  9,  i^wlvare  iirl  rbv  iv  vapid  fiiWovra  <pavepovv6a  t  v/juv  T 7]vovv, 
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popular  legend.  The  use  of  the  plural  in  some  Latin  and 
Syriac  authorities,  supported  by  one  or  two  cursives,  bears  witness 
to  the  difficulties  felt  by  those  who  did  not  easily  understand  the 
drift  of  his  language. 

e^rjKOov  (-Oav  A)  X  A  B  al.  plus15  cat.  vg.  (et.  am.  fu.  demid.  harl. 

Bed.  m8  tol.  prodierunt ,  Leif,  progressi  sunt )  sah.  syrbodletP  arm.  Ir.  Ps. 
Chr.]  eicrr}\dov  KLP  al.  pier.  Thphyl.  Oec.  Clearly  a  correction  caused 
by  the  eis  which  follows.  The  form  found  in  A  is  probably  original  |  ot  ptyj 

o/jLo\oyovvT€s]  0  fii 7  ofiokoyw  /a  200£  (83)  |  epxo/Jtevov]  om.  /a56*  (236) 

/b2°9£  (386)  |  crapKij  +  et  rts  ovk  o/JioXoyei  I?  Xv  epxofievovev  crapKi  /b396-398 

(  -  )  A'51 5359  (17)  |  ovros  .  .  a vrixpwTos]  hii f allaces  et  antechristi sunt  m8  : 
isti  sunt  fallaces  et  antichristi  Leif.  :  hi  sunt  seductores  et  antichristi 

syrpmg  :  ovroi  eustv  01  irXavoi  kcu  01  avnxpwTOL  /a7°*  7  (505)  /c  258  (56). 

8.  j3\eir€T€  eaurous]  Cf.  Mk.  xiii.  9,  /3Ae7rere  u/xe??  eaurou?  :  I  Co. 
xvi.  10,  /3\€7r€T€  tva  a<£o/3o)?  yevrjrat  7rpo?  u//,a? :  and  for  the  form 

of  expression,  1  Jn.  v.  21,  <j>vXd£are  iavrd.  “  The  use  of  the 
active  with  the  reflexive  pronoun  .  emphasizes  the  duty  of 

personal  effort.” 
iya  JXT]  dTro\ear)T€  k.t.A.]  The  reading  of  B,  etc.,  aTroAecr^/re 

— rjpyao-dfjLeOa — a7roXdfir)T€y  is  almost  certainly  the  true  text. 
The  other  variants  are  easily  explained  as  attempts  to  reduce 

this  reading  to  uniformity,  by  using  either  the  first  or  the 
second  person  throughout. 

fjPYCurdfxeOa]  Cf.  Jn.  vi.  27,  28,  epyd£eo-0e  .  rrjv  fipfhcnv  rrjv 
fievovo- av:  and  for  the  thought  of  the  reward,  Jn.  iv.  36,  rjSrj  6 
6epl£(j)v  puerdov  Xaptfiavet  ical  (rvvdyei  Kap7rov  et?  farjv  aldvtov,  tva  6 

t T7r€Lpo)v  optov  xaWV  KaL  °  OepL^o)v.  Perhaps  these  passages  offer  a 

more  probable  source  for  the  ideas  of  this  verse  than  the  quota¬ 
tion  from  Ru.  ii.  12,  aTrortaai  Kupto?  rrjv  ipy aertav  c roir  yevotro 

o  puo-0o<s  (tov  TrXrjpYjs  Trapa  Kuptou  0eov  ’Icrpa^A,  7rpo?  ov  rjXdes 
ireirot0£vai  vi to  ra?  7TT€puya?  avrov,  out  of  which  Dr.  Rendel 

Harris  has  elaborated  his  ingenious  suggestion  that  the  Lady  to 

whom  the  Epistle  is  addressed  was  “a  proselyte,  a  Gentile 

Christian,  and  a  widow.”  Holtzmann’s  criticism  of  this  suggestion 
as  “allzu  scharfsinnig  ”  is  not  unmerited.  It  may  be  of  interest 
to  notice  that  the  reference  to  Ru.  ii.  12  is  to  be  found  in 

Wettstein,  who  has  provided  or  anticipated  far  more  of  the  best 
illustrative  parallels  than  the  acknowledgments  of  his  work  in 
later  Commentaries  would  lead  us  to  suppose.  Wettstein  also 

quotes  the  Targum,  “retribuat  tibi  Deus  retributionem  bonam 
operum  tuorum  in  hoc  seculo  et  erit  merces  tua  perfecta  in 

seculo  futuro  a  Deo  Israelis,”  and  also  Xen.  Cyr,  Exp .  vii.  ̂ *e? 
dv  7r\rjpri  <j>  epcor  tov  pucr06v. 

For  d7roXapi/3dv€tv9  cf.  Ro.  i.  27,  dvTtpu(T0Lav  rjv  eSet 

aTroXaptfidvovres :  Oxyrh.  Pap.  ii.  298  (p.  299),  iav  8i  tl  aXXo 

7rpocror/>€iA?7TCU  .  •  .  €v0€o)$  aTroXrjpuf/T]. 
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eavrovs  A  B  P  Dam.  etc.]  avrovs  K  L  Dam.  Ir.  Leif.  ]  an oXecr^re, 

cnroXafirjTe  K  {air oXrpOe  &*)  A  B  5.  13  40.  66**.  68.  73-  137  dscr  fscr  jscr 
al.  fere.15  cat.  vg.  sah.  cop.  syrutr  arm.  aeth.  Ir.  Leif.  Ps.-Chr.  Isid.  Dam. 

Thphylcom  Oeccom]  airoXeacopev,  airoka^^^ev  KLP  31  al.  plu.  Thphyltxt 

Oectxt  |  etpyacra/ieda  B  (77/37-)  KLP  31  al.  plu.  sah.  syrPme  Thphyltxt 

Oectxt]  eipyaaaaOe  N  A  5.  13.  40.  66**.  68.  73.  137  d  f  jscr  cat.  vg.  cop. 
Syrbodi et p txt  arm  aeth.  Ir.  Leif.  Ps.-Chr.  Isid.  Dam.  Thphylcom  Oeccom  : 

eipyacratxeOa  ko\cl  A"186  S3tj4  (223)  |  TrXrjpr)]  1 rXrjpTjs  L  Dam.  (?  cf.  Jn.  i.  14). 
According  to  Tischendorfs  note  it  would  seem  that  what  is  probably  the 

true  text  is  supported  by  B  sah.  syrP  only.  See  note  above. 

9.  o  TrpodtY^v  kcu  p$)  fieVcoy  iv  Tfj  SiSaxf)]  The  phrase  should 

be  taken  as  a  whole.  The  sarcastic  reference  of  7rpodywv  to  the 
claims  of  false  teachers  to  the  possession  of  a  higher  knowledge 

and  more  progressive  intelligence  was  naturally  misunderstood. 

The  7rapaj3awwv  of  the  Receptus  was  the  inevitable  result. 
What  was  not  understood  had  to  be  corrected  into  an  intelligible 

commonplace.  If  this  were  the  true  text,  we  should  have  to 

supply  as  object  rrjv  SiSa -grjv  from  the  following  iv  rrj  SiSaxfJ.  But 
the  originality  of  7rpodyo>i/  is  obvious.  For  the  use  of  7rpodyewy 
Windisch  quotes  Sir.  XX.  27,  6  crowds  iv  Aoyois  7rpoa£a  eaurov. 

The  non-repetition  of  the  article  before  ̂ 77  /xeVcov  is  signifi¬ 

cant.  All  “  progress  ”  is  not  condemned,  but  only  such  progress 
as  does  not  fulfil  the  added  condition  of  “  abiding  in  the  teaching.” 

iv  Tfj  SiSaxfj  tou  Xpiorou]  There  is  nothing  in  the  context  or 

the  usage  of  the  N.T.  to  suggest  that  tov  Xpurrov  should  be  re¬ 
garded  as  an  objective  genitive,  the  writer  meaning  by  the  phrase 

“the  apostolical  teaching  about  Christ.”  Such  an  interpretation 
would  seem  to  be  the  outcome  of  preconceived  notions  of  what 

the  author  ought  to  have  meant  rather  than  of  what  his  words 

indicate.  Cf.  Jn.  xviii.  19,  rjpdrrjaav  avrov  7repl  rrjs  SiSa^s 

avrov:  Jn.  vii.  16,  rj  ipy  StSa^T)  ovk  ecrriv  c/xt)  aAAa  rot)  7ripnj/avr6s 

pc  yvaicrerat  7rept  rrjs  SiSa^s,  where  there  is  the  same  tran¬ 
sition  to  the  absolute  use  of  the  word  which  is  found  in  this 

verse.  Cf.  also  Mt.  vii.  28;  Mk.  iv.  2;  Lk.  iv.  32;  Ac.  ii.  42; 

Apoc.  ii.  14  (rrjv  SiSa^V  BaAaa/x),  ii.  15  (ra>v  NiKoAamdi/).  The 

“teaching”  no  doubt  includes  the  continuation  of  Christ’s  work 
by  His  Apostles,  but  it  begins  in  the  work  of  Christ  Himself. 
In  the  view  of  the  writer  all  true  teaching  is  but  the  application 

of  “o  Aoyo?  o  e/xds”  He  did  not  regard  Paul  or  any  other 
Apostle  as  the  inventor  of  most  of  what  was  characteristic  of  the 
Christian  Faith  as  he  knew  it. 

Bebv  ouk  exet]  Cf.  i  Jn.  ii.  22  f.,  a  passage  of  which  this  verse 

is  probably  a  summary.  It  is  hardly  intelligible  except  in  the 

light  of  that  passage,  or  of  teaching  similar  to  that  which  it  con¬ 
tains.  The  true  revelation  of  God  was  given  in  Jesus  Christ. 

He  who  rejects  the  truth  about  Christ  cannot  enjoy  the  fellow¬ 
ship  with  God  which  Christ  has  made  possible  for  men. 

12 
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[9,  10. outos  kcu  k.t.X.]  Cf.  i  Jn.  ii.  23  ff.  and  notes.  As  was  pointed 
out  in  the  Introduction  and  also  in  the  notes  on  that  passage, 
the  words  can  refer  equally  well  to  Gnostic  claims  to  a  superior 

knowledge  of  the  Father,  and  to  Jewish  opponents  who  shared 
with  their  Christian  antagonists  the  belief  in  the  God  of  Israel. 

ras  (?7ras)]  om.  /all0°  (310)  |  0  vpoaycov  X  AB  98m£  am.  fu.  harl.  sah. 

boh.  aeth.]  0  wapapcuvuv  KLP  al.  pier.  cat.  syrbodletP  (qui  transgreditur) 
arm.  Eph.  Thphyl.  Oec.  :  qui  recedit  vgcle  demid.  tol.  Leif.  Didlat  |  jievuv 

ev  T7j  i°]  efx^evcjv  7-77  3 1  |  5i5axy  i°]  ayairyj  13  |  tov— 5(.5axy  2°]  om.  /b365** 
356*.  g260f  (214)  353*  174*  506  (58)  I  TOV  XP^TOv]  TOV  00  7a  55  (236)  /b  $370  (i  I49)  : 

om.  1 1)157  (29)  |  exeO  nouit  arm.  |  fxevojv  ev  ttj  2°]  efifievwv  rr\  100  |  fievuv 

(?  20)]  7rapa^ei/w^  /b  S26u  (440)  |  ev  2°]  om.  (SI')  |  didaxy  2°  X  A  B  13. 

27.  29.  66**  68  vg.  sah.  syrPtxtarm.  Didlat  Ful g.]  +  eius  syrbodletP  Leif.  : 
+  rou  xpiorouKL  P  al.  pier.  cat.  boh-ed.  aeth.  Thphyl.  Oec.  :  (?)  +  tou 

00  7a$459  (125)  j  /cat  top  7rarepa  /cat  rov  viov ]  hi  B  K  L  P  al.  pier.  cat.  vgcle 

sah.  cop.  syrbod^etP  aeth.  Leif.  Did.]  /cat  rov  vv  /cat  rov  7rpa  A  13.  31  (om. 

rov  2°).  68  am.  fu.  demid.  harl.  tol.  arm.  Fulg.  |  /cat  tov  viov']  post  exet 
/a7  (?)  Ic  208'116  (307)  |  exet  20]  pr.  ovk  $260  (440). 

10.  et  tis  Ipx€Tat  k.t.X.  j  Cf.  Didache  xi.  1,  2,  os  av  ovv  iX6 a>y 

8l8<x£y}  vfx as  TavTa  7ravra  ra  7rpoetp7]/x€va  Sc£ac rQe  avrov'  ea^  Sc  avTos 
o  SiSaovaov  (TTpa^cts  SiSaovoy  a XXr]v  SiSa^v  cts  to  KaraXvcrai,  p,rj 

avrov  aKovo-rjre.  There  is  nothing  in  the  Epistle  itself  to  indicate 

that  this  verse  “  at  last  discloses  the  special  purpose  of  the  whole 

Epistle.”  Its  purpose  is  clearly  to  encourage  those  to  whom  it 
is  addressed  to  continue  in  the  active  exercise  of  the  faith  and 

love  which  they  had  learned  from  Christ  and  His  Apostles,  even  to 

the  point  of  refusing  hospitality  to  those  who  claimed  to  come 

in  Christ’s  name,  but  who,  in  the  writer’s  opinion,  were  destroy¬ 
ing  the  work  of  Christ  by  their  teaching. 

The  form  of  the  conditional  sentence  used  presents  the  case 

as  more  than  a  mere  possibility,  rather  as  something  not  unlikely 
to  happen. 

*PX€TCU  TTpos  upxs]  The  usage  of  ZpxzvQai  in  the  Johannine 

Epistles  is  confined  to  the  “  coming  ”  of  Christ,  or  Antichrist,  or 
of  the  brethren  visiting  another  Church  (3  Jn.  3),  or  of  the  Elder 

paying  a  formal  visit  (3  Jn.  10,  iav  eX0o>).  It  is  dangerous  to 

read  a  special  sense  into  common  words.  But  clearly  the  ac¬ 
companying  condition,  Kal  ravrr]v  rrjv  SiSa^v  ov  cfrepei,  limits  the 
reference  to  those  who  claim  to  come  as  Christians,  and  to  have 

a  “ teaching”  to  communicate  to  the  members  of  the  Church. 
The  context  excludes  the  idea  that  the  writer  is  thinking  of 

“casual  visits  of  strangers.”  Those  to  whom  he  would  refuse 
recognition  claim  to  be  received  as  brethren  by  fellow-Christians. 
In  his  view  their  conduct  has  made  that  impossible. 

pi  Xap,(3a^€T€  eis  otKLcw]  For  the  use  of  the  verb,  cf.  Jn.  i.  12, 
o(tol  Se  eXafiov  avrov :  vi.  21,  Xafietv  avrov  ets  to  irXolov  :  xiii.  20, 

6  Xapij3dvu)v  dv  riva  7repaj/o}  ep\  Xapfia m. 
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10-12.] 

Xcupeu'  .  .  .  jxt]  Xeyere]  Elsewhere  in  the  N.T.  xacpetv  is  only 
used  in  the  greeting  at  the  beginning  of  Epistles  (Ac.  xv.  23, 
xxiii.  26;  Ja.  i.  1).  These  passages  throw  no  light  on  the 

question  whether  the  welcome  at  meeting  or  the  farewell  greeting 
is  meant.  There  is  really  nothing  in  the  usage  of  the  word  or  in 

the  context  to  decide  the  question.  We  may  perhaps  compare 

Lk.  X.  5,  els  rjv  S’  dv  elaeXdrjre  oIklolv  7rpa>rov  Aeyere*  Etp  77^77  ra)  olko> 
tovt(x).  In  the  LXX  the  use  of  xatPav  in  this  sense  is  confined 

to  the  letters  contained  in  the  Books  of  the  Maccabees. 

€L  ns  epxercu']  on  eusepx^Tac  /c  50t>*  (60)  |  Taurrjv]  post  Stdaxv1'  3 1  |  avroi] 
pr.  ev  Iclu  (335)* 

11.  This  verse  gives  the  grounds  on  which  the  injunctions  of 

the  preceding  verse  are  based.  The  welcome  and  greeting  con¬ 
templated  are  clearly  such  as  express  approval  of  the  character 
and  work  of  those  who  claim  such  reception. 

Koiyawet]  always  expresses  a  participation  realized  in  active 
intercourse.  It  never  denotes  a  mere  passing  sharing.  Cf. 

1  Ti.  v.  22  ;  1  P.  iv.  13. 

T0I9  TToi/tjpois]  The  form  of  expression  is  chosen  which  lays 
greatest  stress  on  the  adjective.  Cf.  1  Jn.  ii.  7,  8,  i.  2,  3 ; 

Jn.  x.  11. 

0  (?)]  om.  /a1402  (219)  K2  (S)  |  \e7wy]  post  yap  KLP  al.  pier.  cat.  Ir. 

Thphyl.  Oec.  |  avroj]  om.  K  al.25  Oec.  |  7 rov7)pois]  +  ecce  praedixi  nobis  ne 
in  diem  Domini  condemneviini  :  4-  ecce  praedixi  nobis  ut  in  diem 

Domini  nostri  Jesu  Christi  non  confundamini  vgsix.  Such  additions  are 
not  uncommon  in  the  text  of  the  Speculum . 

12,  13.  Conclusion. 
12.  upik]  The  position  of  the  pronoun  is  perhaps  emphatic. 

The  writer  of  these  Epistles  is  clearly  well  acquainted  with  the 
circumstances  of  those  whom  he  addresses. 
ouk  One  of  the  more  certain  instances  in  the 

N.T.  of  the  epistolary  aorist. 

Xaprou  kcu  peXa^os]  Cf.  the  similar  phrase  in  3  Jn.  13,  pAX avos 
kcu  KaXdfiov ,  and  2  Co.  iii.  3?  ov  /xeAcm  aAAa  7 rvajfxaTi.  The 

material  denoted  is,  of  course,  papyrus,  the  usual  material  for 

correspondence  and  for  the  cheaper  kinds  of  books.  Contrast 

2  Ti.  iv.  13,  /xaA terra  ras  fJLefx/3pdvas .  Cf.  Jer  xliii.  (xxxvi.)  23, 
e^eXarev  7ras  6  \dpTiqs  els  to  7 rvp. 

ye^eaGai]  If  there  is  any  difference  of  meaning  between  this 
word  and  the  more  usual  eXOelv  into  which  it  has  been  altered  in 

the  Textus  Receptus ,  y eveuQai  seems  rather  to  mean  to  “pay  a 
visit”  (cf.  1  Co.  ii.  3,  xvi.  10,  tVa  3us  yevrjrcu  7rpo?  vp,as). 
The  intercourse  which  the  coming  makes  possible  is  emphasized 
rather  than  the  actual  fact  of  coming.  But  cf.  Tebtunis  Pap. 

ii.  298  (p.  421),  a/xa  to)  Xa/3e?v  tre  Taura  /xou  ra  ypa/x/xara  yevov 



THE  EPISTLES  OF  S.  JOHN 
180 

[12,  13. 
wpos  p.c,  and  also  Jn.  vi.  21  (eyei/CTO  hri  rrjs  y?j$),  25,  irore  w8c 

ycyoi/as  ; 
crrojuLa  irpos  <rn5|ULa]  Cf.  3  Jn.  14,  and  1  Cor.  xiii.  12,  7rpd<ro>7iw 

7rpos  7rpocra)7rov  :  Nu.  xii.  8,  (TTOfxa  Kara  crropa  (HQ  HD). 

iVa  rj  x^pa  k.t.X.]  Cf.  i  Jn.  i.  4 ;  3  Jn.  4.  The  object  of  the 
proposed  visit  is  the  same  as  that  which  the  writer  had  in  view  in 
writing  the  First  Epistle.  It  is  generally  to  be  noticed  that  the 
closest  parallels  in  the  Johannine  writings  are  given  some  slightly 
different  turn  in  different  circumstances,  which  suggests  that  in 

both  cases  the  writer  is  using  his  own  favourite  expressions  rather 

than  copying  those  of  another. 

A2  B  K  L  P  al.  pier.  cat.  vg.  etc.]  exw  X*  A*  2 7.  29.  61.  64. 

180  oscr  :  €l%op  AT81  (17)  arm.  I  1 >puv~\  post  y patpeiv  99  al.3scr  I  ypa<f>eiv~\ 
ypa\pai  A  1 7.  73  gscr  |  ovk\  pr.  sect  arm.  |  pceXavos  teat  xaPT0 v  sail.  |  aXXa 
eX7 rtfw  XBKLP  al.  longe.  plur.  sah.  syrbodletp  Thphyl.  Oec.]  eXrifw 

yap  A  5.  13.  27.  29.  66**,  73  dscr  al.10  cat.  vg.  cop.  arm.  aeth.  :  eXr ifav 

68  |  yeveadai  KAB  5.  6.  7.  13.  27.  33.  65.  66**  68.  137.  180  dscr  vg. 
syrp  Thphyl.  Oeccom  (TcapayeveaQaif]  eXOeiv  KLP  al.  longe.  plur.  cat.  tol. 
sah.  syrbodI  arm.  aeth.  Oectxt :  uidere  boh-ed.  |  XaX?7<rcu]  XaX? ̂ (xofiev  lh  396 

(-)  |  tuaw  ttKLPal.  pier.  cat.  syrbodletP  arm.  Thphyl.  Oec.]  u/iwy  A  B 

5.  13.  27.  29.  65.  66**  68.  69.  73.  101.  104  cscr  al.8vg.  cop.  aeth.  :  meum 
sah.  :  om.  21.  37.  56.  Nestle  retains  tjjuuou  in  his  Greek  text,  but  it  is 

probably  a  correction  into  conformity  with  the  common  reading  in  the 

First  Epistle  |  Trcn-Xyipw/aevTi  77  (tjv  K*)  B  vg.  (et.  fu.  demid.  harl.  tol.) 
Thphyl.]  rj  7reTr\r)pwjbLevr)  A  K  L  P  al.  omnuid  cat.  am.  Oec. 

13.  The  natural  explanation  of  <ri  and  ra  tLkv a  is  undoubtedly 
that  which  identifies  the  mother  with  her  children,  the  Church, 

with  the  individual  members  of  which  it  is  composed.  There  is 

no  difficulty  in  inventing  hypotheses  to  account  in  other  ways  for 
the  change  between  the  singular  and  plural  (cf.  especially  the 

fyxas  of  the  preceding  verse),  and  the  absence  of  any  greeting 

from  the  “  elect  sister  ”  herself.  But  is  it  worth  while  in  view  of 
the  fact  that  so  much  simpler  an  explanation  lies  ready  to  hand? 

Cf.  Windisch,  uDie  Griisse  (nicht  der  Neffen  und  Nichten, 

sondern)  der  Glaubensgewissen  am  Orte  des  Schreibers.” 
tyJs  ckXcktyjs]  Cf.  ver.  1.  The  word  does  not  occur  elsewhere 

in  the  Johannine  writings  except  in  the  Apocalypse  (xvii.  14,  ol 

fx€T  avrov  kXtjtol  kcu  €k\€ktol  kcu  7rtcrrot).  But  the  writer’s  use  of 

it  is  perfectly  natural  in  the  light  of  Jn.  xv.  16,  19,  dXX’  iyib 
i^eXeijdfjLrjv  ifxds,  and  other  passages  in  the  Fourth  Gospel  and 

also  in  the  Synoptists.  Cf.  1  P.  v.  13;  Ro.  xvi.  13. 

acr7raferat  ere]  saluta  syrp  txt  aeth.  |  ttjs  a5eX0??s]  matris  boh-cod.  | 
T7JS  €K\€KT7] s]  T7]S  €KK\7]<TiaS  15.  26  fu.  I  OH1.  73  :  T7]S  €V  €<f>e<TCO  I  I4  :  +  7)  XaP^ 

jaed  vpLwv  68.  69.  103  {fiera  aov)  syrbodl  et  p  arm.  :  +  gratia  et  caritas 

uobiscum  aeth.  :  +  a \xv\v  K  L  al.  pier.  cat.  fu.  syrbodl  et  p  aethpp  Thphyl. Oec, 
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1.  6  TTpeo-puTGpos]  Cf.  2  Jn.  i  note. 
Ta £w]  Three  persons  of  this  name  are  mentioned  in  the  N.T. 

(i)  Gaius  the  Macedonian,  who  is  mentioned  together  with 
Aristarchus  in  connection  with  the  tumult  in  the  theatre  at 

Ephesus  (Ac.  xix.  29).  They  are  described  as  Macedonians, 

fellow  travellers  of  S.  Paul.  (2)  Gaius  of  Derbe,  one  of  S.  Paul’s 
companions  on  his  last  journey  to  Jerusalem.  (3)  Gaius  of 
Corinth.  Cf.  Ro.  xvi.  23,  Taios  6  £eVos  /jlov  kcll  0A775  r?)? 

iKK\r)<rLa<; :  1  Co.  i.  14,  Kpccnrov  kou  Taiov ,  whom  S.  Paul 

mentions  as  the  only  Corinthians,  besides  the  household  of 

Stephanas,  whom  he  had  baptized  himself.  Of  this  Gaius, 

Origen  says  that  according  to  tradition  he  was  the  first  Bishop 

of  Thessalonica.  Cf.  Origen,  Comm .  in  Ro .  x.  41,  “  Fertur  sane 
traditione  maiorum  quod  hie  Gaius  primus  episcopus  fuerit 

Thessalonicensis  ecclesiaeP  Dom  Chapman’s  ingenious  attempt 
to  connect  the  Epistle  with  Thessalonica  on  this  ground  is  not 

convincing  (see  Introd.).  Coenen  ( ZWTh .,  1872,  p.  264  ff.)  has 
attempted  to  show  that  Gaius  of  Corinth  is  intended  in  the 

“fictitious”  address  of  this  Epistle,  on  the  ground  of  the 
similarity  of  the  conditions  prevailing  here  and  at  Corinth,  as 
testified  by  the  Pauline  Epistles.  The  similarities  are  of  too 
general  a  character  either  to  compel  identification  or  even  to 

make  it  probable.  Coenen’s  interpretation  of  o  epx^€V0?  (2  Co. 

xi.  4)  as  a  “  pillar  apostle  whom  S.  Paul’s  opponents  threatened  to 
invite  to  Corinth  to  overthrow  his  authority,”  is  certainly  not 

helped  by  the  statement  in  our  Epistle  of  the  Elder’s  intention 
of  paying  a  visit  to  the  Church  of  Gaius.  But  perhaps  it  is  not 
necessary  now  to  spend  time  in  dealing  with  the  theory  that  the 
two  smaller  Johannine  Epistles  owe  their  origin  to  the  desire  of 

the  “great  unknown”  to  gain  credence  for  the  view  that  his 
more  important  forgeries  (the  Gospel  and  First  Epistle)  were 

really  the  work  of  the  son  of  Zebedee.  As  Windisch  says,  “III. 
(i.e.  3  Jn.)  fur  Fiktion  zu  erklaren,  widerspricht  alien  gesunden 

181 
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[1,  2. 
Sinnen.”  The  statement  in  Const.  ApostoL  vii.  46,  that  Gaius 
was  the  first  Bishop  of  Pergamus,  is  of  too  slight  historical  value 
to  guide  our  conjectures  as  to  the  recipient  of  this  Epistle  (vid. 

Introd.).  Bartlet’s  suggestion  of  Thyatira  does  not  claim  more 
than  relative  probability.  But  all  such  attempts  at  identification 
of  the  Church  or  the  individual  addressed  are  mere  speculation. 
Where  our  knowledge  is  inadequate  the  building  up  of  hypothesis 
is  of  the  nature  of  pastime  rather  than  of  serious  work.  Truer 

scholarship  is  seen  in  Harnack’s  less  interesting  judgment, 

“  Gaius,  to  whom  (the  Epistle)  is  addressed,  receives  no  title  of 
honour.  That  he  occupied  a  prominent  position  in  his  Church 

is  clear  from  what  follows.”  In  Commentaries,  if  not  in  peri¬ 
odicals,  the  rule  should  be  remembered  that  “  there  is  a  time  to 

keep  silence.” tw  dyaTnf]ro>]  A  favourite  word  of  the  writer  of  these  Epistles, 
in  which  it  occurs  ten  times,  though  it  is  not  found  in  the 

Gospel.  For  its  use  in  salutations,  cf.  Ro.  i.  7,  xvi.  5,  8,  9,  12  ; 
Col.  iv.  9,  14;  2  Ti.  i.  2;  Philem.  1. 

ov  dVrjOeia]  Cf.  2  Jn.  1  (notes). 

eyw]  om.  boh-COd, 

2.  TT€pl  tt&vt(j>v\  must  be  taken  with  evoSovcrtfat.  The  writer 
prays  for  the  prosperity  of  Gaius  in  all  respects,  and  especially 
in  the  matter  of  health.  There  is  no  need  to  alter  7 repl  irdvruv 

into  the  conventional  7 rpo  7rdvTcov  of  epistolary  introductions. 
The  converse  change  would  be  far  more  likely  to  have  taken 

place. 
euoSouaGai]  Bartlet’s  ingenious  conjecture  that  the  other  name 

of  Gaius  may  have  been  Euodias,  is  again  outside  the  sphere  of 
commentary.  The  word  is  part  of  the  common  and  conventional 
language  of  Epistles.  For  its  use  in  the  N.T.,  compare  Ro.  i.  10 ; 
1  Co.  xvi.  2.  Cf.  also  Hermas,  Sim .  vi.  3,  5. 

flyicuyeiy]  The  word  may  possibly  suggest  that  Gaius7  health 
had  caused  his  friends  anxiety;  but  it  certainly  does  not 
necessarily  do  so.  Its  use  in  letters  is  conventional.  Cf. 

Oxyrh.  Pap.  ii.  293  (p.  293),  Aiovdcrios  AtSdp#  rfj  dSeA<£f} 
7rA.€icrrd  ̂ atpetv  Kal  St  a  7ravTo[s]  vyiacveiv ,  and  ii.  292  (p.  292), 

7rpo  Se  7rdvTO)v  vyiaiveiv  ere  eiJ^opai  d/?aa*/cdvTcos  ra  dp  terra  7rpacrcra)v. 

Ka0ws  i|/uxrj]  Cf.  Philo,  Quis  rer.  div .  heres ,  p.  514  (Wend- 

land,  iii.  p.  65).  Philo  is  commenting  on  “per  eiprjvyjs  rpa^ets” 
(Gn.  XV.  15).  ndre  ovv  tovto  ervp/J^ererai ;  orav  evoSfj  pev  ra  eVros 

7 rpos  €V7roplav  Kal  evSo£tav,  evo&rj  Se  ra  crcoparos  7rpo9  vyUiav  re 

ical  tcr^dv,  evoSr)  Se  Ta  1 j/v^rj^  7 rpos  a7rdA.ai>crtv  apeT aiv.  The  refer¬ 
ence  is  to  be  found  in  Wettstein. 

/cat  uytatf'ea']  om.  boh-codd.  |  /ca0w$]  +  /cat  /c  364  (I37)- 
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3.  ex<*PTl,/]  Cf.  2  Jn.  4 ;  Ph.  iv.  10. 
€pxofxei'a)*'  Kal  iiaprupouvrw]  The  tense  almost  precludes 

the  reference  of  the  words  to  a  single  occasion,  and  their 
evidence  should  not  be  so  interpreted  in  attempts  to  discover 

the  historical  setting  of  the  Epistles.  They  suggest  rather  the 

means  by  which  the  Elder  kept  himself  in  touch  with  the 
Churches  for  whose  welfare  he  regarded  himself  as  responsible, 
and  over  which  he  exercised  his  supervision. 

<rou  tt)  aXrjOei'a]  As  always  in  the  Johannine  writings,  “truth” 
covers  every  sphere  of  life,  moral,  intellectual,  spiritual.  Those 
who  visited  Ephesus  had  from  time  to  time  borne  witness  that 

Gams’  whole  life  corresponded  to  the  highest  standard  of  life  and 
conduct. 

TrepnraTeis]  Cf.  note  on  1  Jn.  i.  6. 

exaprjv  yap  A  B  C  K  L  P  al.  pier,  boh-codd.  syrbodletP  Thphyl.  Oec.] 

om.  yap  N  4.  5.  6.  13.  25.  65.  100  dscr  vg.  boh-ed.  sah.  arm.  aeth.  |  aov] 

col  7a64  (328)  sah.  (uid.)  I  TT)  aXriOeia']  ttjv  aXrjdeiav  /ai58.  1100  (395); 
caritati boh-cod.  |  <xv]  pr.  /cat  22.  56.  80.  98  arm-codd.  (uid.) :  om.  A  37. 

4.  jji€i£oTepcu']  Cf.  eXa^tcrrorepa),  Eph.  iii.  8 ;  Deissmann,  Bibel 
Studien ,  p.  142,  who  quotes  Pap.  Lond.  130,  pteytcrroraro?. 

tout w]  explained  by  the  clause  introduced  by  Zva .  The 
plural  is  used  instead  of  the  singular,  as  the  writer  is  thinking  of 

more  than  one  occasion  on  which  he  had  experienced  the  joy  of 
which  he  speaks.  If  this  explanation  of  the  plural  is  correct 

there  is  no  need  to  correct  the  text  by  supplying  rj  before  Zva,  as 

Wilamowitz  suggests  (Hermes,  1898,  p.  531).  In  his  interesting 
note  on  the  Epistle  he  does  not  offer  any  explanation  of  rovrtov. 

Cf.  Jn.  XV.  13,  /x€i£ova  ravr^s  dyaTrrjv  ovSels  ? va  TL$  TVV 
avTov  6y .  The  77  is  actually  found  in  one  Greek  cursive. 

Xapa^]  The  variant  x^PLV  probably  due  to  a  scribe,  who 
substituted  a  commoner  phrase.  Cf.  2  Cor.  i.  15.  For  xaP 

cf.  1  Jn.  i.  4  ;  2  Jn  12;  Philem.  7. 
Tct  efxct  T€K va]  Those  over  whom  he  exercises  his  fatherly 

supervision,  whether  actually  his  “children  in  the  faith  ”  or  not. 
The  bearing  of  this  phrase  on  the  meaning  of  tIkvol  in  the  Second 
Epistle  should  not  be  overlooked. 

fxei^orepav']  fxei^orepov  7b  78-157  ( -  )  :  jaeifrv a  137  |  tovtojv  ovk  €xw]  post 
XaPav  ̂ 257  (33)  /a  505.  i92  (69)  QiQ  (j^)  |  rOVTW]  TaVTTJS  2j.  2<).  31.  40. 

66**.  68.  69.  73  dscr  al.  fere.10  sah.  boh-ed.  syrbodI  Dam.  |  ovk  ex^]  post 
XaPav  C  31.  68  aeth.  |  ouk:]  om.  7c364  (137)  |  exw*'  B*  |  xaPav  KACKLP 
al.  pier.  cat.  tol.  arm.  sah.]  xaPLV  B  7.  35  vg.  cop.  |  iv  a]  pr.  77  69  vg. 

( maiorem  homm  aitam  ul\  vid.  sup.  I  aKovau  2165355  (301)  I  tck j/a] 
<nr\ayxva  7C  114  (335). 

5.  dyaTTriTe]  Cf.  vv.  1,  2. 

maToy  iroieis]  either  (1)  “thou  doest  a  faithful  thing,”  an 
action  corresponding  to  the  faith  that  is  in  thee,  which  is  the 
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natural  meaning  of  the  word,  if  we  consider  the  general  usage  of 

the  writer,  though  there  is  no  exact  parallel;  or  (2)  “thou 
makest  sure  whatsoever  thou  mayest  do,”  thou  doest  that  which 
shall  not  “fail  of  its  true  issue,”  shall  receive  its  due  reward. 

Cf.  Xen.  (quoted  by  WettStein)  ay  pikv  Sirj  raura  7 roteiv  7rto-ra, 
6 ixrjpovs  Soreov. 

o  ecu'  epyao-r]]  The  judgment  is  expressed  absolutely,  the 
present  tense  being  used.  The  o  lav  ipyao-y  covers  both  the 

past  action,  to  which  the  recipients  of  Gaius’  hospitality  have 
borne  public  witness  before  the  Ephesian  Church,  and  the  future 
benefits,  which  the  Elder  feels  confident  that  Gaius  will  confer  at 
his  request. 

Kai  touto  £eVous]  For  Kai  tovto,  cf.  I  Co.  vi.  6,  aSeX<£os  jjl€T a 

aSeX<£ov  /cpiVerat,  /cat  tovto  €7ri  a7uoT(ov  :  Ph.  i.  28,  !vSei£ts 

ifxCjv  Se  crcor^ptas,  /cat  tovto  ai to  6eov  :  Epll.  ii.  8,  Trj  yap  \d piTt 

core  crecra/o'p.evot  81a  ttiVtco/s*  Kai  tovto  ovk  ef  ipccov.  Its  use  in 
Ro.  xiii.  1 1  is  rather  different. 

The  recognition  of  the  duty  of  <£iXofma  among  Christians  is 
fully  testified,  1  Ti.  v.  10;  Ro.  xii.  13;  He.  xiii.  2;  iP.  iv.  9, 
as  also  the  special  duties  of  the  leaders  in  this  respect,  1  Ti. 

iii.  2  ;  Tit.  i.  8.  Cf.  also  Herm.  Sim.  ix.  27,  Ik  Se  tov  opovs  tov 
Szkoltov,  ov  rjvav  SeVSpa  07C€7ra£ovTa  7rpof3aTa  Ttva,  ol  7rt(TT€U(ravT€s 

TOLOVTOL  etcrtl/*  €7Tt0-K07T0t  c/h\6^€V0L,  OtTtVCS  ̂ §€0)5  €1$  TOVS  OIKOVS 
iavTivv  7rdvroT€  weSe^avro  tovs  SovXovs  tov  Ocov  arep  woKpicrea/s 

ovroi  ovv  7ravT€5  (TK€7ra(r6'^(TovTaL  vi ro  tov  Kvptov  Sta7ravrds. 
Justin,  Apol.  i.  67,  avTos  (sc.  6  7rpo€ora/s)  €7riKOvpef  .  .  .  Kai  tovs 
7rape7rtS^/xots  overt  £eVots. 

ttkttov]  pr.  uenim  et  boh-cod.  :  ttkxtcos  7a  175  (319)  |  epyaar)  NB 
CKLP  al.  omnuid  cat.  etc.]  epyafa  A  |  rous]  om.  ('P)  j  Kai  tovto 

X  AB  C  17.  27.  29.  33.  66**  68.  81.  97.  I26m£  vg.  syrbodletP  sah.  cop.  arm. 
aeth.]  /cat  rain-a  /a  200f  (83)  :  /cat  ets  rous  Iv  L  P  al.  pier.  dscr(om.  rous)  cat. 
Thphyl.  Oec. 

6.  ot  c/xapTupir]aa^  k.t.X.]  The  dyd^y]  to  which  they  bore 
witness  was  clearly  manifested  in  the  hospitable  reception  of 

those  who  were  strangers  to  him,  some  of  whom  must  subse¬ 
quently  have  visited  Ephesus.  It  is  natural  to  interpret  this 
verse  as  referring  to  one  of  the  occasions  mentioned  in  ver.  3,  or 
more  than  one  if  the  witness  is  to  be  regarded  as  a  single  fact, 

though  including  a  series  of  acts. 

ci/ahuoi/  eKKXrjcri'as]  The  absence  of  the  article  is  significant. 
The  anarthrous  phrase  denotes  a  meeting  of  the  Church  at 
which  the  witness  was  borne.  Cf.  1  Co.  xiv.  19,  35,  iv  cKKX^cna : 

Jn.  XVlli.  20,  iv  (rvvayaiyfj  Kai  iv  to)  tepal :  also  vi.  59. 

KaXws  TToirjcms  TTpo7re/juJ/as]  The  reading  7rotryo-as  7rpo7rcpaf/€Ls  is 
probably  a  correction.  KaXais  7ronyo-€is  is  a  common  phrase  in 
letters,  and  no  special  stress  should  be  laid  on  it.  It  is  a  con- 
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ventional  expression.  In  many  papyrus  letters  the  double  future 

occurs.  Many  letter  writers  would  have  written  /caXw?  T-oi^oreis 
TrpoTri/Jixl/cL^  But  the  textual  evidence  does  not  justify  our 

attributing  such  a  solecism  to  the  author.  For  the  phrase,  cf. 

Tebtunis  Pap.  i.  56,  p.  167,  KaXws  ovv  7roir}crr}<;  cv^apurn/vai 
TrpwTOv  p,c v  TO h  8eoh  SevTepov  Se  crwcrai  ij/vxas  7roXXas  :  57,  p.  168, 

kolXuvs  ovv  Troirj(T€L^  a7roXvora?  avTOv's :  Oxyrh.  Pap.  ii.  294  (p.  294), 
cv  ovv  7rot^crt9  ypaij/as  p,oi  dvrt^KovT/ortv :  297  (p.  298),  /caXtos 

Trot^cret?  ypaij/ets  Sia  irirraiaW  :  299  (p.  300),  /caXws  Trovrjcrevi 

Trip. pioi  avras:  300  (p.  301),  kolXws  7roir}aei^  avr Lcjujovrjcracrd 

pot  otl  €KopLtcrov :  i.  Ii6  (p.  1 82),  /caXtos  ovv  7rotr}cravT€<;  Sore 

TrapdpLpiwvi.  It  is  so  common  that  a  schoolboy  uses  it  sarcasti¬ 

cally,  ii.  1 1 9,  /caXws  iirocrjcres  ovk  aTrevrjxh  pee  ptcre  orov  eh  ttoXlv . 

Cf.  also  ps.-Aristias,  39,  /caXtos  ovv  Troi^creis  /cat  rijs  fjpieTepas 
OTTrovSi}?  amicus  imXe^dpievo^  avSpas  /c.r.X.  :  46,  /caXtos  ovv  TroiT/oras 

TTpoorra^a?. 

TTpOTre|Ji\|/as]  Cf.  Tit.  iii.  13,  a-TrovSaico?  7rp07repL\j/ov  iva  pLrjSev 
avrot?  XeLTTTj.  It  is  also  found  in  Acts  and  the  earlier  Pauline 

Epistles  (Ro. ;  1,  2  Co.). 
d£i&>s  tou  0€ou]  Cf.  I  Th.  ii.  12,  eh  to  irepnraTeiv  vp,as  d£ia>s  rov 

Oeov  tov  kolXovvtos  vp,as  k.t.X.  The  adverb  is  also  found  with  the 

following  genitives  :  twv  aytwv  (Ro.  xvi.  2),  tt)?  /cX^oreco?  (Eph.  iv.  1), 

rov  cvayycXtov  rov  Xpio-Tov  (Ph.  i.  27),  rov  Kvptov  (Col.  i.  10). 

ot]  0  K  |  (rov]  ctol  7a  64  (328)  :  om.  7b  63u9  (35)  |  T??i/  ayair^v  1. 7162  (61) 
yc  364  (137)  |  eK/cA7?crtas]  pr.  r?;s  7a  175,  10:1  (83)  <946  (154):  ecclesiarum 

eorurn  boh-ed.  I  ovs]  ov  B*  I  7roi?7creis  7rpo7rep,\pas  S  ABKLP  etc.  (7rotets 
7.  18.  27.  29.  68  demid.  tol.  al.)  am.  fu.  tol.  demid.  boh-sah.]  7rot7?cras 
7rpo7rep\f/eLs  C  vg.  ( benefaciens  deduces)  arm.  ( deducis )  |  aftws]  a£ioi/s 

7a  70.  175  (305)  |  TOV  Oeov ]  TO}  Ooj  /a70£  (505)  O 46  (154)  1  0111.  7a  55  (236). 

7.  U7rep  yap  tou  ovojxaTos]  gives  the  reason  why  they  deserve 

such  help.  For  the  phrase,  cf.  Ac.  v.  41,  xalpovTes  otl 
KaTrj^Lwdrjcrav  V7 rep  tov  ovoptaTO?  aTipiacrOrjvcu.  We  may  also 

compare  Ro.  i.  5,  vrrep  tov  dvoptaTo?  avTov.  Dom  Chapman’s 
interpretation  of  the  phrase  as  hinting  at  “  withdrawal  from  the 

scene  of  persecution,”  or  even  banishment,  at  a  time  when  the 
mere  fact  of  being  a  Christian  was  enough  to  procure  condem¬ 
nation  (cf.  I  P.  iv.  14,  €t  oveiSt^ecrOc  iv  ovdpiaTi  Xpicrrov  :  15,  pur]  w? 

<£ovcvs  el  Se  ws  Xpiorriavos,  /xt)  aicr>(vvecr#a))  is  wholly  un¬ 
natural.  As  Bartlet  has  pointed  out,  it  might  be  possible  if  the 

phrase  used  were  Sid  to  d'vopia. 
The  absolute  use  of  to  oVopia,  which  is  found  in  the  passage 

quoted  from  Acts  (cf.  also  Ph.  ii.  9),  is  also  to  be  found  in 

Ignatius  ( ad  Eph .  iii.  el  yap  Kal  SeSepiai  iv  tw  ovopuxTi  :  vii.  eiaitfacriv 
yap  Tives  SoXw  7rovr}pip  to  ovop ta  7repi(^€peiv  aXXa  Tiva  TrpdacrovTe^ 

dvd£ ta  6eov :  ad  Philad .  x.  So£aorai  to  ovopia).  The  “  name  ”  is 
clearly  that  of  Christ.  The  fact  that  their  having  gone  out  on 
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behalf  of  the  name  is  put  forward  as  the  reason  why  they  deserve 
hospitality,  certainly  does  not  carry  with  it  the  necessity  of 

regarding  the  “name”  as  that  of  “ brother. ”  Missionaries  no 
doubt  proclaimed  the  brotherhood  of  believers,  but  their  first 
duty  was  to  proclaim  the  name  of  Christ. 

e£r]\0ai']  probably  from  Ephesus,  though  Dr.  Westcott’s  more 
cautious  statement,  “from  some  Church  well  known  to  the 

Apostle  and  Gaius,”  is  alone  completely  justified  by  the  facts 
known  to  us  from  the  Epistle  and  by  the  language  used. 

|xt)8e^  Xajjipdi'oi'Tes]  The  form  of  the  sentence  (fir]8ev)  states 
more  than  the  bare  fact.  It  was  their  custom,  a  custom  which 

emphasized  the  character  of  their  work,  to  carry  out  the  spirit  of 
the  Commission  to  the  Twelve  (Mt.  x.  8,  Sorpeav  eAd/3ere,  Sorpeav 

Sore),  and  the  tradition  established  by  Paul  (cf.  2  Co.  xii.  14, 

iroLfAO) s  e^o)  iXOeiv  7 rpos  ifias,  kcll  ov  KaTavapKi'jcrci)  ov  yap  £r/roj  rd 

vfitbv  aXX*  ifias :  1  Th.  ii.  9,  vvktos  kcu  rj  fie  pas  epya^ofievoL  7 rpos  to 
firj  emf3apr](TaL  rtva  vfiwv  eK7]pv£ a/xev  e?s  Vfias  to  evayyeXiov  rov 

Oeov.  They  carried  out  as  their  rule  of  mission  work  the  Pauline 

custom  of  refusing  support  from  those  amongst  whom  they  were 

working  as  Missionaries.  They  had  therefore  a  special  claim  on 
the  hospitality  and  help  of  the  Churches  in  places  through 

which  they  had  to  pass.  There  is  an  interesting  parallel  to  the 

sentence  in  the  Didache  xi.  6,  i^ep^ofievos  8e  6  a7roo-ToA.os  fir] Sev 
\afi/3av€T(ji)  el  firj  aprov,  ecos  ov  auAicrftJ,  eav  8e  apyvptov  airy  xf/evSo- 

7rpo<l>r]Tr]s  early.  It  is  hardly  necessary  to  deal  at  length  with  the 

interpretation  which  connects  e£r}X0av  with  dbro  twv  eOvt kwv,  and 
bases  their  claim  to  help  on  the  fact  that  they  had  been  expelled 

from  their  home  because  of  their  faith,  “eiecti  erant  propter 

religionem  ab  extraneis,  nihilque  secum  apportauerunt  ”  (Carpzov 
quoted  by  Poggel). 

chro  to bv  eOwKwi']  For  Xafi/Savetv  with  cbro,  cf.  Mt.  xvii.  25,  a7ro 

Ttvorv  \afij3dvovo-Lv  re\r] ;  and  for  the  contrast  between  Christians 

and  eOvLKoi ,  cf.  Mt.  V.  47,  eav  a<nra<rr]0‘Qe  tovs  a8eX<povs  vfitov  fiovov , 
TL  7T€pl0‘0‘0V  7TOL€LT€  ;  OV^t  Kal  01  iOvLKOl  TO  (XVTO  7TOlOl)o’lV  ; 

rov  ovofMiTos  N  A  B  C  K  L  P  al.  plu.  cat.  am.  fu.  sab.  cop.  syrP txt  arm¬ 

ed.  Thphyl.  Oec.  Bed.]  +  avrou  minusc.  mu.  vg.  demid.  syrbodletP  arm- 

cod.  aeth.  |  XajtipavovTes]  \a(3ovres  lh  157  (29)  |  oltto]  ir apa  5.  13.  29.  1 18 
dscr  al.5  |  eOvcKCj v  X  A  B  C  al.12  fu.  tol.  (gentilibus)  boh-ed.]  eOvuv  KLP 
al.  longe.  plu.  boh-codd.  :  gentibus  vg.  am.  demid.  sah. 

8.  rjjxets  ovv]  In  view  of  their  policy  of  refusing  support  from 
the  heathen  to  whom  they  minister,  we  Christians  are  under  a 

special  obligation  to  do  what  we  can  to  forward  their  work. 

6<|>et\ojji€i']  Cf.  1  Jn.  ii.  6,  iii.  16,  iv.  11,  and  Jn.  xiii.  14. 
u7ro\ap,j3dk€ti/]  The  a7roXafij3aveLv  of  the  Textus  Receptus 

must  be  merely  a  scribe's  error ;  the  word  is  always  used  in  the 
sense  of  receiving  or  getting,  or  getting  back  what  is  due  (cf. 
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2  Jn.  8,  jxiorOov  TrXrjprj  airoXafiyTe).  viroXa/xfiavuv  occurs  else¬ 
where  in  the  N.T.  only  in  the  Lucan  writings,  in  the  various 

senses  of  answer ,  suppose ,  receive  (ve^eXyj  viriXafiev  abrov  ai ro  tw 
6(f>0aXfji(bv,  Ac.  i.  9).  The  usage  of  the  LXX  is  similar.  But  in 

other  Greek  it  is  often  used  in  the  sense  of  receiving  with 

hospitality,  and  especially  of  supporting.  Cf.  Strabo,  p.  653,  ol 

exnropoi  robs  ivSeets  v7roXapj3dvovau /.  It  suggests  support  as  well 
as  welcome. 

rous  rotourous]  Cf.  I  Co.  xvi.  1 6,  Iva  K<xl  vpL€LS  v7roracrcrr)a6e 

rots  toiovtois  Kal  7ravrl  tw  crvvtpyovvTL ,  and  ver.  18,  €7riyu/tocrK€T€ 
ovv  t ovs  tolovtovs.  All  who  act  on  such  principles  have  a  claim 

on  our  help  and  support. 

owcpyoi  yiv.  TT1  The  word  may  mean  either  (i) 

become  fellow-workers  with  them  in  the  cause  of  the  truth,  or 

(2)  become  fellow-workers  with  the  Truth.  In  support  of  (i)  are 
quoted  2  Co.  viii.  23,  koivojvos  epos  Kal  ets  vp, as  c rvvepyos:  Col. 

iv.  11,  ovtol  povoi  avvepyol  eis  ryv  fiacriXetav  rov  Oeov.  There  is 
no  other  example  of  c rwepyos  with  the  dative  in  the  N.T.,  the 
usual  construction  being  with  the  genitive,  either  of  the  person 

or  the  work,  or  with  a  preposition.  But  the  dative  with  awepyelv 
is  not  uncommon.  Cf.  Ja.  ii.  22,  rj  (rvvypye  1  rots  epyois 
abrov.  Cf.  also  1  Es.  vii.  2,  crvvtpyovvres  rots  7rp€<r/2v  repots  rwv  T.  : 

1  Mac.  xii.  1,  6  Katpos  avra)  o-wepyet.  In  view  of  this  usage,  and 

the  writer’s  use  of  aXy6eia,  which  he  often  almost  personifies,  the 
second  is  more  probably  the  correct  interpretation.  Cf.  ver.  12, 
air  a brrjs  Tys  aA  Thetas. 

vToka^aveiv  X  A  B  C*  13,  16.  27.  29.  46.  66**.  68.  73.  I26ra£  Oeccod] 
post  tolovtovs  7a56  (316) :  aTo\afil3av€iv  Ccav  KLP  al.  pier.  cat.  Thphyl. 

|  yivu/ueda]  post  aXrjdeia  7a  251  (326)  :  yevcj/meda  K  42.  69.  105  al.  fere.10 

cat.  Thphyl :  yivopeOa  C  1 00  |  aXvjOeLa]  e/c/cX^cria  X*  A. 

9.  eypavj/aj  The  addition  of  av  is  clearly  an  attempt  to 
remove  the  (supposed)  difficulty  of  admitting  that  a  letter 
written  by  an  Apostle  has  not  been  preserved,  or  could  have 
failed  in  its  object.  It  must  have  been  added  at  a  time  when 

the  supposed  reference  to  the  Second  Epistle  was  unknown,  or 
at  any  rate  not  accepted. 

ti]  Cf.  Mt.  XX.  20,  air ov era  n  air  a brov.  It  must  be  taken 

as  strictly  indefinite.  It  suggests  neither  something  great 
(Gal.  ii.  6,  rfiv  Sokovvtuv  etvac  re)  nor  something  insignificant. 
Its  omission  in  the  Textus  Receptus  is  probably  due  to  error. 

Ttj  cKKXrjcria]  The  local  Church  of  which  Gaius  and  Diotrephes 

were  members.  Cf.  S.  Paul’s  usage  in  his  earlier  Epistles 
(1,  2  Th. ;  Gal.;  1,  2  Co.)  and  the  usage  of  the  Apocalypse 

(i.  4,  ii.  1,  etc.). 
In  spite  of  the  close  resemblance  in  form  between  the 
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Second  and  Third  Epistles,  which  certainly  favours  the  view 
that  they  are  companion  Epistles,  and  the  many  points  of 
similarity  in  the  circumstances  of  the  Churches  to  which,  or  to 
members  of  which,  they  are  addressed,  the  context  of  ver.  9 

makes  it  almost  impossible  to  see  in  the  words  eypaij/d  tl  rfj 
ckk\tj(tlo.  a  reference  to  the  Second  Epistle.  (Cf.  Introduction, 

lxxxiii.)  It  must,  of  course,  be  admitted  that  Diotrephes  probably 
favoured,  or  at  least  condoned,  the  Gnostic  or  other  teaching 
which  the  writer  condemns  in  the  Second  Epistle.  And  in 
spite  of  what  Harnack  has  said,  it  is  doubtful  whether  that 

Epistle  “  must  have  contained  a  reference  to  the  sins  of  Diotre¬ 
phes  if  it  had  been  addressed  to  the  Church  of  which  he  was 

a  member.”  But  ver.  9  must  be  read  as  it  stands,  between  verses 
8  and  10.  The  reception,  or  the  refusal  to  receive,  the  Mission¬ 
ary  brethren  is  the  subject  of  both  these  verses.  The  letter  to 
which  reference  is  made  in  the  intermediate  verse,  and  which 

the  writer  fears  that  Diotrephes  will  suppress  or  persuade  his 
Church  to  neglect,  if,  indeed,  he  has  not  already  done  so,  must 
have  contained  some  reference  to  the  question  of  the  hospitable 
reception  of  these  brethren.  If  we  add  to  this  the  totally 

different  aim  of  the  two  letters,  on  which  Harnack  rightly  lays 

stress,  the  warning  not  to  receive  false  brethren  in  the  Second, 
and  the  exhortation  to  welcome  the  true  brethren  in  the  Third 

Epistle,  the  case  against  the  supposed  reference  is  convincingly 
strong.  The  most  natural  interpretation  of  the  words  is  that 
the  Elder  wrote  to  the  Church  a  letter  of  similar  content  to  the 

private  letter  to  Gaius,  exhorting  them  to  show  hospitality  to 
Demetrius  and  the  brethren  whom  he  commends  to  their  care  : 

but  knowing  the  power  of  Diotrephes  to  oppose  his  wishes  he 
wrote  a  private  letter  to  Gaius,  a  member  of  the  Church  on 

whose  loyalty  he  could  thoroughly  depend.  The  Second  Epistle, 
with  its  sharply  expressed  prohibition  of  any  intercourse  with 
those  who  claimed  the  rights  of  brethren,  but  who  had  forfeited 

them  by  their  false  teaching,  fails  altogether  to  correspond  to 
the  requirements  of  the  case. 

dXV]  The  letter  had  been  written,  but  the  writer  feared  that 
it  would  fail  to  secure  the  carrying  out  of  his  wishes. 

<J>i\oTrpwreuW]  not  found  elsewhere,  except  in  Patristic  writ¬ 
ings,  where  it  is  derived  from  this  passage.  A  scholion  in 
Matthaei  (p.  162)  explains  it  as  equivalent  to  6  v<j>ap7rd£u)v  rd 
7r/oa>T€ta.  The  cognate  </>iA<>7rpa)Tos  and  <fnXo7rpo)T€ta  are  both 

found.  Of  the  passages  quoted  by  Wettstein  in  illustration  of 
the  word  two  will  suffice:  Plutarch,  Alcibiad.  p.  192,  </>Arct  Si 

7ro\\ii)v  ovtojv  Kat  pteydXwv  7radu>v  iv  avTto  to  <fnXovetKov  IcrgypOTa- 

tov  r}v  Kal  to  <fnXo7rpo)TOv  :  Agesil.  596  D,  (fitXovuKOTaTOS  yap  5)V 

Kat  dvpLoeiSeorTaTos  iv  rot?  viots  Kat  TrdvTa  irpoiTtvew  fiovXojJtevo s. 
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The  word  expresses  ambition,  the  desire  to  have  the  first  place 

in  everything.  It  should  not  be  pressed  either  to  prove  or  dis¬ 

prove  the  possession  by  Diotrephes  of  an  “episcopal”  position. 
It  certainly  does  not  suggest  “aspiring  to  a  place  not  already 

obtained.” 
olut&v]  The  members  of  the  Church  to  which  the  Elder 

had  written.  For  the  construction,  cf.  1  Co.  i.  2,  rrj  iKKXrjma  rov 

Ozov  rjyiaorfJLtvots  iv  Xpicrra)  T^crov. 

ouk  emSexerai  rjjJLas]  £7rL§€x€or@aL  IS  n°t  found  in  the  N.T., 
except  here  and  in  the  following  verse,  where  it  is  used  in  a 
somewhat  different  sense.  Diotrephes  refuses  to  recognize  the 
authority  of  the  Elder  and  those  who  side  with  him.  Cf. 

1  Mac.  x.  1,  KareXafttro  ITroAejaaiSa  kcu  kirzhz^avro  avrov  /cat  £/3acr(- 
Aevcrev  c/cet  :  xii.  8,  eTreSe^aro  .  rov  avSpa  :  xii.  43, 

xiv.  23.  In  papyri  it  is  used  for  “accepting”  the  terms,  of  a 
lease,  etc.  (esp.  im^xofiaL  pLKrOvxTaaOai).  For  its  use  in  ver.  10 

we  may  compare  Oxyrh.  Pap.  ii.  281  (p.  272),  eyw  p\v  ovv  eVt- 
St^apLevrj  airov  cis  ra  rwv  y ovecov  julov  otKyrypia  Xeirov  7ravreX(x><s  ovra. 

eypa\p<x]  eypaxf/as  B  sah.  :  +  Nc  13.  15.  18.  26.  29.  33**  36.  40.  49. 

66**.  73.  180  dscr  cat.  vg.  syrbodlet  p  |  tl  X  A  B  C  7.  29.  66**  68  sah.  cop. 
arm.]  om.  K  L  P  al.  pier.  vg.  syrbodletP  aeth.  Thphyl.  Oec.  |  a\A]  quia 

sah.  |  0]  otl  /a106*  397  (179)  |  avruv]  pr.  ttj  aXyjOeia  7a  173  (156)  |  Aiorpe^s] 

A i.OTpo<pr}S  I3,26*  (233)  boh-cod.  :  A iarpe(p7]s  U162  (6l)  |  OTpe<pr}S  77  $6  ('I') 

|  ovk ]  ouffe  (61)  |  a7ro5^%erat  7a  397f  (96). 

10.  Sia  touto]  Because  of  his  refusal  to  recognize  our 

authority,  and  the  lengths  to  which  he  has  gone  in  opposing 

us  in  consequence. 

ecu'  eXfico]  Those  who  find  in  the  Second  Epistle  the  letter 
to  which  ver.  9  refers  naturally  see  in  these  words  a  reference 

to  ver.  12  of  that  Epistle  ( ZXirlfa  yevecr&u  7rpos  vpas).  They 

are  equally  well  explained  by  the  expectation  expressed  in  ver.  14 

of  this  letter.  The  writer  perhaps  speaks  somewhat  less  con¬ 
fidently  (lav)  of  his  coming  than  he  does  of  the  arrival  of  false 
teachers  in  the  Church  to  which  2  Jn.  is  addressed  (et  rts 

epxerai).  But  the  difference  between  the  two  constructions 

cannot  be  pressed. 

U'n’OfJLJ'rjo-a)]  Cf.  Jn.  xiv.  26,  vTropwrjcru  7ravra  a  e(7rov  vpuv 
eyci.  The  Elder  will  recall  to  them  the  whole  conduct  of  their 
leader  and  show  it  in  its  true  light. 

Ta  2pya]  Cf.  Jn.  iii.  19  ff.  (iva  pirj  eAey x^fj  Ta  tpya  a vrov 

iva  <t>av€pu)9rj  avrov  ra  cpya).  The  writer  is  confident  that  the 

conduct  of  Diotrephes  will  not  stand  the  light  of  truth,  and 
that  the  Church  will  recognize  the  fact. 

Xoyois  Troyrjpois  k.t.X.]  Two  accusations  are  brought  against 
Diotrephes :  his  boastful  opposition  to  the  Elder  and  his  friends, 
and  his  harsh  action  in  the  matter  of  the  Missionaries. 
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c(>Xuapwy]  Cf.  1  Ti.  v.  13,  ov  fxovov  81  apyai  dXXa  /cat  <£Auapoi 

( uerbosae ,  Vg.)  /cat  TrepUpyoi ,  AaAovcrat  ra  p,?)  Scovra.  Oecu- 
menius  interprets  avrl  rov  AotSopwi/,  /ca/coAoywv.  The  word  is  not 
found  elsewhere  in  the  N.T.  It  emphasizes  the  emptiness  of 

the  charges  which  Diotrephes  brings  against  the  Elder  in  so 

many  words. 

|jlt]  dpKea0€ts  €Trt  toutois]  Cf.  I  Ti.  vi.  8,  rovrots  apKeo-Orjo-op^eda  : 
He.  xiii.  5,  ap/coiJpevot,  rot?  7rapov(TLv.  The  construction  with  €7rt 
is  not  found  elsewhere  in  the  N.T.  The  nearest  parallel  to  this 

passage  is,  perhaps,  2  Mac.  v.  15,  ovk  ap/ceo-tfeis  Se  rodrots  /carcroA- 

p.rjo'ev  et?  to  iepov  cio’cAtfeiv. 
out6  Kai]  For  the  construction,  cf.  Jn.  iv.  n,  ovre  avrXrjpa 

e^et?  /cat  to  cfrpeap  early  /3a6v. 

cTuScxeTat  tous  dSeX^ous]  Cf.  note  on  ver.  9.  This  refusal 
to  receive  the  brethren  probably  has  special  reference  to  some 
former  visit  of  the  Missionaries,  when  Diotrephes  refused  to 

receive  them  in  spite  of  the  commendatory  letter  which  they 

brought  with  them.  But  the  present  indicates  a  general  practice 
rather  than  a  particular  incident.  The  words  may  simply  mean 
that  D.  will  not  recognize  as  true  Christians  the  brethren  who 
side  with  the  Presbyter.  He  will  recognize  neither  the  Presbyter 
nor  his  followers.  It  is  better,  however,  not  to  exclude  the 

reference  to  Diotrephes’  former  ill-treatment  of  those  whom  the 
Elder  now  commends  to  Gaius.  The  question  of  the  welcome 

to  be  given  to  those  who  went  from  place  to  place  vi rep  rov 
ovofxaTos  was  an  important  one  at  the  time,  and  probably  for 

some  time  afterwards.  Cf.  Didache  xii.  1,  7rds  8e  6  ipxofievos 

iv  dvofian  K vptov  Sc^^to)  €7T€lt a  Se  SoKipidcrayres  avrov  yvi oo-eo-0e, 

and  the  whole  chapter,  esp.  §  5,  el  8'  ov  OeXei  0 vrw  7rot€tv,  xPtcr‘ 
Tcprropds  ctrru/*  7 rpoo’exere  otto  twv  tolovtwv. 

tous  pouXojjieVous]  sc.  €7riSexecr0ai.  His  custom  is  to  put  every 

hindrance  in  the  way  of  their  carrying  out  their  wishes,  or  he 

actually  prevents  them.  The  description  of  his  action  does  not 
decide  his  position.  The  words  used  express  action  possible 

either  in  the  case  of  a  “  monarchical  ”  bishop,  or  of  an  influential 
and  self-willed  leader. 

€K  tt]s  €Ki<Xi](uas  €ic|3dXX€i]  Jn.  ix.  34  f.  is  rightly  quoted  in 
illustration.  But  the  difference  in  tense  should  also  be  noticed 

(kou  l&fiaXov  avrov  e£u)).  Again  a  policy  or  practice  is  described 

rather  than  a  single  incident.  And  the  words  cannot  be  used  to 
determine  the  exact  position  of  Diotrephes.  Even  if  he  had 

already  obtained  the  “monarchical  ”  position  he  could  not  have 
inflicted  the  penalty  of  excommunication  without  the  concurrence 
of  the  whole  Church.  And  a  leading  presbyter  might  well 
succeed  in  forcing  his  will  on  the  community.  The  words, 

therefore,  only  indicate  the  position  of  power  to  which  he  had 
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attained.  And  they  do  not  determine  whether  the  sentence  of 
excommunication  had  been  actually  carried  out,  either  in  the 
case  of  those  who  wished  to  receive  the  Missionaries  to  whom 

reference  is  made  in  this  Epistle,  or  in  any  other  case. 

The  suggestion  of  Carpzov,  revived  by  Poggel,  to  make  tovs 

dScA^ovs  the  object  of  ck  rijs  e/c/cA^o-tas  eK/3aAAa,  involves  a  con¬ 

struction  which  is  intolerably  harsh.  The  writer’s  love  of 
parenthesis,  even  if  6  cbrwv  is  the  true  reading  in  Jn.  i.  15, 
hardly  goes  so  far  as  this.  And  the  arguments  by  which  it  is 

supported  are  not  convincing:  (1)  Diotrephes  could  not  have 
expelled  those  whose  only  offence  was  the  desire  to  show 

hospitality  to  the  Missionaries  ;  (2)  if  he  succeeded  in  preventing 
them  from  carrying  out  their  wishes,  why  should  he  go  further  ? 

vTrofivTjcrcj']  e\ey£w  O46  ( 1 54)  |  epya]  +  mala  boh-cod.  |  irovrjpois  \oyots 
/agiso  (1319)  |  Tjfias]  pr.  eis  C  vg.  :  vpas  Z/162  (61)  /a  158  (395)  /b  62  (498)  /c  258 

(56)  |  cttl]  om.  H 162 (61)  |  e7ri5exercu]  uTroSexercu  /c2C8, 174  (307) :  +  uos  neqiie 
accipit  sahw  |  pov\op,evov$  KABKLPal.  pier.  cat.  am.  fu.  cop.  syr?txt 

aeth.  Thphyl.  Oec.]  eTridexo^evovs  C  5.  7*  27*  29«  66**  vg.  demid.  tol.  sah. 
Syrbodietpmg  arm<  :  +  susczpere  boh.  |  eK — e/cjSaXXei]  e/e/3aXXet  /cat  KcoXveLTrjs 
€KK\r)<nas  4  |  e/cABCKLPal.  plu.  Thphyl.  Oec.]  om.  K  2.  3.  15.  25.  26. 

36.  43.  95*.  98.  99.  100  bscr  hscr. 

11.  dyaTTiriTe]  Cf.  note  on  ver.  2. 
jjly)  jujjiou  to  KaRoy]  Cf.  He.  xiii.  7  ;  2  Th.  iii.  7,  9.  The  use  of 

<jxxv\ov  is  more  frequent  in  this  writer,  but  k<xkov  is  found  in  Jn. 

xviii.  23  (et  Ka/cws  cAaAijcra  fjLapTvprjcrov  7 rept  rov  Ka/coS).  It  is  not 

necessary  to  limit  the  writer’s  meaning  to  the  examples  of  evil 
and  good  afforded  by  Diotrephes  and  Demetrius,  especially  as 
the  conduct  of  the  latter  would  seem  to  have  needed  apology. 
If  two  special  examples  are  intended,  they  must  be  the  action  of 
Diotrephes,  and  that  of  Gaius  and  his  friends  who  wished  to 

show  hospitality.  But  the  writer’s  object  is  rather  to  set  two 
courses  of  action  in  the  sharpest  possible  contrast,  and  to  help 
forward  a  right  decision  by  showing  the  true  character  of  the 
point  at  issue  in  all  its  simplicity.  Viewed  rightly,  it  is  simply  a 
matter  of  refusing  the  evil  and  choosing  the  good.  There  are 
times  when  the  simplest  platitude  in  the  mouth  of  authority  is 

the  expression  of  the  truest  wisdom  ;  cf.  Mk.  iii.  4  ( =  Lk.  vi.  9). 

6  &Ya0o7r(Hwi'  eK  tou  0€ou  i(TTLv~\  Cf.  i  Jn.  iii.  9,  10.  He  who 
“  does  good  ”  shows  by  his  conduct  that  the  inspiration  which 
dominates  his  life  and  work  comes  from  God.  He  who  u  does 

evil  ”  shows  similarly  that  he  has  not  made  even  the  first  step 
towards  union  with  God  ;  cf.  1  Jn.  iii.  6,  nas  6  apLapravuiv  ovx 

id)paK€v  avrov  (Dr.  Westcott’s  note);  Jn.  iii.  3,  5. 
For  the  use  of  ayaOo7routuf  KdKoirotLv,  and  cognate  words,  cf. 

1  P.  iii.  17,  ii.  15,  20,  iii.  6,  iv.  19,  ii.  12,  14,  iv.  15.  Several 
points  of  connection  between  2  and  3  John  and  1  Peter  have 
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been  noticed  by  Dom  Chapman  in  his  articles  on  the  historical 
setting  of  these  Epistles. 

o2°KABCKP  h  al.  longe.  plu.  cat  d  vg.  bob-codd.  sah.  syrp] 
+  5eL  31  ascral.  mu.  tol.  boh-ed.  arm.  aeth.  Did.  Dam.  Thphyl.  Oec. 

12.  ArjjjLTjTpuo]  Nothing  is  known  of  Demetrius  except  what 
can  be  gathered  from  the  Epistle  itself.  The  conjecture  that  he 
should  he  identified  with  the  Demas  mentioned  in  the  Pauline 

Epistles  (Col.  iv.  14;  Philem.  24,  and  2  Ti.  iv.  10),  and  the  less 

improbable  suggestion  of  his  identity  with  the  Ephesian  silver¬ 
smith  whose  opposition  to  S.  Paul  is  recorded  in  Ac.  xix.  21  ff., 
have  been  referred  to  in  the  Introduction.  Purely  conjectural 

identification  is  hardly  a  branch  of  serious  historical  study.  But 
the  mention  of  Demetrius  here  may  be  interpreted  in  different 

ways,  (i.)  It  is  possible  to  regard  him  as  a  member  of  the 
Church  of  Gaius  and  Diotrephes,  whose  conduct  had  somehow 
or  other  given  cause  for  suspicion,  even  if  we  cannot  follow  the 

ingenious  attempts  of  Weiss  to  show  that  he  must  have  been  the 
leader  of  the  Church  to  whom  under  the  special  circumstances 
of  the  case  the  Elder  had  sent  his  letter  to  the  Church  (ver.  9), 
and  of  whose  attitude  Gaius  was  uncertain,  as  he  stood  between 

the  two  parties  (Weiss,  p.  210). 

(ii.)  With  greater  probability  he  has  been  regarded  as  the 
bearer  of  the  Epistle  (3  Jn.).  Wilamowitz  and  others  are 
probably  right  in  finding  in  this  Epistle  a  commendatory  letter 
on  behalf  of  Demetrius  and  his  companions.  The  special 

emphasis  of  ver.  1 2  is  most  easily  explained,  as  Dom  Chapman, 
Mr.  Bartlet  and  others  have  seen,  by  the  supposition  that 

Demetrius  had  fallen  under  suspicion,  though  the  grounds  for 
such  suspicion  are  altogether  unknown.  On  the  whole,  the 
hypothesis  which  best  suits  the  facts  of  the  case  which  are 
known  to  us  is  that  he  was  one  of  the  Missionaries,  perhaps  their 
leader.  The  main  object  of  the  letter  is  to  commend  them  to 

the  hospitality  of  the  Church  of  Gaius.  This  the  Elder  had 
already  attempted  to  do  in  a  letter  written  to  the  Church.  But 
his  object  had  been  frustrated  by  the  machinations  of  Diotrephes, 

who  had  succeeded  in  forcing  his  will  upon  the  Church. 
Probably  Diotrephes  had  found  his  task  the  easier  because  of 

suspicions  felt  about  Demetrius,  which  were  not  altogether 
unwarranted.  We  cannot,  however,  say  more  than  that  of 

several  possible  hypotheses  this  is  the  most  probable. 

dir9  au-njs  tt)9  dXrjGetas]  Cf.  Papias’  quotation  of  the  words  of 

the  Elder  (Eus.  H.  E.  iii.  39.  3),  d7r*  avT7]<s  7rapayivofi€va<s  rfj<s 
akrjOecas.  The  tendency  to  personify  the  Truth  is  clearly  marked 

in  the  Johannine  writings.  The  relation  of  the  Truth,  as  thus 

personified,  to  Christ  and  to  the  Spirit  is  not  so  clearly  defined. 
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In  view  of  the  language  of  the  Farewell  discourses  in  the  Gospel 

(cf.  especially  Jn.  xvi.  13),  and  the  statement  of  1  Jn.  v.  6,  on  to 
7n/€vjjid  ianv  fj  aXrjOeia,  there  is  much  to  be  said  in  favour  of 

Huther’s  view,  that  the  expression  a vrr]  f)  aXrjdtia  is  not  merely  a 
personification  of  Truth,  but  a  description  of  the  Holy  Spirit. 

Against  this,  however,  must  be  set  the  language  of  Jn.  xiv.  6, 

iy<x>  dfu  r)  aXrjdua.  With  this  want  of  clearness  we  natur¬ 
ally  compare  the  difficulty  which  is  so  often  found  in  the  First 
Epistle  of  determining  whether  the  writer  is  speaking  of  the 
Father  or  the  Son.  The  writer  does  not  think  in  the  terms  of 

modern  conceptions  of  personality  as  applied  to  the  Godhead,  or 
of  the  more  precise  definitions  which  were  the  result  of  the 

Trinitarian  controversies.  His  function  is  rather  to.  provide  the 
material  out  of  which  later  thought  developed  clearer  definition. 

In  what  manner  the  “ Truth”  is  said  to  bear  witness  to 
Demetrius  is  a  different  question.  Probably  it  is  in  so  far  as  his 
life  and  conduct  show  those  who  know  him  that  the  ideal  of 

Christianity  has  been  realized  in  him,  that  he  “  abides  in  the 

truth.” utto  tt&vtuv]  If  any  qualification  of  the  words  is  necessary,  that 
of  Oecumenius  will  serve  the  purpose,  twv  tt] v  dA yfiziav 

And  his  further  suggestion  is  appropriate,  ei  tis  to  biro  irdvruv  koX 
€7 rt  tlov  diriorTdiV  e/cAd/Joi  Sta  to  mpiX^irnKOV  rov  7 ras  fx optov,  ov 

Ka/caj?  oStos  v7roXa/xj3dvo)v  <£a>pa0ea /,  and  also  his  comparison  of 

S.  Paul’s  Travra  iraonv  apeWo).  But  the  natural  exaggeration  of 
this  use  of  Trdvrosv ,  where  the  meaning  practically  is  “all  whom 

the  matter  may  concern,3’  or  “  all  who  might  be  expected  to  do 

the  thing  spoken  of,”  is  common  in  all  language,  and  is  best  left 
to  explain  itself. 

■cal  Tjjjieis  8 e]  For  the  construction,  and  also  for  the  com¬ 
bination  of  the  witness  of  men  with  the  higher  witness,  cf.  Jn. 

XV.  2  6f.  €K€tVO?  pLapTVpr}(T£L  7 T€pl  €j[XOU'  KCLL  V/X€t?  §€  pLOLpTVptl )t€,  OTL 

air  apxd*5  f1^  karri.  The  meaning  of  in  these  Epistles 

is  often  difficult  to  determine, — a  difficulty  which  is  unnecessarily 
exaggerated  by  the  attempt  to  discover  one  meaning  which  it 
must  have  throughout.  It  is  certainly  unsatisfactory  to  find  in 
it  an  expression  for  the  olvtotttcu  of  the  Province  of  Asia  as  often 

as  Dr.  Zahn  suggests,  a  fact  which  his  critics  are  never  tired  of 
emphasizing.  But  there  are  several  passages  in  which  the  writer 
would  certainly  seem  to  mean  by  17/xets  himself  and  all  who  can 
speak  with  authority  as  to  the  truth  of  Christianity  and  the 

teaching  of  Christ,  and  where  he  is,  perhaps,  thinking  primarily 

of  a  company,  most  of  whose  lives  “  have  passed  into  the  unseen.” 
At  any  rate,  he  means  something  more  than  “  I  and  those  who 
are  like-minded  with  me.”  It  is  not  altogether  fanciful  to 
suppose  that  the  words  of  Jn.  xv.  26  f.  are  in  his  mind  as  he 
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[12-14. writes.  In  the  present  verse,  however,  there  is  nothing  to 

suggest  that  he  means  more  than  “  we  who  are  personally 
acquainted  with  Demetrius.” 

olSas  k.t.X.]  The  close  connection  of  this  clause  with  Jn.  xxi. 

24,  KOI  olSafiev  oTi  uXrjO'ijS  avrov  f)  p.apTvp(a  ecrriv,  is  obvious. 
There  is  very  little  to  determine  which  should  be  regarded  as  the 
echo  of  the  other. 

0I8 as]  The  plural  of  the  Textus  Receptus  is  not  well  supported, 
and  the  personal  appeal  to  Gaius  is  more  natural.  Possibly  the 
correction  is  due  to  the  influence  of  the  plural  in  Jn.  xxi.  24. 

The  writer  apparently  makes  his  appeal  to  Gaius’  knowledge 
of  himself,  and  the  trustworthy  character  of  his  witness  in 

general.  It  is  possible,  however,  that  he  is  thinking  of  Gaius’ 
knowledge  of  Demetrius,  which  would  help  him  to  judge  of  the 

truth  of  the  Elder’s  witness  in  this  particular  case. 

avrTjs ]  om.  boh.  sah.  |  ttjs  aXTjdeia $]  pr.  ttjs  eKfcXycrias  kcu  C  syrbodlet  p 

arm.  (om.  a vttjs)  :  ttjs  e/c/cX^crias  A*  |  /cat  oidas  K  A  B  C  al.  plus20  cat.  d 
vg.  sah.  boh-ed.  arm.]  /cat  oidare  KLPal.  longe.  plur.  syrbodl  et  p  aeth. 

Thphyl.  Oec.  :  /cat  oifiafxep  14*.  38.  93.  104.  180  al.3  scr  bon-codd.  :  om. 
ascr :  om.  /cat  H&  (>P)  |  tj-cgtip]  a XtjOtjs  tj/hoop  eariy  (ear.  tjjjl,  68)  tj  /naprvpia  C 
68  :  a\7 jOtjs  €gtip  tj  juapr .  tj/jl .  31  aeth. 

13-15.  The  close  of  the  Epistle. 
13.  ypthj/cu  .  .  ypd<|>€^]  This  is  probably  the  true  text,  though 

the  variants  ypdfew — ypduf/ai  are  found.  The  use  of  the  tenses 
is  correct.  The  “much”  which  he  has  to  communicate  is 
naturally  regarded  as  a  whole,  the  aorist  being  used.  But  he 

does  not  wish  to  go  on  using  pen  and  ink  ( ypa<f>uv ). 

piAai/os]  Cf.  2  Jn.  12. 
KaXapou]  The  reed,  the  pen  of  the  ancients,  here  takes  the 

place  of  the  writing  material  mentioned  in  2  Jn.  Cf.  Ps.  xliv. 

(xlv.)  1,  K&XapLOS  ypa/x/xarecos,  Oxyrh.  Pap.  ii.  326  (p.  306)  7rapa- 
ridcLKa  rrj  prqTp\  <f)iXovpi£vr)  to  /Spo^tov  rov  /xeXai/os  /cat  rous  /caAa/xous. 

eixov ]  tj  deXop  T*5167  (29)  :  kabens  boh-ed(?)  |  ypaxpai  <rot  K  ABC  al.10 
d  vg.  sah.  cop.  syrbodl  et  p  arm.  ( uobis  codd.)  aeth.  Thphyl.]  ypacpeip 

KLP  al.  pier.  cat.  Oec.  :  <rvyypct\pcu  /c5299  ( — )  |  ov  0eXw]  ovk  €^ovXt}0tjp 
A  :  ovk  TjdeXop  27  :  nolui  vg.  |  5ia— /caXa/Aoi/j  per  chartam  et  atramentuvi 
arm.  |  a 01  ypacpew  ̂   BC  5.  2 7.  31.  33.  105]  ypa<peip  a 01  A  73  :  croi  ypaxpcu 
KLP  al.  pier.  cat.  Thphyl.  Oec.  :  om.  crot  4.  16  arm. 

14.  eXirt^o)  lScli/]  Cf.  2  Jn.  12,  iX7rL^o)  yeveaOat  7r pos  v/xas. 
The  cuflecos  may  possibly  suggest  that  the  intended  journey  is 
nearer  than  when  2  John  was  written.  The  action  of  Diotrephes, 

and  perhaps  of  others  in  other  places,  may  have  brought  matters 
to  a  crisis. 

< TTopa  Trpos  <TTop,a]  Cf.  2  Jn.  12  (notes). 

etp^nr)  ctol]  The  Christian  wish  (cf.  Jn.  xiv.  27)  takes  the 
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place  of  the  usual  eppuxxo,  or  ipptocrOat  o-e  ei of  ordinary 
correspondence. 

d<nrd£oyTcu]  In  the  private  letter  the  private  greetings  are 
given  instead  of  the  general  greeting  of  the  members  of  the 
Church  in  the  more  formal  Epistle  (2  Jn.  13). 

< re  l8€lv  ABC  5.  31.  73*  d  vg.J  idetv  ere  K  L  P  al.  pier.  cat.  cop. 
Thphyl.  Oec.  :  uenire  ad  te  sah.  \  \a XiqcrofJiev]  Xa Xyicru/iev  K  22.  26.  33. 

41.  99  Thphyl.  :  XaX?7<rat  Hm • 162  (25)  /a70-  200f  (505)  :  loqui  tibi  arm. 

15.  d<nrd£ou  tou$  <{>£\ou$  kcxt3  01/0/xa]  These  forms  of  greeting 
are  part  of  the  common  stock  of  epistolary  correspondence,  and 

should  not  be  pressed  as  evidence  about  the  state  of  parties 

in  the  Church  of  Gaius.  It  is  especially  misleading  to  inter¬ 
pret  tear  ovofjLd  as  a  proof  of  the  scanty  following  left  to  the 
Elder  in  it.  Compare  the  greetings  in  the  letter  of  Amon  the 
soldier  to  his  father  (Berlin  Museum  :  Deissmann,  Licht  von 

Osten ,  p.  1 1 8),  dc T7racrat  KaTrmova  7roAAa  Kal  tous  aSeA<£ous  ptou  /cal 

'Sttprjv tAAav  Kal  tous  <£fAouspiou  :  and  Oxyrh.  Pap.  ii.  123,  acnra^opiai 
ttjv  yXvKVTaTrjv  jjlo u  Ovyarlpa  Ma/c/captav,  Kal  rrjv  StcnroLvyjv  ptou 

pnqrlpav  upuov  Kal  o'Aous  tous  r}/x£)v  kclt  oVopta :  or  Tebtunis  Pap.  ii. 

299  (p.  422),  ao-7rd£opuu  ttjv  yvvatKav  ptou  Kal  ra  7r<u8ta  ptou  Kal 

Sepa7rdp(.pta)va  /cat  ’Aptartau  Kal  tous  cvolko us  7ravras  /car’  oVopta. 

eiprjvT]  o-ot]  om.  /al7°  (303)  |  cr 04 J  arm-codd.  |  ot  $tXot  X  B  C  K  L  P 
al.  pier,  d  vg.  sah.  cop.  syrbodl  syrPtxt  arm.  Thphyl.  Oec.]  ot  a5eX<pot  A  3. 

13.  31*  33’  65.  67  dscr  syrPm^  aethutr  |  ao-rafou]  ac^ao-at  X  40  |  tous 
<pc\ov s]  tous  adeX<£ous  33.  81.  160  boh-cod.  syrp  i  +  aou  AT56* 162  (^) : + 

nostros  arm.  ]  /car  o^opa]  +  aprjv  L  15.  26  vg.  mss.  arm. 





APPENDIX. 

THE  OLD  LATIN  VERSION. 

In  the  following  pages  an  attempt  has  been  made  to  show  to 

what  extent  the  Old  Latin  Version,  or  Versions,  of  these  Epistles 
is  known  or  can  be  recovered.  With  the  exception  of  the  first 

eight  verses  of  i  Jn.  i.,  the  whole  of  the  First  Epistle  is  contained 
in  MSS  which  are  predominantly  Old  Latin  in  character.  The 

Fleury  Palimpsest,  edited  by  M.  Berger  in  1889,  and  more 
recently  by  Mr.  Buchanan  in  Old  Latin  Biblical  Texts,  No.  5, 

contains  1  Jn.  i.  8-iii.  20;  the  Freisingen  Fragments,  edited  by 
Ziegler  in  1876,  contain  1  Jn.  iii.  8  (apparuit  filius)  to  the  end 
of  the  Epistle.  The  Tractates  of  Augustine  give  us  a  complete 

text  as  far  as  1  Jn.  v.  3.  For  the  first  eight  verses  Augustine’s 
text  has  been  given  till  the  Fleury  Palimpsest  begins  (i.  8  -rimus 

quoniam).  This  is  followed  till  iii.  8  in  hoc,  after  which  Ziegler’s 
Freisingen  Fragment  is  used.  In  the  case  of  the  Fleury 

Palimpsest,  M.  Berger’s  text  has  been  used.  Where  Mr. 
Buchanan  differs  from  M.  Berger  the  readings  of  the  former 
are  added  intra  tineas }  This  text  is  followed  by  an  apparatus 

criticus  in  which  the  attempt  is  made  to  give  the  variants  from 

this  text  which  are  found  in  the  Vulgate  (Vg.),  in  the  text  con¬ 

tained  in  Augustine’s  Tractates  on  the  Epistles  (Aug-.,  quotations 
from  other  works  of  Augustine,  which  are  only  cited  when  they 

differ  from  the  Ti'actates ,  are  quoted  as  Aug.),  and  in  the 
quotations  from  Latin  writers  whose  works  have  been  published 

in  the  Vienna  Corpus .  No  quotations  have  been  included  from 
works  not  available  in  that  edition,  except  in  the  case  of 
Tertullian  where  Oehler  has  been  used  for  treatises  not  yet 

published  in  the  new  edition,  and  Irenaeus  (Stieren).  The 

readings  of  the  Perpignan  MS,  Paris  Bibl.  Nat.  Lat.  321,  which 

1  This  refers  to  words  and  letters  which  both  editors  treat  as  legible, 
wholly  or  in  part. 
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differ  from  the  Old  Latin  text  printed  here  and  which  are  not 

Vulgate  readings,  have  been  added  (under  the  symbol  “  p  ”)  in 
the  Critical  Notes  from  the  text  of  the  Catholic  Epistles, 

published  by  the  Rev.  E.  S.  Buchanan  in  the  Journal  of 
Theological  Studies ,  xii.  48  (July  1911).  The  agreements  of 

this  MS  in  the  First  Epistle  of  S.  John  with  Augustine  and  with 
the  Speculum  are  of  considerable  interest.  The  form  in  which 
it  gives  the  text  of  1  Jn.  v.  7,  8  is  very  close  to  that  of  one  of  the 
quotations  in  the  Speculum. 

The  use  of  an  approximately  Old  Latin  text  as  a  basis,  which 
ensures  the  presentation  of  variants  which  have  a  claim  to  be 

regarded  as  Old  Latin,  as  the  Vulgate  readings  are  always  given 
where  they  differ  from  the  text  printed,  reduces  the  bulk  in  the 
case  of  those  writers  whose  text  is  largely  Old  Latin  in  character. 

The  amount  of  Patristic  support  for  Old  Latin  readings  would, 
of  course,  have  been  shown  more  clearly  by  the  use  of  a  Vulgate 
text  as  a  basis.  A  table  of  Greek  words  and  their  renderings 

has  been  added  which  may  serve  to  call  attention  to  the  more 

interesting  renderings.  The  work  is  tentative  in  character  and 
has  not  led  to  any  very  definite  results. 

It  may,  however,  be  noticed  that  the  twelve  verses  of  ch.  iii., 
where  we  have  the  guidance  of  both  MSS,  show  that  the 

Freisingen  text  is  closer  to  that  of  Augustine  than  is  the  Fleury 

MS,  though  the  verses  offer  very  little  evidence  that  is  decisive. 
The  differences  between  h  and  Cyprian  are  noticeable,  but  they 

do  not  invalidate  von  Soden’s  judgment  as  to  the  African 
character  of  the  text  of  the  Fleury  Palimpsest  (von  Soden,  p. 

241  f.).  And  the  general  agreement  between  Augustine  and  the 
Freisingen  Fragment  can  be  clearly  seen,  though  their  texts  are 

by  no  means  identical.  The  independence  of  the  version  used 
by  Lucifer  of  Cagliari  is  also  very  clearly  marked.  The 
evidence  adduced  also  confirms  the  view  that  the  tendency  to 

add  interpretative  and  explanatory  glosses  to  the  text  of  the 

Epistle  is  both  widespread  and  dates  back  to  early  times.  In 
view  of  the  importance  of  the  gloss  which  found  its  way  into  so 

many  texts  of  1  Jn.  v.  7  f.,  this  fact  is  not  without  interest.  The 

growth  of  that  gloss  can  be  traced  back  at  least  as  early  as 
Cyprian.  The  following  instances  of  this  tendency  should  be 
noticed : 

ii.  5.  +  si  in  ipso  perfecti  fuerimus,  Aug. 
9.  odit]  +  homicida  est  et,  Cyp. 

16.  ex  concupiscentia  saeculi,  Cyp. 

17.  +quomodo  et  ipse  (Deus)  manet  in  aeternum,  Cyp.  Aug. 
Luc. 

23.  nec  filium  nec  patrem,  Aug. 
et  filium  et  patrem,  Cyp.  Prise.  Spec.  (Luc.). 
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iii.  1.  propter  hoc  mundus  non  cognoscit  nos  quia  non  cognoscit 

eum  et  nos  non  cognoscit  mundus,  Aug*. 

7.  (?)  +  sicut  et  ille  iustus  est. 
10.  patrem  suum]  patrem  suum  aut  matrem  suam,  Cyp.  cod. 

iv.  3.  Sed  est  de  antichristi  spiritu,  Cyp. 
omnis  qui  soluit  Iesum  Christum  et  negat  eum  in  came 

uenisse,  Aug*.  1/3. 
cf.  Tert.  adv .  Macc.  v.  16,  negantes  Christum  in  came 

uenisse  et  soluentes  Iesum,  scilicet  in  deo  creatore. 

v.  1.  deus  in  ipso  est  et  ipse  in  deo,  Spec. 

20.  +et  carnem  induitnostri  causa  et  passus  est  et  resurrexit 
a  mortuis  adsumpsit  nos,  Spec, 

aeterna]  +  et  resurrectio  nostra,  Spec. 

1  JN.  I. 
Augustine,  Comm .  in  Ep.  Ioann. 

1.  Quod  erat  ab  initio,  quod  audiuimus,  et  quod  uidimus 
oculis  nostris,  et  manus  nostrae  tractauerunt  de  uerbo  uitae. 

2.  Et  ipsa  uita  manifestata  est,  et  uidimus  et  testes  sumus,  et 

annuntiamus  nobis  uitam  aeternam,  quae  erat  apud  Patrem,  et 
manifestata  est  in  nobis. 

3.  Quae  uidimus  et  audiuimus  nuntiamus  uobis,  ut  et  uos 
societatem  habeatis  nobiscum,  et  societas  nostra  sit  cum  Deo 

Patre,  et  Iesu  Christo,  filio  eius. 
4.  Et  haec  scribimus  uobis,  ut  gaudium  uestrum  sit  plenum. 
5.  Et  haec  est  annuntiatio  quam  audiuimus  ab  eo,  et 

annuntiamus  uobis,  quia  Deus  lux  est  et  tenebrae  in  illo  non 
sunt  ullae. 

6.  Quodsi  dixerimus  quia  societatem  habemus  cum  eo,  et  in 
tenebris  ambulamus,  mentimur,  et  non  facimus  ueritatem. 

7.  Quodsi  in  lumine  ambulamus,  sicut  et  ipse  est  in  lumine, 
societatem  habemus  cum  inuicem,  et  sanguis  Iesu  Christi,  filii 

eius,  purgabit  nos  ab  omni  delicto. 

Fleury  Palimpsest,  ed.  Berger,  Paris,  1889.1 

1  Jn.  i.  8.  [si  dixe]  Rimus  quoniam  peccatum  n  habemus 

ipsos  nos  d ecipimus 2  et  ueritas  in  nobis  non  est 
9.  Si  confiteamur  peccata  nos tra  Jidelis  et  iustus  ut  remittam 

nobis  peccata  et  purget  no^  ex  omni  iniquitate 

1  Italics  are  used  where  the  MS  is  illegible.  M.  Berger’s  text  is  followed 
where  the  two  editions  i ‘supply”  different  words.  Where  the  “supplies” 
agree,  italics  are  used  only  for  what  is  regarded  as  illegible  by  both  editors. 

2  esc ducimtis  Buch. 
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10.  quod  si  dixerimus  quod  non  pecca uimus  mendacem 
faciemus  eum  et  uerbum  eius  non  est  in  nobis 

11.  i.  fili  mei  haec  iscribo  uobis  ne  peccetis  et  si  quis 

p cccauerit  aduocatum  abemus  aput  patrem  ihu  xpm  iustu m 
2.  et  ipse  est  exoratio  pro  peccatis  nostris  non  pro  nostm 

autem  tantum  sed  et  pro  totius  saeculi 
3.  et  in  hoc  iscimus  quoniam  cognouimus  eum  si  mandata 

eius  seruemus 

4.  qui  d ieit  se  noscere  eum  et  mandata  eius  non  seruat  men- 
dax  est  in  hoc  ueritas  non  est 

5.  nam  qui  custodit  uerbum  us  in  hoc  carito  di perfects,  est 
in  hoc  isceimus  quoniam  in  eo  sumus 

6.  qui  d icit  se  in  ipso  manere  debet  quemadmodum  ille 
ambulauit  et  ipse  <z//zbulare 

7.  Carissimi  non  no&um  mandatum  scribo  uobis  sed  mandatum 
od 

uetus  quern  habuistis  ab  initio  mandat;;/  uetus  est  uerbum 

quod  audistis 
erit  um 

8.  iterum  manda/zzz/z  nouum  iscribo  uobis  quod  est  uere 1  in  ipso 
nobis 

et  in  uobis  qu ia  tene brae  iam  transeunt  et  lumen  uerum  iam  luce/ 
9.  qui  dicit  se  in  lumine  esse  et  fratrem  suum  hodit  in 

teneb ris  est  usq .  adhuc 
10.  nam  qui  diligit  fratrem  suum  in  lumine  perm anet  et 

scandalum  in  eo  non  est 

11.  qui  autem  hodit  fratrem  su um  in  tene bris  est  et  in 

tenebris  ambulat  et  non  scit  ubi  ea t  quia  te  \  nebrae  obscoe- 
cauerunt  oculos  eius 

fili  mei  quia  iam 

12.  scribo  uobis  filio li  quoniam  remittuntur  uobis  peccata 

propter  nomen  eius 
13.  scribo  uobis  patres  quoniam  cognouistis  quod  erat  ab 

initio  scribo  uobis  iuuenes  quoniam  uicistis  malignum 

quia 

14.  Scribo  uobis  pueri  quoniam  cognouistis  patrem  quod 
cognouistis  eum  qui  est  ab  initio  scribo  uobis  adulescentes 

quoniam  fortes  estis  et  uerbum  di  in  uobis  permanet  et  uicistis 
malignum 

15.  nolite  diligere  seculum  nec  ea  quae  sunt  in  saecul 0  si  quis 
diligit  saeculum  non  est  caritas  patris  in  eo 

16.  quoniam  omne  quod  est  in  seculo  concupiscentia  carnis 
saeculi 

est  et  ̂ ncupiscentia  oculorum  et  superbia  uitae  est  quae  non  est ofe 

ex  patre  sed  de  seculo  est 
1  ue  (sic)  Buch. 
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transiet 

17.  et  saeculum  transit  et  concupi scentia  qui  autem  facit 
b  it 

uoluntatem  di  permanet  in  aete rnum 
18.  Pueri  nouissima  hora  est  et  sicut  au distis  ̂ oniam 

e  _  e  ̂ 

antixps  uenit  nunc  antixpi  multi  facti  sunt  unde  ft^oscimus 

quoniam  nouissima  hora  est 

produit 19.  Ex  nobis  exierunt  sed  non  erat  ex  nobis  nam  si  fuisset 
et 

ex  nobis  permansissent  forsitan  nobiscum  sed  ut  praesto  fiat 
quoniam  non  sunt  omnes  ex  nobis 

20.  et  uos  unctionem  accepistis  a  sto  et  nostis  omnia 

2  x.  non  scripsi  uobis  quasi  ignorantib  ueritate  sed  scientibus 
earn  et  quoniam  omnem  mendacium  ex  ueritate  non  est 

22.  quis  est  mendax  nisi  is  qui  negat  quia  is  est  xps  hie  est 

_  non 

antixps  qui  negat  patrem  et  filium 

23.  omnis  qui  negat  filium  1  |  Nec  patrem  habet  qui  confitetur 
filium  et  patrem  habet 

24.  uos  quod  audistis  ab  initio  permaneat  in  uo^  quod  si  in 
uobis  permanserit  quod  ab  initio  audistis  et  uos  in  filio  et  patre 

permanebitis uobis 

25.  et  haec  est  promissio  quam  ipse  pol licitus  est  nobis  uitam 
aeternam. 

ese 

26.  Haec  scri psi  uobis  de  eis  qui  seducunt  uos. 

27.  et  uos  untionem  quam  accepistis  ab  eo  permaneat  in 
uobis  et  necesse  non  hahetis  ut  aliquis  doceat  uos  sed  sicut  untio 

eius  docet  uos  de  om nib  et  uerum  est  et  non  est  mendum 2  et 
man^te 

sicut  docuit  uos  permanete  in  eo 
i 

28.  et  nunc  filw  manete  in  eo  ut  cum  uenerit  fidu dam 

habearcHis  et  non  confundamur  ab  eo  In  praes entia  eius 
si  nostis  eum  qui  fidelis  est 

29.  si  scimus  quoniam  iust\ is  est  scitote  quoniam  om nis  qui 
ueritatem  de  eo  natus 

facit  institiam  ex  ipso  natus  est 

iii.  1.  ecce  qualem  caritate;^  dedit  u<?bis  pater  ut  filii  dei 

egnorat uocaremur  et  sumus  propter^  seculum  nos  inhonomt 
habet 

1  negat  filium]  n  filium  (sic)  Buch. aci 

2  mendum  (sic)  Buch. 
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2.  Carissimi  nunc  filii  di  sumus  et  nondu;//  manifestation 

est  qui  futuri  sumus  scimus  quoniam  cum  apparuerit  similes 
erimus  ei  quoniam  uidebimus  eum  sic uti  est 

3.  et  omn is  qui  habet  spem  hanc  in  eo  castificat  se  sicut  et 
ille  castus  est 

4.  omnis  qui  facit  peccatum  et  iniquitatem  fa  at  et  peccatum 
est  iniquitas 

5.  et  scitis  quoniam  ille  apparuit  ut  p eccata  tolleret  et 
peccatum  in  illo  non  est 

6.  omnis  qui  in  eo  perma net  non  peccat  omnis  qui  peccat  non 
uidit  eum  nec  cognouit  eum 

7.  filioli  nemo  nos  seducat  qui  facit  iustitiam  iustus  est 
omnis  qui  fa 

8.  qui  autem  fa  |  cit  pecc&tum  de  diabolo  est  quia  ab  initio 

diabolus  peccat  in  hoc.1 

1  JN.  III. 

Freisingen  Fragment. 

8.  apparuit  filius  di  ut  soluat  opera  diaboli 

9.  Omnis  qui  natus  est  ex  Do  peccatum  non  facit  quia 

semen  eius  in  ipso  manet  et  non  potest  peccare  quoniam  de  Do 
natus  est 

10.  Ex  hoc  manifesti  sunt  fi Mi  di  et  filii  diaboli  omnis  qui 

non  facit  iustitiam  non  est  de  do  et  qui  non  diligit  fratrem 
suum 

11.  Quoniam  hoc  est  mandatum  quod  audistis  ab  initio  ut 

diligamus  imuice 

12.  Non  sicut  cain  qui  ex  maligno  erat  et  occidit  fratrem 
suum  et  cuius  rei  gratia  occidit  eum  quia  opera  eius  maligna 
erant  fratris  autem  eius  iusta 

13.  et  nolite  mirari  fratres  si  odit  nos  hie  mundui* 
14.  Nos  scimus  quoniam  transimus  de  morte  ad  uitam  quia 

diligimus  fratres  qui  non  diligit  permanet  in  mortem 
15.  omnis  qui  odit  fratrem  suum  homicida  est  et  scitis  quia 

omnis  homicida  non  habet  uitam  aeternam  in  se  manentem 

16.  in  hoc  cognoscimus  caritatem  quia  ille  pro  nobis  animam 

suam  posuit  et  nos  debemus  pro  fratribus  animas  ponere. 
17.  qui  autem  habuerit  substantiam  huius  mundi  et  uiderit 

1  The  MS  continues  as  far  as  ver.  20  (ds  cord<?  nostro  et),  so  that  for 
vv.  8-20  we  have  both  the  Fleury  and  the  Freisingen  text.  The  variations 
of  the  Fleury  Palimpsest  are  henceforward  noted,  the  text  being  taken  from 
the  Freisingen  Fragment. 
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fratrem  suum  egere  et  clauserit  uiscera  sua  ab  eo  quomodo 
caritas  di  manet  in  eo 

18.  filioli  non  diligamus  tantum  uerbo  neque  lingua  sed 

operae  et  ueritate 

19.  et  in  hoc  cognoscimur  qm  ex  ueritate  sumus  et  coram 

ipso  suademus  cordi  nostro 

20.  qm  si  reprehendat  nos  cor  nostrum  maior  est  ds  cordi 
nostro  et  nouit  omnia 

21.  kmi  si  cor  nm  non  nos  reprehendat  fiduciam  habemus 

aput  dm 
22.  et  quidquid  petierimus  accipiemus  ab  eo  qm  mandata 

eius  seruamus  et  quae  sunt  placita  in  conspectu  eius  faci^/ms 
23.  et  hoc  est  mandatum  eius  ut  credamus  nom ini filii  mis 

IHU  XPI  et  diligamus  inuicem  sicut  dedit  n obis  man&zXnva 

24.  et  qui  seruat  mandatum  eius  in  illo  manebit  et  ipse  in  eo 

et  in  hoc  scimus  qm  permanet  in  nobis  de  spu  quern  dedit  nobis 

iv.  1.  Kmi  nolite  omni  spu  credere  sed  probate  sps  si  ex  do 

sunt  qm  multi  pseudoprophetae  prodierunt  in  hoc  saeculo 

2.  hinc  cognoscitur  sps  di  omnis  sps  qui  confitetur  IHM 
XPM  in  carne  uenisse  ex  do  est. 

3.  et  omnis  sps  qui  non  confitetur  IHM  ex  do  non  est  et 
hoc  est  illius  antixpisti  quern  audistis  quia  uenturus  est  et  nunc 
in  saeculo  est 

4.  iam  uos  ex  do  estis  filioli  et  uicistis  eos  qm  maior  est  qui 

in  uobis  est  quam  hie  qui  in  saeculo  est 

5.  hii  de  saeculo  sunt  propterea  de  saeculo  locuntur  et 
saeculum  audit  eos 

6.  nos  ex  do  sumus  qui  cognoscit  dm  audit  nos  qui  non  est 

ex  do  non  nos  audit  hinc  cognoscimus  spm  ueritatis  et  spm 
erroris 

7.  kmi  diligamus  inuicem  qm  caritas  ex  do  est  et  omnis  qui 

diligit  fratrem  suum  ex  do  natus  est  et  cognoscit  dm 

8.  qui  non  diligit  ignorat  dm  quia  ds  caritas  est 
9.  in  hoc  apparuit  caritas  di  in  nobis  qm  filium  suum  unicum 

misit  ds  in  saeculo  ut  uiuamus  per  eum 

10.  in  hoc  est  caritas  non  quod  nos  dilexerimus  dm  sed  qm 

ipse  dilexit  nos  et  misit  filium  suum  propitiatorem  pro  peccatis 
nostris. 

11.  kmi  si  sic  ds  dilexit  nos  et  nos  debemus  diligere 
imuicem 

12.  dm  ;^mo  uidit  umquam  quodsi  diligamus  imuicem  ds  in 
nobis  manet  et  caritas  eius  perfecta  est  in  nobis 
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13.  in  hoc  cognoscimus  qum  in  ipso  manemus  et  ipse  in 

nob/s  qm  de  spu  suo  dedit  nobis 

14.  et  nos  uidimus  et  testamur  qm  pater  misit  filium  suum 
saluatorem  saeculi 

15.  quicumque  confessus  fu erit  qm  ihs  est  filius  di  ds  in  eo 
manet  et  ipse  in  do 

16.  Et  nos  cognouimus  et  credidimus  in  caritate  quam  habet 

ds  in  nobis  ds  caritas  est  et  qui  manet  in  caritate  in  do  permanet 
et  ds  in  eo  ma?iet 

17.  in  hoc  perfecta  est  Karitas  in  nobis  ^duciam 
habemus  in  diem  iudicii  quia  sicut  ille  est  et  nos  sumus  in  hoc 
mundo 

18.  timor  non  est  in  caritate  sed  perfecta  caritas  foras  mi t tit 

timore  qm  timor  poenam  ha^et  qui  autem  timet  non  est  perfectus 
in  caritatem 

19.  nos  ergo  d iligamus  qm  ipse  prior  dilexit  nos 

20.  si  quis  di xerit  diligo  dm  et  fratrem  suum  odit  mendax 

est  qui  enim  non  diligit  fratrem  suum  quern  uid et  dm  quern  non 

uidet  quomodo  potest  diligere 

21.  et  hoc  man&atum  habemus  a  do  ut  qui  diligit  dm  diligat 

et  fratrem  suum 

v.  1.  omnis  qui  credit  quia  IHs  est  xps  ex  do  natus  est  et 

omnis  qui  diligit  genitonwz  diligit  eum  qui  genitus  est  ex  eo 

2.  hinc  cognoscimus  qm  diligimus  filios  di’  cum  diligimus  dm 
et  mandata  eius  facimus 

3.  haec  est  enim  caritas  ut  ?nandata  eius  seruemus  et 

mandata  eius  grauia  non  sunt 

4.  quia  omne  quod  natum  est  ex  do  uincit  saeculmn  et  haec 
est  uictoria  quae  uincit  saceulum  fides  ?iostra 

5.  quis  est  autem  qui  uincit  saecuXum  nisi  qui  ere dit  quia 
IHS  est  filius  di 

6.  hie  est  qui  uenit  per  aquam  et  sanguinem  IHS  XPS  et 

non  ta ntum  in  aqua  sed  in  aqua  et  sanguine  et  sps  est  testi¬ 
monium  quia  sps  est  ueritas 

7.  qm  t res  sunt  qui  testificantur  in  terra  sps  et  aqua  et 
sanguis  et  tres  sunt  qui  tastificantur  in  caelo  pater  et  uerbum  et 

sps  scs  et  hi  tres  unum  sunt 

9.  si  testimonium  hominum  accipimus  testimonium  di  maius 

est  quia  hoc  est  testi/zzonium  di  quia  test ificatus  est  de  filio  suo 

10.  qui  credit  in  filio  di  habet  testimonium  di  in  se  qui  ?ion 

ere  dit  in  do  mendacem  facit  eum  quia  non  credit  in  testimonium 

eius  quod  testificataj  est  ds  de  filio  suo 
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11.  et  hoc  est  testimonium  qm  uitam  aete rnam  dedit  nobis 
ds  et  haec  uita  in  fi lio  eius  <?st 

12.  qui  habet  filium  di  uitam  habet  qui  non  ha\>e\.  filium  di 
uitam  non  habet 

13.  haec  scribo  uobxs  ut  sciatis  quia  uitam  habetis  aeter nam 

qui  ere ditis  in  ne  fili  di 

14.  et  haec  est  fiducia  quam  habexnns  ad  eum  quia  quidquid 
petierimus  secundum  ^oluntatem  eius  audit  nos 

15.  et  si  scimus  quia  audit  nos  quidquid  petierimus  scimus 

qm  habemus /^titiones  quas  petiuimus  ab  eo 

16.  si  quis  seif  /ratrem  suum  peccare  peccatum  no  ad  mortem 
postulabit  et  dabit  ei  uitam  his  qui  peccat  non  usque  ad  mortem 

est  enim  peccatum  usque  ad  mortem  non  pro  illo  dico  ut  pos tulet 
17.  omnxs  iniustitia  peccatum  est  et  est  peccatum  ad  mortem 

18.  scimus  qm  omnis  qui  nafus  est  ex  do  non  peccat  sed 

natiuitas  di  con seruat  eum  et  ̂ alignus  non  tangit  eum 

19.  scim’  qm  ex  do  sumxxs  et  totus  mundus  in  maligno  posiius est 

20.  et  scimus  qm  Alius  di  uenit  et  d edit  nobis  intellec turn  ut 

sciamus  quod  est  ueru  et  simus  in  uero  ̂ lio  eius  IHU  XPO  hie 
est  uerus  ds  et  vita  aeterna 

21.  filioli  custodite  uos  ab  idolis. 

:  CC  LXXIIII.  INCPEIUSDEM  II. 

In  the  following  critical  notes  differences  of  order  have  not, 

as  a  rule,  been  noted  except  for  the  Vulgate,  and  the  text  found 

in  Augustine’s  Tractates  on  the  Epistle.  An  attempt  has  been 
made  to  indicate  by  fractions  the  proportion  which  the  evidence 

for  any  particular  variant  in  any  writer  bears  to  the  whole 
evidence  on  the  point  in  question  to  be  found  in  his  quotations 
of  the  passage.  This  has  not  been  attempted  in  the  case  of 

Augustine,  except  for  the  Tractates  (Aug.),  where  different 
readings  have  been  noted  in  this  way,  when,  as  sometimes 

happens,  more  than  one  rendering  is  found  in  the  text. 

1.  I.  erat]  fuit  Yg.  Cass.  |  quod  2° — uitae]  quod  uidimus  quod  audiuimus 
oculis  nostris  uidimus  et  manus  nostrae  contrectauerunt  de  sermone  uitae 

Tert.  2/2  |  quod  2° — nostris]  quae  uidimus  oculis  nostris  et  auribus  audiuimus 

Mur.  Fr.  |  et  i°]  om.  Vg.  Cass.  |  quod  30]  om.  Amb.  1/3  |  oculis  nostris]  pr . 
quod  Amb-codd.  1/3:  pr .  et  Amb-codd.  1/3:  om.  Amb-cod.  Vgj  +  quod 

perspeximus  Vg.  Cass.  :  +  perspeximus  Amb.  ~/3-ed.  V3  I  et  2°]  +  quod  Amb- 
codd.  1/3  |  tractauerunt]  contrectauerunt  Vg.  :  palpauerunt  Mur.  Fr.  Cass.  : 

perscrutatae  sunt  Amb.  1/3  :  scrutatae  sunt  Amb.  2/3. 

2.  ipsa]  om.  Vg.  Amb.  2/2  I  manifestata  est  l°]  apparuit  Amb.  2/2  |  testes 
sumus]  testamur  Vg.  Cass.  Amb.  2/2  :  testificamur  p.  |  uitam  aeternam]  de 
uita  Amb.  |  manifestata  est  20]  apparuit  Vg.  Cass.  Amb-ed.  :  paruit  Amb- 
cod.  |  in]  om.  Vg.  Cass.  Spec, 
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3.  quae]  quod  ergo  p.  |  annunciamus  Vg.  |  et  30 — eius]  ut  communio  sit 
nobis  cum  patre  et  filio  eius  Iesu  Christo  Tert.  |  sit]  est  p.  |  cum  deo  patre] 

apud  patrem  Spec.  |  Iesu — eius]  cum  filio  eius  Iesu  Christo  Vg.  Spec.. 

4.  scribimus]  scripsimus  Mur.  Fr.  (uid.)  |  uobis]  pr.  ut  gaudeatis  p. — 
gaudium]  pr.  gaudeatis  et  Vg.  |  uestrum]  nostrum  p. 

5.  quia  societatem  habemus]  nos  societatem  habere  p.  |  quia]  quoniam 

Vg.  |  illo]  eo  Vg.  Aug.  Vict.Vit. 

6.  quodsi]  si  Vg.  |  quia]  quoniam  Vg.  |  societatem]  communionem  Tert. 
|  ambulamus]  incedamus  Tert.  |  ueritatem  non  facimus  Vg. 

7.  quod  si]  si  autem  Vg.  :  si  uero  Tert.  |  lumine  i°,  20]  luce  Vg.  |  ambu¬ 
lamus]  incedamus  Tert.  |  sicut— lumine  20]  om.  Tert.  |  societatem]  com¬ 
munionem  Tert.  |  cum  inuicem]  ad  inuicem  Vg.  :  cum  eo  Tert.  :  cum  deo  p. 

|  filii  eius]  domini  nostri  Tert.  |  purgabit]  emundat  Vg.  Tert.  :  mundat  p.  | 
delicto]  peccato  Vg. 

8.  dixerimus]  dicamus  Tert.  |  quoniam — habemus]  nos  delictum  (pec- 
catum  Gel.)  non  habere  Tert.  Gel-Ep.  V3  I  quoniam]  quod  Aug-codd.  :  quia 

p.  Cyp.  2/3-ed.  V3  Aug.  Cass.  2/3-ed.  V3  Gel-Ep.  2/2  Opt.  1/rcodd.  1/2  Luc. 
Spec.  |  peccata  Faust  |  ipsos  nos  decipimus]  ipsi  nos  seducimus  Vg.  Aug. 

Paul-Oros.  Cass.  2/3-codd.  1/3  :  nos  ipsos  seducimus  Aug*.  Gel-Ep.  1/3  Spec.  : 

nos  ipsos  decipimus  Cyp.  3/3  (decepimus  cod.  3/3) :  seducimus  nosmet  ipsos 
Tert.  Aug.  Gel-Ep.  1/3 :  ipsi  nos  decipimus  Cass-ed.  1/3  Faust.  |  et]  quia  Gel- 
Ep.  V3  I  ueritas]  uerbum  eius  Cass.  V3  (cf.  ver.  10). 

9.  si]  quod  si  Aug.  Gel-Ep.  :  + autem  p.  Cyp.  |  confiteamur]  con- 

fitemur  Tert.  :  confessi  fuerimus  Aug.  Cyp.  Gel-Ep.  |  peccata  i°]  delicta 
Tert.  Aug.  Gel-Ep.  |  fidelis]  +  est  Vg.  Aug.  Gel-Ep.  |  iustus]  :  +  est  dominus 

Cyp.  +  est  Spec.  |  ut — peccata  20]  qui  nobis  peccata  dimittat  Cyp.  |  ut]  qui 
Spec.  Gel-Ep.  |  remittam]  remittat  Vg.  :  dimittat  Tert.  Aug.  Spec.  Gel-Ep. 

|  nobis  peccata]  ea  nobis  Tert.  |  peccata  20]  delicta  nostra  Aug.  :  +  nostra 

Vg.  Aug.  |  purget]  emundet  Tert.  Vg.  :  mundet  Aug.  1/2  Spec.  Gel-Ep.  | 
ex]  ab  Tert.  Aug.  V2  Vg.  Spec.  Gel-Ep.  |  iniquitate]  iniustitia  Tert. 

10.  quod  si]  si  Tert.  Vg.  Gel-Ep.  V2  Cass.  |  dixerimus]  dicamus  Tert.  | 
quod  non  peccauimus]  nos  non  deliquisse  Tert.  |  quod]  quoniam  Aug.  Vg.  : 

quia  Aug.  Gel-Ep.  a/2  Cass-ed.  |  facimus  Tert.  Aug.  Vg.  Cass.  |  eum] 
ilium  Tert.  :  deum  Cass-cod.  |  uerbum]  sermo  Tert.  |  est]  erit  Gel-Ep.  2/2. 

11.  1.  fili  mei]  filioli  mei  Cyp.  Aug.  Vg. :  filioli  Tert.  Aug.  :  fratres 

Aug.  |  haec]  ista  Cyp.  (ita-cod.)  |  scribo]  scripsi  Tert.  Cyp-cod.  |  ne]  ut  non 

Aug.  Vg.  Gel-Ep.  2/2  Viet.  Vit.  |  peccatis]  delinquatis  Tert.  Cyp.  |  et]  pr. 
sed  Vg.  Vict.Vit-cod.  :  sed  Gel-Ep.  2/2  Vict.Vit-ed.  |  quis  peccauerit] 
deliqueritis  Tert.  :  qui  deliquerit  Cyp.  (quis  codd.)  |  aduocatum]  paracletum 

Vict.Vit.  Faust.  |  apud]  ad  Aug.  |  patrem]  pr.  deum  Tert.  ad-Vigil  (dnm 

cod.)  |  Iesum  Christum)  om.  Gel-Ep.  2/2 :  om.  Iesum  ad-Vig.  (uid.):  om. 

Christum  Aug.  |  iustum]  suffragatorem  Cyp-cod.  1/2  :  om.  Vict.Vit.  Faust. 
2.  et]  om.  Cyp-cod.  Aug.  |  exoratio]  propitiatio  Vg.  Faust.  Paul-Nol. 

Hier. :  propitiator  Aug. :  satisfactio  et  placatio  ad-Vig.  (uid.):  placatio  Tert. 

Hil. :  deprecatio  Cyp.  |  pro  i° — tantum]  peccatorum  nostrorum  non  tantum 

nostrorum  Aug.  |  peccatis]  delictis  Tert.  Cyp.  1/3  |  non — tantum]  om.  Faust. 

|  et  2°)  etiam  Vg.  |  pro  30]  om.  Aug.  |  saeculo]  mundi  Aug.  Vg.  Faust. 
3.  in]  ex  Luc.  |  iscimus]  intellegimus  Cyp.  Luc.  :  cognoscimus  Aug.  | 

quoniam  cognoscimus]  om.  Aug.  |  quoniam]  quia  Cyp.  |  mandata]  praecepta 

Cyp.  |  seruemus]  seruauerimus  Aug.  :  custodiamus  Cyp.  :  obseruemus  Vg. 

4.  qui]  +  autem  Luc.  |  se  noscere]  se  nosse  Vg.  :  quia  cognouit  Aug. 

Cyp-codd.  quia  cognoui  Aug :  qui  cognouit  Aug.  :  quia  nouit  Ambr.  : 

quoniam  cognouit  Cyp.  (nouit  cod.) :  quoniam  cognoui  Cyp-cod.  Luc.  2/2  |  eum] 

dm  p.  |  mandata]  praecepta  Ambr.  |  seruat]  custodit  Vg.  Luc.  2/2  |  in  hoc 
ueritas]  et  ueritas  in  illo  Cyp.  |  in  hoc]  et  in  eo  Luc.  2/2  |  ueritas — (5)  hoc  i°] 

om.  p* 5.  nam  qui  custodit]  qui  autem  custodit  Vg.  :  qui  autem  seruauerit  Aug. 
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Luc.  2/2  |  in  hoc  i°]  pr.  uere  Vg.  Aug*.  :  uere  ab  eis  Luc.  l/.2  :  uere  .  ,  apud 

illos  Luc.  1/2  |  caritas]  dilectio  Aug1.  |  perfecta]  consummate  Luc.  2/2  I  in  2°] 
pr.  ct.  Vg.  |  iscimus]  cognoscimus  Aug.  |  quoniam]  quia  Aug.  |  eo]  ipso  Vg. 
Aug.  |  sumus]  +  si  in  ipso  perfecti  fuerimus  p.  Aug. 

6.  in  ipso]  in  Christo  Cyp.  4/4  (om.  in  cod.  1/4)  Hier.  |  quemadmodum] 

sicut  Vg.  Aug.  Paul-Nol.  :  quomodo  Cyp.  4/4  Hier.  2/2  |  et]  pr.  sic  Salv. 
7.  carissimi]  dilectissimi  Aug.  |  mandatum  nouum  Vg.  Aug.  |  quem] 

quod  ha  Vg.  Aug.  |  habebatis  Aug. 

8.  est  uere]  erit  uerum  ha ;  uerum  est  Vg.  Aug.  |  quia]  qm  p.  |  iam] 
om.  Vg.  Aug.  |  transierunt  Vg.  Aug.  |  lumen  uerum]  uerum  lumen  Vg.  : 
lux  uera  Aug. 

9.  esse  in  lumine  Aug.  1/2  |  lumine]  luce  Vg.  Aug.  1/2  Cyp.  2/3  ‘  lucem 

Cyp-cod.  V2  Spec-cod.  |  odit]  +  homicida  est  et  Cyp-cod.  2/2  I  est]  ambulat 

Cyp-cod.  1/2. 
10.  nam  qui]  qui  autem  Spec.  Luc.  :  om.  nam  Vg.  Aug.  |  diligit]  amat 

Luc.  |  permanet]  manet  Vg.  Aug.  Spec.  Euch. 

11.  qui  autem]  nam  qui  Aug.  |  est-tenebris  20]  om.  Luc.  2/2  I  non  scit] 
nescit  Vg.  Cyp-cod.  Aug.  Faust.  Luc.  |  ubi  eat]  quo  eat  Vg.  Aug.  Cyp. 
Luc.  :  quo  uadit  Faust.  |  quia]  quoniam  Aug.  Cyp.  |  obscoecauerunt] 
excaecauerunt  Aug.  Cyp.  :  obscurauerunt  Luc.  |  oculos]  cor  Luc. 

12.  scribo]  dico  Prise.  |  quoniam]  quia  Aug.  Prise.  |  propter]  per  Aug. 

13.  scribo  i°— initio]  om.  p.  |  quoniam  I  °]  quia  Aug.  Faust.  |  quod — initio] 
eum  qui  ab  initio  est  Vg.  Faust.  :  eum  qui  a  principio  est  Aug.  |  iuuenes] 

adolescentes  Vg.  |  quoniam  20]  quia  Aug.  Faust. 

14.  pueri]  infantes  Vg.  |  quoniam  i°]  quia  Aug.  |  quod — initio]  om.  Vg.  | 
quod]  scribo  nobis  patres  quia  p.  Aug.  |  est  ab  initio]  a  principio  est  Aug.  | 

adulescentes]  iuuenes  Vg.  Aug.  Euch.  |  quoniam  20]  quia  p.  Aug.  Euch. 
|  in  uobis  permanet]  manet  in  uobis  Vg.  |  permanet]  manet  Aug.  Euch. 

15.  Nolite  diligere  mundum  neque  ambitum  eius  Claud.  |  Nolite  quaerere 

quae  in  hoc  mundo  sunt  Paul-Nol.  |  nolite]  pr.  filioli  Cass.  |  seculum  i°] 

mundum  Vg.  Aug.  Cyp.  3/3  De  duod-abus.  Faust.  2/2  Cass.  |  saeculo]  mundo 

Vg.  Aug.  Cyp.  2/3-ed.  Ys  De  d.  a.  Faust.  2/2  Cass.  :  hoc  mundo  Cyp-cod.  1/3 
|  si  quis]  quisquis  Aug-ed.  :  qui  enim  Faust.  :+ autem  p.  :  +  enim  Aug-cod.  | 

quis]  qui  Cyp.  1/z-ed.  2/3  I  diligit]  dilexerit  Aug.  Cyp.  3/3  |  saeculum  20] 
mundum  Vg.  Cyp.  2/3-ed.  V3  Aug.  Faust.  Cass.  :  hunc  mundum  Cyp-cod.  1/s 
|  non — eo]  dilectio  patris  non  est  in  ipso  Aug.  (eo  Aug-cod.)  |  caritas] 

dilectio  Aug.  |  patris]  Dei  Cass.  |  eo]  illo  Aug.  Cyp.  3/3  Cass. 

16.  quoniam]  quia  Aug.  Cyp.  1/4  Faust.  Cass.  |  omne — seculo]  omnia 
quae  in  mundo  sunt  Aug.  |  est  in  saeculo]  est  in  mundo  Vg.  Aug.  Cass.  Gel- 

Ep.  Faust.  :  in  mundo  est  Aug.  Cyp.  4/4  I  concupiscentia  carnis  est]  desiderium 

est  carnis  Aug.  |  concupiscentia  i°]  pr.  aut  Aug-cod.  |  est  20]  om.  Faust.  | 
concupiscentia  20]  uoluntas  Prise.  2/a  |  superbia  uitae]  ambitio  saeculi  Aug. 

Cyp.  74-ed.  V4  Gel-Ep.  :  ambitio  mundi  Cyp-codd.  J/4 :  ambitio  humanae 
uitae  Prise.  :  + humanae  Faust.  |  est  30]  om.  Vg.  Aug.  Cyp-cod.  1/4  Faust. 

Prise.  Cass.  :  sunt  Cyp-ed.  1/4  \  quae]  et  ubique  Aug-cod.  :  om.  Prise.  |  est 

40]  sunt  Aug.  Prise.  |  ex]  a  Aug.  Cyp.  4/4  Gel-Ep.  :  de  Aug-codd.  Faust. 

Prise.  |  de  saeculo]  ex  mundo  Vg.  Aug.  Cyp-cod.  1/4  Gel-Ep.  Cass.  :  de 
hoc  mundo  Prise. :  ex  concupiscentia  saeculi  Cyp.  1/4-ed.  1/4-cod.  J/4  (a 

pro  ex  cod.  1/4) :  ex  concupiscentia  mundi  Cyp.  Ll4-cod.  1/4  |  est  50]  sunt 
Aug.  Prise.  :  om.  Cyp.  3/4-ed.  1/4  cf.  v.  Sod.  225. 

17.  saeculum]  mundus  Vg.  Aug.  Cyp.  4/4  Gel-Ep.  Cass.  Faust.  Prise. 

Luc.  |  transit]  transibit  Cyp.  3/4-ed.  J/4  Aug.  :  praeterit  Prise.  :  perit  Cass, 

(-iit  codd.)  |  concupiscentia)  +  eius  Vg.  Cyp.  4/4  Aug.  Faust.  Prise.  Luc.: 
desideria  eius  Aug.  |  facit]  fecerit  Aug.  Cyp.  5/5  Gel-Ep.  Faust.  Luc.  |  dei] 
domini  Gel-Ep.  |  permanet]  manet  Vg.  Aug.  Cyp.  2/5-ed.  1f5-cod.  1/5  Gel- 

Ep.  Cass.  Faust.  Luc.  :  manebit  Cyp.  1/5-ed.  Y5-cod.  1/5  \  aeternum]  + 

quomodo  et  ipse  manet  in  aeternum  p.  Aug.  (sicut)  Cyp.  5/5  (om.  cod.  2/6) 
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Luc.  [[quomodo  et  ipse]  sicut  et  deus  Aug.  |  et  ipse]  et  deus  p.  Cyp.  2/5-ed. 
V5-cod.  1/5  Luc.  :  deus  Cyp-cod.  1/5  :  om.  et  Cyp-codd.  1/5  |  manet]  manebit 
Cyp-ed.  VJ|. 

18.  pueri]  filioli  Vg.  Iren.  Euch.  |  sicut]  quemadmodum  Iren.  :  quomam 

i°]  quia  Vg.  Cyp.  2/2  Luc. :  quod  Aug*.  |  uenit]  sit  uenturus  Aug.  |  nunc] 
pr .  et  Vg.  :  + autem  p.  Cyp.  %  Aug.  Luc.  |  multi]  om.  Cyp-cod.  V2  I  facti] 

om.  Luc.  |  cognoscing  us]  scimus  Vg.  |  quoniam  20]  quod  Vg.  Aug*.  :  quia 
Cyp.  2/2  |  nouissima  hora  Vg.  |  hora  est]  sit  hora  Aug. 

19.  Cf.  quia  non  erant  nostri,  nam  si  nostri  essent,  mansissent  nobiscum 

Opt.  |  exierunt]  prodierunt  Vg.  Tert.  |  erat]  erant  Vg.  Aug.  Iren.  Amb.  : 

fuerunt  Tert.  Cyp.  5/5  :  sunt  Petilianus  ap.  Aug.  |  ex  20]  de  Pet-ap-Aug.  |  nam 
— nobis  30]  si  enim  ex  nobis  essent  Amb.  |  nam  si]  quod  si  Aug. :  si  enim  Cyp. 

5/5  Iren.  :  si  Tert.  |  fuisset]  fuissent  Vg.  Aug.  Tert.  Cyp.  5/s  Hen.  :  essent 

Pet-ap-Aug.  |  ex  30]  de  Pet-ap-Aug.  |  permansissent]  mansissent  Cyp.  2/5-ed. 
2/5-cod.  7®  Aug.  Amb.  :  mansisset  Cyp-cod.  1/5  |  forsitan]  utique  Vg.  Aug. 

Tert.  Cyp-ed.  1/6-cod.  4/5  Iren.  Pet-ap-Aug.  :  om.  Cyp-ed.  4/5-cod.  7s  Amb. 
|  praesto  fiat]  manifesti  sint  Vg.  :  manifestarentur  Aug.  Iren.  |  quoniam] 

quod  Aug.  |  sunt  omnes]  omnes  erant  Aug.  :  om .  omnes  Iren. 
20.  et]  sed  Vg.  |  accepistis]  habetis  Vg.  Aug.  |  et  nostis  omnia]  ut  ip  si 

manifesti  sites  Aug*. 
21.  Cf.  Cognoscite  ergo  quoniam  omne  mendacium  extraneum  est  et  non 

est  de  ueritate  Iren.  |  non  i° — scientibus]  scribo  uobis  non  quod  nescieritis 
sed  quia  nostis  Aug.  |  scientibus]  pr.  quasi  Vg.  |  quoniam]  quia  Aug.  | 

omne  Aug.  Spec.  |  non  est  ex^ueritate  Aug.  |  ex]  de  Spec-ed, 

22.  qui  autem  negat  Im  Xm  in  carnem  (-ne  72)  uenisse  hie  antechristus 
estPrisc.  %  |  is]  om.  Iren.  |  quia  is]  quod  Iesus  Aug.  |  quia]  quoniam  Vg. 

Iren.  |  est  2°]  pr.  non  p.  Aug.  Iren.  |  hie — filium]  om.  Aug. 
23.  negat  filium]  non  filium  (  + habet  ha)  h.  (Buch.)  |  om.  et  h.  (Buch.) 

|  cf.  qui  non  habet  filium  nec  patrem  habet  qui  autem  habet  filium 

et  patrem  habet  Cass.  |  omnis]  ?  om.  Cyp.  cf.  von  Soden,  225  |  negat] 

non  crediderit  in  Luc.  |  nec]  pr .  nec  filium  Aug.  |  qui  20]  pr.  et  Aug.  :  -f 
autem  p.  Prise.  Spec.  :+uero  Luc.  |  confitetur]  credit  in  Luc.  |  et  patrem]  pr. 

et  filium  Cyp.  V2  Prise.  Spec-ed.  :  Let  filium  Luc. 
24.  uos]  pr.  ergo  Aug.  :+  autem  p.  |  ab  initio  audistis  Aug.  |  permaneat 

in  uobis]  in  uobis  permaneat  Vg.  :  in  uobis  maneat  Aug.  |  quod  si]  si  Vg.  | 

permanserit]  manserit  Aug.  |  audistis  ab  initio  Aug.  |  manebitis  Vg.  Aug. 

25.  et]  om.  Aug.  |  promissio]  repromissio  Vg.  :  pollicitatio  Aug. 

26.  eis]  his  Vg.  Aug.  |  seducunt  uos]  uos  seducunt  ut  sciatis  quia 
unctionem  habetis  Aug. 

27.  uos  unctionem]  unctio  Aug.  |  accepimus  Aug.  |  permaneat]  maneat 

Vg.  |  uobis]  nobis  Aug.  |  necesse  non  habetis]  non  necesse  habetis  Vg.  :  non 
habetis  necessitatem  Aug.  |  uos  doceat  Aug.  |  sed  sicut]  quia  Aug.  |  eius] 

ipsius  Aug.  |  uerum]  uerax  Aug.  |  mendum]  mendacium  ha  Vg.  :  mendax 

Aug.  |  et  30]  om.  Aug.  |  manete  Vg.  |  eo  20]  ipsa  Aug. 
28.  filioli  Vg.  |  uenerit]  apparuerit  Vg.  :  manifestatus  fuerit  Aug.  | 

fiduciam  habeamus]  habeamus  fiduciam  Vg.  :  habeamus  fiduciam  in  con- 

spectu  eius  Aug.  |  et]  ut  Aug.  |  praesentia]  aduentu  Vg.  Aug. 

29.  scimus]  scitis  Vg.  Aug.  |  quoniam  i°,  20]  quia  Aug.  |  omnis]  pr.  et 
Vg.  |  est  natus  Aug. 

iii.  1.  ecce]  uidete  Vg.  |  caritatem]  dilectionem  Aug.  |  uocaremur]  nomi- 
nemur  Vg.  :  uocemur  Aug.  :  appellamur  Aug.  |  sumus]  simus  Vg.  Aug.  | 

propterea — inhonorat]  propter  hoc  mundus  non  nouit  nos  quia  non  nouit 
eum  Vg.  p.  (et  ipsum  ignorabat  pro  non  nouit  eum) :  propter  hoc  mundus 
non  cognoscit  nos  quia  non  cognouit  eum  et  nos  non  cognoscit  mundus  Aug. 

2.  carissimi]  dilectissimi  Aug.  |  nunc.]  om.  Aug.  |  et  nondum]  necdum 

Hier.  72  I  manifestatum  est]  apparuit  Vg.  Aug.  :  revelatum  est  Amb.  :  cf. 

nescimus  Hier.  |  qui  futuri  sumus]  quid  erimus  Vg.  Aug.  Amb.  :  quod 
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erimus  Aug.  |  qui]  quid  Tert.  Plier.  1/2  :  quales  Hier.  1/2  |  scimus]  pr .  sed 
Amb.  :  nouimus  autem  Hier.  |  quoniam]  quia  Aug*.  Tert.  Amb.  Hier.  |  cum 
apparuerit]  si  manifestauerit  Tert.  (manifestatus  fuerit  cod.)  |  apparuerit] 

reuelatum  fuerit  Amb.  :  ille  reuelatus  fuerit  Hier.  |  ei  erimus  Aug*.  |  ei]  illi 

Aug-codd.  :  eius  Tert.  |  quoniam  uidebimus]  uidebimus  enim  Hier.  1/2. 
3.  habet — eo]  spem  istam  in  illo  habet  Tert.  |  hanc  spem  Vg.  |  eo]  ipso 

Aug*.  :  eum  Aug.  |  castificat]  sanctificat  Vg.  Aug.  |  se]  semet  ipsum  Aug*.  | 
sicut]  quia  Tert.  ]  et  20]  om.  p.  |  ille]  ipse  Aug1.  Tert.  |  castus]  sanctus  Vg. Aug. 

4.  peccatum  i°]  delictum  Aug.  |  et  i°]  om.  Aug.  Amb.  |  et  20]  om.  Aug. 

|  peccatum  20]  delictum  Tert. 
5.  quoniam]  quia  Vg.  Aug*.  |  apparuit]  manifestatus  est  Aug.  Tert. 

(sit)  |  peccata  tolleret]  auferat  delicta  Tert.  |  peccata]  +  nostra  Vg.  :  peccatum 

Aug.  V2  I  tolleret]  auferat  Aug.  |  et  2° — est]om.  Aug.  (uid.)  |  illo]  eo  Vg.  : 
ipso  Aug. 

6.  in  eo  permanet]  in  eo  manet  Vg.  Aug.  :  in  ipso  manet  Aug.  :  manet 

in  illo  Tert.  |  peccat  i°]  delinquit  Tert.  |  omnis  20]  pr.  et  Vg.  |  peccat  20] 

delinquit  Tert.  |  non  20]  neque  Tert.  |  uidit]  uidet  p.  |  eum  i°]  om.  Tert. 
7.  filii  Luc.  |  seducat]  fallat  Luc  |  qui]  pr.  omnis  Tert.  |  est]  +  sicut  et 

ille  iustus  est  Vg.  Aug.  Tert.  Spec.  (om.  et  cod.). 

8.  Cf.  omnis  qui  peccat  non  est  de  deo  sed  de  diabolo  est  et  scitis  quoniam 
ideo  uenturus  est  ut  perdat  filios  diaboli  De  aleat.  |  autem]  om.  Vg.  Tert. 

Spec.  |  peccatum]  delictum  Tert.  |  de]  ex  Vg.  Tert.  :  a  Luc.  Spec-ed.  |  quia] 

quoniam  Vg.  Tert.  Luc.  |  ab — peccat]  diabolus  a  primordio  delinquit  Tert.  | 

ab  initio]  origine  Luc.  |  in  hoc]  pr.  et  Spec.  :  idcirco  Luc.  3/2 :  ad  hoc  enim 
Luc.  a/2 :  +  enim  Tert.  |  apparuit]  zW.  Cod-Freis.  (ed.  Ziegler):  manifestatus 

est  Aug.  Tert.  :  declaratus  est  Luc.  2/2  I  soluat]  dissoluat  Vg. :  solueret  Luc. 

%  Spec.  |  opera]  operas  Luc -cod.  1/2. 

9.  ex]  de  h.  |  natus  1° — do  i°]  ex  deo  nascitur  Tert.  |  peccatum  non 

facit]  non  peccat  Aug.  3/2  Spec.  |  peccatum]  delictum  Tert.  j  quia]  quoniam 
Vg.  |  semen]  sensus  Spec-codd.  |  eius]  ipsius  Vg.  Aug.  Cass.  :  dei  Tert.  | 
ipso]  eoh.  Vg.  Aug.  Cass.  :  illo  Tert.  |  manet]  est  Cass.  |  peccare]  delinquere 

Tert.  |  quoniam]  quia  Aug.  Tert.  Cass-cod.  Spec.  |  de]  ex  Vg.  Aug.  Tert. 
10.  ex  hoc]  in  hoc  h.  Vg.  Aug.  Tert.  Cyp.  :  hinc  Spec.  |  manifesti  sunt] 

manifestati  sunt  Aug.  :  apparent  Cyp.  Luc.  Spec.  |  et  filii]  bis  scr.  h.  |  omnis] 

om.  Tert.  Spec -cod.  |  facit  iustitiam]  est  iustus  Vg.  Aug.  Tert.  Cyp.  Luc  2/2 

Spec.  |  de]  ex  Vg.  Tert.  Luc.  2/2  Spec.  :  a  Aug.  |  diligit]  amat  Luc.  2/2  j 
fratrem  suum]  patrem  suum  aut  matrem  suam  Cyp-cod. 

11.  quoniam]  quia  Aug.  |  hoc — quod]  haec  est  annunciatio  quam  Vg. 

Aug.  haec  est  (om.  est  1/2)  repromissio  quam  Luc.  2/2  |  audiuimus  Aug.  | 
initio]  origine  Luc  1/2  |  diligamus]  amemus  Luc.  2/2  |  inuicem]  alterutrum  Vg. 
Luc.  2/2. 

12.  non]pr.  et  Luc.  2/2  |  qui]  om.  h.  Aug-ed.  Luc.  2/2  |  erat]  fuit  Luc.  2/2  | 

occidit  i°]  interfecit  Luc.  %2,j2  |  cuius  sei  gratia]  propter  quid  Vg.  Luc.  2/2  | 
occidit  20]  interfecit  Luc.  2/2  |  eum]  om.  Aug.  |  quia]  quoniam  h.  (Buch.)  Vg. 

Luc.  3/2  |  eius  i°]illius  Luc.  1/2  :  ipsius  Luc.  3/2  |  erant]  erat  h.*  :  fuerunt  Aug. 
Luc.  2/2  |  autem]  uero  Aug.  |  eius  20]  ipsius  Aug-cod.  :  sui  Luc.  2/2  :  om. 
Aug-codd. 

13.  et]  om.  h.  Vg.  Aug.  Luc.  1/2  |  fratres]  om.  p.  |  nos]  uos  Vg.  |  hie 

mundus]  om.  hie  Vg.  Aug.  :  saeculum  Luc  s/2. 
14.  quoniam]  quia  h.  (Ber.)  Aug.  |  transimus]  translati  sumus  Vg.  : 

[translati  s]umus  h.  (Buch.) :  transiuimus  p.  (-ibi-)  Aug.  :  transitum  fecimus 

Luc.  2/2  |  de]  a  Luc.  2/2  |  ad]  in  h.  p.  |  quia]  quoniam  Vg.  Luc.  %  I  diligimus] 
amamus  Luc.  2/2  |  qui — mortem]  omnis  qui  fratrem  suum  non  diligit  manebit  in 

morte  Faust.  |  qui]  +  autem  Luc.  2/2  |  diligit]  amat  Luc.  2/2  |  permanet]  manet 
Vg.  Aug.  Luc.  2/2  |  mortem]  morte  h.  cett. 

15.  omnis  qui]  quicunque  Hier.  |  omnis  l°]  ?  om.  Cyp.  3/3  |  qui]  +  enim 14 
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Cyp-cod.  l/2  |  quia]  quoniam  h.  Vg.  Cyp-cod.  1/2  |  uitam — se]  in  se  uitam  Cyp- 
ed.  2/2  :  om •  aeternum  Luc.  1/2  |  se]  semet  ipso  Vg.  |  manentem]  om.  Cyp- cod.  % 

16.  in  hoc]  et  quia  ex  hoc  Spec.  {om.  et  codd.)  |  cognoscimus]  cognouimus 

h.  (Buch.)  Vg.  [  caritatem]  +  Dei  Vg.  :  dilectionem  Aug*.  :+ipsius  Spec.  | 
quia]  quoniam  Vg.  Spec.  |  pro  nobis]  post  suam  Vg.  :  propter  nos  Luc.  J  pro 

fratribus]  post  animas  Aug*.  : -fnostris  Spec-ed.  |  pro  2°]  de  h.  |  animas] 
animam  h.  Viet. Vit.  :+ nostras  Luc.  Spec-ed. 

17.  qui]  quicunque  Spec.  |  autem]  om.  Vg.  Cyp.  2/2  |  substantiam] 
facultates  Aug*.  |  huius]  om.  Aug*.  Cyp.  2/a  Spec.  |  suum  egere]  cui  opus 
[est]  h.  (Buch.)  |  egere]  necessitatem  habere  Vg.  :  esurientem  Aug.  : 

desiderantem  Cyp.  (+aliquid  cod.)  2/2  |  ab  eo]  om.  Cyp.  V2-ed.  1/2  |  Caritas 
dei  manet]  potent  caritas  (dilectio  Aug*.)  dei  manere  Aug.  Cyp-cod.  Vs  | 

caritas]  agape  Cyp-cod.  l/2 :  dilectio  Cyp-cod.  1/2  |  dei]  om.  Cyp-cod.  V2  I 

permanet  h.  |  eo]  illo  Cyp.  2/2  Spec-ed. 

18.  filioli]  +  mei  Vg.  |  tantum]  om.  Vg.  :  post  uerbo  p.  Aug.  |  uerba  h.* 
|  neque]  et  hp.  Aug.  Spec. 

19.  et]  om.  h.  Vg.  |  cognoscimus  h.  Vg.  |  coram  ipso]  in  conspectu  eius 

Vg.  |  suadebimus  h.  Vg.  |  corda  nostra  Vg. 
20.  si]  +  non  p.  |  reprehenderit  Vg.  |  corde  h.  |  et]  expl.  h. 

21.  reprehenderit  nos  Vg.  |  nos]  om .  Aug-cod.  |  reprehendit  Cyp-codd. 
Ep-Sev-ad-Claud.  |  habemus]  habebimus  Aug-cod.  :  habeamus  Luc.  |  apud] 

ad  Vg.  Cyp.  Aug.  Luc.  Ep-Sev. 

22.  quidquid]  quodcunque  p.  Cyp.  :  quaecunque  Aug.  Ep-Sev.  | 

accipiamus  Cyp-cod.  |  eius  i°]  om.  Luc.  |  seruamus]  custodiimus  p.  : 
custodimus  Luc.  |  quae]  pr.  ea  Vg.  |  sunt  placita]  ei  placent  Luc.  |  in 

conspectu  eius]  coram  eo  Vg.  :  ante  conspectum  eius  Luc.  |  faciamus  Luc. 

23.  et  i° — credamus]  om.  Luc.  |  nomini]  in  nomine  Vg.  Luc.  |  eius  2°] 
ipsius  Luc.  |  diligamus]  amemus  nos  Luc.  |  inuicem]  alterutrum  Vg.  | 
mandatum  nobis  Vg. 

24.  mandata  Vg.  |  manebit]  manet  Vg.  |  permanet]  manet  Vg. 

iv.  I.  Kmi]  dilectissimi  Aug.  |  sps  1° — sunt]  spiritum  qui  ex  deo  est 

Aug.  1/2  |  ex]  a  Spec-codd.  |  sint  Vg.  Cass.  |  qm]  quia  Aug.  |  prodierunt] 
exierunt  Vg.  Iren.  Luc.  %  Spec.  |  in  hoc  saeculo]  in  mundum  Vg.  :  in  istum 
mundum  Aug.  :  de  saeculo  Iren.  :  in  hunc  mundum  p.  Spec.  :  om.  hoc  Luc. 

2.  hinc]  in  hoc  Vg.  Aug.  Iren.  :  ex  hoc  Luc.  |  cognoscitur  sps]  cognoscite 

spiritum  Iren.  :  intellegite  spiritum  Luc.  |  Christum  Iesum  Prise.  2/3  |  IHM] 

om.  Prise.  1/3  |  XPM]  om.  Cass.  |  in  carne  uenisse]  om.  Prise.  2/3  |  carnem 
Prise.  2/3  |  ex.  de  Cyp.  Prise.  zj3  Amb. 

3.  Cf.  Qui  autem  negat  in  carne  uenisse  de  deo  non  est  sed  est  de  anti- 
christi  spiritu  (antichristus  cod.)  Cyp.  (cf.  etiam  Epist.  73.  15)  :  et  omnis 

spiritus  qui  soluit  Christum  in  carne  uenisse  non  est  ex  deo  Aug.  1/3 :  omnis 
qui  soluit  Iesum  Christum  et  negat  eum  in  carne  uenisse  non  est  ex  deo  Aug. 

Vs  |  omnis  sps  qui]  quicunque  sps  Amb.  1/2  (uid.) :  omnis  qui  Amb.  1/2  (uid.) 
Cass.  4/4  |  non  confitetur]  soluit  p.  Vg.  Tert.  72(uid.)  Iren.  Prise.  V2  Cass. 

4/4  :  negat  Tert.  V2  Prise.  V2  Amb.  1/2  (cf.  Cyp.):  destruit  Luc.  |  IHM] 
Iesum  Christum  in  carne  uenisse  Aug.  Tert.  l/2  (om.  Iesum)  Amb.  2/2  |  non 

est  ex  do  Aug.  |  ex]  de  Amb.  1/2  Prise.  2/2  |  et  2° — antixpisti]  et  hie  anti¬ 
christus  est  Tert.  V2  Prise.  Cass-cod.  l/z  :  sed  de  antichristo  est  Iren.  :  et 

hoc  est  antichristi  Cass.  2/3-ed.  V3  I  hoc]  hie  p.  Vg.  Aug.  |  illus  antixpisti  p.] 
antichristus  Vg.  Aug.  |  illius]  quod  est  Luc.  |  quern]  de  quo  Vg.  Aug.  : 

quod  Cass.  |  quia]  quoniam  Vg.  |  uenturus  est]  uenit  Vg.  Cass.  |  nunc]  +  iam 

Vg.  Cass.  |  saeculo]  mundo  Vg. 
4.  iam]  om.  Vg.  |  et  uicistis  eos]  uincite  illos  De  sing.  cler.  |  eos]  eum  Vg. 

Aug.  |  qm]  quia  Aug.  Paul-Nol.  3/s  |  maior]  potior  Paul-Nol.  1/3  |  est  in 



APPENDIX 21 1 

uobis  Aug.  |  uobis]  nobis  Cass.  Paul-Nol.  %  I  hie — est  3°]  qui  in  mundo  Vg.  : 

qui  in  hoc  mundo  est  Aug*.  :  qui  in  hoc  mundo  Cyp.  1/2  Cass.  Paul-Nol.  &/3  : 

qui  in  isto  mundo  Cyp.  1/2 • 
5.  hii]ipsiVg.  :  isti  Luc.  |  saeculo  i°]  mundo  Vg.  Aug*.  |  propterea]  ideo 

Vg.  Aug.  |  saeculo  20]  mundo  Vg.  Aug.  |  saeculum  audit  eos]  mundus  eos 
audit  Vg.  Aug. 

6.  nos  i°]  +  autem  Luc.  |  cognoscit]  nouit  Vg.  Aug.  |  qui  2°]  +  autem 
Luc.  |  nos  audit]  audit  nos  Luc.  |  hinc]  in  hoc  Vg.  ;  ex  hoc  Aug.  Luc.  | 

cognoscimus  spm]  cognoscitur  spiritus  Aug.  :  intellegimus  spiritum  Luc. 

7.  kmi]  dilectessimi  Aug.  |  diligamus]  amemus  Luc.  |  inuicem]  pr.  nos 

Vg.  :  nos  alterutrum  Luc.  |  qm]  quia  Vg.  Aug.  |  fratrem  suum]  om.  Vg. 

Aug.  De  rebap.  |  suum]  om.  p.  |  cognoscit]  cognouit  Aug. 

8.  qui — dm]  om.  Aug.  (uid.)  De  rebap.  (uid.)  |  qui]  quicunque  Luc.  | 
diligit]+ fratrem  Luc.  |  ignorat]  non  nouit  Vg.  Aug.  Luc.  |  quia]  quoniam 

Vg.  Luc.  |  caritas]  dilectio  Aug.  De  rebap.  Claud.  Mam. 

9.  in]  ex  Luc.  Spec.  |  apparuit]  manifestata  est  Aug.  Spec,  (manifesta 

cod. ) :  declarata  est  Luc.  |  caritas]  dilectio  Aug.  |  di]  Domini  Spec-ed.  | 

nobis]  uobis  Spec-ed.  |  qm]  quia  Aug.  :  quod  Spec.  |  unicum]  unigenitum 

Vg.  Aug.  |  ds]  om.  Aug.  Spec.  |  saeculo]  mundum  Vg.  :  hunc  mundum  p. 

Aug.  Spec.  :  saeculum  Luc.  ]  eum]  ipsum  Aug.  Spec-ed. 
10.  caritas]  dilectio  Aug.  |  quod]  quasi  Vg.  :  quia  Aug.  |  nos  i°]  om . 

Aug.  |  dilexerimus]  dileximus  Aug.  :  amauerimus  Luc.  |  dm]  om .  Aug.  : 

dnm.  Aug-cod.  |  qm]  quia  Aug.  :  quod  Luc.  \  ipse  dilexit  nos]  prior  nos  ille 
dilexit  Cass.  |  ipse]  +  prior  Vg.  Aug.  |  dilexit]  amauerit  Luc.  |  misit]  miserit 

Luc.]  propitiaiorem]  propitiationem  Vg.  :  litatorem  Aug.  :  expiatorem  Luc. 

|  pro  peccatis  nostris]  peccatorum  nostrorum  Luc.  | 

11.  Kmi]  dilectissimi  Aug.  |  si  sic]  sicut  p.  |  si]  +  ergo]  Luc.  |  sic]  ita 
Aug.  |  dilexit]  amauit  Luc.]  debemus  et  nos  Aug.  |  et]  sic  p.  |  diligere 
inuicem]  alterutrum  diligere  Vg.  :  inuicem  diligere  Aug.  :  alterutrum 
amare  Luc. 

12.  quod  si]  si  Vg.  Aug.  |  diligimus  p.  |  manebit  Aug.  |  caritas]  dilectio 
Aug.  |  perfecta — nobis]  in  nobis  perfecta  est  Vg.  :  erit  perfecta  in  nobis 
Aug. 

13.  in  i°]  ex  Vict.Vit.  |  cognoscimus]  scimus  Vict.Vit.  :  intellegimus 

p.  |  qnm]  quia  Aug.  Vict.Vit.  |  in  2° — ipse]  om.  Vict.Vit.  |  ipso]  eo  Vg.  | 
qm]  quia  Aug.  Vict.Vit.  |  suo]  dei  p.  :  sancto  Vict.Vit. 

14.  testamur]  testificamur  Vg.  :  testes  sumus  Aug.  |  qm]  quia  p. 
Aug.  |  pater  misit]  misit  deus  Cass.  |  saeculi]  mundi  Vg.  Aug. 

15.  quicunque]  quisquis  Vg.  Cass-cod.  :  qui  Aug.  l/2  Tert.  Cass-cod.  : 
quisque  Cass-ed.  |  confessus  fuerit]  crediderit  Cass.  |  qm]  quod  Aug.]  ihs] 

Christus  Tert.  (uid. )  |  eo]  ipso  Aug.  :  illo  Tert.  Cass.  |  ipse  in  do]  caritas  dei 
in  eo  perfecta  est  Cass.  (?). 

16.  credimus  p.  |  in  i° — ds  i°]  quam  dilectionem  deus  habet  Aug.  |  in 

caritate  i°]  caritati  Vg.  |  caritas]  dilectio  Aug.  Cyp.  1/2  Paul-Nol.  :  agape 

Cyp-cod.  Y2  I  et  3°]  om .  Cyp.  1/2  Cass-ed.  |  in  30 — do]  in  deo  in  dilectione 
Cyp-codd.  V2  I  caritate  20]  dilectione  Aug.  Cyp.  l/.2  :  agape  Cyp.  V2  I 

permanet]  manet  Vg.  Aug.  Cyp.  2/2  Cass.  |  eo]  illo  Aug.  1/2  Cyp.  2/2  : 
ipso  Cass.  |  manet  20]  om.  Vg.  Cyp-codd.  V2  Aug.  Cass. 

17.  karitas  in  nobis]  dilectio  (-feius  Vs)  *n  nobis  Aug.  2/s  •  in  nobis 
dilectio  Aug.  Vs  I  karitas]  +  Dei  Vg.  |  in  nobis]  nobiscum  Vg.  |  .  ]  ut 

Vg.  Aug.  |  habeamus  Vg.  Aug.  Cass.  |  die  Aug.  Cass-ed. 

18.  caritate]  dilectione  Aug.  l/2  Tert.  |  sed]  +  enim  Tert.  |  perfecta]  con  - 

summata  Aug.  |  caritas]  dilectio  Aug.  1/2  Tert.  */3  Amb.  Salv.  Tyr.  Ruf. 
Hier.  |  foras  mittit]  foras  abicit  Tert.  V3  :  excludit  foras  Amb.  |  foris  Aug* 



212 THE  EPISTLES  OF  S.  JOHN 

cod.  |  qm]  quia  Aug.  Tert.  lj2  \  poenam]  tormentum  Aug*.  :  suppliciamentum 

Tert.  V2  |  qui  autem]  et  qui  Tert.  1/2  |  caritatem]  dilectione  Aug*.  Tert.  2/2. 

19.  ergo]  om.  Aug*.  |  diligamus]  +  deum  Vg.  |  qm]  quia  Aug.  Cass.  | 

ipse]  deus  Vg.  Cass.  (?)  |  nos  dilexit  Aug*.  1/2. _ 
20.  quis]  qui  Cyp-ed.  |  dicit  Luc.  |  diligo  dm]pr.  quoniam  Vg.  :  quoniam 

diligit  dm  Cyp.  :  quia  diligit  dm  Luc.  :  <de>se  quod  deum  diligit  Faust.  | 

odit — suum  20]  om.  p.*  |  oderit  Vg.  |  enim]  autem  Luc.  |  diligit]  amat  Luc.  | 

quern  uidet]  om.  Cyp-cod.  Luc.  |  dm  20]  dominum  Aug.  -codd.  |  quomodo] 

non  Cyp-ed.  Luc. 

21.  hoc]  +  ergo  p.  |  a  do]  ab  ipso  Aug*.  Luc.  :  ab  eo  p.  |  diligit]  amat 
Luc.  |  diligat]  amet  Luc. 

v.  1  quia]  quoniam  Vg.  :  quod  Aug.  |  est  i°]  sit  Aug.  :  om.  Spec.  |  est 
2°]  +  deus  in  ipso  est  et  ipse  in  deo  Spec.  |  genitorem]  eum  qui  genuit  Vg.  : 

qui  genuit  eum  Aug.  |  eum]  pr.  et  Vg.  |  genitus — eo]  ex  deo  (eo  p.)  natus  est 
p.  Spec-ed.  :  natus  est  ex  ipso  Spec-codd.  |  genitus]  natus  Vg. 

2.  hinc]  in  hoc  Vg.  Aug.  |  cognoscimus]  intellegimus  Luc.  |  qm]  quia 

Aug.  |  diligimus  i°]  amamus  Luc.  |  filios]  natos  Vg.  |  cum]  quia  Aug.  : 
quando  Luc.  |  diligimus  dm]  deum  diligamus  Vg.  :  deum  diligimus  Aug.  : 

amamus  dm  Luc.  |  mandata]  praecepta  Aug.  |  eius]  ipsius  Luc.  |  facimus] 
faciamus  Vg.  :  seruauimus  p. 

3.  caritas]  +  dei  Vg.  Aug.  Luc.  :  dilectio  dei  Aug.  |  ut — seruemus]  om. 

Luc.  |  mandata  i°]  praecepta  Aug.  |  seruemus]  explic.  Aug.  :  custodiamus 
Vg.  :  obseruemus  Aug.  |  eius]  ipsius  Luc. 

4.  quia]  quoniam  Vg.  |  saeculum  i°,  20]  mundum  Vg. 
5.  quis]  qui  p.  |  autem]  om ,  Vg.  |  saeculum]  mundum  Vg.  |  credidit  p.  | 

quia]  quoniam  Vg. 

6.  et  20]  om.  Vg.  De  rebap.  |  tantum  in  aqua]  in  aqua  solum  Vg.  |  testi¬ 
monium]  qui  testificatur  Vg.  :  qui  testimonium  perhibet  De  rebap.  :  qui 

testimonium  reddit  Spec.  |  quia]  quoniam  Vg.  |  sps]  Christus  p.  Vg. 

7.  8.  quoniam  tres  sunt  qui  testimonium  dant  in  caelo  Pater  uerbum  et 

spiritus  sanctus  et  hi  tres  unum  sunt  et  tres  sunt  qui  testimonium  dant  in  terra 

spiritus  et  aqua  et  sanguis  et  hi  tres  unum  sunt  Vg.  :  cf.  et  iterum  de  patre  et 
filio  et  spiritu  sancto  scriptum  est  et  tres  unum  sunt  Cyp.  :  quia  tres  testimonium 

perhibent  spiritus  et  aqua  et  sanguis  et  isti  tres  unum  sunt  De  rebap.  2/2  (in 
unum  cod.  72?  cf.  von  Soden,  Das  lateinische  NT,  in  Afrika,  p.  280)  :  tres 

testes  sunt  aqua  sanguis  et  spiritus  Amb.  :  tria  sunt  quae  testimonium 

perhibent  aqua  sanguis  { +  et  7s)  Spiritus  Euch.  2/2  :  tria  sunt  qui  testimonium 
dicunt  in  terra  aqua  caro  et  sanguis  et  haec  tria  in  unum  sunt  et  tria  sunt 

quae  testimonium  dicunt  in  caelo  pater  uerbum  et  spiritus  et  haec  tria  unum 
sunt  in  Christo  Iesu  Prise.  :  tres  sunt  qui  testimonium  perhibent  (dant  cod.) 

in  caelo  pater  uerbum  (et  filius  codd.)  et  spiritus  sanctus  [om,  sanctus  cod.)  et 

hi  tres  unum  sunt  Vict.Vit.  :  tres  sunt  qui  testimonium  dicunt  in  caelo  pater 

uerbum  et  spiritus  et  hii  tres  unum  sunt  Spec.  72  :  quoniam  (quia  p.  Spec- 
cod.)  tres  sunt  qui  testimonium  dicunt  (dant  p.)  in  terra  spiritus  aqua  et 

sanguis  et  hi  tres  unum  sunt  in  Christo  Iesu  et  tres  sunt  qui  testimonium 

dicunt  (dant  p. )  in  caelo  pater  uerbum  et  (om,  et  p.)  spiritus  (+  sanctus  p. 

Spec-cod.)  et  hii  tres  unum  sunt  p.  Spec.  1/2. 

9.  accepimus  p.  |  quia  i° — di  2°]  om.  p.  |  quia  i°]  quoniam  Vg.  |  quia 
20]  quod  maius  est  quoniam  Vg.  |  testatus  est  Tert. 

10.  filio  i°]  filium  Vg.  |  di  20]  eius  Spec.  |  se]  semet  ipso  Spec.  |  qui  20] 
+  autem  Spec.  |  in  do]  filio  Vg.  1  Iesu  Christo  Spec.  |  eum]  deum  Spec.  | 

quia  non  credit]  quoniam  non  credidit  p.  |  in  testimonium]  testimonio  p. 

Spec.  |  eius]  om.  Vg.  Spec.  |  ds]  om.  Spec. 

12.  Cf.  qui  filium  non  habet  nec  uitam  habet  Tert.  |  di  i°]  om.  Vg. 
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Prise.  :  +  in  se  p.  |  uitam  habet]  habet  uitam  p.(  +  eternam)  Vg.  |  di  20]  om. 
Vg.  Prise. 

1 3.  haec]  pr.  carissimi  p.  |  scripsi  p.  |  quia]  quoniam  Vg. 

14.  ad  eum]  apud  dm  p.  |  quidquid]  quodcumque  Vg. 

15.  si]  om.  Vg.  |  quia]  qm  p.  |  petiuimus]  postulamus  Vg. 

16.  si  quis]  qui  Vg.  Cass.  :  omnis  qui  p.  |  peccare]  delinquere  Tert.  2/2 

Hil.  |  peccatum  i°]  delictum  Tert.  2/2 :  om.  Hil.  |  no]  pr.  sed  Hil.  | 
postulabit]  petat  Vg.  Hil.  :  petat  pro  eo  p.  |  dabit  ei  uitam]  dabitur  ei  uita  Vg. 

Tert.  V2  Cass-codd.  x/2:+ ileus  p.  Cass-codd.  2/2  |  ei]  illi  deus  Plil.  |  his — 

mortem  20]  peccanti  non  ad  mortem  p.  Vg.  Cass.  (pr.  sed  p.  cod.  lj2  : 

peccantibus  ed.  1/2) :  qui  (quia  l/2)  non  ad  mortem  delinquit  Tert.  2/2  :  om. 

Hil.  |  enim]  om.  Vg.  Tert.  l/2  |  peccatum  20]  delictum  Tert.  2/2  |  usque  20]  om. 

Vg.  Tert.  2/2  Hil.  Cass.  |  non  30]  pr.  sed  Hil.  |  pro]  deTert.  Yj2  |  ut  postulet] 

om.  Hil.  (uid.)  |  postulet]  roget  quis  Vg.  :  pr.  quis  Tert.  2/2  :  roget  Cass, 
(rogent  Codd.)  Aug.  (  +quis  cod.). 

17.  iniustitia]  iniquitas  Vg.  |  peccatum  i°,  20]  delictum  Tert. 
18.  qm]  quia  Vg.  :  quod  Tert.  |  est]  sit  Tert.  |  peccat]  delinquit  Tert.  | 

natiuitas]  generatio  Vg.  Aug.  Cass. 

19.  totus — est]saeculum  totum  in  malo  positum  est  Salv.  |  mundus  totus 

Vg.  |  totus]  omnis  Prise.  |  mundus]  pr.  hicPaul-Nol.  (uid.)  |  posituscst]  iacet 
Paul-Nol. 

20.  uenit]  +  et  carnem  uiduit  nostri  causa  et  passus  est  et  resurrexit  a 

mortuis  adsumpsit  nos  p.  Spec.  |  et  i° — XPO]  Cf.  et  nos  dedit  sensum  per  quern 
sciremus  quod  est  uerbum  in  Christo  Iesu  Paul.Oros.  |  intellectum]  sensum 

Yg.  Paul.Oros.  Spec.  |  sciamus]  cognoscamus  Yg.  :  cognosceremus  Spec.  | 

quod  est  uerum]  uerum  deum  Vg.  :  eum  qui  (quia_codd.)_uerus  est  Spec.  |  et 

3U]  ut  Spec-cod.  |  uero]  uerbum  Spec-codd.  |  IHU  XPO]  om.  Vg.  j  hie] 
ipse  Aug.  |  ds]  om.  Spec.  |  aeterna]  -(-  et  resurrectio  nostra  Spec. 

21.  filioli]  fratres  Aug.  |  custodite  uos]  cauete  Aug.  |  ab  idolis]  a  simulacris 

Vg.  Aug.  Spec.  +  Amen  Vg. 

ayawav  .  .  .  diligere  h  q  Vg.  Aug.  (iii.  14)  amare  Luc. 

„  q  Vg.  Aug.  (iii.  23)  „  Luc. 
dilexerimus  q  Vg.  (iv.  io)  amauerimus  Luc. 
dileximus  Aug. 

diligere  q  Yg.  Aug.  De  rebap.  (iv.  7,  n)  amare  Luc. 

„  q  Vg.  Aug.  (iv.  20)  „  Luc. 
„  q  Vg.  Aug.  (v.  2)  „  Luc. 

ayiwr]  .  .  ,  caritas  h  Vg.  (ii.  S)  dilectio  Aug. 

„  h  q  Vg.  (iii.  16)  .,  Aug. 

„  h  q  Vg.  (iii.  17)  „  Aug.  Cyp-cod.  l/2  agape  Cyp- cod.  1/.3. 

„  q  Vg.  (iv.  8)  ,,  Aug.  De  rebap. 

»  q  Vg.  (iv.  9,  io,  12,  17)  dilectio  Aug.  agape 
Cyp.  V2- 

,,  q  Vg.  (iv.  16)  dilectio  Aug.  Cyp.  1/2. 
„  q  Vg.  Aug.  (v.  3)  „  Aug.  Luc. 

»  Vg.  (3  Jn.  6)  „  Hier. 
ayawyris  .  .  carissimus  h  Vg.  (ii.  7)  dilectissimus  Aug. 

„  q  Vg.  (iv.  7,  11)  „  Aug. 
..  Vg.  (3  Jn.  1)  ,,  Aug.  _  . 

dyye\La  .  .  .  mandatum  h  q  (iii.  1 1)  annunciatio  Vg.  Aug.  repromissio 
Luc. 

ayvifav  .  .  .  castificare  h  (iii.  3)  sanctilicare  Yg.  Aug. 

ayvbs  ....  castus  h  (iii.  3)  sanctus  Vg.  Aug. 

aduda  .  .  .  iniquitas  h  Vg.  Aug.  (i.  9)  iniustitia  Tert. 
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adtida,  .  .  . 

a tpeiv  .... 
a  ltcip  .... 

ipLorav 
a\af opLa  rod  fiiov 

dWrjXovs  .  .  . 

ajJUxpTapeiv  . 

dfxapTca  . 

av . 

acpiipcu  .  .  . 
1 8los  .... 

rbv  yevp'fjcavTCi.  . 

top  yeyeppTjfjiepop 

6  y eppTjdeis  . 

yipdj<TK€lP 

did  tovto  . 

SiKCUOP 

d!5io\op  . 
€PTO\l 7 

^eXTjXtjQacrtP 
££ij\dap  .  . 

p&Wet  .  . 

€TTtOvjJ.LCL  .  .  . 

i\a<x/j.6s  .  .  . 

KaOaplfctP  ,  . 

Ka0t&s  .  .  .  • 

iniquitas  Vg.  (v.  17)  iniuslitia  q. 

tollere  h  Vg.  (iii.  5)  auferre  Aug*, 
petere,  petere  q  (v.  15)  petere,  postulare  Vg. 

postulare  q  Tert.  (v.  16)  petere  Vg.  Hil. 
postulare  q  Tert.  (v.  16)  rogare  Vg.  Aug.  Cass. 
(ii.  16)  superbia  uitae  h  Vg. 
ambitio  saeculi  Cyp.  Aug. 

,,  mundi  Cyp-cod.  1/4. 
,,  humanae  uitae  Prise, 

inuicem  q  Aug.  (iii.  23)  alterutrum  Vg. 

,,  q  Aug.  (iv.  7)  nos  inuicem  Vg.  nos  alterutrum  Luc. 

,,  q  Aug.  alterutrum  Vg.  Luc. 
},  Aug.  (2jn.  5  „  Vg. 

peccare  h  Vg.  Aug.  (i.  10)  delinquere  Cyp.  Tert. 

»  qVg.  (v.  16)  ,,  Tert.  Hil. 
peccatum  h  Vg.  Cyp.  (i.  9)  delictum  Tert.  Aug. 

„  h  Vg.  (iii.  5)  „  Tert.  Aug. 

forsitan  h  (ii.  19)  utique  Vg.  Aug.  Cyp.  (om.  ed.  1/5  cod.J/g). 
remittere  h  Vg.  (i.  9)  dimittere  Cyp.  Tert.  Aug.  Spec, 

substantia  h  q  Vg.  Cyp.  facultates  Aug. 

genitorem  q  (v.  1)  eum  qui  genuit  Vg.  qui  genuit  eum Aug. 

qui  genitus  est  q  Aug.  (v.  i.)  qui  natus  est  Vg.  Spec, 

natiuitas  q  (v.  18)  generatio  Vg.  Aug.  Cass, 
scire  h  Vg.  (ii.  5)  cognoscere  Aug. 

cognoscere  q  Vg.  Aug.  (v.  2)  intelligere  Luc. 

propterea  q  (iv.  5)  ideo  Vg.  Aug. 
iustum  h  Vg.  Cyp.  Aug.  (ii.  1)?  suffragatorem  Cyp. cod.  V2. 

idolum  q  (v.  21)  simulacrum  Vg.  Aug.  Spec, 
mandatum  h  Vg.  Aug.  (ii.  3)  praeceptum  Cyp. 

»  q  Vg.  (v.  2)  „  Aug. 

„  q  Vg.  (v.  3)  „  Aug. 
„  Vg.  Luc.  (2  Jn.  5)  „  Aug. 

prodierunt  q  Aug.  (iv.  i)  exierunt  Vg.  Luc.  Spec. 

„  Vg.  Tert.  (ii.  19)  „  h  Cyp.  Aug. 

(prodiit  h  (Buch.). 
profecti  sunt  Vg.  (3  Jn.  7)  ,,  Iiier. 

(iv.  18)  foras  mittit  q  Vg.  Aug.  Tert.  2/s. foras  abicit  Tert.  Va- 

excludit  foras  Amb. 

concupiscentia  h  Cyp.  Vg.  (ii.  16)  desiderium  Aug. 
uoluntas  Prise. 

,,  h  Cyp.  Vg.  (ii.  17)  desideria  Aug. 
(ii.  2)  exoratio  h. 

propitiatio  Vg. 

propitiator  Aug. 
placatio  Tert.  Hil. 
deprecatio  Cyp. 

?  satisfactio  et  placatio  Ad  Vigil. 

(iv.  10)  propitiator  q. 

propitiatio  Vg. 
litator  Aug. 

expiator  Luc. 

purgare  h  (i.  9)  emundare  Vg.  Tert.  mundare  Aug.  Spec, 
quemadmodum  h  (ii.  6)  sicut  Vg.  Aug.  quomodo  Cyp. Hier. 
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K\rida>iJ.ev  .  ,  uocaremur  h  (iii.  1)  nominemur  Vg.  appellemur  Aug. 
uocemur  Aug. 

K6\aff is  .  .  .  poena  q  Vg.  Tert.  1/2  (iv.  18)  tormentum  Aug.  supplicia- 
mentum  Tert.  1/2. 

k 6<r nos  .  .  .  saeculum  h  (ii.  2)  mundus  Vg.  Aug. 

„  h  Cyp.  (ii.  16)  „  Vg.  Aug.  Cyp. 

»  h  (ii.  17)  ,,  Vg.  Aug.  Cyp. 

„  Luc.  (iii.  13)  „  hq  Vg.  Aug. 

,,  q  (iv.  1,  5,  14)  „  Vg.  Aug. 
„  q  Luc.  (iv.  9)  „  Vg.  Aug.  Spec. 

„  (2  Jn.  7)  Luc.  „  Vg. 
\6yos  ....  uerbum  h  Vg.  (i.  io)  sermo  Tert. 

fiiapTvpovjuLev  .  .  (iv.  14)  testamur  q. 
testificamur  Yg. 

testes  sumus  Aug. 

jjLapTvpeiv  .  .  (v.  7,  8)  testimonium  dare  Vg. 
testificari  q. 

testimonium  perhibere  De  rebap.  Euch.  Vict.Vit. 
testis  esse  Amb. 

testimonium  dicere  Prise.  Spec. 

jj.eTapeprjKajJLei'  .  (iii.  14)  transimus  h  q. 
translati  sumus  Vg.  h  (Buch. ). 
transiuimus  Aug. 
transitum  fecimus  Luc. 

fxovoyev'fjs  .  .  unicus  q  (iv.  9)  unigenitus  Vg.  Aug. 
veavifftcos .  .  .  iuuenis  h  Aug.  (ii.  13)  adolescens  Vg. 

„  Vg.  Aug.  (ii.  14)  „  h. 
6tl  gyvcoKa  .  ,  (ii.  4)  se  noscere  h. 

se  nosse  Vg. 

quia  cognouit  (-ui)  Cyp.  Aug. 
Trcudla  .  ,  ,  pueri  h  Aug.  (ii.  14)  infantes  Vg. 

TrapaK\7]Tos  .  .  aduocatus  h  Vg.  Cyp.  Aug.  (ii.  1)  paracletus  Faust.  Viet. 

Vit.  ̂  

Trapovata  .  .  .  praesentia  h  (ii.  28)  aduentus  Vg.  Aug. 

?(r<pa%ev  .  .  .  occidit  h  q  Vg.  Aug.  (iii.  12)  interfecit. 
TavTa  ....  haec  h  Vg.  Aug.  (ii.  1)  ista  Cyp. 

r^Kva  ....  filii  q  Aug.  (v.  2)  nati  Vg. 

rcKvla  .  .  .  fili  h  (ii.  1)  filioli  Vg.  Cyp.  Aug.  Tert.  fratres  Aug. 

reXetos  .  .  .  perfectus  q  Vg.  Aug.  (iv.  18)  consummatus  Aug. 
TTTjpelv  ,  .  .  seruare  h  Aug.  (ii.  3)  obseruare  Vg.  custodire  Cyp.  Luc. 

„  Aug.  Luc.  (ii.  5)  „  h  Vg. 

„  q  Vg.  Aug.  (iii.  22)  ,,  Luc. 

,,  q  Aug.  (v.  3)  obseruare  Luc.  „  Vg. 
TV(p\ow  .  .  .  obscoecare  h  Vg.  (ii.  1 1 )  excaecare  Cyp.  Aug.  obscurare 

Luc. 

(fravepovaOcu  .  .  manifestus  esse  Vg.  (ii.  19). 
manifestari  Aug.  (ii.  19,  28,  iii.  2),  h  (iii.  2),  Tert.  (iii.  2), 

Tert.  Aug.  (iii.  8),  Aug.  Spec.  (iv.  9). 

praesto  esse  h  (ii.  19). 
uenire  h  (ii.  28). 

apparere  Vg.  (ii.  28)  Vg.  Aug.  (iii.  2)  h  q  Vg.  (iii.  8)  q  Vg. 
(iv.  9). 

reuelari  Amb.  (iii.  2). 
declarari  Luc.  (iii.  8,  iv.  9). 

<pQ$  ....  lumen  h  Vg.  (ii.  7)  lux  Aug. 

„  h  Aug.  <Va)  (“•  9)  lux  Vg.  Aug.  (Va)  Cyp. 

(Spec.). 
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Xpdaii  txeiv  (iii.  1 7)  egere  q. 

(cui)  opus  [est]  h  (Bach.), 
necessitatem  habere  Vg. 
desiderantem  Cyp. 

esurientem  Aug. 

Collation  of  the  Old  Latin  Text  with  the  Greek 

(ed.  Nestle). 

I.  1.  o  30]  pr.  et. 
om.  0  cdcacraptOa. 

2.  r)  C^v]  Tsa  uita. 

Iiaprvpovfiev]  testes  sumus. 

ypuv]  in  nobis. 

3.  o]  quae. 
K£U  VpUV^  uobis . 

pier  a  i°]  pr.  sit, 
piera  tov  7rarpos]  cum  Deo  Patre. 

p,€Ta  20]  om. 
TOV  VtOV  aurou]  post  XpLCTTOV. 

4.  uobis . 

rjpi cov]  uestrum. 

6.  €av\  quodsi. 

7.  avros]  et  ipse . 
Kadapi&i]  purgabit. 

I^o-ov]  +  XpLCTTOV  —  Vg. 

8.  OVK  €CTTLV~\  pOSt  TJpUV  —  Vg. 
9.  ccttlv ]  om. 

a7ro]  ex. 

10.  eav]  quod  si :  si  Vg. 
7 roiov/xev]  faciemus. 

II.  2.  iAaoyx,os]  post  eo-rtv  =  Vg. 
4.  otl  eyvco/ca]  se  noscere :  se  nosse  Vg. :  quia  cognoni 

Cyp. 

KCU  2°]  om. 

5.  05  8*  av]  nam  qui. 
a vtov\  post  Aoyov  =  Vg. 

aA^cos]  om. 

6.  ovtojs]  om. 

7.  zvTo\y}v\  post  Kouvrjv. 

et^ere]  habuistis. 
8.  aXrjOes]  uere. 

7rapaytv€Tat\  iam  transeunt :  transierunt  Vg. 

10.  o]  pr.  nam. 
13.  tov  air  apxrjs]  quod  erat  ab  initio. 
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14.  eypcuj/a  i°,  30]  scribo . 
eypcuj/a  v/juv  7rarcp€?J  om. 

1 6.  crap/cos  J  4-  est. 
/3iovj  +  est  (uid.). 

ow]  pr.  quae . 
17.  auTou]  om. 

18.  /cat  2°]  om. 
19.  c^Aflai/J  ?  prodiit. 

rjaav  i°  erat. 
T/orav  20  fuisset. 
yu.€p,e^^/c€tcray]  permansisset. 
<^>av€pco0o)crt^]  praesto  fiat. 

20.  egcre]  accepistis. 
7rai/T€sJ  omnia . 

21.  cm  ou/c  otSarcJ  quasi  ignorantibus. 

aAA'  on  otSarc]  sed  ( +  quasi  Vg.)  scientibus . 
22.  ox//c  coni']  est . 

24.  €V  U/UV  I°]  post  fJLCVCTU). 
eav]  quod  si. 

27.  /x€F€t]  permaneat:  maneat  Vg. 
28.  eav]  cum. 

cj>av<f>a)0r]]  uenerit :  apparuerit  Vg. 

crxa>/xc v\  post  7rapp7]criav. 
III.  I.  tScre]  ecce. 

ov  ycvoxTKei  77/x as]  nos  inhonorat  (Ber.) :  nos  egnorat 

(Buch.). 
ort — avrov\  Om. 

2.  rt]  qui. 

eav~\  cum . 
avTwJ  post  ecropicOa. 

3.  €7 r  aimoj  hi  eo . 

e/ccu/os]  ille . 

7.  /cantos— e/cavos]  om. 

8.  o  i°]  +  autem. 
10.  €v  touto)]  ex  hoc  q  :  in  hoc  h  Vg.  Aug. 

11.  ain-77 — ayycAta]  hoc  est  mandatum  h  q. 
12.  €k]  pr.  qui  q. 

13.  /xttJ  pr.  et. 
v/xas]  nos  h  q. 

16.  eyi/a)/ca/xei/]  COgnOScimuS. 
17.  xpeiav  egovra]  egere  h  q;  necessitatem  habere  Vg. 
18.  A oyw]  tantum  uerbo  h  (uerba)  q. 

19.  ev]  pr.  et. 

yvcocro/xeda]  cognoscimus  h  :  cognoscimur  q. 
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TTuaoixzv]  suademus  q :  suadebimus  h  Vg. 

20.  rj  KapStaj  cor  nostrum  h  q. 

cm  2°]  om.  h  q  Vg. 
21.  77  KapSia  pcrj]  cor  nostrum  non  nos . 

22.  XapifiavopLev ]  accipiemus . 

23.  €.vro\rjv~\  post  rjpuv. 24.  ras  eyroXas]  mandatum. 

?7/Uv]  pOSt  €S(jl)K€V  =  Vg. 
IV-  2.  €V  to utco]  hinc. 

yivcocr/cerc]  cognoscitur, 

eXrjXvdoTa]  uenisse . 

3.  ̂ 77  o^oXoyet]  non  confitetur :  soluit  Vg. 

epx^rat]  uenturus  est. 

4.  o  20 — KooyMo]  his  qui  in  saeculo  est. 
5.  avrot]  hii. 

aVTCOv]  pOSt  CLKOV€L. 

6.  a/covet  2°]  post  77p,a)v  2°. 
7.  aya?rav]  +  fratrem  suum  =  De  rebapt. 
8.  ovk  eyyco]  ignorat. 

10.  i\ao-piov\  propitiatorem. 
aX/VT/Xovs]  post  aya7rav. 

12.  7ra)7TOT€]  post  Tedearcu  =  Vg. 

€V  rjpuv]  post  €( TTIV. 

14.  tov  vlov\  filium  suum . 

17.  p,€0’  777x0) y]  in  nobis. habemus. 

19.  7rpo)Tos]  prior . 
20.  on]  om. 

€wpaK€v  (bis)]  uidet, 

ou]  quomodo . 
21.  a7r  aurov]  a  deo. 

V-  2.  cy  to-uto)]  hinc. 

rov  0eoy]  post  aya7ra)^€V  2°. 

3.  yap]  post  corny  =  Vg. 
tou  0coi>]  om. 

4.  77  viK77o-ao-a]  quae  uincit . 
5.  e o-Ttv]  +  autem. 
6.  ow]  pr.  et. 

cy  to)  vSaTt]  post  p,ovov . 

to  /xapTupovvl  testimonium. 

7.  /jtapTypowTe?]  +  in  terra. 
at/jta]  +  et  tres  sunt  qui  testificantur  in  caelo  pater  et 

uerbum  et  sps  scs. 

ot  rp€is]  hi  tres. 
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as  to  cv]  unum. 

10.  jjLapTvptav  i0~\  +  di. to)  0€O)]  in  do  :  filio  Vg. 

piapTvpiav  2°]  +  eius. 
11.  O  #€0S]  pOSt  7] /xtv=  Vg. 

1 2.  tov  vcov  i°]  +  di ’. 
13.  typaij/a ]  ?  scribo, 
14.  ort  cav  ri]  quia  quidquid  :  quia  quodcunque  Vg. 
16.  lSt}]  scit . 

a^apravovraj  ft ec care. 

ccttlv]  +  enim. 

17.  ouj  om.  =  Vg. 

18.  o  ytwrjOeis  c/c  tov  0eou]  natiuitas  di :  generatio  Dei  Vg. 
19.  o  Kooyxos]  post  oXos. 
20.  otSapiev  8c]  et  scimus  :  scimus  Vg. 

tov  aXrjOtvov]  quod  est  uerum  :  uerum  Deum  Vg. 

co- /x€t;]  simus . 
€V  TO)  mw]  filio. 

In  the  above  collation  the  Greek  has  been  underlined  when 

the  Latin  supports  a  Greek  reading  which  differs  from  that 

contained  in  Nestle’s  text.  The  differences  between  the  Old 
Latin  and  Vulgate  have  also  been  marked.  When  the  Old 

Latin  agrees  with  the  Vulgate  the  rendering  has  been  printed  in 

Italics,  or  the  agreement  has  been  noted  by  the  symbol  “  =  Vg.  ” ; 
when  the  Vulgate  differs  from  both  the  Greek  and  the  Old  Latin 

its  rendering  has  been  added;  in  all  other  cases  the  Vulgate 

agrees  with  the  Greek  against  the  Old  Latin.  For  the  “  Vulgate,” 

Nestle’s  printed  text  has  been  used.  The  amount  of  help  to  be 
obtained  from  the  Old  Latin  in  determining  the  Greek  text  is 

not  great.  There  are,  of  course,  but  few  passages  in  which 
there  is  serious  doubt  as  to  the  true  reading.  But  the  collation 

brings  out  at  least  one  interesting  fact,  in  the  number  of  instances 
where  Greek  variants  are  not  involved,  but  where  the  Vulgate 

agrees  with  the  Greek  against  the  Old  Latin.  This  shows  the 
extent  to  which  the  Vulgate  has  revised  a  not  very  accurate 
translation  into  far  closer  conformity  with  the  Greek  text.  The 
facts  are  of  some  interest  in  connection  with  the  tendency  which 

is  clearly  marked  in  the  Old  Latin  to  add  interpretative  glosses. 

In  two  passages  the  textual  evidence  of  the  Old  Latin  is  of 

special  interest.  In  iv.  3  the  reading  “  non  confitetur”  supports 
the  view  which  is  suggested  by  the  evidence  of  Cyprian  and 
Tertullian  that  the  original  reading  in  Greek  has  pd)  opoXoye? 

and  that  the  Xvei  (represented  by  the  Vulgate  “soluit”  and 
apparently  known  to  Tertullian)  came  into  the  Latin  text  as  an 
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interpretative  gloss.  In  the  more  famous  passage  v.  7,  8  the 
Old  Latin  gives  us  the  gloss  in  its  earlier  form  in  which  the 
earthly  witnesses  precede  the  heavenly,  as  in  the  text  of 
Priscillian,  whose  quotation  of  the  passage  is  the  earliest  known 
evidence  for  the  insertion.  It  is  unfortunate  that  in  both  these 

verses  we  are  dependent  for  our  Old  Latin  text  on  Ziegler’s 
Freisingen  Fragments,  and  have  not  the  help  of  the  Fleury 

Palimpsest,  which,  though  not  pure  African,  undoubtedly 
approaches  nearer  to  the  earlier  forms  of  the  Old  Latin  text. 

In  the  case  of  the  two  shorter  Epistles  we  have  no  help  from 

MSS,  except  the  last  few  verses  (n£-end)  of  the  Third  Epistle, 
which  are  extant  in  the  Latin  (only)  of  Codex  Bezae,  where  they 
are  found  between  the  Fourth  Gospel  and  the  Acts,  a  position 

which  perhaps  suggests,  as  has  been  pointed  out,  that  in  this  MS 
the  Johannine  Epistles  were  treated  as  an  appendix  to  the  Gospel. 

It  has  therefore  been  possible  to  reproduce  only  the  quota¬ 
tions  of  the  Epistles  which  follow  the  Old  Latin  text  or  at 

least  afford  information  about  it.  The  words  in  these  quotations 

which  do  not  agree  with  the  Vulgate  have  been  printed  in 
Clarendon  type,  in  order  to  show  how  far  the  citations  yield  Old 
Latin  evidence.  A  few  have  been  added  wrhich  are  not  con¬ 

tained  in  the  Volumes  already  published  in  the  Vienna  Corpus . 
In  their  case  the  reference  to  Migne  has  been  given  with  the 
number  of  the  volume  in  his  edition  of  the  Father  quoted.  It 

may  be  worth  while  to  tabulate  the  following  renderings,  in 
addition  to  those  already  given,  which  they  attest : 

a7roAa/x/?dveiv 

0.  L. 

recipere  (Luc.) 
Vulgate. 

accipere. 
iOviKOs gentilis  (Hier.) 

gens. 

iv(x>7TL0V 

coram  (  „  ) 
in  conspectu. 

epyov 

factum  (Cyp.) 
opus  (Luc.). 

KdOtoS sicut  (Luc.) 
quemadmodum. 

Xa/x/?amv 

quasi  (Aug.) 
admittere  (Cyp.) recipere. 

7rXdvos 
accipere  (Luc.) 
fallax  (Luc.  Spec.) seductor. 

TTpoirifiirw praemittere  (Hier.) deducere. 
sicut  (Luc.) 

tanquam. 

So  far  as  it  goes  this  evidence  supports  that  which  has  been 
collected  in  connection  with  the  First  Epistle.  The  Bezan 

fragment,  which  has  been  collated  with  the  Vulgate  and  also 

with  the  Greek  (Nestle’s  text  has  been  used  in  both  cases) 
again  shows  the  usual  Vulgate  accommodation  to  the  Greek,  but 

suggests  a  Greek  text  further  removed  from  that  which  Jerome 
made  the  basis  of  his  Vulgate. 
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The  Speculum  quotation  of  2  Jn.  11  affords  another  instance 
of  the  addition  of  glosses.  The  words  (ecce  praedixi  uobis  ne 
in  diem  domini  condemnemini)  are  found  in  some  MSS  of  the 
Vulgate. 

The  text  of  the  Perpignan  MS  in  the  two  minor  Epistles  is 

mainly  Vulgate.  The  following  readings  may,  however,  be  noted  : 

2  Jn.  4  gauisus]  pr.  Karissimi  |  7  prodierunt  |  8  custodite  ne 

perdatis  |  estis]  +  in  Dno  |  9  doctrinaj  +  eius  |  12  per  chartam 
et  atramentum]  per  atramentum  et  in  epistola  |  futurum] 

uenturum  |  electae]  4-  ecclesie  3  Jn.  2  |  egit  |  4  gratiam] 
gaudium  |  6  benefacis  deducens  |  profecti  sunt]  peregrinantur  | 
huiusmodi]  +  participes  |  14  te  uisurum  (cf.  d)  |  saluta  tu  amicos 
nominatos. 

2  Jn.  10,  11 — Cypr.  Sent.  Episc.  81.  “Si  quis  ad  uos1 
uenit  et  doctrinam  Christi  non  habet,  nolite  eum  admittere  in 

domum  uestram  et  aue2  illi  ne  dixeritis  3  qui  enim  dixerit4  illi 
aue2  communicat  factis  eius  malis.” 

1  eos  A.  2  haue  SL  habe  T  \ 

3  dixeris  S.  4  om.  qui  enim  dixerit  S. 

2  Jn.  7-8 — -Irenaeus,  in.  xvi.  8  (ed.  Stieren).  “Multi 
seductores  exierunt  in  hunc  mundum  qui  non  confitentur  Iesum 

Christum  in  carne  uenisse.  Hie  est  seductor  et  Antichristus.” 

2  Jn.  11.  “Qui  enim  dicit  eis  Aue  communicat  operibus 

ipsorum  nequissimis.” 
2  Jn.  7— Priscillian,  p.  30.  “Qui  non  confitentur  Christum 

Iesum  in  carne  uenisse,  hi  sunt  seductores  et  antichristi.” 

2  Jn.  4-1 1 — Lucifer,  p.  28  (ed.  Hartel).  4.  “  Gauisus  sum 
valde  quod  inueni  de  filiis  tuis  ambulantes  in  ueritati  sicuti 

mandatum  accepimus  a  patre. 

5.  “Oro  te,  domina,  non  sicut  mandatum  nouum  scribens 
tibi,  sed  quod  habuimus  ab  initio,  ut  diligamus  nos  alterutrum ; 

6.  “  et  haec  est  caritas  ut  ambulemus  secundum  mandata  eius. 
hoc  est  mandatum  sicut  audistis  ab  initio  ut  in  eo  ambuletis. 

7.  “quoniam  multi  faUaces  progressi  sunt  in  saeculo1  qui 
non  confitentur  Iesum  Christum  uenisse  in  carnem  ;  isti  sunt 
fallaces  et  antichristi. 1  seclo. 

8.  “uidete  eos,  ne  perdatis  quod  operati  estis,  sed  ut  mercedem 
plenam  recipiatis. 

9.  “omnis  qui  recedit  et  non  manet  in  doctrina  Christi 
deum  non  habet;  qui  autem  manet  in  doctrina  eius  ille  et 
patrem  et  filium  habet. 

et  i° — christo]  a  doctrina  eius  Luc.  V3. 

10.  “si  quis  uenerit  ad  nos  et  hanc  doctrinam  non  adfert, 
nolite  accipere  eum  in  domum  et  aue  nolite  dicere  ei ; 
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ii.  “qui  enim  dicit  ei  aue  communicat  operibus  eius  malignis. 1 
2  Jn.  7 — ad  Petrum  Fullonen.  Ep.  Imp.  p.  198.  “Multi 

exierunt  in  mundum  seductores,  qui  non  confitentur  Christum 

Iesum  in  carne  uenisse.” 

2  Jn.  7 — Gelasius  i.  ad  Ep.  Dardaniae.  Ep.  79,  p.  221. 

“  Qui  negat  Christum  in  carne  uenisse  hie  est  antichristus.” 

2  Jn.  3 — Augustine,  ad  Rom .  c.  12  (Migne,  iii.  2096).  “Sit 
uobiscum  gratia  misericordia  pax  a  Deo  Patre  et  Jesu  Christo 

Filio  Patris.” 
2  Jn.  5 — Augustine,  De  gratia  et  liber 0  arbitrio^  c.  35  (Migne, 

x.  9°3)-  “  Non  quasi  praeceptum  nouum  scribam  tibi  sed 
quod  habuimus  ab  initio  ut  diligamus  inuicem.” 

3  Jn.  1 — Augustine,  ad  Rom .  c.  12  (Migne,  iii.  2096). 

“Senior  Gaio  dilectissimo  quern  ego  diligo  in  ueritate.” 
3  Jn-  5“7 — Jerome,  In  Titum ,  Lib.  i.  701  (Migne,  vii.  568). 

“  Charissime  fideliter  facis  quodcumque  operaris  in  fratribus  et 
hoc  peregrinis  qui  testimonium  dederunt  dilectioni  tuae  coram 

ecclesia  quos  optime  facies  si  praemiseris  Deo  digne  pro 

nomine  enim  Domini  exierunt  nihil  accipientes  a  gentilibus.” 

2  Jn.  7 — Spec.  315,6,  ed.  Weihrich.  7.  “Quoniam  multi 
failaces 1  prodierunt  in  hunc  mundum,  qui  non  confitentur 
iesum  christum  dominum  nostrum2  in  carne 3  uenisse  hii 4 

failaces  et  antichristi5  sunt.” 

1  failaces  S.  2  dnm  nrm  ihm  xpm  MVLC. 
3  om.  in  carne  C.  4  hi  L. 
5  antecris  |  tii  S  anticristi  V. 

2  Jn.  10,  11 — Spec.  517,4.  10.  “  Si  quis  uenit  ad  uos  et  hanc 
doctrinam  non  adfert,  nolite  eum  recipere  in  domum 1  et  aue  2  ne 
dixeritis  ei.3 

11.  “qui  enim  dicit  illi  aue4  communicat  operibus  eius 
malignis.  ecce  praedixi  uobis  ne  in  diem 6  domini  con- 

demnemini.6  ” 

3  Jn.  4^-end. 
1  in  domo  M.  2  habe  S  M1  aue  M2  L  C. 
3  illi  ne  dixeritis  MLC.  4  habe  S  abe  Ml. 
5  diem  SMLC.  u  condempnemini  M C. 

Codex  Bezae  (f.  415). 

qui  malefacit  non  uidit  dm 
demetrio  testimonium  exhibetur  ab  omnibus 

et  ab  ipsa  ueritate 
et  nos  uero  testimonium  perhibemus 

6  et  scis  testimonium  nostrum  uerum  est 

plura  habui  scribere  tibi 
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sed  nolo  per  atramentum 
et  calamum  scribere  tibi 

spero  enim  protinus  te  uisurum 

10  et  os  ad  os  locuturum  pax  tecum 
Salutant  te  amici  tui 

saluta  amicos  nomatim. 

Epistulae  Iohanis  III. 

Explicit 
incipit 

Actus  Apostolerum . 

2.  exhibetur]  redditur  Vg.  12.  /xe/xaprup^rcu]  testimo¬ 
nium  exhibetur. 

4.  et  nos  ueroj  sed  et  nos  Vg.  otl]  om. 

5.  scis]  nosti  quoniam  Vg.  13.  7roAAa]  plura. 

6.  plura]  multa  Vg.  croi  20]  post  ypa<£eu/. 
7.  nolo]  nolui  Vg.  14.  Se]  enim. 

9

.

 

 

enim]  autem  Vg.  XaXrjaoficv] locuturum. 

uisurum]  uidere  Vg.  15.  c rot]  tecum. 
10.  locuturum]  loquemur  Vg.  ot  cfn\o  1]  amici  tui. 

tecum]  tibi  Vg. 
11.  tui]  om.  Vg. 
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Marduk,  70  ff. 
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44- 
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Second  and  Third  Epistles — 
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168,  176. 

Hort,  xxxviif. 
Huther,  xxix,  193. 

Ignatius,  xlv. 
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Jerome,  lxi,  169. 

Julicher,  lxxvi,  lxxxi,  164. 
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Karl,  3,  42 f.,  89. 
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Lietzmann,  lxi. 
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Papias,  liv,  lxxv,  lxxvii,  192. 
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76  f. 

Peshitta,  lix,  lxi. 

Pfleiderer,  xliii,  lxxv. 
Philaster,  xlvi. 
Photius,  lx. 

Pirqe  Aboth,  80. 
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Polycarp,  xliv,  lii,  lxxv. 
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Socrates,  113. 

von  Soden,  xxxii,  lxiv,  60,  198. 
Solomon,  Psalms  of,  75. 

Spitta,  96. 

Tacitus,  3. 

Talmud  (see  Schlatter),  25. 
Tertullian,  lvii,  113,  133. 

ps-Tertullian,  xlvi. 
Thoma,  lxxxvi. 
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Wellhausen,  xxvi. 
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165. 

Wettstein,  23,  47,  176,  184. 
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Zimmern,  27. 
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C.  Greek  Words  and  Phrases  explained. 

dyadoiroieiv ,  19 1. 

ayaTnjToi ,  34,  81,  II 7. 
a77e\^a,  II,  91, 
#7tos,  6,  56. 
ayvl^eiv,  84. 
(17^65,  84. 
a5eX06s,  38,  9a 
atpeiv,  85. 

at,  66. 
alreiv,  1 47. 

afo&i'tos,  6. 
aXi}0eta,  19,  170. 
a\r)6iv6s ,  151. 

anapriav  'ix€LV9  l7» 
apxti,  2,  34,  45>  60,  88,  91. 
d<T7rd£e<Tdcu,  195. 

d<ptivai9  20. 

fiapfc,  130. 
jftos,  97. 

7et'i'd<r0a£,  68  f.,  148. 

ypd<pw,  2ypa\f/a,  41  fF.,  46,  142,  187. 

5t5ax^,  177- 
SoKifid^ei  v,  107. 

tfdi',  c.  indie.,  144. 
elvai  £k,  115. 

ticeTpoSj  iv,  33,  84  f.,  87,  124. 
^/cXe/cr?},  lxxx,  180. 
€K\€KTrj  Kvpla,  167. 
eXdibv,  6,  132,  134. 

evToXtyv  Xa/3etV,  172. 
e7rt5^xea0at,  189  f. 

cpXevQai,  178. 
ipioTdv,  147,  173. 
etiodoOaflat,  182. 

Gavpidfeiv,  93. 
dea a0at,  4. 

tXao>t6s,  1 19. 

iv  a,  definitive,  19,  80,  124,  130. 
elliptic,  vii,  54. 
c.  indie.,  150. 

KadaplfeLV,  1 6,  21. 
/cat  8e,  8. 
/cat  vuv,  64. 

/car’  6^0/xa,  195. 
KOLVCOVelv,  8. 

KbXaaiv  ^xeLVf  125. 
KdapLos,  47. 

K  vpia,  lxxx,  167. 

Xapiftdveiv,  178. \6yos,  35. 

Xdyos  ttjs  fays,  I,  5. 

\6eiv,  89,  1 1 1  ff. 

papTvpeiv,  135,  138  f 

t^veiv,  33.  39.  53,  61,  64,  86,  123. fll(T€LV ,  38. 

ftovoyevrfs,  119. 

dfJLoXoyeiv ,  1 08,  121. darts,  7. 

o&ros,  31,  134,  152,  178. 
^/c  roiJrov,  1 16. 

tfr  rotfry,  9,  100,  etc. 
iraLdIa,  43. 

TrdXtf',  36. 

Tras,  16,  21,  83  f. 
c.  negat.,  54,  57,  94. 

c.  partic.,  vi. 
TrapprjffLa,  65,  102. ireideiv ,  99. 

Trepnrareiv,  13  f.,  174,  183. 
TTHTTetieLV ,  I04f.,  128. 
TrXaj'di',  18. 
TrXdt'os,  175. 

TOL€iv,  tt]v  dXrjdeiav,  14. 
/caXws  TTOieiv,  185. 
TTUTTbv  7 roieiv,  183. 

7rora7ros,  80. 

TTpecr^vrepos,  6,  166. 
vpis,  7. 

cr&pt,  I,  48. 
iv  (rapid  iXdeiv,  log,  1 75. 

< rtcavdaXov ,  39. 

( TKOTia ,  12. 
<r/c6ros,  14. 

(T7rXd7x»,a,  97. 

awe^tis,  187. 

T€Kvca,  43,  87. 

30. 

(pavepovv,  6 5,  82,  85. 

(piXoTTpLOTeveiv,  188. 
</>Xvapeiv ,  190. 

<p£j$,  11. 

^rjXa<pdv,  4. 
'j'vxyv  Tidivcu,  95  f, 

XpLa/J-a,  55- 

#/>a,  51. 
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D.  Greek  Words  used  in  tpie  Epistles. 

The  figure  in  brackets  after  each  word  gives  the  number  of  times  the  word 

is  used  in  the  Johannine  Epistles.  The  figure  after  each  capital  gives  the 
number  of  times  the  word  is  used  in  the  Book  or  Group  of  Books  represented 

by  the  Capital. 
J  =  Gospel  according  to  John,  M  =  Matthew  and  Mark,  L  =  Luke,  A  = 

Acts,  P  =  Pauline  Epistles  (excluding  the  Pastoral  Epistles),  Pa  =  Pastoral 

Epistles,  H  =  Hebrews,  C  =  Catholic  Epistles  (excluding  1-3  John),  R  = 
Apocalypse. 

dyaOonoibco  (1)  M1  L8  C4  :  III.  II. 

dya66s  (1)  J3  M16  L15  A3  P38  Pa10  H3 C9:  III.  II. 

dyairaw  (31)  J34  M13  L12  P29  Pa2  H2 
C9  R4  :  I.  ii.  10,  15  (bis),  iii.  10, 
II,  14  (bis),  18,  23,  iv.  7  (bis), 

8,  10  (bis),  II  (bis),  12,  19  (bis), 

20  (ter),  21  (bis),  v.  I  (bis),  2 
(bis),  II.  1,  5,  III.  1. 

dydiry  (21)  J7  M1  L1  P64  Pa11  H2  C7  : 
I.  ii.  5,  15,  iii.  I,  16,  17,  iv.  7, 

8,  9,  10,  12,  16  (ter),  17,  18  (ter), 

v.  3,  II.  3,  6,  III.  6. 

dyawrjT 6$  (10)  M6  L3  A1  P24  Pa2 
H1  C14:  I.  ii.  7,  iii.  2,  21,  iv.  I, 

7,  II,  III.  1,  2,  5,  11. 
ayyeXla  (2) :  I.  i.  15,  iii.  II. 

c 'rytos  (1)  J6  M17  L20  A54  P75  Pa4  H18 C16  R24 :  I.  ii.  20. 

ayvifa  (1)  J1  A2  C2  :  I.  iii.  3. 
ay  vos  (1)  P3  Pa2  C2  :  I.  iii.  3. 

ddeXM  (1)  J6  M8  Ls  A1  P5  Pa1  C1 : II.  13. 

dde\<p6s  (18)  J14  M55  L23  A57  P128  Pa4 
H10  C23 :  I.  ii.  9,  IO,  11,  iii.  10, 

12  (bis),  13,  14,  15,  16,  17,  iv. 
20  (bis),  21,  v.  16,  III.  3,  5, 
10. 

dSiKia  (2)  J1  L4  A2  P10  Pa1  H2  C3  :  I. 
i.  9,  v.  17. 

alfia  (4)  J6  M15  L8  A11  P12  H21  C2 
R19  :  I.  i.  7,  v.  6  (bis),  8. 

a tpco  (1)  J25  M39  L20  A9  P4  R2 :  I.  iii. 

ai<rxv  vofxai  (1)  L1  P2  C1 :  I.  ii.  28. 

a  It  £  co  (5)  J™  M23  L12  A10  P4  C5 :  I. 
iii.  22,  v.  14,  15  (bis),  16. 

atrrjfia  (i)  L1  P1  :  I.  v.  15. 

a lebv  (2)  J13  M13  L7  A2  P26  Pa5  H13  C6 
R14:  I.  ii.  17,  II.  2. 

a Lcovcos  (6)  J17  M9  L4  A2  P13  Pa8  H6 
C4  R1:  I.  i.  2,  ii.  25,  iii.  15,  v. 
11,  13,  20. 

dKobco  (16)  J59  M104  L60  A90  P29  Pa5 H8  C4  R43 :  I.  i.  1,  3)  5)  ii.  7, 

18,  24  {Ms),  111.  11,  iv.  3,  5,  6 

(bis),  v.  14  15,  II.  6,  III.  4. 

dXofoi'ia  (1)  C1  :  I.  ii.  16. 

dXi^eta  (20)  J25  M4  L3  A3  P34  Pa14  H1 C3 :  I.  i.  6,  8,  ii.  4,  21  (bis),  iii. 
18,  19,  iv.  6,  v.  6,  II.  1  (bis),  2, 

3,  4,  III.  I,  3  (bis),  4,  8,  12. 

dXi^s  (3)  J14  M2  A1  P3  Pa1  C2:  I. ii.  8,  27,  III.  12. 

&\r,eiv6s  (3)  J9  L1  P1  H3  R10 :  I.  ii.  8, v.  20  (bis). 

dX^fluis  (I)  J7  M5  L3  A1  P1 :  I.  ii.  5. dXXd  (20). 

dXXd  /cal  (2)  J3  M1  L3  A4  P26  Pa3 H1  C1  :  I.  ii.  7,  II.  I. 

dXX’  06  (2)  J3  M4  L2  A1  P15  Pa2  H2  : 1.  ii.  19,  III.  13. 

dXX^Xw  (7)  J15  M7  L11  A8  P39  Pa1  H1 C7  R2:  I.  i.  7,  iii.  it,  23,  iv.  7, 
11,  12,  II.  5. 

apcaprdi’co  (10)  J3  M2  L4  A1  P15  Pa2 H2  C2 :  I.  i.  10,  ii.  1  (bis),  iii.  6 

(bis),  8,  9,  v.  16  (bis),  18. 

afcapria  (16)  J17  M13  L11  A8  P51  Pa* H26  C15  R3 :  I.  i.  7,  8,  9  (bis),  ii. 

2,  12,  iii.  4  (bis),  5  (bis),  8,  9, 
iv.  10,  v.  16  (bis),  17. 

&v  (5)  J27  M63  L38  A18  P25  H3  R2:  I. 
ii.  5,  19,  iii.  17,  22,  iv.  15. 

ivayyiWijj  (1)  J5  M1  A6  P2  C1 :  I.  i. 

avBpwwoKTovos  (2)  J1 :  I.  iii.  15  (bis). 

WpuTros  (1)  J59  M 113+53  L95  A46  
P106 Pa29  H9  C17  R24 :  I.  v.  9. 

avopda  (2)  M4  P5  Pa1  H2 :  I.  iii.  4 

(bis). avrlxpccrros  (5)  I.  ii.  18  (bis),  22, 
iv.  3,  II.  7. 

dfiws  (i)  III.  6. 

d7ra77AXw  (2)  J1  M13  L11  A16  P2  H1 : 
I.  i.  2,  3. 
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diro\appdvo>  (i)  M1  L5  P3:  II.  8. 

dirbWvpi  (i)  Ji»  M30  L28  A2  P12  PI1 
C6  R1 :  II.  8. 

airo<TTfK\o>  (3)  J28  M42  L25  A26  P3  Pa1 
H1  C1  R3 :  I.  iv.  9,  io,  14. 

Hwropai  (1)  J1  M20  L13  A1  P3  :  I.  v.  18. 

apeorbs ( l)  J1  A2  :  I.  iii.  22. 
dpniu( I)  J2  M1  L1  P1  Pa1  H1:  III. 

10. 

dpviopai  (3)  J4  M«  L4  A4  Pa8  H1  C2 
R2 :  I.  ii.  22  (bis),  23. 

btpn  (1)  J12  M7  P12  C2  R2  :  I.  ii.  9. 

dpxb  (10)  J8  M8  L3  A4  P11  Pa1  Hc  C2 
R3  :  I.  i.  I,  ii.  7,  13,  14,  24  (bis), 
iii.  8,  11,  II.  5,  6. 

&<nrd£o/j.ai  (3)  :  II.  13,  III.  15  (bis). 

aMs  (10)  J18. at )tqv  (61). 
atirrjs  (1). 

atfrtj;  (24), 

airy  (i). 
afobv  (12). 
afoi/v  (1). 

afoot  (1). 
afoCiv  (2). 

a  foots  (1). 

a  fobs  6  (1)  J5  M4  Lu  A2  P13  PI4  R1 : III.  12. 

afoov  (1)  J4  M1  L4  A1  P4  R2 :  I.  v.  10. 

d<j>typi  (2)  J14  M85  L32  A3  P5  Ii2  C1 
R3  :  I.  i.  9,  ii.  12. 

/SdXXw  (1)  J17  M51  L19  A5  C1  R28 :  I. iv.  18. 

papts  (1)  M2  A2  P1 :  I.  v.  3. 
j3los  (2)  M1  L5  Pa2  :  I.  ii.  16,  iii.  17. 

(SXiwto  (1)  J15  M32  L15  A14  P28  H8  C1 R17 :  II.  8. 

PoiXopai  (2)  J1  M3  L2  A14  P5  Pa4  H1 

C5. 

rdios(i)  A2P2:  III.  1. 
ydp( 6)  I.  ii.  19,  iv.  20,  v.  3, 

II.ii,III.3,7. 

yevvdoi  (10)  J18  M45"1"1  L6  A7  P6  Pa1 
H4  C1. 

ylvopai  (3)  J53  M73+55  L132  A124  P127 
Pa9  H31  C22  R38  :  I.  ii.  18,  II. 
12,  III.  8. 

yivdxrKu  (25)  J66  M33  L28  A16  P45  Pa3 
H4  C5  R4. 

y\Q<r<ra  (1)  M3  L2  A6  P24  C6  R8  :  I. 
iii.  18. 

ypd<p<o  (18)  J20  M20  L20  A12  P62  Pa1 Hl  C6  R29 :  I.  i,  4,  ii.  1,  7,  8, 
12,  13  (ter),  14  (bis),  21,  26,  v. 

13,  II.  5,  12,  III.  9,  13  (bis). 

Aypr/rpios  (1)  A2 :  III.  12. 

Sid,  c.  gen.  (4)  J15  i\l38  L14  A55  P1
79 Pa14  Ii40  C22  R2 :  I.  iv.  9,  v.  6, 

11.  12,  III.  13,  c.  acc.  (5)  J44 
M55  L26  A19  p85  pa6  H17  C«  R17  ; 

I.  ii.  12,  iii.  1,  iv.  5,  II.  2,  III. 
10. 

SidpoKos  (4)  J3  M6  I,5  A2  P2  Pa6  H1 C3  R3 :  I.  iii.  8  (ter),  10. 

Sidvoia  (1)  M2  L2  P3  H2  C2. 

SiSdaKu  (3)  J9  M32  L17  A16  P1#  PaB  H2 R2  :  I.  ii.  27  (ter). 

(3)  J3  M8  L‘  A4  P4  Pa2  H2 R3  :  II.  9  (bis)  10. 

SlSwpu  (7)  J74  M 56+37  L69  A34  P62  Pa10 H6  C9  R56 :  I.  iii.  1,  23,  24,  iv. 

13,  v.  11,  16,  20. 

SlKaios  (S)  J3  M19  L11  A6  P14  Pa3  H3 C9  R6  : 1.  i.  9,  ii.  1,  29,  iii.  7,  12. 

SiKaioavvq  (3)  J2  M7  L1  A4  P52  Pa5 H6  C9  R2 :  I.  ii.  29,  iii.  7,  10. 

Aiorpbipys  (1) :  III.  9. 

SoKipdtu  (1)  Ls  p'6  Pa1  C1  :  I.  iv.  1. 

Sfoapai  (2)  J36  M60  L28  A21  P32  PaB H9  C7  R10  :  I.  iii.  9,  iv.  20. 

idv  (23)  J41  M56+28  L28  A7  P77  Pa5  H6 C7  R5 :  I.  i.  6,  7,  8,  9,  10,  ii.  1, 

3,  15,  24,  28,  29,  iii.  2,  20,  22, 
iv.  12,  15,  20,  v.  14,  15  (bit),  16, 
III.  S,  10. 

idv  pi,  (1)  J'8  M1#+6  L3  A4  P13  Pa1  C2 R4  :  I.  iii.  21. 

iavrov  (6)  J28  M60  L59  A23  P11#  Pa10 
H14  C19  R8:  I.  i.  8,  iii.  3,  15 

(bis),  v.  21,  ii.  8. 

iyib  (3)  J724  M29+17  L24  A46  P60  Pa7 H7  C2  R14 :  II.  1  (bis),  III.  1. 

pov  (1). 

r/uets  (12)  J18  M8  L5  A21  P56  Pa2 Ii5  C1 :  I.  i.  4,  iii.  14,  16,  iv.  6, 

10,  11,  14,  16,  17,  19,  III.  8, 
12. 

ypCsv  (25). 

(jpiv  (18). ypds  (8). 
id v i tibs  (1)  M8:  III.  7. 

el  (5)  J31  M35+1S  L32  A30  P98  Pa8  II14 
C 78 :  I.  ii.  19,  iii.  13,  iv.  1,  II, v.  9. 

et  pi,  (2)  J16  M 19+17  L16  A2  P28  Pa1  H1 R8 :  I.  ii.  22,  v.  5. 

eins  (I)  M9  L3  A4  P42  Pa8  C7  R8 : II.  10. 

eloov  (3)  J38  M68+44  L68  A49  P17  Pa2 H4  C3  R58 :  I.  iii.  1,  v.  16,  III. 14. 
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615a.  (16)  J82  M 25+23  L26  A19  P92  Pa11 
H3  Cn  R12  :  I.  ii.  11,  20,  21  (bis), 

29,  iii.  2,  5,  14,  15,  v.  13,  15 

(bis),  18,  19,  20,  III.  12. 

etSwXov  (1)  A2  P7  R1 :  I.  v.  21. 
(eifii)  iarlv  (78). 

icr/xiv  (8)  J4  M1  L2  A8  P25  H4  :  I.  ii. 
S,  iii.  1,  2,  19,  iv.  6,  17,  v.  19,  20. 

i(STi  (2)  J17  M13  L9  A4  P44  H2  C1 : 
I.  ii.  14,  iv.  4. 

elaiv  (5)  J13  M33  L18  A13  P32  Pa6  H5 
C5  R25  :  I.  ii.  19,  iv.  S,  v.  3,  7,  8. 

<5  (2)  J17  M9  L6  A1  P28  l’a5  C2  :  I.  i. 

4,  II.  12. 
elvai  (I)  J3  M14  L23  A21  P42  Pa12  H3 C5  R2  :  I.  ii.  9. 

ijfiijv  (6)  J112  M4U+®5  L"  A86  P30  Pa1 H7  C6  R12 :  I.  i.  I,  2,  ii.  19  (bis), 
iii.  12  (bis). 

fooficu  (3)  J6  M67  L49  A9  P22  Pa6  H7 C®  R14 :  I.  iii.  2,  II.  2,  3. 

ehrov  (4)  J203  M83-!-85  L298  A129  P14  Pa1 
H6  C6  R® :  I.  i.  6,  8,  10,  iv.  20. 

djyqvo  (2)  J®  M5  L14  A7  P38  Pa4  H4  C8 
R2:  II.  3,  III.  15. 

et’s  (13). 

els  (1)  J35  M 59+39  L44  A21  P28  Pa®  H5 C«  R23  :  I.  v.  8. 

*k,  (35)* 

4i<3dXXio  (i)  J®  M28+1S  L20  A®  P1  C1 R1 :  III.  10. 

iKelvos  (7)  J®9  M 54+22  L32  A22  P20  Pa1 H8  C3  R2  :  I.  ii.  6,  iii.  3,  S,  7, 
16,  iv.  17,  v.  16. 

iKK\y<rla.  (3)  M2  A23  P59  Pa3  H2  C1 R2® :  III.  6,  9,  10. 

4k\€kt6s  (2)  J1  M8  L2  P3  Pa3  C4  R1 : 
II.  1,  13. 

(Xeos(i)  M*  L®  P5  Pa5  H1  C5 :  II.  3- 

iXwlfa  (2)  J1  M1  L3  A2  P15  Pa4  H1  C2 : 
II.  12,  III.  14. 

iXirls(i)  A8  P27  Pa4  H5  C3 :  I.  iii.  3. 

ifibs  (1)  J3®  M7  L3  P22  C1  R1 :  III.  4. 

t/jurpoadev  (1)  J5  M18+2  Llu  A3  P7  R3 : 
I.  iii.  19. 

iv  (90). 

ivroXr,  (18)  Jn  M12  I.4  A1  P12  Pa2  H4 
C2  R2  :  I.  ii.  3,  4,  7  (H  8,  iii. 

22,  23  (bis),  24,  iv.  21,  v.  2,  3 
(bis),  II.  4,  S,  6  (bis), 

ivdimov  (2)  J1  L23  A13  P8  Pa8  H2  C2 
R32  :  I.  iii.  22,  III.  6. 

i&pxopai  (4)  J29  M 45+39  L44  A30  
P8  H5 

C1  R14:  I.  ii.  19,  iv.  1,  II.  7, III.  7- 

(1)  J13  M19  L9  A11  P5  PI3  R2 :  I. iv.  18. 

iwayyeXLa  (1)  L1  A8  P24  Pa2  PI14 C2  :  I.  ii.  25. 

iTra,yyiXXofia,i  (1)  M1  A1  r2Pa3H4 C3  ;  I.  ii.  25. 

iwi,  c.  dat.  (2)  J5  M18+17  L34  A27  P48  Pa5 H10  C3  R1®:  I.  iii.  3,  III.  10. 

iiridixofiai  (2) :  III.  9,  10. 

iTriffvjLiia  (3)  J1  M1  L1  P13  Pa®  C12  R1 : I.  ii.  16  (bis),  17. 

ipydfo/xai  (2)  J7  M5  L1  A3  P18  H1  C2 R1 :  II.  8,  III.  5. 

ipyov  (5)  J27  M8  L2  A’°  P48  Pa20  PIn C21'  R20 :  I.  iii.  8,  12,  18,  II.  11, 
III.  10. 

ZpXO/xcu  (8)  J153  M113+87  L111  A55  P®4 Pa9  H5  C2  R35 :  I.  ii.  18,  iv.  2,  3, 

v.  6,  II.  7,  10,  III.  3,  10. 

iptorda)  (2),  J28  M7  L1®  A7  P4 :  I.  v. 16,  II.  S. 

eVxaros  (2)  J7  M12  L5  P8  Pa1  Hl  C« R®:  I.  ii.  18  (to). 

ebdius  (1)  J3  M12  L®  A9  P1  C1  R1: 
III.  14. 

evpiaKw  (1)  J19  M 27+10  L4®  A34  P14  Pa2 
H4  C4  R13  :  II.  4. 

e6x»/sas  (1)  A2  P3  C1. 

(32)  J8®  M 73+68  L74  A4®  P133  Pa22 H39  C20  R100  :  I.  i.  3,  6,  7,  8,  ii. 

1,  7,  20,  23  (to),  27,  28,  iii.  3, 

15,  17  (to),  21,  iv.  16,  17,  18, 
21,  v.  10,  12  (to),  13,  14,  15,  II. 

S,  9  (bis),  12,  III.  4,  13. 

Zus,  prep.  (1)  J®  M3®  L13  A17  P10  H1  C1 
R1 :  I.  ii.  9. 

fdw  (1)  J1®  M9  L9  A12  P48  Pa®  H13  C8 
R13  :  I.  iv.  9. 

(13)  J37  M11  L®  A8  P28  Pa8  H2 C® :  I.i.  1,2  (to),  ii.  25,  iii.  14, 

15,  v.  ii  (to),  12  (to),  13,  16, 
20. 

i 7  (quam)  (1)  I.  iv.  4. 

(2)  J17  M1®  L10  A3  P9  Pa3  C1 :  I. ii.  8,  iv.  3. 

ikw  (1)  J4  M®  L®  P1  II3  C1  R®. 

rpiipa  (1)  J31  M44+28  L82  A9®  P43  P
a® H18  C1®  R21 :  I.  iv.  17. 

Tj/xirepos  (2)  L2  A3  P1  Pa2:  I.  i.  3, 
ii.  2. 

ddvaros  (S)  J8  M13  L7  A8  P44  Pa1 
 H9 C2  R19 :  I.  iii.  14  (to),  v.  16 

(to),  17. 

eavMMDfM11  L13  A®  P2  C1 
 R4 : I.  iii.  13. 
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Oe&opcu  (3),  J6  M6  L3  A3  P1 :  I.  i.  1, iv.  12,  14. 

84\i)/m  (2)  J11  M7  L5  A3  P22  Pa2  H5 
C5  R1 :  I.  ii.  17,  v.  14. 

et\w  (1)  J22  M 42+25  L28  A16  P57  Pa4 
H4C5R6:  III.  13. 

Beis  (66)  l80  M51+45  L'-a  A172  P497  Pa20 

H88  -C65  R96.  L  j.  ̂  ii.  S)  I4) 17,  iii.  X,  2,  8,  9  (bis),  10  (bis), 

17,  20,  21,  iv.  1,  2  (bis),  3,  4,  6 

(ter),  7  (ter),  8  (bis),  9  (to),  10, 

II,  12  (to),  15  (to),  16  (quater), 
20  (to),  21,  v.  1,  2  (to),  3,  4,  5, 

9  (to),  10  (ter),  II,  12,  13,  18 

(bis),  19,  20,  (to),  II.  3,  9,  III. 

6,  11  (to). 

0eav><(<o  (1)  J23  M9  L7  A14  H1  R2. 

’Ii;(ro0s(l4)  J239  M52+82  L87  A69  P88  Pa32 
H13  C27  R14 :  ’IritroOs  I.  i.  7,  ii. 

22,  iv.  3,  v.  1,  5  :  ’I?/£roOs  Xparris 

I

.

 

 i.  3,  ii.  1,  iii.  23,  iv.  2,  15,  v. 

6,  
20,  

II.  
3,  

7. 
iXa.ffpi.6s  

(2)  
I.  

ii.  
2,  

iv.  
10. 

•tea  (25)  J127  M33+58  L39  A12  P179  Pa28 H13  Cw  R32  .  j  i.  3)  4)  9;  ij.  I9; 

27,  28,  iii.  1,  S,  8,  11,  23,  iv.  9, 

17,  21,  v.  3,  13,  16,  20,  II.  5,  6 

(ter),  12,  III.  4,  8. 

iva  M  (3)  J18  M8+6  L9  A3  I>35  Pa5  H7 
C3  R'1 :  I.  ii.  1,  28,  II.  8. 

lff\vpos  (1)  M7  L4  P5  II3  R9 :  I.  ii. 14. 

Kadaplta  (2)  M11  L7  A3  P2  Pa1  H4 C1:  I.  i.  7,  9- 

raddis  (13)  J31  M11  L17  A11  P84  Pa1  II8 
C3:  I.  ii.  6,  18,  27,  iii.  2,  3,  7, 
12,  23,  iv.  17,  II.  4,  6,  III.  2,  3. 

Ka(r  (1)  H1  C1:  I.  iii.  12. 

/ccuris  (3)  J2  M11  L5  A2  P7  H3  C1  R8  : 
I.  ii.  7,  8,  II.  5. 

KaKOiroteib  (1)  M1  L1  C1 :  III.  11. 

k<xk6s  (1)  J2  M5  L-  A4  P21  Pa3  H1  C6 
R2:  III.  11. 

1cdXa.p1.os  (1)  M7  L1  R3:  III.  13. 
KdXtai  (1)  J2  M29  L43  A18  P31  Pa2  H6 

C8  R7  :  I.  iii.  1. 

kccXOs  (1)  J4  M8  L4  A3  Ps  Pa4  H1  C4  : III.  6. 

KapSla.  (4)  J6  M27  L22  A21  P50  Pa2  H10 
C10  R3:  I.  iii.  19,  20  (to),  21. 

Ka.rd,  c.  acc.  (3)  J8  M2,+J5  L37  A75 piso  Paio  13 37  C16  R6  :  I.  v.  14, 

I

I

.

 

6

,

1

1

1

.

1

5

.

 

Karayu'wcrKu  (2)  P1  :  I.  iii.  20,  21. 

Keifsai  (1)  J7  M3  L8  P4  Pa1  R2 :  I.  v. 
19- 

icXdo,  (1)  J2  M3  L2  A2  Rs  :  I.  iii.  17. 
Koivaviu  (I)  P4  Pa1  H1  C1 :  II.  II. 
Koivuvla  (4)  A1  P“H1:  I.  i.  3  (to), 

6,  7. 
KbXaais  (1)  M1 :  I.  iv.  18. 

rdcrpcos  (23)  J78  M12  L3  A1  P43  Pa3  H5 C13  R3:  I.  ii.  2,  15  (to),  16 

(to),  17,  iii.  1,  13,  17,  iv.  1,  3, 

4,  S  (**•)>  9,  14,  17,  v.  4  (Ms),  5, 
19,  II.  7. 

Kplcns  (1)  J11  M12  L4  A1  P1  Pa1  H2  C9 R4  :  I.  iv.  17. 

K vpla  (2) :  II.  1,  5. 

KuXto)  (1)  M4  L8  A6  Ps  Pa1  H1  C1 : 

I

I

I

.

 

 

10. 

XaXiu  (3)  J59  M 28+21  L31  A61  P55  Pa3 H18  C9  R12 :  I.  iv.  5,  II.  12,  III. 14. 

Xapcpdvu  (6)  J44  M 58+20  L23  P80  Pa2 H18  C9  R28 :  I.  ii.  27,  iii.  22,  v. 

9,  II.  4,  10,  HI.  7- 

Xiyio  (6)  l284  M 288+199  L218  A101  P9# 
Pa7  II32  Ci0  R95 :  I.  ii.  4,  6,  9, 

v.  16,  II.  10,  11. 

X(av  (2)  M8  L1  Pa1:  II.  4,  III.  3. 

Xbyos  (7)  J40  M  34+24  L33  A85  P83  Pa20 
H12  C18  R18  :  I.  i.  1,  10,  ii.  5,  7, 

14,  iii.  18,  III.  10. 

(2)  J8  M9  L8  A8  C3  R8 :  I.  iii.  8 
[iv.  3]- 

fiaprupea  (10)  J38  M1  L1  A11  P8  Pa2 H8  R4 :  I.  i.  2,  iv.  14,  v.  6,  7, 

9,  10,  III.  3,  6,  12  (to). 

fiaprvpla  (7)  J13  M3  L2  A1  Pa2  R9:  I. 
v.  9  (ter),  10  (bis),  11,  III.  12. 

pdfrv  (11)  J13  M12  V  P4  H4  C3:  I. iii.  20,  iv.  4,  v.  9,  III.  4. 

/xiXas  (2)  M1  P1  R2:  II.  12,  III.  13. 

fUvu  (26)  J40  M6  L7  A13  P13  Pa4  H8  C2 R1 :  I.  ii.  6,  10,  14,  17,  19,  24 

(ter),  27  (to),  28,  iii.  6,  9,  14, 

I5>  :7>  24  (bis),  iv.  12,  13,  15, 
16  (bis),  II.  2,  9  (to). 

/xerd,  c.  gen.  (9)  J41  M80+48  L51  A38 
P51  Pa18  H14  C1  R38  :  I.  i.  3  (ter), 

6,  7,  ii.  19,  iv.  17,  II.  2,  3. 

pLeTaj3alva)  (1)  J3  M5  L1  A1:  I.  iii.  14. 

)  (21)  J40  M  75+38  L"  A52  P222  Pa32 H28C41  R12.  I  4j  IS)  iiL  IO 

(to),  13,  14,  18,  iv.  i,  3,  8,  20, 
v.  10,  12,  16  (to),  II.  7,  9,  10 

(to),  III.  10,  11. 
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fiVte  (2)  J2  M16  L8  A2  P18  Pa6  H1  C3  : 

I

.

 

 

ii.  15,  iii.  18. 

ptV5eis  (2)  M14  L9  A21  P25  Pa9  H1  C4 
R2  :  I.  iii.  7,  III.  7. 

fiifiiofiai  (i)  P2  H1  :  III.  II. 

fiiffta,  (5)  J11  M8  L7  P3  Pa1  H1  C1  R3 : 
I.  ii.  9,  11,  iii.  13,  15,  iv.  20. 

puff  66s  (1)  J1  M10+1  L3  A1  P5  Pa1  C4 R2 :  II.  8. 

fiovoyevi?is  (1)  J4  L3  H1 :  I.  iv.  9. 

fiivo v  (2)  J5  M9  L1  A8  P33  Pa3  H2  C3  : 
I.  ii.  2,  v.  6. 

txivoi  (3)  J9  M12  L9  A1  P10  Pa4  H1  C2 
R1 :  I.  ii.  2,  v.  6,  II.  1. 

veavltr kos  (2)  M4  L1  A4:  I.  ii.  13, 
14. 

vucaai  (6)  J1  L1  C3  R13  :  I.  ii.  13,  14, 
iv.  4,  v.  4  (bis),  5. 

vIktj  (i)  :  I.  v.  4. 

vvv  (5)  J28  M7  L14  A25  P47  Pa5  H6  C11 : 
1.  ii.  18,  28,  iii.  2,  iv.  4,  II.  5. 

£ivos  (1)  M5  A2  P3  II2  C1  :  III.  5. 

ttdev  (1)  M4  L1  A3  PI8  :  I.  ii.  18. 

olrta  (1)  J5  M44  L24  A12  P5  Pa3 :  II. 
10. 

SXos  (2)  J6  M40  L17  A20  P13  Pa1  H2  C4 
R5 :  I.  ii.  2,  v.  19. 

Sfioios  (1)  J2  M9  L9  A1  P1  C1  R21 :  I. 
iii.  2. 

op.o\oyiu  (6)  J4  M4  L2  A3  P2  Pa2  H2 
R1 :  I.  i.  9,  ii.  23,  iv.  2,  3,  15, 11.  7. 

Svofia  (5)  J25  M37  L34  A59  P19  Pa2  H4 C5  R58:  I.  ii.  12,  iii.  23,  v.  13, 

I

I

I

.

 

 

7,  
15- bpAoi  (8)  J39  M20  L13  A16  P9  Pa1  H8  C2 

R7:  I.  i.  i,  2,  3,  iii.  2,  6,  iv.  20 

(bis),  III.  11. 

octtls  (2)  J7  M28+6  L23  A24  P37  Pa7  H10 
C4  R9 :  I.  i.  2,  iii.  20. 

orcu/  (1)  J14  M49  L29  A2  F»  Pa2  H1  C1 
R*  :  I.  v.  2. 

Sri  (78). 
ob  (57)- 

om  (2)  J15  M27+19  L21  A12  P32  Pa3  H8 
C2  R11 :  I.  ii.  23,  iii.  6. 

obbels  (2)  J51  M43  L33  A"7  P41  Pa7  H8 

C2  R*2. 
oil ro>  (I)  J13  M7  L1  P3  H2  R2  :  I.  iii. 

2. 

obre  (i)  J9  M10  L17  A14  P34  C1  R17  : III.  10. 

oSros  (5)  J3>  M334-12  L39  A36  P5  H4  C5 
R4 :  I.  ii.  22,  v.  6,  20,  II.  7>  9- 

o5ros — ailrti  ( 12)  J7  M18  L14  A7  P9  Pa1  H2  C2 
R1  :  I.  i.  5,i  i.  25,  iii.  ii,  23,  v. 

3,  4,  9,  u  (bis),  14,  II.  6  (bis). 
TOVTO  (6). 

TobroO  (i). 

Tobrtp  (15). 
rabnjv  (3). 
raCra  (4). 

T0VT01S  (I  ). 

obrm  (2)  J13  M33+10  L21  A27  P71  Pa1 H9  C10  R7:  I.  ii.  6,  iv.  11. 

&<pel\u  (4)  J2  M8  L3  A1  P14  H3  :  I.  ii. 
6,  iii.  16,  iv.  11,  III.  8. 

btpeakfiis  (3)  J17  M22+7  L17  A6  P11  H1 C2  R10:  I.  i.  1,  ii.  11,  16. 

iraiSLov  (3)  J3  M18+12  L13  P1  H3:  I. ii.  13,  18,  iii.  7. 

ttoXoiSs  (2)  M3+s  L3  P6:  I.  ii.  7 

(bis). 
ttAXiv  (i)  J46  M164-28  L3  A5  P28  H10  C2 

R2 :  I.  ii.  8. 

7T apA,  c.  gen.  (3)  J28  M6+7  L9  A13  P8 
Pa4  C3  R2 :  II.  3  (bis),  4. 

wapAyw  (2)  J2  M3+3  P1 :  I.  ii.  8,  17. 

TapAK\t)TOi  (1)  J4  :  I.  ii.  I. 
wapovcrla  (1)  M4  P14  C5 :  I.  ii.  28. 

Trapprjffta  (4)  J6  M1  A5  P7  Pa1  H4  :  I. ii.  28,  iii.  21,  iv.  17,  v.  14. 

was  (31)  J68  M 23+66  L158  A179  P279  Pa55 H32  C41  R34 :  I.  i.  7,  9,  ii.  16, 

19,  20,  21,  23,  27,  29,  iii.  3,  4, 

6  (bis),  9,  10,  15  (bis),  20,  iv.  1, 

2,  3,  7,  v.  1  (bis),  4,  17,  18,  II. 

1,  9,  III.  2,  12. 

Tarr/p  (18)  T34  M83+19  L34  A33  P89  Pa4 H9  C19  R3:  I.  i.  2,  3.  ii.  1,  13 

(bis),  14,  15,  16,  22,  23  (bis),  24, 
iii.  1,  iv.  14,  II.  3  (bis),  4,  9. 

ireldw  (I)  Ms+1  L4  A17  P29  Pa2  H4 C1 :  I.  iii.  19. 

irepl,  c.  gen.  (10)  J84  M29+13  L3
8  A63 P43  Pa4  H21  C11 :  I.  i.  1,  ii.  2 

(ter),  26,  27,  iv.  10,  v.  9,  10, 16. 

Tep^ariw  (io)  J17  M7+9  L3  A8  P31  H1 C1 :  I.  i.  6,  7,  ii.  6  (bis),  11,  II. 

4,  6  (bis),  III.  3,  4. 

TTt <TTebo>  (9)  J94  M11+14  L9  A39  P48  Pa8 H2  C4:  I.  iii.  23,  iv.  1,  16,  v.  1, 

5,  10  (ter),  13. 

it  *  <r  r  1  s  ( 1 )  M9+5  L11  A13  P197  Pa33  H32
 

C23  R4  :  I  v.  4. 

ttkttcSs  (2)  J1  M3  L3  A4  P18  Pa17  H3
 C3  R8  :  I.  i.  9,  HI.  S' 

irkavAtu  (3)  J2  M8+4  L1  P3  Pa2  H3  C4 R8 :  I.  i.  8,  ii.  26,  iii.  7. 
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irXavi)  (i)  M1  P4  C4  :  I.  iv.  6.  tckvIov  (7)  J1  P1  :  I.  ii.  1,  12,  28,  iii. 
irXdvos  (2)  M1  P1  Pa1 :  II.  7  (bis).  7,  18,  iv.  4,  v.  21. 

ir\ifipT)s  (1)  J1  M2+2  L2  A8  :  II.  8.  riicvov  (9)  J3  M14+9  L14  A5  P28  Pa9  C3 
ir\r)p6w  (2)  J15  M18+3  L9  A16  P22  Pa1  R3 :  I.  iii.  1,2,  10  (bis),  v.  2,  II. 

C1  R2:  I.  i.  4,  II.  12.  1,  4,  13,  III.  4. 
rrvevpa  (11)  J23  M 19+23  L38  A72  P138  rrtei oj  (1)  M3  P8  H2  C5  :  I.  iv.  18. 

Pa7  H12  C13  R18  :  I.  iii.  24,  iv.  1  reXeibu  (4)  J5  L2  A1  P1  H9  C1 :  I.  ii. 
(bis),  2  (bis),  3,  6,  13,  v.  6  (bis),  8.  5,  iv.  12,  17,  18. 

Troiiu  (15)  J194  M 86+81  L88  A70  P73  Pa6  Tvpiu  (7)  J18  M6+1  A8  P4  Pa2  C11  Ru  : 
H^C20  R29:  I.  i.  6,  10,  ii.  17,  I.  ii.  3,  4,  5,  iii.  22,  24,  v.  3,  18. 

29,  iii.  4,  7,  8,  9,  10,  22,  v.  2,  rldtj/xc  (2)  J18  M5+12  L16  A23  P13  Pa3 
10,  III.  5,  6,  10.  H3  C3  R3  :  I.  iii.  16  (bis). 

ti-oXus  (5)  J36  M82+8S  L49  A49  P70  Pa9  r(s  (4)  J78  M92+71  L113  A88  P108  Pa2  Hu 
H7  C5  R14  :  I.  ii.  18,  iv.  1,  II.  7,  C3  R9 :  I.  ii.  22,  iii.  2,  12,  v.  5. 

12,  III.  13.  Ti 5  (8)  J82  M  20+34  L77  A114  P128  Pa22 
wovppbs  (8)  J3  M24+2  L12  A8  P10  Pa3  H21  C25  R13 :  I.  ii.  1,  15,  27,  iv. 

H2  C2  R1  :  I.  ii.  13,  14,  iii.  12  20,  v.  14,  16,  II.  10,  III.  9. 

(bis),  v.  18,  19,  II.  1 1,  III.  10.  toioOtos  (i)  J3  M3+8  L2  A4  P31  Pa1  H8 

irorairbs  (1)  M1+1  L2  C1 :  I.  iii.  1.  C1 :  III.  8. 

7Tov  (1)  J19  M4+3  L7  P7  H1  C2  R1 :  I.  rpeh  (2)  J4  M12+s  L10  A14  P6  Pa1  H1 
11.  11.  C1  R11  :  I.  v.  7,  8. 

TTpea^vrepos  (2)  JW  M12+7  L8  A18  Pa4  ru0X bu  (i)  J1  P1  :  I,  ii.  II. 
H1  C3  R12:  II.  I,  III.  1. 

irpodyw(i)  M6+8  L1  A4  Pa2  H1 :  II.  9.  iidup  (4)  J25  M8+8  L6  A7  P1  H2 C4  R18  : 
irpoiri/xirw  (1)  A3  P4  Pa1 :  III.  6.  I.  v.  6  (ter),  8. 

irpbs,  c.  acc.  (12)  J98  M42+64  L166  A133  vlbs  (24)  J87  M38+38  L78  A22  P39  H24  C3 
P128  Pa16  H19  C7  R7  :  I.  i.  2,  ii.  R8  :  I.  i.  3,  7,  ii.  22,  23  (bis),  24, 
1,  iii.  21,  v.  14,  16  (ter),  17,  II.  iii.  8,  23,  iv.  9,  10,  14,  15,  v.  5, 
10,  12  (bis),  III.  14.  9,  10  (bis),  11,  12  (bis),  13,  20 

TrpQros  (1)  J8  M16+10  L10  A12  P7  Pa8  (bis),  II.  3,  9. 

H9  C1  R17  :  I.  iv.  19.  inrayto  (1)  J32  M16+19  L5  C1  R6  :  I.  ii. 
TrwTTOTe  (1)  J4  L1 :  I.  iv.  12.  11. 
7rws  (2)  J20  M14+18  L16  A9  P28  Pa2  H1  brrip,  c.  gen.  (3)  J13  M1+2  L3  A7  P86  Pa4 

R1 :  I.  iii.  17,  iv.  20.  H10  C3 :  I.  iii.  16  (bis),  III.  7. 

M,  c.  gen.  (1)  J1  M24+9  L24 
 A39  P48 aapt  (3)  J12  M5+4  L2  As  P89  Pa1  PI6  Pa1  H9  C13  R2 :  III.  12. 

C12  R6  :  I.  ii.  16,  iv.  2,  II.  7.  biroXap.^&voj  (1)  L2  A2:  III.  8. 
GK&vdaXov  (1)  M8  L1  P8  C1  R1 :  I.  bTrop.ip.vri<ri«a  (1)  J1  L1  Pa2C2  :  III.  10. 11.  10. 

<TKoria  (5)  J8  M2  L1  :  I.  i.  5,  ii.  8,  9,  <j>avepbo>  (9)  J9  M3  P19  Pa3  H2  C2  R2  : 
11  (bis).  I.  i.  2  (bis),  ii.  19,  28,  iii.  2  (bis), 

<tk6toj(i)  J1  M7+1  L4  A3P17  C3  :  I.  i.  6.  5,  8,  iv.  9. 

ffwippa  (1)  J3  M7+s  L2  A4  P17  Pa1  H3  <pipw  (1)  J16  M6+18  L4  A11  P1  Pa1  H8 
R1 :  I.  iii.  9.  C6  R2  :  II.  10. 

airX&yxvov  (1)  L1  A1  P8  :  I.  iii.  17.  (piXoirpurevu  (1) :  III.  9. 

arb/xa  (2)  J1  M11  L9  A12  P12  Pa1  H2  0iXos  (2)  J6  M1  L18  A3  C2 :  III.  15  (to). 
C4  R21 :  II.  12,  III.  14.  ipXvapiu  (1) :  III.  10. 

<sb 1  (1)  J81  M 18+10  L28  A17  P13  Pa8  PI8  4>oBiopax  (1)  J8  M18+12  L23  A14  P9  H4 

C8  R4 :  III.  3.  C3  R6  :  I.  iv.  18. 
b/xeis  (6)  J68  M31+n  L21  A28  P69  C7 :  0df3os  (3)  J3  M3+1  L7  A8  P13  Pa1  H1 

I.  i.  3,  ii.  20,  24  (bis),  27,  iv.  4.  C8  :  I.  iv.  18  (ter), 
trvvepybs  (1)  P12  :  III.  8.  <pv\a<r<ru  (1)  J3  M1+2  L6  A8  P3  Pa5  C3  : 
<r0dfw  (1)  R8 :  I.  iii.  12.  I.  v.  21. 
Torri,p  (1)  J1  L2  A2  P2  Pa10  C6  :  I.  iv.  0£ s  (6)  J22  M8+1  L7  A10  P12  Pa1  C1 
14.  R3 :  I.  i.  5,  7  (to),  ii.  8,  9,  10. 

1  The  use  of  the  nominative  only,  sing,  and  plur.,  has  been  recorded. 
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Xalpw  (4),  J8  M6+2  L12  A7  P25  C2  R2 :  feiSop-ai  (1)  M1  A1  P4  Pa1  C1  R1 : 

II.  4,  10,  II,  III.  3.  I.  i.  6. 

Xapi  (3)  J9  M6+1  L8  A4  P21  Pa1  H4  C3.  xpevSoirpotpiiTris  (1)  M3+1  L1  A1  C1 

ydpiv  (1)  L1  P3  Pa2  C1 :  I.  iii.  12.  R3  :  I.  iv.  1. 

Xdms  (2)  J4  L8  A17  P87  Pa12  H8  C15  feOSos  (2)  J1  P1  R3 :  I.  ii.  21,  27. 
R2  :  II.  3,  II.  4.  \pevcrT7)s  (5)  J2  P1  Pa2 :  I.  i.  10,  ii.  4, 

xdpTij s  ( 1 ) :  II.  12.  22,  iv.  20,  v.  10. 
yelp  (1)  T15  M24+27  L26  A46  P13  Pa4  H6  i{rr)\a<patj)  (1)  L1  A1  H1 :  I.  i.  1. 

C2  R16 :  I.  i.  1.  'pvxn  (3)  J10  M18+8  L14  A15  P13  H6  C10 

Xpela  (2)  J4  M6+4  L7  A5  P13  Pa1  H4  R7 :  I.  iii.  16  (its),  III.  2. 
R3 :  I.  ii.  27,  iii.  17. 

Xpt<rp.a  (I) :  I.  ii.  20,  27  (bis).  &pa  (2)  T26  M2l+I2  L16  A12  P7  
R"> :  I. 

Xpt<rr6s(  12)  J19  M17+s  L12  A28  P355  Pa32  |  ii.  18  (its), 

H12  C88  R8 :  I.  ii.  22,  v.  1,  II.  (. stcu /)  (3)  J13  M49+2°  L29  A31  Pl3« 

9:  ’Iijirovs  Xpicrris  I.  i.  3,  ii.  1,  Pa10  H21  C43  R79:  I.  i.  7>  ii*  27» 
iii.  23,  iv.  2,  15,  v.  6,  20,  ii.  3,  7.  1  II.  5. 

E.  Words  used  in  the  Gospel  but  not  in  the 
Epistles  of 

A^paapt  (10). 
cfyaXXtctw  (2)* 

ayytWu)  (2). 
#77eXos  (4). 
ayidfa  (4). 

dyopdfa  (3). 

ayu  (12). 
ayojvt^optai  (i). 
aderto)  (i). 

alytaXos  (1). 
AlvcSv  (1). 
atria  (3). 

a Kavdat  (i). 

duavdivos  (1). 
a kot/}  (1). 

aicdXovdtu)  (19). 
akel<f>0)  (2). 

d\tKTWp  (2). 
aXteuw  ( I ). 

aXkaxodev  ( I ). 
aWoptat  (1). 

fXXos(34). a Worptos  (2). 
aXo7?  ( I ). 

aptaprojXos  (4). 
aptijv  apri}v  (25). 
aptvos  (2). 
dfiireKos  (3). 
dva  (1). 

avapatvb)  ( 1 6). 
avapXtwo)  (4). 

dvayivuxTKW  (i). 
avdK€tptat  (4). 

S.  John. 
dvairiiTTO}  (5). 

avdaraats  (4). 

ava<TTp£<fHi)  ( 1  )„ 

avarpeiro)  (2). 

avaxwpeu)  (i). 
* Avdpeas  (5). 

dvefxos  (1). 

dvtpxop at  (1). 
dvi\p  (8). 
avdpaKta  (2). 

avlarypu,  trans.  (4),  intrans.  (4). 

’'Avvas  (2). 

avoiyto  (1 1). 
avri  ( I ). 

avTikeyw  (1). 
dvr\£ti)  (4). 

dvr\7)fxa  (i). dvw  (4), 

dvwdev  (5). 

d£tos  (1). 

air dpn  (2). 
ct7ras  (i). 

air etdtto  ( I ). 

dwtpxotxat  (21). d7riCTT0S  ( i). 

an rofialvw  (1). 

&Tro6v'f}<rKu  (28). 
diroKaXifimo  ( 1). 

d7ro/cd7rrw  (2). 

dTTOKplvofxat  (78). 
an roKpurts  (2). 

diroKTelvw  (12). d7roXdw  (5)* 
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diropito  (1). 
a7 rocrrokos  (1). 

awo(rvv&y(oyos  (3). 
dirAXeta  (1). 

&pa<pos  (1). 
apidjuids  (1). 

’ApiptaSala  (i), 

apiardto  (2). 

dpviov  (i). 
apirdfa  (4). 

dpr6s  (24). 

apx^peds  (21). 
apxf-TplKXivos  (3). 

&PXU  (I). 
&pxuv  (7)- 
apCO/JLCL  (1). 
a<rd£veia  (2). 
acrdeviu  (9), 

art^dfw  (1). 
ad\jJ  (3). 

av£dvo>  ( I ). 

avrdcpupos  (l), 

padvs  (i). 

fiaiov  (1). 
Pawrl  fa  (13). 

P&TTT(i)  (i). 

Bapappds  (2), 
pafftXeLa  (5). 

/3a fftXeds  (16). 

pafftXucds  (2)> 
/3a (rrdfw  (5) 

[Brjdapapd  (i)]. 
B??^a^a  (4). 

B rjdfadd  (1). 

B ydXeefjL  (i). 

B^aatSd  (3), 

PyfML  (i)- 
ptpXiov  (2). 
/3i(3pc6GK(o  (1). 
f}Xa<T<p7)fJL€(i}  (i). 
pXa<r<p7)fJLia  (1). 

podu  (i). 
pOffKOJ  (2). 
povXetiofJtai  (2), 

pods  (2). 

Ppaxlw  (I). 
Pp°-X te  (I)- 
Ppovri\  (i). 

Pp&pta  (i). 
pp&ffts  (4). 

Tappada  (1). 

ya£o(pvXdKLOv  (1), 
TaXiXaia  (17). 
TaXiXcuos  (i). 

ya-P-os  (3)- 

ye  ( KaLrotye )  ( I ). 
yeircov  (i). 

yeptfa  (2). 
yeverr)  (1). 

y ipuv  (1). yetiofJLcu  (2), 

yecopySs  (1). 

yv  (?)• 
yrjpdo-Kco  (i). 
yXcoGGdKOjUiov  (2). 
y vcoptfa  (2). 
yvbxjrhs  (2). 

yoyytifa  (4). 

yoyyvffptds  (1). roVyotfa  (1). 

yoveis  (6). 

ypdfJLfJia  (2). 

yp*<P V  (12). yvptvbs  (1). 

yvvfj  (18). 

d<U/JL0vi£0fJLCU  (i). 
5a ipt6viov  (6). 

dcucptiu)  (i). 
ddfcrvXos  (2). 
AaveLd  (2). 

Set  (10). 
deiKvti cj  (7). 

SetAtaw  (1). 
Scitvov  (4). 

SeKaT^VTC  (i). 
deKCLTOS  (i). 

5e£t<5s  (2). 

5epo>  (i). 
devpo  (i). 
SeOre  (2). 

detirepos  (4). 

b^X0^1  (l)« 

5e'a>  (4). 

drjvdptov  (2). S-fyirore  (1). 

diadldufju  (i). 
5ta £<avvvpu  (3). 
dicLKOvtu  (3). 
didKOVOS  (3). 

diaKSaioi  (2). 

Siaptepifa  (i). 
8iaaKop7r[fa  (l)„ 

dtaa iropa  (1). 

diarpipu}  (2). 
SidaKrds  (i). 
5t5acTAcaXos  (7), 
A tSvfJtos  (3). 

Steyelpu)  (1). 
Stipxopai  (3). SIktvov  (4). 

Studio  (6). 
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SlCOKCO  (2). 
SoK^CO  (8). 

5o\os  (1). 

S6ta  (17). 

5oi~afa  (22). 
SovXeijco  (1). 

5oOAos  (11). 
Mo  (13). 
ScoSeK a  (6). 

Scoped  (i). 

dcopedv  (1). 

tfiSopLOS  (i). 
'E/SpcuoTi  (5). 
iyytis  (1 1). 
dyelpco  (13). 
£6vos  (5). 

20os  (I). 
el  ov  (2). 
eiTccm  (i). 

(S3)- el  (26). 

&v  (26). 
elcxdyco  (1). 

elcripxofjccu  (15). 
elra  (3). 

e/caoTos  (3). 

eKardv  (2). 

iKSix0^1  O)- 
£k€L  (22). 
tKeWev  (2). 

iKKtvTeu  (i). 

itcXeyofivu  (4). 
iKpidcraco  (3). 

iKvetico  (i). 

tfCTTOpetiopLCU  (2). 
iKTeivco  (I). 
£  zeros  (2). 

iicxtu  (i). 
tXdaacov  (i). 

Aarrtfw  (i). 

iXavvco  (1). 

A(fyxa>  (3). 
iXeWepos  (2). 

4Xev6ep6co  (2). 

ZXiy/uLa  (i). 
eAzctfw  (5). 

BAAi?*  (3). 

'EXA^worl  (i). 
^/xairroO  (16). 

ijipa Ivu)  (4). 

ipfiXtirco  (2). 

ipcfipifAdoiuxL  (2). 
ifX7rl(XTr\y}iJU  (i). 
ifjLivbpiov  (i). 

ifjicpapL^o}  (2). 

i/uupvcxdco  (i). 

(2). 

^piaurds  (3). 

evKaivia  (1). 

iuracpidfa  (1), 

^ VTd(pi(t<Xfx6s  (I) 
^VT^Xkofxat  (4). 
ivrevQev  (5). 

ivrvXicrcro)  (1). 

« (3)- 
^70)  (1). f^ecrnif  (2). 

e£erdfw  (i). 

ii^yiofxdi  (1). 
^£owr£a  (8). 
££u7rvl£(o  (i). 

iopT'r/  (17). 
iiralpco  (4). 

^7rdrw  (2). 

^rdparos  (i). 
tirotipiov  (5). 

iir el  (2). 

^retra  (i). 
iirevStiTT}*  (i). 

tirepcoTaco  (2). 

iwl,  c.  gen.  (7). 
c.  acc.  (21). 

ii nj3dXXco  (2). 
iirLKeifJLCu  (2). 

iTTiX^yofxai  (i). 
iirnriiTTCj}  (1). 

^7 Tiarpicpco  ( I ). 
^7 riTlOrjfU  (3). 

eiriTpeirco  ( I ). 

iwixplco  (2). 
^7roy/5ct^tos  (1). 

ipawdco  (2). 

(S)- 

ipiiTjveiJU)  (3) 

fyw  (6). 

&r0£w  (15). 
£<TW  (i). 

grepo  s  (i). 

(8). 

eroL/idfa  (2). 
eroLfxos  (i). ^ros  (3). 

eufloyw  (1). 

(3). 

evkoytu  (1). 

evxccpccrreco  (3). '^(ppalfx  (1). 

(0- 

ecos,  conj.  (5). 

ZepeScuos  (i). 

tfXos  (1). 
tyrto  (34). 
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tfrtpis  (1). 
^(Jvpv/ju  (2). 

fyOTToUiO  (3). 

’HXetas  (2). 

tjXlkIcl  (2). 

fjXos  (2). 
ifirep  (1). ’Kffalas  (4). 

ddXaffffa  (9). 

dapffiu  (1). 
davfxaffrds  (1), 

Oeoffepif) s  (1). 

Oepaireiju  ( I ). 
deplfa  (4). 

$€pl<Tfx6s  (2). 
Oepfjtxilvofxcu  (3), 

6Xl\j/is  (2). 

6P7]ffKb)  (2). 

6pi/x/xa  (1). 

dprjvtco  (1). 

ePit  (2). 
dvy&TTjp  (1), 
etpa.  (7). 

dvpupds  (3). 

(  I  ). 0w/x as  (7). 

’Ia/cc6/3  (3). 
laoficu  (3). 
rSe(i5). 
t'Stoj  (15). idoij  (4) 

iepevs  ( i). 

iep6v  (10). 

'lepocrbXvfAa  (12). 

'I epocro\vp,€iTaL  (i). 
ifxds  (i). 
ifxdTiOv  (6). 

i{xaTi<j(x6s  (i). 
’lopdavTjs  (3). 
’lovdaia  (6). 
’IouScuos  (71). 

’IotfSas  (Iscariot)  (8). ’IotfSas ( 1) 

’ l(JKapLU3Tr}S  (6). 
Iff  os  (1). 
’ IffparjX  (4). 

’lffpar)\dT7]s  (i). 
XffTTJfJU  (l8). 

IffXtu  (1). 

LX0VS  (3). 

’Iwdprjs  (Baptista)  (18). ’I o)dv7]s  (4). 

ylo}ff7]<p  (filius  Israel)  (1). 

’I w<n}0  (Mariae  maritus)  (2), 
’I (i)ff7)<p  (1). 

Kdyti  (31). 
Kadatpw  ( I ). 

KaOaptfffxbs  (2). 
Kadapds  (4). 

Kad^ofx at  (4). 

Kd67]fxaL  (4). 
Kadito)  (2). 
Katd0as  (5). 

Kaipbs  (4). 
Kaiffap  (3). 

Kalrotye  (1). 
Kalw  (2). 

KdKel  ( 1 ). 

Kaiceivos  (6). 
KdK&S  (1). 
KaXos  (7). 

K&V  (4). 
Kavd  (4). 

KCLpTOS  (10). 
t card ,  c.  gen.  (i). 
KaTaf3alvio  (18). 
KaTafioXr)  (1). 
Kardyvv/ju  (3), 

KardKeLfJXU  (2). 

KaraXafxfidvo)  (3), 
KCLTCffdlb)  (  I ). 

Karrjyopib)  (2). 
Karrjyopla  (i). Karo)  (i). 

Kacpapvaotifx  (5). 
Ktdpos  (i). 

Keipia  (i). 

KipiJAX  (I). 

KepjAaTiffTrjS  ( I ). K€(j)aXrf}  (5). 
KTJTTOS  (4). 

KTJTTOVpds  (i). 

Htj^cLs  (I). 
KLVTJfflS  (  I ). 
kXcuw  (8). 

KXdfffxa  (2). 
kX£tttt]S  (4). 

fcXilTTli)  ( I  ). 

KXrjfxa  (4). 

KXijpos  ( i). 
kXIpw  (i). 

KXa>7ras  (1). 

KoiXla  (2). 

Koifxdofxai  (2). 

k olfirjff is  (1). 
k6kkos  (i). 

KoXXvfiiffTrjs  (1). 
koXttos  (2). 

KoXvnprjdpa  (4). 
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KOfAxphrepov  (i). 
KOTTlCLlt)  (3). 

k67TOS  (i). 

K6(pLVOS  (i). 

KpdfiCLTTOS  (4). 

Kft&Su  (4). 

Kpaviov  (1). 

Kparico  (1). 

Kpaxrydfa  (6). 
KpWivos  (2). 

Kplfia  (1). 
Kpivco  (19). 

KpVTTTds  (3). 

KptiTTTU  (i). 
KVKXetiio  (1). 

kvkX6co  (i). 

K^plOS  (52). 

K&m  (3)- 

\ayxw<*>  (1). 

Adfapos  (1 1 ). 
Xddpq.  (1). 
XaXii  (2). 
\afA7T&S  (1). 
Xa6s  (2). 

Xarpeia  (1). 
XivTLOV  (2). 

Xcve'iTYjs  (1). 

\cvk6s  (2). 
\r\GT7}S  (3). 

XcOd^io  (4)* 

Xidwos  (1). 

Xidos  (6). 

Xl06crTplOTO$  (i). 
Xirpa  (2). 

Xoyl{oficu  (1). 

Myxv  (i)- 
Xotdoplio  (l). 
Xotfw  (1). 
Xikos  (2). 
Xvwtu  (2). 
X'Ottti  (4). 

X$xv0$  (i)- 

'Nay5aX7)vr]  (3). 
/Aa87]Tr)s  (78). 

[AaivofJLCU  (1). 

jJUAK&plOS  (2). 

fJLCLKpdv  (  I  ). 

fiaXXov  (4). 

MaXxos  (1). 
fxavddvo)  (2). 

fxdvva  (2). 
Mdpda  (9). 

Ma pia  77  MaydaX'nv'fj  (5). 
Mapidfiy  Ma  pia  (Laz.  soror)  (9). 
jjLa<TTiy6io  (1). 

fidxaipa  (2). 

fi idxoficu  (1). 
fityas  (5). 

fil€8€pfil7}V€VOfJLCU  (2). 
fiieShco  (i). 
fjtAXet  (2). 

filtXAii)  (12). 

ILh  (8). flkvTOl  (5). 

fiipos  (3). 
fi4(ros  (5). 

fiecrdoj  (i). 
Mecratas  (2). 

H€(Tt6$  (3). 

fierd,  c.  acc.  (16). 
fieraty  (i). 

fil^TpOV  (i). 
pL€Tp7jTr)S  (  I  ). 

(M)»  oi  fir)  (17). 
fil7)K€TL  (i). 
fir}7TOT€  ( I ), 

fir)T7}p  (II). 
flT)TL  (3). 

pualvio  (1). 

ply fia  (1). 
fUKp6v  (9). 

fiUKpds  (2). 
(JUfilV'fl<XKOfilCiL  (3). 
pucrdiords  (x). 

fiivyfifiietov  (14). 
(AVTfifilOVe l)<i)  (3). 
filvpov  (4). 
MwUCTTis  (  I  I  ). 

Nafaper  (2). 
Nafwpatos  (3). 'SadavarjX  (6). 
val  (3). 

vaos  (3). 

vdpdos  (1). 
veKpds  (8). 
vtos  (1). 
vetiio  (1). 
'Nucddirifiios  (5). 

VLWTrjp  (1). 
VLTTTLJ  (13). 

vol u>  ( i ). 

VOfilTfi  (1). 
vbfiios  (13). 
v6a7]fiia  (1). 

VVfiMpTfi  (i). 
VVfUpLds  (3). 

(6). 

vvcrvb)  (1). 

£r}palvia  (i). 

Zypfc  (l)- 
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68rjy4<a  (i), 
686$  (4). 

«W  I). 6 Qoviov  (4). 

olKodojUL^CO  (I)' 
oTkos  (3). 

otjULCU  (i). 
olvos  (6). 

6kt&  (2). 
0/iOiws  (3), 

OflOV  (3). 

tifJLCOS  (i). 

ovdpiov  (1). 
$vo$  (1). 

J£°s  (3)- 
6ir tcrco  (7). 

8ir\ov  (1). 
Sttov  (30), 
Sttcos  (i). 

dpyr}  (l). 
opos  (4). 

opcpavos  (i), 
ticros  (10). 
6 <xreov  (i). 

8re  (21). 
oV  (3). 

ov8£ttot€  (i). 
OvdeTTW  (3). 

o6k£tl  (12). 
OVKOVV  (i). 

06 pap  6s  (20), 
O0TOt  (  C). 

(7)- 

6(f)i$  (1). 

6%Xos  (20). 
dxj/dpiov  (5). 

6ipLa  (2). 

6\pi$  (2). 

Trcud&piop  (i). 
TTCUdiGKT}  (l)„ 
TTCUS  (i). 

iralco  (i). 
7T CLVTOTe  (7). 

7r apd,  c.  dat.  (9). 

Trapayivojaai  (2). 
7 rapa8L8iofu  (15). 

TrapaKtiirTio  ( I ). 
7r apaXafJLpdvoj  (3). 

irapapLvdtofJLai  (2)- 
irapaaKevr}  (3). 

7r dpeifu  (2). 

Trap'lGTTjfM  (2). 
irapotfila  (4). 

7rdo-xct  (I0). 
7r arpLs  (i). 

IletXaros  (20), 

ireivdu)  (i). 

7r eipafa  (2). 
7r^U7TGj  (32). 
ireuOepds  (1). 

TT€VTaKLGX^L0L  ( l)« TtkVTE  (5). 

TT€PTr)KOVTa  (2). 
7r^/)az/  (8). 

TT€pl,  c.  acc.  (1). 
irepifidWo)  (1). 
7T €pl8tofJLCU  (i). 

irepLlffTrjpu  (i). 

irepLGGe6(t)  (2). 
7r epurcrds  (1). 
7r epLarepd  (  3). 

TVeplTtfLVfti  (  I ). 
Trepirldrifju  (i), 
7r epiTO/xr}  (2). 
Utrpos  (34). 
TT7}yr}  (3). 
7tt}\6s  (5). 

vyxvs  (1). 7Ttdfw  (8). 

ttLvcj  (ii). 

TwrpdcrKw  (1). TTLTTTOJ  (3). 

7TI<TTLk6$  (i). Tr\€LOJP  (5). 

tt\£kw  (l). 
ifKevpd  (4). 

ifKrjdos  (2). 

7T X^pw/m  (i). 
7r\7}GLoP  (i). 
7T \0ldpL0P  (4). 

tt\olov  (8). 
TTP^CJ  (2). 

irbdev  (13). 

TTOl/mtvO)  (1). 
TTOLfJLrjP  (6). 

iroifJLvri  (i). 
TTOioS  (4). 

7rdXis  (8). 

TroWdKLS  (i). 
7T0\lJTLfl0S  (  I ). 
: TTopetioficu  (17). 
iropveia  (1). 

7rop(p\jp€OS  (2). irdcns  (1). 

7 Torafxbs  (i). 
7 ror^  (1). 
7r6re  (2). 

7r drepov  (i). 

7 TOTlf}pLOV  (i). 
tto6$  (14). 

TrpaiT&piov  (4). 

wpdaaco  (2). irpiv  (3). 
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irpi  (9). 

7rpojSart/c(5s  (i). 
7 rpofidnov  (2). 

irpoparov  (19). 

7 17)6$,  c.  dat.  (3). 

7r/30(TCUT^a>  (1). 

wpocraiTrjs  (1). 

TrpocrepxofJLcu  (i). 
TTpOCTKOTTCJ  (2). 

7 rpovKwib:  (io). 

TrpocrKVvrjT'ifjs  (i). 
Trpo<T<j>dyiov  (i). 
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of  a  critical ,  comprehensive  Commentary  that  will  be  abreast  of  modern  biblical 

scholarships  and  in  a  measure  lead  its  van.  The  Commentaries  will  be 

international  and  inter’ confessionals  and  will  be  free  from  polemical  and 
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original  texts  of  the  Bible ,  and  upon  critical  methods  of  interpretation . 
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‘  It  is  impossible  to  speak  too  highly  of  the  industry  and  learning  which  are  shown  in  the 
carrying  out  of  this  great  work.’ — Spectator. 
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most  epoch-making  theological  series  of  the  day.’ — Church  Bells. 

“‘The  International  Critical  Commentary”  promises  to  be  one  of  the  most  successful 
enterprises  of  an  enterprising  age.  So  far  as  it  has  gone  it  satisfies  the  highest  expecta¬ 
tions  and  requirements.’—.#^/^##. 

‘  This  series  seems  likely  to  surpass  all  previous  enterprises  of  the  kind  in  Great  Britain 
and  America.’ — Methodist  Times. 

“‘The  International  Critical  Commentary”  has  vindicated  its  claim  to  stand  in  the 
front  rank  of  modern  English  exegesis.  Every  volume  that  has  hitherto  appeared  has 

ranked  with  the  foremost  on  the  book  expounded.’ — Methodist  Recorder. 
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In  post  8vo  (pp.  640),  price  12s.  6d., 

GENESIS 

By  JOHN  SKINNER,  D.D., 

PRINCIPAL  OF  WESTMINSTER  COLLEGE,  CAMBRIDGE. 

1  An  admirable  piece  of  consistent  laborious  work  which  will  increase  both  the 
deservedly  high  reputation  which  Dr.  Skinner  has  already  earned  and  the  value  of  the 

series.’ — Journal  of  Theological  Studies. 

‘  The  volume  does  honour  to  English  Biblical  Scholarship.  Indeed,  it  would  be  diffi¬ 
cult  to  conceive  a  commentary  on  this  the  most  difficult  book  of  the  Old  Testament  more 

carefully  planned  and  dealing  more  fully  and  judiciously  with  the  various  problems 

which  call  for  consideration  .'—Church  Quarterly  Review. 

In  post  8vo  (pp.  540),  price  12s., 

NUMBERS 

By  GEORGE  BUCHANAN  GRAY,  D.D.,  D.Litt., 
PROFESSOR  OF  HEBREW  AND  OLD  TESTAMENT  EXEGESIS  IN 

MANSFIELD  COLLEGE,  OXFORD. 

1  It  will  at  once  take,  and  will  probably  long  hold,  its  place  as  the  commentary  on 
Numbers  for  English  readers.’ — Expository  Times. 

‘Dr.  Gray’s  work,  in  solidity  of  scholarship  and  judiciousness  of  judgment,  has  no 

reason  to  shrink  from  comparison  with  any  of  the  volumes  of  the  series.’ — Hibbert 
Journal. 

Third  Edition.  In  post  8vo  (pp.  530),  price  12s., 

DEUTERONOMY 

By  SAMUEL  ROLLES  DRIVER,  D.D., 

REGIUS  PROFESSOR  OF  HEBREW,  AND  CANON  OF  CHRIST  CHURCH, 

OXFORD. 

Principal  G.  A.  Smith  (in  the  Critical  Review)  says  :  ‘The  series  could  have  had no  better  introduction  than  this  volume  from  its  Old  Testament  editor.  Dr. 

Driver  has  achieved  a  commentary  of  rare  learning  and  still  more  rare  candour  and 
sobriety  of  judgment.  It  is  everywhere  based  on  an  independent  study  of  the  text 
and  history  .  .  it  has  a  large  number  of  new  details  :  its  treatment  of  the  religious 

value  of  the  book  is  beyond  praise.  We  find,  in  short,  all  those  virtues  which  are  con¬ 

spicuous  in  the  author’s  previous  works,  with  a  warmer  and  more  interesting  style  of 

expression.’ 

Second  Edition.  In  post  8vo  (pp.  526),  price  12s., 

JUDGES 

By  GEORGE  F-  MOORE,  D.D., 

PROFESSOR  OF  HEBREW  IN  ANDOVER  THEOLOGICAL  SEMINARY,  MASS. 

Bishop  H.  E.  Ryle,  D.D.,  says:  ‘I  think  it  may  safely  be  averred  that  so  full 
and  scientific  a  commentary  upon  the  text  and  subject-matter  of  the  Book  of  Judges  has 

never  been  produced  in  the  English  language.’ 

*  It  is  unquestionably  the  best  commentary  that  has  hitherto  been  published  on  the 
Book  of  Judges.’ — London  Quarterly  Review. 



The  International  Critical  Commentary 

In  post  8vo  (pp.  460),  price  12s., 

I.  and  II.  SAMUEL 

By  HENRY  P  SMITH,  D.D., 
PROFESSOR  OF  BIBLICAL  HISTORY  AND  INTERPRETATION  IN  AMHERST  COLLEGE. 

‘  The  commentary  is  the  most  complete  and  minute  hitherto  published  by  an  English- 
speaking  scholar. 5 — Literature. 

In  post  8vo  (pp.  556),  price  12s., 

I.  and  II.  CHRONICLES 

By  EDWARD  L.  CURTIS,  Ph.D.,  D.D., 
PROFESSOR  OF  THE  HEBREW  LANGUAGE  AND  LITERATURE  IN  THE  DIVINITY  SCHOOL 

OF  YALE  UNIVERSITY, 

and  the  Rev.  ALBERT  A.  MADSEN,  Ph.D. 

‘  The  commentary  on  the  text  is  accurately  done,,  and  the  Hebrew  notes  compare 
favourably  with  those  in  any  of  the  series.  Dr.  Curtis's  book  is  a  monumental  work. 
There  is  nothing  like  it  in  English  in  point  either  of  size  or  of  quality.’ — Saturaay Review. 

In  post  8vo  (pp.  360),  price  10s.  6d., 

ESTHER 

By  LEWIS  B.  PATON,  Ph.D., 

PROFESSOR  OF  HEBREW,  HARTFORD  THEOLOGICAL  SEMINARY,  U.S.A. 

1  An  admirable  commentary.  Dr.  Paton’s  work  is  a  monument  of  erudition  and  of 

fine  scholarship.  It  will  be  many  a  long  day  before  the  student  of  the  Old  '1  estainent 
desiderates  a  fuller  treatment  of  the  Book  of  Esther.’ — Church  Quarterly  Review. 

In  Two  Vols.,  post  8vo  (1100  pp. ),  price  10s.  6d.  each, 

PSALMS 

By  CHARLES  AUGUSTUS  BRIGGS,  D.D.,  D.Litt. 
PROFESSOR  OF  THEOLOGICAL  ENCYCLOPAEDIA  AND  SYMBOLICS, 

UNION  THEOLOGICAL  SEMINARY,  NEW  YORK, 

and  EMILIE  GRACE  BRIGGS,  B.D. 

‘The  work  will  be  welcomed  by  all  students  of  the  Old  Testament,  as  it  offers  the 

most  elaborate  work  on  the  Psalms  in  the  English  language.’ — Titties. 

In  post  8vo  (pp.  590),  price  12s., 

PROVERBS 

By  CRAWFORD  H.  TOY,  D.D., 
PROFESSOR  OF  HEBREW,  HARVARD  UNIVERSITY. 

‘The  commentary  s  full,  though  scholarly  and  business-like,  and  must  at  once  take 

its  place  as  the  authoiity  on  “Proverbs.”  ’ — Bookman. 
1  It  is  difficult  to  speak  too  highly  of  this  volume.  The  result  is  a  first-rate 

book.  It  is  rich  in  learning.’ — Jewish  Chronicle . 
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In  post  8vo  (pp.  224),  price  8s.  6d., 

ECCLESIASTES 

By  GEORGE  A.  BARTON,  Ph.D., 
PROFESSOR  OF  BIBLICAL  LITERATURE  AND  SEMITIC  LANGUAGES, 

BRYN  MAWK  COLLEGE,  PENN. ,  U.S.A. 

‘  A  learned  and  earnest  attempt  to  make  the  book  intelligible  to  the  Biblical  student, 
and  by  far  the  most  helpful  commentary  upon  this  cryptic  writing  that  we  have  yet 
handled.' — Methodist  Recorder. 

Volume  One,  in  post  8vo  (pp.  572),  price  12s., 

ISAIAH 
INTRODUCTION,  AND  COMMENTARY 

ON  CHAPTERS  1  to  27. 

By  GEORGE  BUCHANAN  GRAY,  D.D.,  D.Litt., 
PROFESSOR  OF  HEBREW  AND  OLD  TESTAMENT  EXEGESIS  IN  MANSFIELD 

COLLEGE,  OXFORD. 

‘The  problems  of  literary  and  textual  criticism  are  discussed  with  a  lucidity  and  a 
sanity  of  judgment  that  are  altogether  admirable.  From  whatever  point  of  view  Dr. 

Gray’s  volume  is  approached,  it  will  be  found  to  be  a  notable  contribution  to  the  study  of 
the  greatest  of  the  prophetical  books.’ — Scotsman . 

In  post  8vo  (pp.  600),  price  12s. , 

AMOS  AND  HOSEA 

By  WILLIAM  RAINEY  HARPER,  Ph.D., 
LATE  PRESIDENT  OF  CHICAGO  UNIVERSITY. 

‘  For  thoroughness  and  excellence  of  workmanship,  for  clearness  of  arrangement 
and  exposition,  and  for  comprehensiveness  and  accuracy  in  the  handling  of  textual, 

grammatical,  and  exegetical  questions,  this  work  should  rank  among  the  foremost.’— Methodist  Recorder . 

In  post  8vo  (pp.  556),  price  12s.  6d., 

MICAH,  ZEPHANIAH, 
NAHUM,  HABAKKUK, 
OBADIAH,  and  JOEL 

By  Prof.  JOHN  M.  P  SMITH,  Ph.D., 

WILLIAM  HAYES  WARD,  D.D.,  LL.D.  j  and 

Prof.  JULIUS  A.  BEWER,  Ph.D. 

*  The  place  and  message  of  each  prophet  are  discussed  with  fulness,  and  the  critical 
questions  are  approached  in  the  light  of  recent  scholarship.  For  its  fulness  and 

learning  this  volume  is  of  immense  value.' — Baptist  Times, 
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In  post  8vo  (pp.  542),  price  12s., 

HAGGAI,  ZEGHARIAH, 

MALAGHI,  and  JONAH 

By  Prof.  HINCKLEY  G.  MITCHELL,  D.D.  ; 

Prof.  JOHN  M.  P  SMITH,  Ph.D.  ; 

and  Prof.  JULIUS  A.  BEWER,  Ph.D. 

Third  Edition.  In  post  8vo  (pp.  430),  price  12s., 

ST.  MATTHEW’S  GOSPEL 
By  the  Venerable  WILLOUGHBY  C.  ALLEN,  M.A., 

ARCHDEACON  OF  MANCHESTER,  PRINCIPAL  OF  EGERTON  HALL. 

1  A  book  of  real  value,  which  will  be  indispensable  to  the  library  of  English  scholars.’ 
— Guardian . 

*  An  invaluable  introduction  to  the  comparative  study  of  the  Synoptic  Gospels.  The 
work  is  a  credit  to  English  New  Testament  scholarship,  and  worthy  to  rank  with  the 

best  products  of  the  modern  German  school.  — Scotsman. 

In  post  8vo  (pp.  375),  price  10s.  6d., 

ST.  MARK’S  GOSPEL 
By  EZRA  P  GOULD,  D.D., 

PROFESSOR  OF  NEW  TESTAMENT  LITERATURE  AND  LANGUAGE, 

DIVINITY  SCHOOL  OF  THE  PROTESTANT  EPISCOPAL  CHURCH,  PHILADELPHIA. 

‘This  commentary  is  written  with  ability  and  judgment ;  it  contains  much  valuable 
material,  and  it  carries  the  reader  satisfactorily  through  the  Gospel.  Great  care  has 

been  spent  upon  the  text.’ — Expositor. 

Fourth  Edition.  In  post  8vo  (pp.  678),  price  12s., 

ST.  LUKE’S  GOSPEL 
By  ALFRED  PLUMMER,  M.A.,  D.D., 

LATE  MASTER  OF  UNIVERSITY  COLLEGE,  DURHAM, 

FORMERLY  FELLOW  AND  SENIOR  TUTOR  OF  TRINITY  COLLEGE,  OXFORD. 

‘  The  best  commentary  on  St.  Luke  yet  published.  — Church  Bells. 

‘  Marked  by  great  learning  and  extreme  common  sense.  Altogether  the  book 

is  far  and  away  the  best  commentary  on  Luke  we  yet  have  in  English.' — Biblical  World. 
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Fifth  Edition.  In  post  8vo  (pp.  562),  price  12s., 

ROMANS 

Bv  WILLIAM  SANDAY,  D.D.,  LL.D., 
LADY  MARGARET  PROFESSOR  OF  DIVINITY  AND  CANON  OF  CHRIST  CHURCH,  OXFORD  ; 

and  ARTHUR  C.  HEADLAM,  D.D., 

PRINCIPAL  OF  KING’S  COLLEGE,  LONDON. 

Principal  F.  H.  Chase,  D.D.,  Cambridge,  says:  ‘We  welcome  it  as  an  epoch- 
making  contribution  to  the  study  of  St.  Paul. 

‘  This  is  an  excellent  commentary,  scholarly,  clear,  doctrinal,  reverent,  and  learned. 
It  is  a  volume  which  will  bring  credit  to  English  scholarship,  and  while  it  is  the 

crown  of  much  good  work  on  the  part  of  the  elder  editor,  it  gives  promise  of  equally  good 

work  in  the  future  from  both.' — Guardian. 

In  post  8 vo  (pp.  494),  price  J2S., 

I.  CORINTHIANS 

By  the  Right  Rev.  ARCHIBALD  ROBERTSON, 

D.D.,  LL.D., 
BISHOP  OF  EXETER, 

and  the  Rev.  ALFRED  PLUMMER,  D.D., 

LATE  MASTER  OF  UNIVERSITY  COLLEGE,  DURHAM. 

‘  Here  we  have  the  highest  scholarship  coupled  with  the  sanest  and  severest 
common  sense,  and  the  result  is  a  commentary  which  will  immediately  take  its 

place  in  the  front  rank.’ — Record . 

‘  That  the  exposition  is  abreast  of  modern  scholarship  goes  without  saying. 

The  reader’s  expectation  of  real  help  in  the  light  of  the  best  modern  research 
is  not  disappointed.  On  the  whole,  the  new  commentary  will  be  welcome 

as  a  solid  contribution  to  the  study  of  one  of  the  most  important  of  the 

Epistles.  ’ — Christian  World. 

In  post  8vo  (pp.  368),  price  10s.  6d., 

EPHESIANS  and  COLOSSIANS 

By  T  K.  ABBOTT,  D.Litt., 
PROFESSOR  OF  HEBREW,  FORMERLY  OF  BIBLICAL  GREEK,  TRINITY  COLLEGE,  DUBLIN. 

‘  There  is  no  work  in  all  the  “  International”  series  that  is  more  faithful 

or  more  felicitous.  — Expository  Times . 

'  All  is  done  in  a  clear  and  easy  style,  and  with  a  point  and  precision  which 
will  make  his  commentary  one  that  the  student  will  consult  with  satisfaction. 

A  strong  book,  with  a  certain  marked  individuality.  — Critical  Review . 
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In  post  8vo  (pp.  240),  price  8s.  6d., 

PHILIPPIANS  and  PHILEMON 

By  MARVIN  R.  VINCENT,  D.D., 

PROFESSOR  OF  SACRED  LITERATURE  IN  UNION  THEOLOGICAL  SEMINARY,  NEW  YORK. 

‘  He  has  given  us  an  edition  of  “  Philippians”  that  takes  its  place  beside 

its  fellows  in  the  very  front  rank  of  modern  theological  literature/ — Expository 
Times. 

In  post  8vo  (pp.  ),  price 

THESSALONIANS 

By  JAMES  E.  FRAME,  M.A., 
PROFESSOR  OF  BIBLICAL  THEOLOGY,  UNION  THEOLOGICAL  SEMINARY,  NEW  YORK. 

Second  Edition.  In  post  8vo  (pp.  369),  price  10s.  6d., 

ST.  PETER  and  ST.  JUDE 

By  CHARLES  BIGG,  D.D., 

CANON  OF  CHRIST  CHURCH,  AND  REGIUS  PROFESSOR  OF  ECCLESIASTICAL 

HISTORY  IN  THE  UNIVERSITY  OF  OXFORD. 
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THE  OLD  TESTAMENT. 

Exodus.  A.  R.  S.  Kennedy,  D.D.,  Professor  of  Hehrew,  University  of  Edinburgh. 

Leviticus.  J.  F.  Stenning,  M.A.,  Fellow  of  Wadham  College,  Oxford ;  and  the  late 
H.  A.  White,  M.A.,  Fellow  of  New  College,  Oxford. 

Joshua.  George  Adam  Smith,  D.D.,  LL.D.,  Principal  of  Aherdeen  University. 

Kings.  Francis  Brown,  D.D.,  Litt.D.,  LL.D.,  Professor  of  Hehrew  and  Cognate 
Languages,  Union  Theological  Seminary,  New  York. 

Ezra  and  Nehemiah.  L.  W.  Batten,  D.D.,  late  Professor  of  Hebrew,  P.  E.  Divinity  School, 
Philadelphia. 

Ruth,  Song  Of  Songs  C.  A.  Brigos,  D.D.,  Professor  of  Theological  Encyclopaedia  and  Symholics, 
and  Lamentations.  Union  Theological  Seminary,  New  York. 

Isaiah,  chs.  28-66.  G.  Buchanan  Gray,  D.D.,  Mansfield  College,  Oxford  ;  and  A.  S.  Peake, 
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A.  F.  Kirkpatrick,  D.D.,  Dean  of  Ely. 
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Fellow  and  Lecturer  in  Hebrew,  St.  John’s  College,  Oxford. 
John  P.  Peters,  D.D.,  late  Professor  of  Hebrew,  P.  E.  Divinity 

School,  Philadelphia,  now  Rector  of  St.  Michael’s  Church,  New  York. 
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of  Egerton  Hall. 

John.  John  Henry  Bernard,  D.D.,  Dean  of  St.  Patrick  and  Lecturer  in  Divinity, 
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Intmmtbnal  yibrarg 
UNDER  THE  EDITORSHIP  OF 

The  Rev.  CHARLES  A.  BRIGGS,  D.D.,  D.Litt., 

Graduate  Professor  of  Theological  Encyclopedia  and  Symbolics , 

Union  Theological  Seminary ,  New  York; 

AND 

The  late  Rev.  STEWART  D.  F.  SALMOND,  D.D., 

Sometime  Principal,  and  Professor  of  Systematic  Theology  and  New  Testament  Exegesis , 

United  Free  Church  College ,  Aberdeen. 

This  Libi'ary  is  designed  to  cover  the  whole  field  of  Christian  Theology .  Each 
volume  is  to  be  complete  in  itself ,  while ,  at  the  same  time ,  it  will  form  part  of  a 

carefully  planned  whole .  It  is  intended  to  form  a  Series  of  Text-Books  for 
Students  of  Theology .  The  Authors  will  be  scholars  of  recognised  reputation  in 

the  several  branches  of  study  assigned  to  them.  They  will  be  associated  with  each 

other  and  with  the  Editors  in  the  effort  to  provide  a  series  of  volumes  which  may 

adequately  represent  the  present  condition  of  investigation. 

Nineteen  Volumes  of  the  Series  are  now  ready,  viz. 

An  Introduction  to  the  Literature  of 
the  Old  Testament. 

Christian  Ethics. 

Apologetics. 

History  of  Christian  Doctrine. 

A  History  of  Christianity  in  the  Apostolic 
Age. 

Christian  Institutions. 

The  Christian  Pastor. 

The  Theology  of  the  New  Testament. 

The  Ancient  Catholic  Church. 

Old  Testament  History. 

The  Theology  of  the  Old  Testament. 

By  S.  R.  Driver,  D.D.,  D.Litt.,  Regius 
Professor  of  Hebrew,  and  Canon  of  Christ 

Church,  Oxford.  [. Eighth  Edition.  12s. 

By  Newman  Smyth,  D.D.,  Pastor 
Emeritus  of  the  First  Congregational 
Church,  New  Haven,  Conn. 

[ Third  Edition.  10s.  6d. 

By  A.  B.  Bruce,  D.D.,  late  Professor  of 
New  Testament  Exegesis,  Free  Church 

College,  Glasgow.  {Third Edition.  10s.  6d. 

By  G.  P.  Fisher,  D.D.,  LL.D.,  late  Pro¬ 
fessor  of  Ecclesiastical  History,  Yale 

University,  New  Haven,  Conn. 

[Second  Edition.  12s. 
By  Arthur  Cushman  McGiffert,  Ph.D., 

D.D.,  Professor  of  Church  History,  Union 
Theological  Seminary,  New  York.  [12s. 

By  A.  V.  G.  Allen,  D.D.,  late  Profeisor 
of  Ecclesiastical  History,  Episcopal  Theo¬ 
logical  School,  Cambridge,  Mass.  [12s. 

By  Washington  Gladden,  D.D.,  LL.D., 

Pastor  of  Congregational  Church,  Colum¬ 
bus,  Ohio.  [10s.  6d. 

By  George  B.  Stevens,  D.D.,  LL.D.,  late 
Professor  of  Systematic  Theology  in  Yale 

University,  U.S.A.  [Second  Edition.  12s. 

By  Robert  Rainy,  D.D.,  late  Principal  of 
The  New  College,  Edinburgh.  [12*. 

By  H.  P.  Smith,  D.D.,  Professor  of  Old 
Testament  Literature,  Meadville,  Pa.  [12s. 

By  the  late  A.  B.  Davidson,  D.D.,  LL.D. 
Edited  by  the  late  Principal  Salmond. 
D.D.  [12s. 
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Christian  Doctrine  of  Salvation. 

The  Reformation. 

Vol.  I. — In  Germany. 
Vol.  II.— In  Lands  beyond  Germany. 

Canon  and  Text  of  the  New  Testament. 

The  Greek  and  Eastern  Churches. 

Christian  Doctrine  of  God. 

An  Introduction  to  the  Literature  of 
the  New  Testament. 

The  Person  of  Jesus  Christ. 

Volumes  in 

Theological  Encyclopaedia. 

Canon  and  Text  of  the  Old  Testament. 

Contemporary  History  of  the  Old  Testa¬ 
ment. 

The  Life  of  Christ. 

Contemporary  History  of  the  New  Testa¬ ment. 

Biblical  Archaeology. 

Christian  Symbolics. 

Philosophy  of  Religion. 

The  History  of  Religions. 

Christianity  in  the  Latin  Countries 
since  the  Council  of  Trent. 

Doctrine  of  Man. 

The  Doctrine  of  the  Christian  Life. 

The  Christian  Preacher. 

By  George  B.  Stevens,  D.D.,  LL.D., 
late  Professor  of  Systematic  Theology, 

Yale  University.  [12s. 

By  T.  M.  Lindsay,  D.D.,  Principal  of  the 
United  Free  Church  College,  Glasgow. 

\Second  Edition.  10s.  6d.  each. 

By  Caspar  Ren£  Gregory,  D.D.,  LL.D., 
Professor  in  tbe  University  of  Leipzig. 

[12s. 

By  W.  F.  Adeney,  D.D.,  Principal  of 
Lancashire  College,  Manchester.  [12s. 

By  William  N.  Clarke,  D.D.,  late  Pro¬ 
fessor  of  Systematic  Theology,  Hamilton 
Theological  Seminary,  N.Y.  [10s.  6d. 

By  James  Moffatt,  D.D.,  D.Litt.,  Mans¬ 
field  College,  Oxford.  [Second  Edition.  12s. 

By  H.  R.  Mackintosh,  Ph.D.,  Professor 
of  Systematic  Theology,  The  New  College, 
Edinburgh.  [10s.  6d. 

Preparation 

By  C.  A.  Briggs,  D.D.,  D.Litt.,  Graduate 

Professor  of  Theological  Encyclopaedia 

and  Symbolics,  Union  Theological  Semin¬ 

ary,  New  York. 

By  Principal  John  Skinner,  D.D.,  and 
Prof.  Owen  C.  Whitehouse,  D.D.,  Cam¬ bridge. 

By  Francis  Brown,  D.D.,  D.Litt.,  Presi¬ 
dent,  and  Professor  of  Hebrew  and  Cognate 
Languages,  Union  Theological  Seminary, 
New  York. 

By  William  Sanday,  D.D.,  LL.D.,  Lady 
Margaret  Professor  of  Divinity,  and  Canon 
of  Christ  Church,  Oxford. 

By  Frank  C.  Porter,  Ph.D.,  D.D.,  Pro¬ 
fessor  in  Yale  University,  New  Haven, 

Conn. 

By  G.  Buchanan  Gray,  D.D.,  Professor 
of  Hebrew,  Mansfield  College,  Oxford. 

By  C.  A.  Briggs,  D.D.,  D.Litt.,  Graduate 
Professor  of  Theological  Encyclopaedia  and 

Symbolics,  Union  Theological  Seminary, New  York. 

By  the  Rev.  George  Galloway,  D.D., 
Castle-Douglas. 

By  George  F.  Moore,  D.D.,  LL.D.,  Pro¬ 
fessor  in  Harvard  University. 

By  Paul  Sabatier,  D.Lit. 

By  William  P.  Paterson,  D.D.,  Pro¬ 
fessor  of  Divinity,  University  of  Edinburgh. 

By  W.  Adams  Brown,  D.D.,  Professor  of 
Systematic  Theology,  Union  Theological 
Seminary,  New  York. 

By  Alfred  E.  Garvie,  D.D.,  Principal  of 
New  College,  London. 
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